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I nt roducti on

"Teachi ngs of the Vedas"

[Delivered as a lecture by Hs Divine Gace A C Bhaktivedanta Swam
Prabhupada on Cctober 6, 1969, at Conway Hall, London, Engl and.]

Ladi es and gentl ermen, today's subject matter is the teachings of
the Vedas. What are the Vedas? The Sanskrit verbal root of veda can be
interpreted variously, but the purpose is finally one. Veda neans
know edge. Any know edge you accept is veda, for the teachings of the
Vedas are the original know edge. In the conditioned state, our
know edge is subjected to nmany deficiencies. The difference between a
condi tioned soul and a liberated soul is that the conditioned soul has
four kinds of defects. The first defect is that he nust commit mistakes.
For exanple, in our country, Mahatma Gandhi was considered to be a very
great personality, but he committed many m stakes. Even at the |ast
stage of his life, his assistant warned, "Mhatma Gandhi, don't go to
the New Del hi neeting. | have sone friends, and | have heard there is
danger." But he did not hear. He persisted on going and was killed. Even
great personalities |ike Mahatnma Gandhi, President Kennedy--there are so
many of them-make mi stakes. To err is human. This is one defect of the
condi ti oned soul

Anot her defect: to be illusioned. Illusion nmeans to accept
somet hing which is not: maya. Maya neans what is not. Everyone is
accepting the body as the self. If I ask you what you are, you will say,
"I am M. John; | ama rich man; | amthis, | amthat.” Al these are

bodily identifications. But you are not this body. This is illusion



The third defect is the cheating propensity. Everyone has the
propensity to cheat others. Although a person is fool nunber one, he
poses hinself as very intelligent. Although it is already pointed out
that he is in illusion and nmakes mistakes, he will theorize: "I think
this is this, this is this." But he does not even know his own position.
He writes books of philosophy, although he is defective. That is his
di sease. That is cheating.

Lastly, our senses are inperfect. W are very proud of our eyes.
Oten, soneone will challenge, "can you show ne God?" But do you have
the eyes to see God? You will never see if you haven't the eyes. If
i medi ately the room becones dark, you cannot even see your hands. So
what power do you have to see? W cannot, therefore, expect know edge
(veda) with these inperfect senses. Wth all these deficiencies, in
conditioned |ife, we cannot give perfect know edge to anyone. Nor are we
oursel ves perfect. Therefore we accept the Vedas as they are.

You may call the Vedas Hi ndu, but Hindu is a foreign name. W are
not Hi ndus. Qur real identification is varnasrana. Varnasrana denotes
the followers of the Vedas, those who accept the human society in eight
di vi sions of varna and asrama. There are four divisions of society and
four divisions of spiritual life. This is called varnasranma. It is
stated in the Bhagavad-gita, "These divisions are everywhere because
they are created by God." The divisions of society are brahnana,
ksatriya, vaisya, sudra. Brahmana refers to the very intelligent class
of men, those who know what is Brahman. Similarly, the ksatriyas, the
adm nistrator group, are the next intelligent class of nen. Then the
vai syas, the nercantile group. These natural classifications are found
everywhere. This is the Vedic principle, and we accept it. Vedic
principles are accepted as axiomatic truth, for there cannot be any
m stake. That is acceptance. For instance, in India, cow dung is
accepted as pure, and yet cow dung is the stool of an animal. In one
place you'll find the Vedic injunction that if you touch stool, you have
to take a bath immediately. But in another place it is said that the
stool of a cowis pure. If you snear cow dung in an inpure place that
pl ace becones pure. Wth our ordinary sense we can argue, "This is
contradictory." Actually, it is contradictory fromthe ordinary point of
view, but it is not false. It is fact. In Calcutta, a very prom nent
scientist and doctor anal yzed cow dung and found that it contains al
antiseptic properties.

In India if one person tells another, "You nust do this,"” the other
party may say, "Wat do you nean? Is this a Vedic injunction that | have
to follow you without any argunment?" Vedic injunctions cannot be
interpreted. But ultimately, if you carefully study why these
injunctions are there, you will find that they are all correct.

The Vedas are not conpilations of human know edge. Vedi ¢ know edge
cones fromthe spiritual world, fromLord Krsna. Another nanme for the
Vedas is sruti. Sruti refers to that know edge which is acquired by
hearing. It is not experinental know edge. Sruti is considered to be
like a nother. W take so nuch know edge from our nother. For exanpl e,
if you want to know who your father is, who can answer you? Your nother.
If the nother says, "Here is your father," you have to accept it. It is
not possible to experiment to find out whether he is your father
Simlarly, if you want to know sonet hi ng beyond your experience, beyond
your experinental know edge, beyond the activities of the senses, then
you have to accept Vedas. There is no question of experinenting. It has



al ready been experinmented. It is already settled. The version of the
not her, for instance, has to be accepted as truth. There is no other
way.

The Vedas are considered to be the nother, and Brahma is called the
grandfat her, the forefather, because he was the first to be instructed
in the Vedic know edge. In the beginning the first living creature was
Brahma. He received this Vedic knowl edge and inparted it to Narada and
ot her disciples and sons, and they also distributed it to their
disciples. In this way, the Vedi ¢ know edge cones down by disciplic
succession. It is also confirned in the Bhagavad-gita, that Vedic
know edge is understood in this way. If you nake experinental endeavor
you conme to the sane conclusion, but just to save tine you should
accept. If you want to know who your father is and if you accept your
not her as authority, then whatever she says can be accepted w t hout
argunent. There are three kinds of evidences: pratyaksa, anumana and
sabda. Pratyaksa neans direct. Direct evidence is not very good because
our senses are not perfect. W are seeing the sun daily, and it appears
tous just like a snmall disc, but it is actually far, far larger than
many planets. O what value is this seeing? Therefore we have to read
books; then we can understand about the sun. So direct experience is not
perfect. Then there is inductive know edge: "It nmay be like this,"
hypot hesis. For instance, Darwin's theory says it may be like this, it
may be like that, but that is not science. That is a suggestion, and it
is also not perfect. But if you receive the know edge fromthe
authoritative sources, that is perfect. If you receive a program gui de
fromthe radio station authorities, you accept it. You don't deny it;
you don't have to nake an experinment because it is received fromthe
aut horitative sources.

Vedi ¢ knowl edge is call ed sabda-pramana. Another nane is sruti.
Sruti nmeans that this knowl edge has to be received sinply by aura
reception. The Vedas instruct that in order to understand transcendenta
know edge, we have to hear fromthe authority. Transcendental know edge
is know edge from beyond this universe. Wthin this universe is materia
know edge, and beyond this universe is transcendental know edge. W
cannot even go to the end of the universe, so how can we go to the
spiritual world? Thus to acquire full know edge is inpossible.

There is a spiritual sky. There is another nature that is beyond
mani festati on and non-mani festation. But how will you know that there is
a sky where the planets and inhabitants are eternal? All this know edge
is there, but howwll you nmake experinents? It is not possible
Therefore you have to take the assistance of the Vedas. This is called
Vedi ¢ know edge. I n our Krsna consci ousness novenent, we are accepting
know edge fromthe highest authority, Krsna. Krsna is accepted as the
hi ghest authority by all classes of nen. | am speaking first of the two
cl asses of transcendentalists. One class of transcendentalist is called
i npersonal i st, Mayavadi. They are generally known as Vedantists, |ed by
Sankaracarya. And there is another class of transcendentalists, called
Vai snavas, |ike Ramanuj acarya, Midhvacarya, Visnusvam . Both the
Sankar a- sanpradaya and t he Vai snava- sanpradaya have accepted Krsna as
t he Suprene Personality of Godhead. Sankaracarya is supposed to be an
i nper sonal i st who preached inpersonalism inpersonal Brahman, but it is
a fact that he is a covered personalist. In his cotmmentary on the
Bhagavad-gita he wote: "Narayana, the Suprene Personality of Godhead,
is beyond this cosnic manifestation." And then again he confirned, "That



Suprene Personality of Godhead, Narayana, is Krsna. He has cone as the
son of Devaki and Vasudeva." He particularly nentioned the nanes of His
father and nother. So Krsna is accepted as the Suprene Personality of
Godhead by all transcendentalists. There is no doubt about it. CQur
source of know edge in Krsna consciousness is directly from Krsna,
Bhagavad-gita. W have published Bhagavad-gita As It |s because we
accept Krsna as He is speaking without any interpretation. That is Vedic
know edge. Since the Vedic know edge is pure, we accept it. Watever
Krsna says, we accept. This is Krsna consci ousness. That saves nuch
time. If you accept the right authority or the source of know edge, then
you save nuch tine. For exanple, there are two systens of know edge in
the material world, inductive and deductive. From deductive, you accept
that man is nortal. Your father says man is nortal, your sister says nman
is nortal, everyone says man is nortal --but you do not experinent. You
accept it as fact that man is nortal. If you want to research to find
out whether nman is nortal, you have to study each and every man, and you
may cone to think that there may be some man who is not dying, but you
have not seen himyet. So in this way your researching will never be
finished. This process is called in Sanskrit, aroha, the ascendi ng
process. |If you want to attain know edge by any personal endeavor, by
exerci sing your inperfect senses, you will never cone to the right
concl usions. That is not possible.

There is a statenent in Brahma-sanmhita: Just ride on the airplane
which runs at the speed of mnd. Qur nmaterial airplanes can run 2,000
m | es per hour, but what is the speed of mind? You are sitting at hone,
you i mredi ately think of India, say 10,000 niles away, and at once it is
in your hone. Your mind has gone there. The nmind-speed is so swift.
Therefore it is stated, "If you travel at this speed for mllions of
years, you'll find that the spiritual sky is unlimted." It is not
possi bl e even to approach it. Therefore, the Vedic injunction is that
one nust approach--the word "conpul sory" is used--a bona fide spiritua
master, a guru. And what is the qualification of a spiritual master? He
has rightly heard the Vedic nessage fromthe right source. O herw se he
is not bona fide. He nust practically be firmy established in Brahman.
These are the two qualities. This Krsna consci ousness novenent is
conpl etely authorized fromVedic principles. In the Bhagavad-gita Krsna
says, "The actual aimof Vedic research is to find out Krsna." In the
Brahnma-samhita it is also stated, "Krsna, CGovinda, has innunerable
fornms, but they are all one." They are not |like our forns, which are
fallible. Hs formis infallible. My formhas a beginning, but Hs form
has no beginning. It is ananta. And H's form-so nmany nultiforns--has no
end. My formis sitting here and not in ny apartnent. You are sitting
there and not in your apartnent. But Krsna can be anywhere at one tine.
He can sit down in Col oka Vrndavana, and at the same tine He is
everywhere, all-pervading. He is original, the ol dest, but whenever you
| ook at a picture of Krsna you'll find a young boy fifteen or twenty
years old. You will never find an old nman. You have seen pictures of
Krsna as a charioteer fromthe Bhagavad-gita. At that time He was not
| ess than one hundred years old. He had great-grandchildren, but He
| ooked just like a boy. Krsna, God, never becones old. That is Hs
suprenme power. And if you want to search out Krsna by studying the Vedic
literature, then you will be baffled. It may be possible, but it is very
difficult. But you can very easily learn about HmfromH s devotee. His



devotee can deliver Hmto you: "Here He is, take Hm™" That is the
pot ency of Krsna's devot ees.

Oiginally there was only one Veda, and there was no necessity of
reading it. People were so intelligent and had such sharp nenories that
by once hearing fromthe |lips of the spiritual nmaster they would
understand. They woul d i nmedi ately grasp the whol e purport. But 5, 000
years ago Vyasadeva put the Vedas in witing for the people in this age,
Kal i -yuga. He knew that eventually the people would be short-lived,
their nenories would be very poor and their intelligence would not be
very sharp. "Therefore, let me teach this Vedic know edge in witing."
He divided the Vedas into four: Rg, Sama, Atharva, and Yajur. Then he
gave the charge of these Vedas to his different disciples. He then
t hought of the less intelligent class of nen, stri, sudra and dvij a-
bandhu. He consi dered the woman cl ass and sudra class (worker class) and
dvi j a- bandhu. Dvij a-bandhu refers to those who are born in a high fanmly
but who are not properly qualified. A man born in the famly of a
brahmana, who is not qualified as a brahmana, is called dvija-bandhu
For these persons, he conpiled Mahabharata, called the history of India,
and the eighteen Puranas. These are all Vedic literatures: the Puranas,
t he Mahabharata, the four Vedas, and the Upani sads. The Upani sads are
part of the Vedas. Then VWasadeva sunmarized all Vedi ¢ know edge for
schol ars and phil osophers in what is called the Vedanta-sutra. This is
the Iast word of the Vedas. VWasadeva personally wote Vedanta-sutra
under the instructions of Narada, his guru-nmaharaja, spiritual naster
but still he was not satisfied. That is a long story, described in the
Sri mad- Bhagavat am Vedavyasa was not very satisfied even after conpiling
many Puranas, Upani sads, and even after Vedanta-sutra. Then his
spiritual master, Narada, instructed him "You explain Vedanta." Vedanta
nmeans ultinmate know edge, and the ultimte know edge is Krsna. Krsna
says that throughout all the Vedas one has to understand Krsna. Vedanta-
krd veda-vid eva caham Krsna says, "|I amthe conpiler of Vedanta, and
am the knower of the Vedas." Therefore the ultinate objective is Krsna.
That is explained in all the Vaisnava commentari es on Vedanta
phi | osophy. W Gaudi ya Vai snavas have our commentary on Vedanta
phi | osophy, call ed Govi nda-bhasya by Bal adeva Vi dyabhusana. Simlarly,
Ramanuj acarya has a commentary, and Madhvacarya has one. The version of
Sankaracarya is not the only commentary. There are nany Vedanta
conment ari es, but because the Vaisnavas did not present the first
Vedanta comentary, people are under the wong inpression that
Sankaracarya's is the only Vedanta commentary. Besides that, Vyasadeva
hinself wote the perfect Vedanta commentary, Srinad-Bhagavatam Sri nad-
Bhagavat am al so begins with the first words of the Vedanta-sutra
j anmady asya yatah. And that jannady asya yatah is fully explained in
t he Srinmad- Bhagavatam The Vedanta-sutra sinply hints at what is
Brahman, the Absolute Truth: "The Absolute Truth is that from whom
everything enanates." This is a summary, but it is explained in detai
in Srinmad-Bhagavatam |f everything is emanating fromthe Absol ute
Truth, then what is the nature of the Absolute Truth? That is explai ned
i n Srinmad-Bhagavatam The Absolute Truth nust be consciousness. He is
sel f-efful gent (svarat). We devel op our consciousness and know edge by
recei ving knowl edge fromothers, but for Hmit is said that He is self-
ef ful gent. The whol e summary of Vedi c knowl edge is the Vedanta-sutra,
and the Vedanta-sutra is explained by the witer hinself in the Srinad-
Bhagavatam We finally request those who are actually after Vedic



know edge to try to understand the explanation of all Vedic know edge
from Sri mad- Bhagavat am and t he Bhagavad-gita.

I nvocati on

om pur nam adah purnam i dam
purnat purnam udacyate
pur nasya purnam adaya
pur nam evavasi syat e

om -the conpl ete whol e; purnam-perfectly conpl ete; adah--that; purnam -
perfectly conplete; idam-this phenonenal world; purnat--fromthe all-
perfect; purnam-conplete unit; udacyate--is produced; purnasya--of the
conpl ete whol e; purnam-conpletely, all; adaya--having been taken away;
purnanm -the conpl ete bal ance; eva--even; avasisyate--is renmining.

TRANSLATI ON

The Personality of Godhead is perfect and conpl ete, and because He
is conpletely perfect, all enmanations fromH m such as this phenonenal
worl d, are perfectly equi pped as conpl ete whol es. Whatever is produced
of the conplete whole is also conplete in itself. Because He is the
conpl ete whol e, even though so many conplete units enmanate fromH m He
remai ns the conpl ete bal ance.

PURPORT

The conpl ete whol e, or the Suprene Absolute Truth, is the conplete
Personal ity of Godhead. Realization of inpersonal Brahman or of
Par amat ma, the Supersoul, is inconplete realization of the Absolute
Conpl ete. The Suprene Personality of Godhead is sac-cid-ananda-vi graha,
and i npersonal Brahman realization is the realization of H's sat
feature, or H's aspect of eternity, and Paranatma or Supersou
realization is the realization of H's sat and cit features, H's aspects
of eternity and know edge. Realization of the Personality of Godhead,
however, is realization of all the transcendental features--sat, cit and
ananda, bliss. Wen one realizes the Suprenme Person, he realizes these
aspects in conplete form(vigraha). Thus the conplete whole is not
formess. If He were formless, or if He were any less than His creation
in any way, He could not be conplete. The conpl ete whol e nust contain
everything both within and beyond our experience, otherw se He cannot be
conpl et e.

The conpl ete whol e, the Personality of Godhead, has inmmense
potencies, all of which are as conplete as He is. Thus this phenonenal
or material world is also conplete in itself. The twenty-four elenents
of which this material universe is a tenporary nani festation are
arranged to produce everything necessary for the nmaintenance and
subsi stence of this universe. No other unit in the universe need nake an
extraneous effort to try to maintain the universe. The universe
functions on its own tine scale, which is fixed by the energy of the
conpl ete whole, and when that tinme schedule is conplete, this tenporary
mani festation will be annihilated by the conplete arrangenent of the
conpl et e.



Al facilities are given to the conplete units (nanely the living
beings) to enable themto realize the conplete whole. Al forns of
i nconpl etion are experienced due to inconplete know edge of the conplete
whol e. The human formof life is a conplete nmanifestation of the
consci ousness of the living being, and it is obtained after evol ving
t hrough death. If the living entity does not realize his conpl et eness
within the conplete whole in this human life, which is blessed with ful
consci ousness, he | oses the chance to realize his conpleteness and is
again put into the evolutionary cycle by the law of naterial nature.
Because we do not know that there is conplete arrangenent in nature
for our maintenance, we nmake efforts to utilize the resources of nature
to create a so-called conplete life of sense enjoynent. Because the
living entity cannot enjoy the Iife of the senses w thout being
dovetailed to the conplete whole, the nmisleading |ife of sense enjoynent
is considered illusion. The hand of a body is a conplete unit only as
long as it is attached to the conplete body. Wen the hand is severed
fromthe body, it may appear like a hand, but it actually has none of

the potencies of a hand. Sinilarly, living beings are parts and parcels
of the conplete whole, and if they are severed fromthe conpl ete whol e,
the illusory representation of conpleteness cannot fully satisfy them

The conpl eteness of hunan life can only be realized when one
engages in the service of the conplete whole. Al services in this
wor | d- -whet her social, political, comunal, international or even
interplanetary--will remain inconplete until they are dovetailed with
the conpl ete whole. Wen everything is dovetailed with the conplete
whol e, the attached parts and parcels al so becone conplete in
t henmsel ves.

TEXT 1

i savasyam i dam sar vam
yat ki nca jagatyam jagat
tena tyaktena bhunjitha

ma grdhah kasya svid dhanam

isa- by the Lord; avasyam-controlled; idam-this; sarvam-all; vyat
ki nca--what ever; jagatyam-within the universe; jagat--all that is
animate or inanimte; tena--by H m tyaktena--set apart quota;
bhunj i t hah--you shoul d accept; na--do not; grdhah--endeavor to gain;
kasya svit--of anyone el se; dhanam-the wealth.

TRANSLATI ON

Everything aninmate or inaninmate that is within the universe is
controll ed and owned by the Lord. One should therefore accept only those
t hi ngs necessary for hinself, which are set aside as his quota, and one
shoul d not accept other things, knowing well to whomthey bel ong.

PURPORT

Vedi ¢ know edge is infallible because it conmes down through the
perfect disciplic succession of spiritual nmasters beginning with the
Lord Hinself. The first word of Vedic know edge was spoken by the Lord
Hinself, and it is being received fromtranscendental sources. The words



spoken by the Lord are call ed apauruseya, which indicates that they are
not delivered by any mundane person. A living being who lives in the
nmundane worl d has four defects: (1) He is certain to commit m stakes;

(2) he is subject to illusion; (3) he has a propensity to cheat others,
and (4) his senses are inperfect. Being conditioned by these four

i nperfections, one cannot deliver perfect information of all-pervading
know edge. The Vedas are not produced by such inperfect creatures. Vedic
know edge was originally inparted into the heart of Brahma, the first
created living being, and Brahma in his turn dissem nated this know edge
to his sons and disciples, who have handed down t he process through

hi story.

Since the Lord is purnam or all-perfect, there is no possibility
of His being subjected to the | aws of nmaterial nature; however, the
living entities and inani mate objects are both controlled by the | aws of
nature and ultimately by the Lord's potency. This Isopanisad is part of
the Yajur Veda, and consequently it contains information concerning the
proprietorship of all things existing within the universe.

This is confirned in the Seventh Chapter of Bhagavad-gita where
para and apara prakrti are discussed (Bg. 7.4-5). The el enents of
nature--earth, fire, water, air, ether, nmnd, intelligence and ego--al
belong to the inferior or nmaterial energy of the Lord, whereas the
living being, the organic energy, is the para prakrti (superior energy)
of the Lord. Both of the prakrtis, or energies, are emanations fromthe
Lord, and ultimately He is the controller of everything that exists.
There is nothing in the universe that does not belong either to the para
or the apara prakrti; therefore everything is the property of the
Supr ene Bei ng.

The Suprene Being, the Absolute Personality of Godhead, is a
conpl ete person, and He has conplete and perfect intelligence to adjust
everything by neans of Hs different potencies. The Suprene Being is
often conpared to fire, and everything organic and inorganic is conpared
to the heat and light of that fire. Just as fire distributes energy in
the formof heat and light, the Lord displays His energy in different
ways. He thus renains the ultinmate controller, sustainer and dictator of
everything. He is the knower of everything and the benefactor of
everyone. He is full of all inconceivable potencies: power, wealth,
fame, beauty, know edge and renunci ation

One should therefore be intelligent enough to know that but for the
Lord no one is a proprietor of anything. One should accept only those
t hi ngs which are set aside by the Lord as his quota. The cow, for
i nstance, gives mlk, but she does not drink that mlk; she eats grass
and grain, and her mlk is designated as food for human beings. Such is
t he arrangenent of the Lord, and we should be satisfied with those
t hi ngs which He has kindly set aside for us, and we shoul d al ways
consi der to whom those things we possess actually bel ong.

A house, for instance, is made of earth, wood, stone, iron, cement
and so nany other material things, and if we think in terns of Sr
| sopani sad, we nmust know that we cannot produce any of these naterials
ourselves. W can sinply bring themtogether and transformtheminto
di fferent shapes by our labor. A laborer cannot claimto be a proprietor
of a thing just because he has worked hard to manufacture it.

In nodern society there is always a great quarrel between the
| aborers and the capitalists. This quarrel has taken an internationa
shape, and the world is endangered. Men face one another in enmty and



snarl just like cats and dogs. Sri |sopani sad cannot give advice to the
cats and dogs, but it can deliver the nessage of Godhead to nman through
the bona fide acaryas (holy teachers). The human race shoul d take the
Vedi ¢ wi sdom of |sopani sad and not quarrel over material possessions.
One nust be satisfied by whatever privileges are given to himby the
nercy of the Lord. There can be no peace if the communists or
capitalists or any other party clains proprietorship over the resources
of nature, which are entirely the property of the Lord. The capitalists
cannot curb the conmmunists sinply by political nmaneuvering, nor can the
conmuni sts defeat the capitalists sinply by fighting for stolen bread.
If they do not recognize the proprietorship of the Suprenme personality
of Godhead, all the property which they claimto be their own is stolen
Consequently they will be liable to punishnment by the | aws of nature.
Nucl ear bonbs are in the hands of both communists and capitalists, and
if both do not recognize the proprietorship of the Suprene Lord, it is
certain that these bonbs will ultimately ruin both parties. Thus in
order to save thenselves and bring peace to the world, both parties nust
follow the instructions of Sri |sopanisad.

Human beings are not neant to quarrel l|ike cats and dogs. They nust
be intelligent enough to realize the inportance and ai mof hunman |ife.
The Vedic literatures are conpiled for humanity and not for cats and
dogs. Cats and dogs can kill other aninmals for food w thout incurring
sin, but if a man kills an animal for the satisfaction of his
uncontroll ed taste buds, he is responsible for breaking the | aws of
nature. Consequently he nust be puni shed.

The standard of |life for human bei ngs cannot be applied to aninals.
The tiger does not eat rice, wheat or drink cow s m |k because he has
been given food in the shape of aninmal flesh. There are many animals and
birds that are either vegetarian or carnivorous, but none of them
transgress the laws of nature as these | aws have been ordai ned by the
will of God. Aninals, birds, reptiles and other lower life forns
strictly adhere to the laws of nature; therefore there is no question of
sin for them nor are the Vedic instructions neant for them Human life
alone is alife of responsibility.

It is wong to consider that sinply by beconm ng a vegetarian one
can avoid transgressing the aws of nature. Vegetables also have life.
It is nature's law that one living being is neant to feed another. Thus
one should not be proud of being a strict vegetarian; the point is to
recogni ze the Suprene Lord. Aninals do not have devel oped consci ousness
by which to recognize the Lord, but a human being is sufficiently
intelligent to take | essons fromVedic literatures and thereby know how
the Iaws of nature are working and derive profit out of such know edge.
If a man neglects the instructions of the Vedic literatures, his life
beconmes very risky. A human being is therefore required to recogni ze the
authority of the Suprene Lord. He nust be a devotee of the Lord, offer
everything to the Lord's service and partake only of the remants of
food offered to the Lord. This will enable himto discharge his duty
properly. In Bhagavad-gita the Lord directly states that He accepts
vegetarian food fromthe hands of a pure devotee (Bg. 9.26). Therefore a
human bei ng shoul d not only becone a strict vegetarian but should al so
beconme a devotee of the Lord and offer the Lord all his food. Then only
shoul d one partake of prasada, or nmercy of God. A devotee who can act in
this consci ousness can properly discharge the duty of human life. Those
who do not offer their food to the Lord actually eat sin and subject



t hensel ves to various types of distress which are results of sin (Bg.
3.13).

The root of sin is deliberate disobedience to the |aws of nature
t hrough di sregarding the proprietorship of the Lord. Di sobedience to the
| aws of nature or the order of the Lord brings ruin to a human being. If
one is sober, knows the laws of nature and is not influenced by
unnecessary attachnent or aversion, he is sure to be recogni zed by the
Lord, and he is sure to becone eligible to go back to Godhead, back to
the eternal hone.

TEXT 2

kurvann eveha kar man

jijivisec chatam sanah
evam tvayi nanyatheto 'sti

na karnma |ipyate nare

kurvan--doi ng continuously; eva--thus; iha--during this span of life;
karmani --work; jijiviset--one should desire to live; satam-one hundred;
samah--years; evam-so living; tvayi--unto you; na--no; anyatha--
alternative; itah--fromthis path; asti--there is; na--not; karna--work;
| i pyat e--can be bound; nare--unto a nan

TRANSLATI ON

One may aspire to live for hundreds of years if he continuously
goes on working in that way, for that sort of work will not bind himto
the Iaw of karnma. There is no alternative to this way for man

PURPORT

No one wants to die, and everyone wants to live as long as he can
drag on. This tendency is not only visible individually but also
collectively in the comunity, society and nation. There is a hard
struggle for life by all kinds of living entities, and the Vedas say
that this is quite natural. The living being is eternal by nature, but
due to his bondage in material existence he has to change his body over
and over. This process is called the transmigration of the soul, and
this transmigration is due to karnmm-bandhana, or bondage to one's work
The living entity has to work for his livelihood because that is the | aw
of material nature, and if he does not act according to his prescribed
duties, he transgresses the | aw of nature and binds hinself nore and
nore to the cycle of birth and death.

OQher life forms are al so subject to the cycle of birth and death,
but when the living entity attains a hunan life, he gets a chance to get
free fromthe law of karma. Karma, akarma and vikarma are very clearly
descri bed in Bhagavad-gita. Actions which are perforned in terns of
one's prescribed duties, as nentioned in the reveal ed scriptures, are
call ed karma. Actions which free one fromthe cycle of birth and death
are called akarma. And actions which are perforned by the m suse of
one's freedom and which direct one to the lower life fornms are called
vikarma. O these three types of action, that which frees one fromthe
bondage to karma is preferred by intelligent nen. Ordinary nen wish to
perform good works in order to be recognized and achi eve sone hi gher



status of life in this world or in heaven, but nore advanced nmen want to
be free altogether fromthe actions and reactions of work. Intelligent
nmen well know that both good and bad works equally bind one to the
material mseries. Consequently they seek that work which will free them
fromthe reactions of both good and bad work.

The instructions of Sri |sopanisad are nore el aborately expl ai ned
i n Bhagavad-gita, sonetines called Gtopanisad, the creamof all the
Upani sads. | n Bhagavad-gita the Personality of Godhead says that one
cannot attain the state of naiskarnma or akarma w t hout executing the
prescribed duties nentioned in Vedic literatures (Bg. 3.9-16). The Vedas
can regul ate the working energy of a human being in such a way that one
can gradually realize the authority of the Suprene Being. \Wen one
realizes the authority of the Personality of Godhead, it is to be
understood that he has attained the stage of positive know edge. On this
purified stage the nodes of nature--nanely goodness, passion and
i gnorance--cannot act, and one is enabled to work on the basis of
nai skarma. Such work does not bind one to the cycle of birth and death.

Factually no one has to do anything nore than render devotiona
service to the Lord. However, in the |ower stages of |ife one cannot
i medi ately adopt the activities of devotional service, nor can one
conpletely stop fruitive work. A conditioned soul is accustoned to
working for sense gratification, for his own selfish interest, imediate
or extended. An ordinary nan works for his own sense enjoynment, and when
this principle of sense enjoynent is extended to include his society,
nation or humanity in general, it assumes various attractive names such
as altruism socialism communism nationalism hunanitarianism etc.
These "isns" are certainly very attractive forns of karma-bandhana (work
whi ch binds), but the Vedic instruction of |Isopanisad is that if one
actually wants to live for any of the above "isns," he should nmake them
CGod-centered. There is no harmin beconming a fanmly man, or an altruist,
soci alist, comunist, nationalist, or hunanitarian provided that one
executes his activities in relation with isavasya, the God-centered
concepti on.

Bhagavad-gita states (Bg. 2.40) that God-centered activities are so
val uabl e that just a few of them can save a person fromthe greatest
danger. The greatest danger of life is the danger of gliding down again
into the evolutionary cycle of birth and death. If sonme way or another a
man msses the spiritual opportunity afforded by his human formof life
and falls down again into the evolutionary cycle, he nust be considered
nost unfortunate. Due to his defective senses, a foolish man cannot see
that this is happening. Consequently Sri |sopani sad advi ses us to exert
our energy in the spirit of isavasya. Being so engaged in that spirit,
we nay wish to live for nany, nmany years; otherwise a long life in
itself has no value. A tree lives for hundreds and perhaps thousands of
years, but there is no point inliving along tine like trees, or
breathing |i ke bellows, or begetting children |ike hogs and dogs, or
eating like a canel. A hunble God-centered life is nore valuable than a
col ossal hoax of a life dedicated to godless altruismor socialism

When altruistic activities are executed in the spirit of Sr
| sopani sad, they becone a form of karna-yoga. Such activities are
recommended i n Bhagavad-gita (Bg. 18.5-9), for they guarantee their
executor protection fromthe dangers of sliding down into the
evol utionary process of birth and death. Even though such God-centered
activities may be half-finished, they are still good for the executor



because they will guarantee hima hunan formin his next birth. In this
way one can have another chance to inprove his position on the path of
i beration.

TEXT 3

asurya nama te | oka

andhena tanasavrtah
tans te pretyabhi gacchant
ye ke cat ma-hano janah

asuryah--neant for the asuras; nama--fanous by the nane; te--those;

| okah--pl anets; andhena--by ignorance; tanmasa--by darkness; avrtah--
covered; tan--those planets; te--they; pretya--after death;

abhi gacchanti--enter into; ye--anyone; ke--everyone; ca--and; atna-

hanah--the killers of the soul; janah--persons.

TRANSLATI ON

The killer of the soul, whoever he may be, nust enter into the
pl anets known as the worlds of the faithless, full of darkness and
i gnor ance.

PURPORT

A human life is distinguished fromanimal |ife due to its heavy
responsi bilities. Those who are cogni zant of these responsibilities and
who work in that spirit are called suras (godly persons), and those who
are neglectful of these responsibilities or who have no information of
them are call ed asuras (denons). These two types of hunman bei ngs are
found all over the universe. In the Rg Veda it is stated that the suras
al ways aimat the |lotus feet of the Suprene Lord Visnu and act
accordingly. Their ways are as illumnated as the path of the sun

Intelligent human bei ngs nust al ways renenber that this particul ar
bodily formis obtained after an evolution of many millions of years and
after long transmigration. This material world is sonetines conpared to
an ocean, and this human body is conpared with a solid boat designed
especially to cross this ocean. The Vedic scriptures and the acaryas, or
saintly teachers, are conpared to expert boatnen, and the facilities of
t he hunman body are conpared to favorabl e breezes which help the boat ply
snoothly to its desired destination. If, with all these facilities, a
person does not fully utilize his Ilife for self-realization, he nust be
considered atnma-ha, a killer of the soul. Sri |sopanisad gi ves warni ng
in clear terns that the killer of the soul is destined to enter into the
dar kest region of ignorance to suffer perpetually.

There are swi ne, dogs, canels, asses, etc., whose economc
necessities are just as inportant as ours, but the econom c problens of
these aninals are only solved under nasty and unpl easant conditions. The
human being is given all facilities for a confortable life by the |Iaws
of nature because the human formof life is nore inportant and val uabl e
than animal |ife. Wiy does nan have a better life than the swi ne and
other animals? Wiy is he a highly placed servant given all facilities
rather than an ordinary clerk? The answer is that a highly placed
of ficer has to discharge duties of a higher nature; a human bei ng has



hi gher duties to performthan animals who are al ways engaged in sinply
feeding their hungry stomachs. Yet nodern soul-killing civilization has
only increased the problens of a hungry stonach. Wien we approach a
pol i shed animal in the formof nodern civilized man and ask hi mwhat his
business is, he will say that he sinply wants to work to satisfy his
stomach and that there is no need for self-realization. The | aws of
nature are so cruel, however, that despite his eagerness to work hard
for his stomach, he is always threatened by the question of

unenpl oynent .

We are given this human formof life not to work hard |ike asses
and swine, but to attain the highest perfection of life. If we do not
care for self-realization, the laws of nature force us to work very
hard, even though we may not want to do so. Human beings in this age
have been forced to work hard |like the asses and bulls that pull carts.
Sone of the regions where the asuras are sent to work are revealed in
this verse of Sri Isopanisad. If a nman fails to discharge his duties as
a human being, he is forced to transmgrate to the asurya planets and
take birth in degraded species of life to work hard in ignorance and
dar kness.

In Bhagavad-gita it is stated (Bg. 6.41-43) that a nan who enters
upon the path of self-realization but does not conplete the process,
despite having sincerely tried for it, is given a chance to appear in a
famly of suci or srimat. The word suci indicates a spiritually advanced
brahmana, and srimat indicates a vaisya, a nenber of the nercantile
conmmunity. This indicates that the person who fails to realize his
relation with God is given a better chance to cultivate self-realization
due to his sincere efforts in his previous lives. If even a fallen
candidate is given a chance to take birth in a respectable and noble
fam |y, one can hardly inmagine the status of one who has achieved
success. By sinply attenpting to realize God, one is guaranteed of birth
in a wealthy or aristocratic fanmly. However, one who does not even nake

an attenpt, who wants to be covered by illusion, who is too
materialistic and attached to material enjoynent, nust enter into the
dar kest regions of hell, as confirned in all Vedic literatures. Such

materialistic asuras sonetines nake a show of religion, but their
ultimate aimis material prosperity. Bhagavad-gita rebukes such nen (Bg.
16.17-18), for they are considered great only on the strength of
deception and are enpowered by the votes of the ignorant and by their
own material wealth. Such asuras, devoid of self-realization and

know edge of isavasya, the Lord, are certain to enter into the darkest
regi ons.

The conclusion is that as human beings we are not nmeant for sinply
sol ving econom c problens on a tottering platformbut for solving all
the problens of the material life into which we have been placed by the
| aws of nature.

TEXT 4

anej ad ekam nanaso j avi yo
nai nad deva apnuvan purvam ar sat
tad dhavato 'nyan atyeti tisthat
tasm nn apo matarisva dadhat



anej at--fi xed; ekam -one; nmanasah--than the mind; javiyah--nore swft;
na--not; enat--this Suprene Lord; devah--the denigods |like Indra, etc.
apnuvan--can approach; purvam-in front; arsat--noving quickly; tat--He;
dhavat ah- -t hose who are runni ng; anyan--others; atyeti--surpasses;
tisthat--remaining in one place; tasnmn--in Hm apah--rain; natarisva--
t he gods who control the wind and rain; dadhati--supply.

TRANSLATI ON

Al t hough fixed in H s abode, the Personality of Godhead is swifter
than the nmind and can overcone all others running. The powerful dem gods
cannot approach Hm Although in one place, He controls those who supply
the air and rain. He surpasses all in excellence.

PURPORT

The Suprene Lord, who is the Absolute personality of Godhead,
cannot be known by nental specul ation even by the greatest phil osopher
He can be known only by H's devotees through H's nercy. |In Brahma-
sanhita it is stated that even if a nondevotee phil osopher travels at
the speed of mind for hundreds of years, he will still find the Absolute
Truth far, far away fromhim As described in the |Isopanisad, the
Absol ute Personality of Godhead has Hi s transcendental abode, known as
Krsnal oka, where He remai ns and engages in His pastines. Yet by His
i nconcei vabl e potenci es He can sinultaneously reach every part of His
creative energy. In the Visnu Purana, Hi s potencies are conpared with
the heat and light which emanate fromfire. Al though situated in one
place, a fire can distribute its light and heat all over; sinmlarly, the
Absol ute personality of Godhead, although fixed in His transcendental
abode, can diffuse His different energi es everywhere.

Al t hough H's energies are innunerable, they can be divided into
three principal categories: the internal potency, the narginal potency
and the external potency. There are hundreds and nillions of subheadi ngs
to each of these categories. The doni nating deni gods who are enpowered
to control and adm ni ster natural phenonena such as air, light, rain,
etc., are all classified within the nmargi nal potency of the Absolute
person. Living beings, including humans, are al so products of the Lord's
mar gi nal potency. The material world is the creation of the Lord's
external potency, and the spiritual sky or kingdomof God is the
mani festation of His internal potency.

Thus the different energies of the Lord are present everywhere
through His different potencies. Al though there is no difference between
the Lord and His energies, one should not wongly consider that the
Suprene Lord is distributed everywhere inpersonally or that He | oses His
personal existence. Men are accustoned to reach concl usions according to
their capacity to understand, but the Suprenme Lord is not subject to our
limted capacity for understanding. It is for this reason that the
Upani sads warn us that no one can approach the Lord by his own linited
pot ency.

In Bhagavad-gita the Lord says (Bg. 10.2) that not even the great
rsis and suras can know Hm And what to speak of the asuras, who are
not even qualified to understand the ways of the Lord? This fourth
mantra very clearly suggests that the Absolute Truth is ultimately the



Absol ute person; otherw se there would have been no need to nention so
nmuch vari egat edness in support of Hi s personal features.

Al t hough they have all the synptons of the Lord Hi nself, the
i ndi vidual parts and parcels of the Lord' s potencies have linited
spheres of activity and are therefore all linmted. The parts and parcels
are never equal to the whole; therefore they cannot appreciate the
Lord's full potency. Under the influence of material nature, foolish and
i gnorant living beings who are but parts and parcels of the Lord try to
conj ecture about the Lord's transcendental position. Sri |sopanisad
warns of the futility in trying to establish the identity of the Lord
t hrough nmental specul ation One should try to | earn of transcendence from
a superior source |like the Vedas, which already contain know edge of
transcendence.

Every part of the conplete whole is endowed with some particul ar
energy to act. Wen that part forgets his particular activities, he is
considered to be in nmaya, illusion. Thus fromthe very begi nning Sri
| sopani sad warns us to be very careful to play the part designated for
us by the Lord. This does not nmean that the individual soul has no
initiative of his own. Because he is part and parcel of the Lord, he
nust partake of the initiative of the Lord as well. Wen one properly
utilizes his initiative or active nature with intelligence,
under standi ng that everything is the Lord's potency, he can revive his
ori ginal consciousness, which was | ost due to association with maya, the
ext ernal energy.

Al power is obtained fromthe Lord; therefore each particular
power nust be utilized to execute the will of the Lord and not
ot herwi se. The Lord can be known by one who has adopted a submi ssive
attitude. perfect know edge neans knowing the Lord in all H s features,
knowi ng H s potencies and know ng how t hese potencies work by Hs will.
These natters are exclusively described by the Lord i n Bhagavad-gita,
which is the essence of all the Upani sads.

TEXT 5

tad ejati tan naijat

tad dure tad v antike
tad antar asya sarvasya
tad u sarvasyasya bahyat ah

tat--this Suprene Lord; ejati--walks; tat--He; na--not; ejati--walks;
tat--He; dure--far away; tat--He; u--also; antike--very near; tat--He;

antah--wi thin; asya--of this; sarvasya--of all; tat--He; u--also;
sarvasya--of all; asya--of this; bahyatah--external to.
TRANSLATI ON

The Suprene Lord wal ks and does not walk. He is far away, but He is
very near as well. He is within everything, and yet He is outside of
everyt hi ng.

PURPORT

Here is an explanation of the Suprenme Lord's transcendenta
activities as executed by H s inconceivabl e potencies. Contradictions



are given here by way of proving the inconceivable potencies of the
Lord. He wal ks, and He does not wal k. Such a contradiction serves to
i ndi cate the inconceivable power of God. Wth our limted fund of
know edge, we cannot nake accommobdations for such contradictions; we can
only conceive of the Lord in terms of our limted powers of
under st andi ng. The i npersonali st philosophers of the Mayavada schoo
accept only the Lord's inpersonal activities and reject H s persona
feature. The Bhagavata school, however, accepts the Lord as both
personal and inpersonal. The bhagavatas al so accept Hi s inconceivabl e
potencies, for without themthere can be no neaning to the words
"Suprene Lord."

We should not take it for granted that just because we cannot see
God with our eyes the Lord does not have a personal existence. Sri
| sopani sad refutes this argument by warning us that the Lord is far away
but very near al so. The abode of the Lord is beyond the material sky,
and we have no neans to neasure even this material sky. If the material
sky extends so far, then what to speak of the spiritual sky which is
al toget her beyond it? That the spiritual sky is situated far, far away
fromthe nmaterial universe is also confirnmed in Bhagavad-gita (Bg.

15.6). But despite the Lord's being so far away, He can at once, within
| ess than a second, descend before us with a speed swifter than the mnd
or the wind. He can also walk so swiftly that no one can surpass H m
Thi s has already been described in the previous verse.

Yet when the personality of Godhead cones before us, we negl ect
H m Such foolish negligence is condemmed by the Lord in Bhagavad-gita,
wherein the Lord says that the foolish deride H mwhen they consider Hm
to be a nortal being (Bg. 9.11). He is not a nortal being, nor does He
cone before us with a body produced of naterial nature. There are many
so-cal | ed scholars who contend that the Lord descends in a body nmade of
matter, just like an ordinary living being. Not knowi ng His
i nconcei vabl e power, such foolish nen place the Lord on a level equal to
that of ordinary nen.

Because He is full of inconceivable potencies, God can accept our
service through any sort of nedium and He can convert Hi s different
pot enci es according to H's own will. Nonbelievers argue that the Lord
cannot incarnate Hinself at all, and if He does He descends in a form of
material energy. This argunent is nullified if we accept the
i nconcei vabl e potencies of the Lord to be realities. Even if the Lord
appears before us in the formof material energy, it is quite possible
for Hmto convert this material energy into spiritual energy. Since the
source of the energies is one and the sane, the energies can be utilized
according to the will of their source. For exanple, the Lord can appear
in the arca-vigraha--that is, in the formof Deities supposedly made of
earth, stone or wood. These forns, although engraved from wood, stone or
other matter, are not idols as the iconoclasts contend.

In our present state of inperfect material existence, we cannot see
the Suprene Lord due to inperfect vision. Yet those devotees who want to
see H mby neans of material vision are favored by the Lord, who appears
in a so-called miterial formto accept His devotee's service. One should
not think that such devotees, who are in the | owest stage of devotiona
service, are worshiping an idol. They are factually worshiping the Lord,
who has agreed to appear before themin an approachable way. Nor is the
arca form fashioned according to the whins of the worshiper. It is



eternally existent with all its paraphernalia. This can be actually felt
by a sincere devotee, but not by an atheist.

In Bhagavad-gita (Bg.4.11) the Lord indicates that He relates to
Hi s devotee in terns of the devotee's surrender. He reserves the right
not to expose Hinself to anyone and everyone but to those souls who are
surrendered unto Hm Thus for the surrendered soul He is always within
reach, whereas for the unsurrendered soul He is far, far away and cannot
be approached.

In this connection the words saguna (with qualities) and nirguna
(without qualities), words occurring often in reveal ed scriptures, are
very inportant. The word saguna does not inply that the Lord becones
subject to the laws of material nature when He appears, although He has
perceivable qualities and appears in nmaterial form For Hmthere is no
di fference between the material and spiritual energies because He is the
source of all energies. As the controller of all energies, He cannot at
any time be under their influence as we are. The material energy works
according to His direction; therefore He can use that energy for His
pur pose wi t hout ever being influenced by any of the qualities of that
energy. Nor does the Lord becone a fornless entity at any tine, for
ultimately He is the eternal form the prinmeval Lord. H s inpersona
aspect, or Brahman efful gence, is but the glow of Hi s personal rays,
just as the sun's rays are the gl ow of the sun-god.

When the child saint Prahlada Maharaja was in the presence of his
atheist father, his father asked him "Were is your God?" Wen Prahl ada
replied that God resides everywhere, the father angrily asked whet her
his God was within one of the pillars of the palace, and the child said
yes. The atheist immediately shattered the pillar in front of himto
pi eces, and the Lord instantly appeared as Nrsinha, the half-nman, half-
lion incarnation, and killed the atheist king. Thus the Lord is within
everything, and He creates everything by His different energi es. Through
Hi s inconcei vabl e powers He can appear at any place in order to favor
Hi s sincere devotee. Lord Nrsimha appeared fromw thin the pillar not by
the order of the atheist king but by the wish of H's devotee Prahl ada.
An at hei st cannot order the Lord to appear, but the Lord will appear
anywhere and everywhere to show nercy to Hs devotee. Bhagavad-gita
simlarly states (Bg. 4.8) that the Lord appears to vanqui sh
nonbel i evers and protect believers. O course the Lord has sufficient
energi es and agents who can vanqui sh atheists, but it is pleasing for
H mto personally favor a devotee. Therefore He descends as an
i ncarnation. Actually He descends only to favor Hi s devotees and not for
any ot her purpose.

In Brahma-sanhita it is said that Govinda, the prineval Lord
enters everything by His plenary portion. He enters the universe as well
as all the atons of the universe. He is outside of everything in Hs
virat form and He is within everything as antaryani. As antaryanm He
wi t nesses everything that is going on, and He awards us the results of
our actions as karma-phala. W ourselves nay forget what we have done in
previous lives, but because the Lord w tnesses our actions, the results
of our actions are always there, and we have to undergo the reactions
nonet hel ess.

The fact is that there is nothing but God within and without.
Everything is manifested by H s different energies, just as heat and
light emanate fromfire, and in this way there is a oneness anpngst the
di verse energies. Although there is oneness, the Lord in H's persona



formstill enjoys all that is enjoyable to the senses of the m nuscule
part and parcel living entities.

TEXT 6

yas tu sarvani bhutany
at many evanupasyat

sarva- bhut esu cat manam
tato na vijugupsate

yah--he who; tu--but; sarvani--all; bhutani--living entities; atmani--in
relation with the Suprene Lord; eva--only; anupasyati--observes in a
systemati ¢ way; sarva-bhutesu--in every living being; ca--and; atmanant-
t he Supersoul; tatah--thereafter; na--not; vijugupsate--hates anyone.

TRANSLATI ON

He who sees everything in relation to the Suprene Lord, who sees
all entities as His parts and parcels and who sees the Suprene Lord
wi thin everything, never hates anything nor any being.

PURPORT

This is a description of the maha-bhagavata, the great personality
who sees everything in relation to the Suprene personality of Godhead.
There are three stages to realization of the Suprene Lord's presence.
The kani st ha-adhikari is in the |ower stage of realization. He goes to
one place of worship, such as a tenple, church or nosque, according to
his religious faith, and worships there according to scriptura
i njunctions. Such a devotee considers the Lord to be present at the
pl ace of worship and nowhere el se. He cannot ascertain who is in what
position in devotional service, nor can he tell who has realized the
Suprene Lord. Such devotees follow the routine formulas and soneti nes
guarrel anongst thensel ves, considering one type of devotion better than
anot her. These kani st ha-adhi karis are actually naterialistic devotees
who are sinply trying to transcend the material boundaries in order to
reach the spiritual plane.

Those who have attained the second stage of realization are called
madhyana- adhi kari s. These devot ees observe four principles, which are:
(1) They see, first of all, the Suprene Lord. (2) They see next the
devotees of the Lord. (3) They see the innocent, who have no know edge
of the Lord. (4) They see the atheists who have no faith in the Lord and
who hate those in devotional service. The nadhyama-adhi kari behaves
differently according to circunstances. He adores the Lord, considering
H mto be the object of |ove, and he nmakes friends with those who are in
devotional service. He tries to awaken the dormant |ove of God in the
hearts of the innocent, but he does not approach the atheists who deride
the very nane of the Lord.

In the third stage of realization is the uttana-adhikari, who sees
everything in relation to the Suprene Lord. Such a devotee does not
di scrimnate between an atheist and a theist but sees everyone as part
and parcel of God. He knows that there is no difference between a vastly
| earned brahmana and a dog in the street because both of themare of the
Lord, although they are enbodied differently according to the qualities



of material nature. He sees that the brahmana particle of the Suprene
Lord has not nmisused his little i ndependence given himby the Lord and
that the dog particle has msused his independence and is therefore

puni shed by the | aws of nature by being encaged in an ignorant form Not
considering the respective actions of the brahnana and the dog, the
uttama- adhi kari tries to do good to both. Such a | earned devotee is not
m sled by naterial bodies but is attracted by the spiritual spark within
the respective entities.

Those who imtate an uttama-adhi kari by flaunting a sense of
oneness or fellowship but who behave on the bodily platformare actually
fal se philanthropists. The conception of universal brotherhood nust be
| earned from an uttanma-adhi kari and not froma foolish person who does
not properly understand the individual soul and the Supersoul expansion
of the Suprene Lord who dwel ls everywhere

It is clearly mentioned in this sixth mantra that one should
observe, or see. This neans that one nust follow the previous acarya,
the perfected teacher. Anupasyati is the exact Sanskrit word used in
this connection. Pasyati neans to observe. This does not nean that one
should try to see things as he does with the naked eye. Due to materia
defects, the naked eye cannot see anything properly. One cannot see
properly unl ess he has heard froma superior source, and the highest
source is the Vedic wi sdom which is spoken by the Lord Hi nsel f. Vedic
truths are coming in disciplic succession fromthe Lord to Brahma, from
Brahma to Narada, from Narada to Vasa, and from VWyasa to many ot her
di sciples. Fornmerly there was no need to record the nessages of the
Vedas because people in earlier ages were nore intelligent and had
sharper nmenories. They could follow instructions sinply by hearing once
fromthe nouth of a bona fide spiritual naster

At present there are nany comentaries on the reveal ed scriptures,
but nmost of themare not in the line of disciplic succession comng from
Srila Wasadeva, who originally taught the Vedic wisdom The final, nost
perfect and sublime work of Srila Vyasadeva is Srinmad-Bhagavatam which
is the authorized comentary on the Vedanta-sutra. There is al so
Bhagavad-gita, which is spoken by the Lord Hinsel f and whi ch was
recorded by Vyasadeva. These are the nost inportant reveal ed scriptures,
and any conmmentary which contradicts the principles of the Gta or
Sri mad- Bhagavatam i s unaut hori zed. There is conpl ete agreenent anobngst
t he Upani sads, Vedanta, the Vedas, Bhagavad-gita and Sri mad- Bhagavat am
and no one should try to reach any conclusi on about the Vedas w t hout
receiving instructions fromnenbers of Vyasadeva's disciplic succession
or at least fromthose who believe in the personality of Godhead and His
di verse energi es.

Accordi ng to Bhagavad-gita (Bg. 6.9), only one who is already on
the liberated platformcan becone an uttanm-adhi kari devotee and see
every living being as his own brother. This vision cannot be had by
politicians who are always after sone material gain. Wen one imtates
the synptons of an uttanm-adhi kari, he may serve his outward body for
t he purpose of fame or material reward, but he does not serve the spirit
soul. Such an imtator can have no information of the spiritual world.
The uttama-adhi kari sees the living entity's spirit soul and serves him
as spirit. Thus the material aspect is autonmatically served.

TEXT 7



yasni n sarvani bhutany
at mai vabhud vij anat ah

tatra ko nohah kah soka
ekat vam anupasyat ah

yasnin--in the situation; sarvani--all; bhutani--living entities; atna--
the spiritual spark; eva--only; abhut--exist as; vijanatah--of one who
knows; tatra--therein; kah--what; nohah--illusion; kah--what; sokah--

anxi ety; ekatvam -oneness in quality; anupasyatah--of one who sees
t hrough authority, or one who sees constantly like that.

TRANSLATI ON

One who al ways sees all living entities as spiritual sparks, in
quality one with the Lord, becones a true knower of things. Wat, then
can be illusion or anxiety for hinf

PURPORT

But for the madhyama- adhi kari and uttana-adhi kari di scussed above,
no one can correctly see the spiritual position of a living being. The
living entities are qualitatively one with the Suprene Lord, just as the
sparks of a fire are qualitatively one with the nature of fire. Yet
sparks are not fire as far as quantity is concerned, for the quantity of
heat and light present in the sparks is not equal to that in fire. The
maha- bhagavata, the great devotee, sees oneness in the sense that he
sees everything as the energy of the Suprene Lord. Since there is no
di fference between the energy and the energetic, there is the sense of
oneness. Al though heat and light fromthe anal ytical point of view are
different fromfire, there is no neaning to the word "fire" w thout heat

and light. But in synthesis, heat, light and fire are all the sane.
The Sanskrit words ekatvam anupasyatah indicate that one should see
the unity of all living entities fromthe viewpoint of reveal ed

scriptures. The individual sparks of the suprene whol e possess al npbst

ei ghty percent of the known qualities of the whole, but they are not
guantitatively equal to the Suprene Lord. These qualities are present in
mnute quantity, for the living entity is but a minute part and parce

of the suprene whole. To use another sinile, the quantity of salt
present in a drop is never conparable to the quantity of salt present in
the conplete ocean, but the salt present in the drop is qualitatively
equal in chenical conposition to all the salt present in the ocean. If
the individual living being were equal to the Suprene Lord both
qualitatively and quantitatively, there would be no question of his
bei ng under the influence of nmaterial energy. In the previous nantras it
has al ready been discussed that no living being--not even the powerfu
dem gods--can surpass the Suprene Being in any respect; therefore
ekat vam does not nean that a living being is equal in all respects to
the Suprene Lord. It does, however, indicate that in a broader sense
there is one interest, just as in a famly the interest of all nenbers
is one, or in a nation the national interest is one, although there are
many di fferent individual citizens. The living entities are all parts
and parcels of the sane suprene fanmly, and the interest of the Suprene
Being and that of the parts and parcels is not different. Every living
being is the son of the Suprenme Being. As stated in Bhagavad-gita (Bg.



14.3-4), all living creatures throughout the universe--including birds,
reptiles, ants, aquatics, trees and so on--are emanati ons of the
mar gi nal potency of the Suprene Lord. Therefore all of thembelong to
the famly of the Suprene Being. There is no clash of interest in
spiritual life.

The spiritual entities are neant for enjoynent. By nature and
constitution, every living being--including the Suprene Lord and each
part and parcel--is neant for eternal enjoynment. The living beings who
are encaged in the material tabernacle are constantly seeki ng enjoynent,
but they are seeking it on the wong platform Apart fromthis materia
world, there is the spiritual platformwhere the Suprene Bei ng enjoys
Hinself with His innunmerabl e associates. On that platformthere is no
trace of material qualities, and therefore that platformis called
nirguna. On the nirguna platformthere is never a clash over the object
of enjoynent. Here in the material world there is always a clash between
di fferent individual beings because here the proper center of enjoynent
is mssed. The real center of enjoynent is the Suprene Lord, who is the
center of the sublinme and spiritual rasa dance. W are all neant to join
H mand enjoy life with one transcendental interest and wi thout any
clash. That is the high platformof spiritual interest, and as soon as
one realizes this perfect formof oneness, there can be no question of
illusion or lanmentation

A godless civilization arises frommaya, or illusion, and the
result of such a civilization is lamentation. A godless civilization
such as that sponsored by the nodern politicians, is always full of
anxieties; that is the |law of nature. As stated in Bhagavad-gita (Bg.
7.14), no one but those who surrender at the |lotus feet of the Suprene
Lord can surpass the stringent |laws of nature. Thus if we w sh to get
rid of all sorts of illusion and anxiety and create unity out of all
diverse interests, we nust bring God into all our activities.

The results of our activities nust be used to serve the interest of
the Lord, and not for any other purpose. Only by serving the Lord's
i nterest can we perceive the atna-bhuta interest nentioned herein. The
atma- bhuta interest nmentioned in this nmantra and the brahna-bhuta
i nterest mentioned in Bhagavad-gita (Bg. 18.54) are one and the sane.
The suprene atna, or soul, is the Lord Hinself, and the mnute atma i s
the living entity. The suprene atnma or Paramatna al one maintains all the
i ndi vidual mnute beings, for the Suprene Lord wants to derive pleasure
out of their affection. The father extends hinself through his children
and maintains themin order to derive pleasure. If the children are
obedient to the father's will, fanmly affairs will run snoothly with one
interest and a pl easi ng at nosphere. The sane situation is
transcendental ly arranged in the absolute famly of the Parabrahman, the
supreme spirit.

The Parabrahman is as nuch a person as the individual entities.
Neither the Lord nor the living entities are inpersonal. Such
transcendental personalities are full of transcendental bliss, know edge
and eternal life. That is the real position of spiritual existence, and
as soon as one is fully cognizant of this transcendental position, he at
once surrenders unto the lotus feet of the Suprene Being, Sri Krsna. But

such a mahatma, great soul, is very rarely seen because such
transcendental realization is achieved only after many, nmany births (Bg.
7.19). Once attained, however, there is no |longer any illusion or

distress or the mseries of material existence or birth and death, which



are all experienced in our present life. That is the information we
receive fromthis nantra of Sri |sopani sad.

TEXT 8

sa paryagac chukram akayam avranam
asnavi ram suddham apapa- vi ddham
kavir mani si pari bhuh svayanbhur
yat hat at hyat o ' rt han vyadadhac chasvati bhyah sanmabhyah

sah--that person; paryagat--nust know in fact; sukram-the omi potent;
akayam - unenbodi ed; avranam -w t hout reproach; asnaviram-w thout veins;
suddham - anti septic; apapa-vi ddham - prophyl actic; kavi h--omi sci ent;
mani si - - phi | osopher; paribhuh--the greatest of all; svayanbhuh--self-
sufficient; yathatathyatah--just in pursuance of; arthan--desirables;
vyadadhat - - awar ds; sasvati bhyah--i menori al; sanmabhyah--tine.

TRANSLATI ON
Such a person nust factually know the greatest of all, who is
unenbodi ed, ommi scient, beyond reproach, w thout veins, pure and
uncont am nated, the self-sufficient philosopher who has been fulfilling

everyone's desire since tine i nmenori al
PURPORT

This description of the transcendental and eternal formof the
Absol ute personality of Godhead indicates that the Suprene Lord is not
form ess. He has Hi s own transcendental form which is not at al
simlar to the forms of the nundane world. The forns of the living
entities in this world are enbodied in naterial nature, and they work
like any material nachine. The anatony of a nmaterial body nust have a
nmechani cal construction with veins and so forth, but the transcendenta
body of the Suprenme Lord has nothing like veins. It is clearly stated
here that He is unenbodi ed, which nmeans that there is no difference
between H's body and soul. Nor does He accept a body according to the
| aw of nature, as we do. In the nmaterial conception of bodily life, the
soul is different fromthe gross enbodi ment and subtle m nd. However
the Suprene Lord is apart fromany such conpartnentalized arrangenent.
There is no difference between His body and nmind. He is the conplete
whol e, and His mnd, body and He Hinself are all one and the sane.

In Brahma-sanhita there is a simlar description of the Suprene
Lord. He is described there as sac-cid-ananda-vi graha, which neans that
He is the eternal formfully representing transcendental existence,
know edge and bliss. The Vedic literatures clearly state that He has a
conpletely different kind of body; thus He is sonetines described as
form ess. This form essness nmeans that He has no formlike ours and that
He is devoid of a formwhich we can perceive. In Brahnma-sanhita it is
further stated that the Lord can do anything and everything with any one
of the parts of His body. It is said there that with each and every one
of the parts of H's body, He can do the work of the other senses. This
nmeans that the Lord can walk with H's hands, accept things with His
| egs, see with H's hands and feet, eat with H's eyes, etc. In the srut
mantras it is also said that although the Lord has no hands and | egs



like us, He has a different type of hands and | egs by which He can
accept all that we offer HHmand run faster than anyone. These points
are confirmed in this eighth mantra through the use of words |ike sukram
(omi potent).

The Lord's worshi pable form (arca-vigraha), which is installed in
tenpl es by authorized acaryas who have realized the Lord in terns of
Mantra Seven, is also nondifferent fromthe original formof the Lord.
The Lord's original formis that of Sri Krsna, and Sri Krsna expands
H nmsel f into an unlinmted nunber of forns |ike Bal adeva, Rama, Nrsinha,
Varaha, etc. Al of these forns are one and the sane Personality of
Godhead.

Simlarly, the arca-vigraha which is worshiped in tenples is also
an expanded form of the Lord. By worshiping the arca-vigraha, one can at
once approach the Lord, who accepts the service of a devotee by His
omi pot ent energy. The arca-vigraha of the Lord descends upon the
request of the acaryas, the holy teachers, and works exactly in the
original way of the Lord by virtue of the Lord' s omi potent energy.
Fool i sh peopl e who have no know edge of Sri |sopani sad or of any of the
other sruti nantras consider the arca-vigraha, which is worshiped by
pure devotees, to be made of material elenents. This formnmay be seen as
material by the inperfect eyes of foolish people or kanistha-adhikaris,
but such people do not know that the Lord, being ommi potent and
omi scient, can transformnmatter into spirit and spirit into matter as
He desires.

In Bhagavad-gita (Bg. 9.11-12) the Lord regrets the fallen
condition of men with little know edge who regard the body of the Lord
as material just because the Lord descends like a man into this world.
Such poorly inforned persons do not know t he omni potence of the Lord.
Thus the Lord does not manifest Hinself in full to the nental
specul ators. He can be appreciated only in proportion to one's surrender
to Hm The fallen condition of the living entities is due entirely to
forgetful ness of their relationship with God.

In this nantra, as well as in many other Vedic nantras, it is
clearly stated that the Lord has been supplying goods to the living
entity fromtine imenorial. The living being desires sonething, and the
Lord supplies the object of that desire in proportion to one's
qualification. If a nan wants to be a high court judge, he nust not only
acquire the necessary qualifications, but he nmust also acquire the
consent of the authority who can award the title of high court judge.
The qualifications in thenselves are not sufficient in order for one to
occupy the post. The post itself nust be awarded by sonme superi or
authority. Simlarly, the Lord awards enjoynent to living entities in
proportion to their qualifications. In other words, they are awarded
according to the | aw of karma. The qualifications in thenselves are not
sufficient to enable one to receive awards. The nercy of the Lord is
al so required.

Odinarily the living being does not know what to ask fromthe Lord
nor whi ch post to seek. Wen the living being cones to know his
constitutional position, however, he asks to be accepted into the
transcendental association of the Lord in order to render transcendenta
| oving service unto Hm Unfortunately, living beings under the
i nfluence of material nature ask for many other things, and their
nmentality is described in Bhagavad-gita (Bg. 2.41) as divided or splayed
intelligence. Spiritual intelligence is one, but nundane intelligence is



di verse. In Srinmad-Bhagavatamit is stated that those who are captivated
by the tenporary beauties of the external energy forget the real aim of
life, which is to go back to Godhead. Forgetting this, one tries to
adj ust things by various plans and prograns, but this is |like chew ng
t hat whi ch has al ready been chewed. Nonetheless, the Lord is so kind
that He allows the forgetful living entity to continue in this way
wi thout interference. If a living being wants to go to hell, the Lord
allows himto do so without interference, and if he wants to go back
hone, back to Godhead, the Lord hel ps him

God is described here as paribhuh, the greatest of all. No one is
greater than or equal to Hm GOher living beings are described here as
beggars who ask goods fromthe Lord. The Lord supplies the things
desired by the living entities. If the entities were equal to the Lord
in potency, or if they were omnipotent or omiscient, there would be no
guestion of their begging fromthe Lord, even for so-called liberation
Real I|iberation nmeans goi ng back to Godhead. Liberation as conceived by
an inpersonalist is a nyth, and begging for sense gratification has to
continue eternally unless the beggar cones to his spiritual senses and
realizes his constitutional position

Only the Suprene Lord is self-sufficient. Wien Lord Krsna appeared
on earth 5,000 years ago, He displayed H's full manifestation as the
Personal ity of Godhead through H's various activities. In H's childhood
He killed nany powerful denons, and there was no question of H s having
acqui red such power through any extraneous endeavor. He |ifted
CGovardhana Hill w thout even practicing weight lifting. He danced with
the gopis without social restriction and w thout reproach. Al though the
gopi s approached Hmw th feelings of anorous |ove, the relationship
bet ween the gopis and Lord Krsna has been worshi ped even by Lord
Cai tanya, who was a strict sannyasi and rigid foll ower of disciplinary
regul ations. Sri |sopanisad al so describes the Lord as suddham
(antiseptic) and apapa-vi ddham (prophyl actic), or pure and
uncontam nated. He is antiseptic in the sense that even an inpure thing
can becone purified just by touching HHm The word prophylactic refers
to the power of Hi s association. As nentioned in Bhagavad-gita (Bg.
9.30-31), a devotee nay appear to be suduracara, not well behaved, in
t he begi nning, but he should be accepted as pure because he is on the
right path. This is due to the prophylactic nature of the Lord's
association. The Lord is al so apapa-vi ddham because sin cannot touch
Hm Even if He acts in a way which appears to be sinful, such actions
are all good, for there is no question of His being affected by sin.
Because in all circunstances He is suddham nost purified, He is often
conpared to the sun. The sun exacts npisture from many untouchabl e
pl aces on the earth, yet it remains pure. In fact, it purifies obnoxious
things by virtue of its sterilizing powers. If the sun, which is a
material object, is so powerful, then we can hardly begin to inagine the
purity and strength of the all-powerful Lord.

TEXT 9

andham t amah pravi sant
ye 'vidyam upasat e

tato bhuya iva te tano
ya u vidyayamrat ah



andham -gross ignorance; tanmah--darkness; pravisanti--enter into; ye--

t hose who; avi dyam -nesci ence; upasate--worship; tatah--than that;
bhuyah--still nore; iva--like; te--they; tamah--darkness; ye--those who;
u--al so; vidyayam-in the culture of know edge; ratah--engaged.

TRANSLATI ON

Those who engage in the culture of nescient activities shall enter
into the darkest region of ignorance. Wrse still are those engaged in
the culture of so-called know edge.

PURPORT

This mantra offers a conparative study of vidya and avidya. Avidya,
or ignorance, is undoubtedly dangerous, but vidya, or know edge, is even
nor e dangerous when mi staken or mnisguided. This mantra of Sri |sopanisad
is even nore applicable today than at any other tine. Mdern
civilization has advanced considerably in the field of mass education
but the result is that people are nore unhappy than ever before because
of the stress placed on material advancenent to the exclusion of the
nost inportant part of life, the spiritual aspect.

As far as vidya is concerned, the first mantra has expl ai ned very
clearly that the Suprene Lord is the proprietor of everything and that
forgetfulness of this fact is called ignorance. The nore a nman forgets
this fact of life, the nore he is in darkness. In view of this, a
godl ess civilization directed toward the so-call ed advancenent of
education is nore dangerous than a civilization in which the masses of
people are less materially advanced.

O the different classes of nen--karm's, jnanis and yogi s--the
karm s are those who are engaged in the activities of sense
gratification. Alnpst 99.9 percent of the people in nodern civilization
are engaged in the activities of sense gratification under the flags of
i ndustrialism econom c devel opnent, altruism political activismand so
on. Yet all these activities are nore or |ess based on satisfaction of
the senses to the exclusion of the kind of God consci ousness descri bed
in the first mantra.

In the | anguage of Bhagavad-gita (Bg. 7.15), people who are engaged
in gross sense gratification are nudhas--asses. The ass is a synbol of
stupidity. Those who sinply engage in the profitless pursuit of sense
gratification are worshiping avidya, according to Sri |sopani sad. Those
who play the role of helping this sort of civilization in the nane of
educati onal advancenent are actually doing nore harmthan those who are
on the platformof gross sense gratification. Advancenent of |earning by
a godl ess people is as dangerous as a val uable jewel on the hood of a
cobra. A cobra decorated with a valuable jewel is nore dangerous than
one not decorated. In Hari-bhakti-sudhodaya, the advancenent of
education by a godl ess people is conpared to decorations on a dead body.
In India, as in nany other countries, sone people follow the custom of
| eadi ng a procession with a decorated dead body for the pleasure of the
| anenting relatives. In the sane sense, nodern civilization is a
pat chwork of activities neant to cover the perpetual niseries of
materi al exi stence. Such activities are ainmed toward sense
gratification, but above the senses is the mnd, and above the mnd is
the intelligence, and above the intelligence there is the soul. Thus the



aimof real education should be self-realization, realization of the
spiritual values of the soul. Any education which does not |lead to such
realization nmust be considered avidya, or nescience. By the culture of
such nesci ence, one goes down to the darkest region of ignorance.

According to the Vedas, nistaken nundane educators are known as (1)
veda-vada-rata, (2) mayayapahrta-jnana, (3) asuram bhavam asrita, and
(4) naradhanma. Those who are veda-vada-rata pose thensel ves as very
learned in Vedic literature, but unfortunately they are conpletely
diverted fromthe purpose of the Vedas. In Bhagavad-gita it is said (Bg.
15.18-20) that the Vedic goal is to know the Personality of Godhead, but
t hese veda-vada-rata nmen are not at all interested in the personality of
Godhead. On the contrary, they are fascinated by such fruitive results
as the attainment of heaven, etc.

As stated in Mantra One, we should know that the personality of
Godhead is the proprietor of everything and that we nust be satisfied
with our allotted portions of the necessities of life. The purpose of
all Vedic literature is to awaken this God consciousness in the
forgetful living being, and this sane purpose is presented in various
ways in the different scriptures of the world for the understanding of a
fooli sh manki nd. Thus the ultimate purpose of all religions is to bring
one back to Godhead.

But the veda-vada-rata people, instead of realizing the purport of
the Vedas, take it for granted that side issues such as the attai nnent
of heavenly pleasure for sense gratification--the lust for which causes
their material bondage in the first place--are the ultimte end of the
Vedas. Such people m sguide others by misinterpreting Vedic literature.
Sonetimes they even condenn the Puranas, which are authentic Vedic
expl anations for |aynen. The veda-vada-ratas give their own explanations
of the Vedas, neglecting the authority of great teachers (acaryas). They
al so tend to raise sone unscrupul ous person from anongst thensel ves and
flaunt himas the | eading exponent of Vedic know edge. Such nen are
especially condemmed in this mantra by the very appropriate Sanskrit
word vidya-rata. Vidya neans veda because the Veda is the origin of
know edge, and rata neans engaged. Vidya-rata thus neans "engaged in the
study of the Vedas." The so-called vidya-ratas are condemmed herein
because they do not know the actual purpose of the Vedas due to their
di sobeyi ng the acaryas. Such veda-vada-ratas are accustoned to finding
nmeanings in every word of the Vedas to suit their own purposes. They do
not know that Vedic literature is not a collection of ordinary books and
cannot be understood but through the chain of disciplic succession

One nust approach a bona fide spiritual master in order to
understand the transcendental nessage of the Vedas. That is the
direction of Katha Upani sad. These veda-vada-rata people, however, have
their own acarya, who is not in the chain of transcendental succession
Thus they progress into the darkest region of ignorance by
msinterpreting Vedic literature. They even fall further into ignorance
than those who have no know edge of the Vedas at all

The mayayapahrta-jnana class of nen are sel f-made "gods." Such nen
think that they thenselves are God and that there is no need to worship
any other God. They will agree to worship an ordinary nan if he happens
to be rich, but they will never worship the personality of Godhead. Such
nmen, unable to recogni ze their own foolishness, never consider howit is
that God can be entrapped by illusion. If God were ever entrapped by
illusion, illusion would be nore powerful than God. Such nen say that



God is all-powerful, but they do not consider that if He is all-powerful
there is no possibility of His being overpowered by illusion. These

sel f-made gods cannot answer all these questions very clearly; they are
sinmply satisfied to have becone God thensel ves.
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TEXT 10

anyad evahur vidyaya

anyad ahur avi dyaya

iti susruma dhiranam
ye nas tad vicacaksire

anyat--different; eva--certainly; ahuh--said; vidyaya--by culture of
know edge; anyat--different; ahuh--said; avidyaya--by culture of

nesci ence; iti--thus; susruma--1 heard; dhiranam-fromthe sober; ye--
who; nah--to us; tat--that; vicacaksire--explained.

TRANSLATI ON
The wi se have explained that one result is derived fromthe culture
of know edge and that a different result is obtained fromthe culture of
nesci ence.

PURPORT

As advised in the Thirteenth Chapter of Bhagavad-gita (Bg. 13. 8-
12), one should culture know edge in the follow ng way:



(1) One should hinmself becone a perfect gentleman and learn to give
proper respect to others.

(2) One should not pose hinself as a religionist sinply for nane
and fane.

(3) One should not becone a source of anxiety to others by the
actions of his body, by the thoughts of his mnd, or by his words.

(4) One should learn forbearance even in the face of provocation
from ot hers.

(5) One should learn to avoid duplicity in his dealings with
ot hers.

(6) One should search out a bona fide spiritual master who can | ead
himgradually to the stage of spiritual realization, and one nust submit
hinself to such a spiritual naster, render himservice, and ask rel evant
guesti ons.

(7) In order to approach the platformof self-realization, one nust
follow the regulative principles enjoined in the reveal ed scriptures.

(8) One nust be fixed in the tenets of the reveal ed scriptures.

(9) One should conmpletely refrain frompractices which are
detrimental to the interest of self-realization

(10) One should not accept nore than he requires for the
mai nt enance of the body.

(11) One should not falsely identify hinself with the gross
mat eri al body nor consider those who are related to his body to be his
own.

(12) One shoul d al ways renenber that as long as he has a nateria
body he nust face the miseries of repeated birth, old age, disease and
death. There is no use in nmaking plans to get rid of these mseries of
the material body. The best course is to find out the neans by which one
may regain his spiritual identity.

(13) One should not be attached to nore than the necessities of
life required for spiritual advancenent.

(14) One should not be nore attached to wife, children and hone
than the reveal ed scriptures ordain.

(15) One should not be happy or distressed over desirables and
undesi rabl es created by the m nd

(16) One shoul d becone an unal |l oyed devotee of the personality of
Godhead, Sri Krsna, and serve Hmwth rapt attention

(17) One should develop a liking for residence in a secluded place
with a cal mand qui et atnosphere favorable for spiritual culture, and
one shoul d avoi d congested pl aces where nondevot ees congregate.

(18) One shoul d becone a scientist or philosopher and conduct
research into spiritual know edge, recogni zing that spiritual know edge
i s permanent whereas material knowl edge ends with the death of the body.

These ei ghteen itenms conbine to forma gradual process by which
real know edge can be devel oped. But for these, all other nethods are
considered to be in the category of nescience. Srila Bhaktivinoda
Thakura, a great acarya, maintained that all forns of nmaterial know edge
are nerely external features of the illusory energy and that by
culturing them one becones no better than an ass. This sanme principle is
found in Sri |sopanisad. By advancenent of material know edge, nobdern
man is sinply being converted into an ass. Sone materialistic
politicians in spiritual guise decry the present systemof civilization
as satanic, but unfortunately they do not care about the culture of rea



know edge as it is described in Bhagavad-gita. Thus they cannot change
t he satanic situation.

In the nodern setup, even a boy thinks hinmself self-sufficient and
pays no respect to elderly nen. Due to the wong type of education being
imparted in our universities, boys all over the world have caused
el derly peopl e headaches. Thus Sri |sopanisad very strongly warns that
the culture of nescience is different fromthat of know edge. The
universities are, so to speak, centers of nescience only; consequently
scientists are busy discovering | ethal weapons to wi pe out the existence
of other countries. University students today are not given instructions
in the regulative principles of brahnacarya nor in the spiritual process
of life. Nor do they have any faith in any scriptural injunctions.
Rel i gi ous principles are taught for the sake of nanme and fane only and
not for the sake of practical action. Thus there is aninpbsity not only
in social and political fields but in the field of religion as well.

Nat i onal i sm and chauvi ni sm have devel oped in different parts of the
worl d due to the cultivation of nescience by the general people. No one
considers that this tiny earth is just a lunp of matter floating in
i measur abl e space along with many other lunps. In conparison to the
vast ness of space, these material lunps are |like dust particles in air.
Because God has kindly nade these |lunps of matter conplete in
t hensel ves, they are perfectly equipped with all necessities for
floating in space. The drivers of our spaceships may be very proud of
their achi evenents, but they do not consider the suprene driver of these
greater, nore gigantic spaceships called planets.

There are innunerabl e suns and i nnunerabl e planetary systens al so.
As the infinitesinmal parts and parcels of the Suprene Lord, we snal
creatures are trying to donminate these unlinited planets. Thus we take
repeated birth and death and are generally frustrated by old age and
di sease. The span of human life is schedul ed for about a hundred years,
although it is gradually decreasing to twenty or thirty years. Thanks to
the culture of nescience, befooled men have created their own nations
within these planets in order to grasp nore effectively sense enjoynent
for these few years. Such foolish people are drawing up various plans to
render national denarcations as perfect as possible. This is ultinmately
ridiculous. For this purpose each and every nation has becone a source
of anxiety for others. More than fifty percent of a nation's energy is
devoted to defense neasures and thus spoiled. No one cares for the
cul tivation of know edge, yet people are falsely proud of being advanced
in both material and spiritual know edge.

Sri Isopanisad warns us of this faulty type of education, and
Bhagavad-gita gives instructions as to the devel opnent of rea
know edge. In this mantra there is a hint that the instructions of vidya
(know edge) nust be acquired froma dhira. A dhira is one who is not
di sturbed by material illusion. No one can be undisturbed unless he is
perfectly spiritually realized, at which tinme one neither hankers nor
| anents for anything. A dhira realizes that the material body and ni nd
whi ch he has acquired by chance through material association are but
foreign elenents; therefore he sinply nmakes the best use of a bad
bar gai n.

The material body and nind are bad bargains for the spiritua
living entity. The living entity has actual functions in the living
spiritual world, but this material world is dead. As long as the living
spiritual sparks nmanipulate the dead | unps of matter, the dead world



appears to be a living world. Actually it is the living souls, the parts
and parcels of the Suprene Living being, who nove the world. The dhiras

are those who have cone to know all these facts by hearing of them from
superior authorities. The dhiras realize this know edge by follow ng the
regul ati ve principles.

To follow the regul ative principles, one nust take shelter of a
bona fide spiritual master. The transcendental nessage and regul ative
principles cone down fromthe spiritual nmaster to the disciple. Such
know edge does not cone in the hazardous way of nescient education. One
can becone a dhira only by subm ssively hearing the nessages of the
personal ity of Godhead. The perfect disciple nust be like Arjuna, and
the spiritual naster nust be as good as the Lord Hinself. This is the
process of |earning vidya (know edge) fromthe dhira, the undi sturbed.

An adhira (one who has not undergone the training of a dhira)
cannot be an instructive |eader. Mdern politicians who pose thensel ves
as dhiras are actually adhiras, and one cannot expect perfect know edge
fromthem They are sinply busy seeing to their own renuneration in
dollars and cents. How, then, can they |lead the nass of people to the
right path of self-realization? Thus one nust hear subm ssively fromthe
dhira in order to attain actual education

TEXT 11

vi dyam cavi dyam ca yas
tad vedobhayam saha
avi dyaya nrtyumtirtva
vi dyayanrtam asnut e

vi dyam - knowl edge in fact; ca--and; avidyant-nescience; ca--and; yah--a
person who; tat--that; veda--knows; ubhayam -both; saha--sinultaneously;
avi dyaya--by culture of nescience; nrtyum-repeated

death; tirtva--transcendi ng; vidyaya--by culture of know edge; anrtam -
deat hl essness; asnute--enj oys.

TRANSLATI ON

Only one who can |learn the process of nescience and that of
transcendental know edge side by side can transcend the influence of
repeated birth and death and enjoy the full blessing of inmmortality.

PURPORT

Since the creation of the material world, everyone has been trying
to attain a permanent life, but the law of nature is so cruel that no
one has been able to avoid the hand of death. It is an actual fact that
no one wants to die. Nor does anyone want to becone ol d or diseased. The
| aw of nature, however, does not allot anyone inmunity fromdeath, old
age, or disease. Nor has the advancenent of material know edge sol ved
t hese problens. Material science can discover the nuclear bonb to
accel erate the process of death, but it cannot discover anything that
can protect nan fromthe cruel hands of disease, old age and death.

Fromthe Puranas we |learn of the activities of H ranyakasipu, a
ki ng who was very nuch advanced naterially. Wanting to conquer death by
his material acquisitions and the strength of his nescience, he



underwent a type of neditation so severe that the inhabitants of all the
pl anetary systens becane disturbed by his nmystic powers. He forced the
creator of the universe, the dem god Brahna, to cone down to him He

t hen asked Brahnma for the benediction of amara, by which one does not
die. Brahma said that he could not award the benedicti on because even
he, the material creator who rules all planets, is not amara. As
confirmed in Bhagavad-gita (Bg. 8.17), Brahna lives a long tine, but

t hat does not nean he doesn't have to die.

Hi ranya neans gol d, and kasi pu neans soft bed. This gentlenman was
interested in these two things--noney and wonen--and he wanted to enjoy
them by becom ng i mortal. He asked Brahna nmany questions indirectly in
hopes of fulfilling his desire to becone an anmara. Since Brahma told him
that he could not grant the gift of immortality, Hi ranyakasipu requested
that he not be killed by any man, aninmal, god or any other |iving being
within the categories of the 8,400,000 species. He al so requested that
he not die on land, in the air or in the water or by any weapon
what soever. In this way Hi ranyakasi pu foolishly thought that these
guar antees woul d save himfromdeath. Utimtely, however, although
Brahma granted himall these benedictions, he was killed by the
Personality of Godhead in the formof Nrsinmha, a half-lion half-man, and

no weapon was used to kill him for be was killed by the nails of the
Lord. Nor was he killed on the land, in the air or in the water, for he
was killed on the lap of that wonderful |iving being who was beyond his

concepti on.

The whol e point here is that even Hiranyakasi pu, the nost powerful
of materialists, could not becone deathl ess by his various plans. Wat,
t hen, can be acconplished by the tiny H ranyakasi pus of today, whose
plans are throttled fromnonment to nonent?

Sri Isopanisad instructs us not to make one-sided attenpts to win
the struggle for existence. Everyone is struggling hard for existence,
but the aws of material nature are so hard and fast that they do not
al | ow anyone to surpass them In order to attain a permanent |ife, one
nust be prepared to go back to Godhead.

The process by which one goes back to Godhead is a different branch
of know edge, and it has to be |l earned fromreveal ed Vedic scriptures
such as the Upani sads, Vedanta-sutra, Bhagavad-gita, Srinmad-Bhagavatam
etc. To becone happy in this life and attain a permanent blissful life
after leaving this material body, one nust take to this sacred
literature and obtain transcendental know edge. The conditioned living
being has forgotten his eternal relationship with God, and he has
m st akenly accepted the tenporary place of birth as all-in-all. The Lord
has kindly delivered the above-nentioned scriptures in India and ot her
scriptures in other countries to renind the forgetful human bei ng that
his hone is not here in this material world. The living being is a
spiritual entity, and he can only be happy by returning to his spiritua
hore.

The personality of Godhead sends H's bona fide servants fromH s
ki ngdomto propagate this nessage by which one can return to Godhead,
and sonetinmes the Lord cones Hinself to do this work. Since all |iving
beings are H's bel oved sons, H's parts and parcels, God is nore sorry
than we ourselves to see the sufferings which we are constantly
undergoing in this material condition. The miseries of this materia
world serve to indirectly remind us of our inconpatibility with dead
matter. Intelligent living entities generally take note of these



rem nders and engage thenselves in the culture of vidya, or
transcendental know edge. Human life is the best opportunity for the
culture of spiritual know edge, and a human bei ng who does not take
advantage of this opportunity is called a naradhama, the | owest of human
bei ngs.

The path of avidya, or advancenent of material know edge for sense
gratification, is the path of repeated birth and death. As he exists
spiritually, the living entity has no birth or death. Birth and death
apply to the outward covering of the spirit soul, the body. Death is
conpared to the taking off and birth to the putting on of outward
garnments. Foolish hunan bei ngs who are grossly absorbed in the culture
of avidya, nescience, do not mnd this cruel process. Being enanored by
the beauty of illusory energy, they undergo the sane things repeatedly
and do not learn any |lessons fromthe | aws of nature.

The culture of vidya, or transcendental know edge, is essential for
t he hunman being. Sense enjoynent in the diseased nmaterial condition nust
be restricted as far as possible. Unrestricted sense enjoynent in this
bodily condition is the path of ignorance and death The living entities
are not without spiritual senses; every living being in his original
spiritual formhas all the senses, which are now naterial, being covered
by the body and mind. Activities of the material senses are perverted
reflections of spiritual pastinmes. In its diseased condition, the spirit
soul engages in material activities under the naterial covering. Rea
sense enjoynent is possible only when the disease of materialismis
renoved. In our real spiritual form free fromall material
contam nation, pure enjoynent of the senses is possible. The ai m of
human |ife should not be perverted sense enjoynent; one should be eager
to cure the material disease. Aggravation of the material disease is no
sign of know edge, but a sign of avidya, ignorance. A fever nust not be
i ncreased from 105 degrees to 107 degrees for good health but should be
reduced to the normal 98.6. That should be the aimof human life. The
nodern trend of material civilization is to increase the tenperature of
the feverish material condition, which has reached the point of 107
degrees in the formof atom c energy. Meanwhile the foolish politicians
are crying that at any nonent the world may go to hell. That is the
result of the advancenent of material know edge and the negl ect of the
nost inportant kind of life, the culture of spiritual know edge. Sri
| sopani sad herein warns that we nust not follow this dangerous path
which leads to death. On the contrary, we nust develop the culture of
spiritual know edge so that we may becone conpletely free fromthe crue
hands of deat h.

This does not nean that all activities for the maintenance of the
body should be stopped. There is no question of stopping activities,
just as there is no question of w ping out one's tenperature altogether
when trying to recover froma disease. "To nake the best use of a bad
bargai n" is the appropriate expression. The culture of spiritua
know edge necessitates the help of this body and mind; therefore
mai nt enance of the body and mind is required if we are to reach our
goal . The nornal tenperature should be nmintained at 98.6 degrees, and
the great sages and saints of India have attenpted to do this by a
bal anced program of spiritual and material know edge. They never all ow
the m suse of human intelligence for diseased sense gratification

Human activities di seased by a tendency toward sense gratification
have been regulated in the Vedas under the principles of salvation. This



system enpl oys religion, econom c devel opnent, sense gratification and
sal vation, but at the present nonent people have no interest in religion
or salvation. They have only one aimin |life--sense gratification--and
in order to fulfill this end they nake plans for econom ¢ devel opnent.
M sgui ded nen think that religion should be nmaintai ned because it
contributes to econonic devel opnent, which is required for sense
gratification. Thus in order to guarantee further sense gratification
after death, in heaven, there is sone system of religious observance.
This, however, is not the purpose of salvation. The path of religion is
actually for self-realization, and econom c devel opnent is required just
to maintain the body in a sound healthy condition. A nan should | ead a
healthy Iife with a sound nind just to realize vidya, true know edge,
which is the aimof human life. This life is not neant for working like
an ass or for culturing avidya for sense gratification

The path of vidya is nost perfectly presented in Srimad-Bhagavat am
which directs a human being to utilize his life to inquire into the
Absolute Truth. The Absolute Truth is realized step by step as Brahnman,
Paramat ma and finally Bhagavan, the personality of Godhead. The Absol ute
Truth is realized by the broadm nded man who has attai ned know edge and
det achrment by followi ng the eighteen principles of Bhagavad-gita
described in the purport to Mantra Ten. The central purpose of these
ei ghteen principles is the attai nnent of transcendental devotiona
service to the Personality of Godhead. Therefore all classes of nen are
encouraged to learn the art of devotional service to the Lord. The
guaranteed path to the aimof vidya is described by Sri Rupa Gosvam in
hi s Bhakti-rasanrta-sindhu, which we have presented in English as The
Nect ar of Devotion. The culture of vidya is summari zed by the Sri nad-
Bhagavatamin the foll owi ng words:

tasmad ekena nmanasa
bhagavan satvatam patih
srotavyah kirtitavyas ca
dhyeyah pujyas ca nityada

"Theref ore devotees should constantly hear about, glorify, renenber
and worship the personality of Godhead [Bhagavan], who is their
protector." (SB. 1.2.14)

Unl ess religion, econom c devel opnent, and sense gratification aim
toward the attai nment of devotional service to the Lord, they are all
sinmply different forns of nescience, as Sri |sopanisad indicates in the
following mantras. To culture vidya in this age, one nust always hear
chant and worship with concentrated attention ained at the personality
of Godhead, who is the Lord of the transcendentalists.

TEXT 12

andham t amah pravi sant

ye 'sanbhuti m upasate

tato bhuya iva te tano
yau sanbhut yam rat ah

andham -i gnorance; tamah--darkness; pravisanti--enter into; ye--those
who; asanbhuti m -dem gods; upasate--worship; tatah--than that; bhuyah--



still nore; iva--like that; te--those; tanmmh--darkness; ye--who; u--
al so; sanbhutyam-in the Absol ute; ratah--engaged

TRANSLATI ON

Those who are engaged in the worship of dem gods enter into the
dar kest region of ignorance, and still nore so do the worshipers of the
i mper sonal Absol ute

PURPORT

The Sanskrit word asanbhuti refers to those who have no i ndependent
exi stence. Sanbhuti is the Absolute personality of Godhead, who is
absol utely i ndependent of everything. In Bhagavad-gita, the Absol ute
personal ity of Godhead, Sri Krsna, states

na nme vi duh sura-ganah
pr abhavam na nahar sayah

aham adir hi devanam
mahar si nam ca sarvasah

"Nei ther the hosts of demi gods nor the great sages know My origin
for in every respect, | amthe source of the dem gods and the sages."
(Bg. 10.2) Thus Krsna is the origin of the powers del egated to dem gods,
great sages and nystics. Although they are endowed with great powers, it
is very difficult for themto know how Krsna Hi nsel f appears by His own
internal potency in the formof a nan.

Al'l phil osophers and great rsis, or nystics, try to distinguish the
Absolute fromthe relative by their tiny brain power. This can only help
them reach the point of negating relativity wi thout realizing any
positive trace of the Absolute. Definition of the Absolute by negation
is not conplete. Such negative definitions |lead one to create a concept
of his own; thus one inagines that the Absolute nust be forn ess and
wi thout qualities. Negative qualities are sinply the reversals of
positive qualities and are therefore also relative. By conceiving of the
Absolute in this way one can at the utnost reach the inpersona
ef ful gence of God, known as Brahman, but he cannot nmake further progress
t o Bhagavan, the personality of Godhead.

Such nmental specul ators do not know that Krsna is the Absol ute
personal ity of Godhead, that the inpersonal Brahman is the glaring
ef ful gence of Hi s transcendental body and that Paramatna, the Supersoul
is Hs all-pervading representation. Nor do they know that Krsna has His
eternal formwith its transcendental qualities of eternal bliss and
know edge. The dependent demi gods and great sages inperfectly consider
H mto be a powerful denigod, and they consider the Brahman efful gence
to be the Absolute Truth. Krsna's devotees who surrender unto Hmin
unal | oyed devotion, however, can know that He is the Absol ute person and
that everything emanates from H m Such devotees continuously render
| oving service unto Krsna, the fountai nhead of everything.

In Bhagavad-gita it is also said (Bg. 7.20) that only bew | dered
persons, driven by a strong desire for sense gratification, worship the
dem gods for the satisfaction of tenporary problens. Tenporary relief
fromcertain difficulties by the greatness of sone denigod is a solution
sought only by the unintelligent. Since the living being is materially



entangl ed, he has to be relieved fromnaterial bondage entirely to
attain permanent relief on the spiritual plane where eternal bliss, life
and know edge exist. It is also stated in Bhagavad-gita (Bg. 7.23) that
t he worshi pers of the dem gods can go to the planets of the dem gods.
The noon worshi pers can go to the noon, the sun worshipers to the sun
etc. Modern scientists are now venturing to the noon with the hel p of
rockets, but this is not really a new attenpt. Wth their advanced
consci ousness, human beings are naturally inclined to travel in outer
space and to reach other planets--either by spaceships, nmystic powers or
dem god worship. In the Vedic scriptures, it is said that one can reach
ot her planets by any one of these three ways, but the nbst comon way is
by worshi pi ng the dem god presiding over that particular planet.

However, all planets in the material universe are tenporary residences;
the only permanent planets are the Vai kunt hal okas. These are found in
the spiritual sky, and the personality of Godhead Hi nsel f dom nates
them As stated in Bhagavad-gita:

abr ahma- bhuvanal | okah
punar avartino 'rjuna
mam upetya tu kaunteya
punar janma na vidyate

"Fromthe highest planet in the material world down to the | owest,
all are places of misery wherein repeated birth and death take pl ace.

But one who attains My abode, O son of Kunti, never takes birth again."
(Bg. 8.16)

Sri | sopani sad points out that one remains in the darkest region of
t he universe by hovering over the material planets by one neans or
anot her. The whol e universe is covered by the gigantic naterial
el ements, just as a coconut is covered by a husk. Since its covering is
airtight, the darkness within is dense, and therefore suns and noons are
required for illumnation. Qutside the universe is the vast and
unlimted brahmajyoti expansion which is filled w th Vai kunt hal okas. The
hi ghest planet in the brahmajyoti is the Krsnal oka, or Gol oka Vrndavana,
where the Suprene personality of Godhead, Sri Krsna Hinself, resides
Lord Sri Krsna never |eaves this Krsnal oka. Although He dwells there
with His eternal associates, He is omipresent throughout the conplete
material and spiritual cosnic manifestations. This fact has already been
explained in Mantra Four. The Lord is present everywhere, just like the
sun, yet He is situated in one place, just as the sun is situated inits
own undevi ating orbit.

The problens of |ife cannot be solved sinply by going to the noon.
There are many pseudo-worshi pers who becone religionists only for the
sake of nane and fane. Such pseudo-religionists do not wish to get out
of this universe and reach the spiritual sky. They only want to naintain
the status quo in the material world under the garb of worshiping the
Lord. The atheists and inpersonalists |ead such foolish pseudo-
religionists into the darkest regions by preaching the cult of atheism
The atheist directly denies the existence of the Suprene personality of
Godhead, and the inpersonalists support the atheists by stressing the
i npersonal aspect of the Suprene Lord. Thus far we have not cone across
any mantra in Sri Isopanisad in which the Suprene personality of Godhead
is denied. It is said that He can run faster than anyone. Those who are
running after other planets are certainly persons, and if the Lord can



run faster than all of them how can He be consi dered inpersonal ? The
i npersonal conception of the Supreme Lord is another form of ignorance
arising froman inperfect conception of the Absolute Truth

The i gnorant pseudo-religionists and the manufacturers of so-called
i ncarnations who directly violate the Vedic injunctions are liable to
enter into the darkest region of the universe because they nislead those
who follow them These inpersonalists generally pose thenselves as
i ncarnations of God to the foolish who have no know edge of Vedic
wi sdom |If such foolish nmen have any know edge at all, it is nore
dangerous in their hands than ignorance itself. Such inpersonalists do
not even worship the dem gods according to the scriptura
recomendations. In the scriptures there are reconmendations for
wor shi pi ng dem gods under certain circunstances, but at the sane tine
these scriptures state that there is nornally no need for this. In
Bhagavad-gita it is clearly stated (Bg. 7.23) that the results derived
from worshi pi ng the deni gods are not pernanent. Since the entire
mat eri al universe is not pernanent, whatever is achieved within the
dar kness of naterial existence is also inpermanent. The question is how
to obtain real and pernanent life.

The Lord states that as soon as one reaches H m by devotiona
service--which is the one and only way to approach the personality of
Godhead--one attains conplete freedom fromthe bondage of birth and
death. In other words, the path of salvation fromthe material clutches
fully depends on the principles of know edge and detachnent. The pseudo-
religionists have neither know edge nor detachnment fromnmateria
affairs, for nost of themwant to live in the gol den shackl es of
mat eri al bondage under the shadow of altruistic and philanthropic
activities and in the guise of religious principles. By a false display
of religious sentinents, they present a show of devotional service while
indulging in all sorts of immoral activities. In this way they pass as
spiritual masters and devotees of God. Such violators of religious
principles have no respect for the authoritative acaryas, the holy
teachers in the strict disciplic succession. To mslead the people in
general, they thensel ves becone so-call ed acaryas, but do not even
follow the principles of the acaryas.

These rogues are the nobst dangerous el enments in hunman society.
Because there is no religious governnent, they escape punishnment by the
| aw of the state. They cannot, however, escape the | aw of the Suprene,
who has clearly declared in Bhagavad-gita (Bg. 16.19-20) that envious
denons in the garb of religious propagandists shall be thrown into the
dar kest regions of hell. Sri |sopanisad confirns that these pseudo-
religionists are heading toward the nbst obnoxi ous place in the universe
after the conpletion of their spiritual master business, which they
conduct sinply for sense gratification

TEXT 13

anyad evahuh sanbhavad

anyad ahur asanbhavat
iti susruma dhiranam

ye nas tad vicacaksire

anyat--different; eva--certainly; ahuh--it is said; sanbhavat--hby
wor shi ping the Suprenme Lord, the cause of all causes; anyat--different;



ahuh--it is said; asanbhavat--by worshiping what is not the Supreng;
iti--thus; susrunma--1 heard it; dhiranam-fromthe undi sturbed
authorities; ye--who; nah--unto us; tat--about that subject nmatter
vi cacaksire--perfectly expl ai ned.

TRANSLATI ON

It is said that one result is obtained by worshiping the suprene
cause of all causes and that another result is obtained by worshi ping
that which is not suprene. Al this is heard fromthe undi sturbed
authorities who clearly explained it.

PURPORT

The system of hearing from undi sturbed authorities is approved in
this mantra. Unl ess one hears froma bona fide acarya, who is never
di sturbed about the changes of the material world, one cannot have the
real key to transcendental know edge. The bona fide spiritual naster
who has al so heard the sruti nantras, or Vedic know edge, fromhis
undi st urbed acarya, never manufactures or presents anything which is not
nmentioned in the Vedic literatures. In Bhagavad-gita (Bg. 9.25) it is
clearly said that those who worship the pitrs, or forefathers, attain
the planets of the forefathers. Simlarly, the gross materialists who
nmake plans to remain here again attain this world, and the devotees of
the Lord, who worship none but Lord Krsna, the suprene cause of all
causes, reach Hmin H's abode in the spiritual sky.

Here also in Sri Isopanisad it is verified that different results
are achieved by different nodes of worship. If we worship the Suprene
Lord, we will certainly reach Hmin H's eternal abode, and if we
wor shi p dem gods |ike the sun-god and noon-god, we can reach their
respective planets without a doubt. And if we wish to remain on this
wr et ched planet with our planning comr ssions and our stop-gap politica
adjustnments, we can certainly do that also.

Nowhere in authentic scriptures is it said that one will ultimtely
reach the sanme goal by doing anything or worshiping anyone. Such foolish
theories are offered by sel f-nade masters who have no connection with
t he paranpara, the bona fide system of disciplic succession. The bona
fide spiritual nmaster cannot say that all paths lead to the sane goa
and that anyone can attain this goal by his own node of worship of the
dem gods or of the Suprene or whatever. For a comobn man it is very easy
to understand that a person can reach his destination only when he has
purchased a ticket for that destination. A person who has purchased a
ticket for Calcutta can reach Calcutta, but not Bonbay. However,
tenporary so-called nasters say that any and all tickets can take one to
t he suprene goal. Such nundane and conpronising offers attract nany
foolish creatures who becone puffed up with their manufactured nethods
of spiritual realization. The Vedic instructions, however, do not uphold
them Unl ess one has received know edge fromthe bona fide spiritua
master who is in the recognized |line of disciplic succession, he cannot
have the real thing as it is. Krsna tells Arjuna in Bhagavad-gita:

evam par anpar a- pr apt am
i mam r aj ar sayo vi duh
sa kal eneha nmahat a



yogo nast ah parant apa

"This supreme science was thus received through the chain of
di sciplic succession, and the saintly kings understood it in that way.
But in course of tine the succession was broken, and therefore the
science as it is appears to be lost." (Bg. 4.2)

When Lord Sri Krsna was present on this earth, the bhakti-yoga
princi pl es which had been defined i n Bhagavad-gita had becone distorted;
therefore the Lord had to reestablish the disciplic system beginning
with Arjuna, who was the nost confidential friend and devotee of the
Lord. The Lord clearly told Arjuna (Bg. 4.3) that it was because he was
Hi s devotee and friend that the principles of Bhagavad-gita were
understandable to him In other words, no one can understand the Gta
who is not a devotee and friend of the Lord. This also neans that only
one who follows the path of Arjuna can understand Bhagavad-gita.

At the present nmonent there are nany interpreters and translators
of this subline dial ogue who really have no know edge of Lord Krsna's
instructions to Arjuna. Such interpreters explain the verses of
Bhagavad-gita in their own way and postulate all sorts of rubbish in the
nanme of scripture. Such interpreters believe neither in Sri Krsna nor in
Hi s eternal abode. How, then, can they explain Bhagavad-gita?

The Gta clearly says (Bg. 7.20) that only those who have | ost
their sense worship the dem gods. Krsna ultimately advises (Bg. 18.66)
that one give up all other ways and nodes of worship and fully surrender
unto Hmonly. Only those who are cleansed of all sinful reactions can
have such unflinching faith in the Suprene Lord. G hers will continue
hovering on the material platformwth their paltry ways of worship and
thus will be misled fromthe real path under the fal se inpression that
all paths lead to the sane goal

In this mantra the word sanbhavat, by worship of the suprene cause,
is very significant. Lord Krsna is the original Personality of Godhead,
and everything that exists has emanated fromH m |n Bhagavad-gita (Bg.
10.8) the Lord explains that He is the creator of everyone, including
Brahma, Visnu and Siva. Because these three principal deities of the
material world are created by the Lord, the Lord is the creator of al
that exists in the material and spiritual worlds. In the Atharva Veda it
is simlarly said that He who existed before the creation of Brahna and
who enlightened Brahma with Vedic knowl edge is Lord Sri Krsna. "The
Suprene person desired to create living entities, and thus Narayana
created all living beings. From Narayana, Brahnma was born. Narayana
created all the Prajapatis. Narayana created Indra. Narayana created the
ei ght Vasus. Narayana created the el even Rudras. Narayana created the
twel ve Adityas." Since Narayana is the plenary mani festation of Lord
Krsna, Narayana and Krsna are one and the sanme. There are also |later
readi ngs which state that the sane Suprene Lord is the son of Devaki
Sri Krsna's chil dhood with Devaki and Vasudeva and His identity with
Nar ayana have al so been accepted and confirmed by Sripada Sankaracarya,
even though Sankara does not belong to the Vai snava or personalist cult.
The Atharva Veda al so states: "Only Narayana existed in the beginning
when neither Brahma nor Siva, nor fire, nor water, nor stars, nor sun
nor noon existed. The Lord does not remain alone but creates as He
desires." It is stated in the Mdksa-dharma: "I created the Prajapatis
and the Rudras. They do not have conpl ete know edge of Me because they
are covered by My illusory energy." It is also stated in Varaha Purana:



"Narayana is the Suprene personality of Godhead, and fromH mthe four-
headed Brahma was mani fested, as well as Rudra, who | ater becane
omi sci ent . "

Thus all Vedic literature confirns that Narayana, or Krsna, is the
cause of all causes. In Brahma-sanhita also it is said that the Suprene
Lord is Sri Krsna, CGovinda, the delight of every living being and the
primeval cause of all causes. The really |earned person knows this from
evi dence given by the great sages and the Vedas. Thus the | earned man
decides to worship Lord Krsna as all in all

Persons are call ed budha, or really |earned, when they fasten
t hensel ves to the worship of Krsna only. This conviction is established
when one hears the transcendental nessage fromthe undi sturbed acarya
with faith and | ove. One who has no faith in or love for Lord Krsna
cannot be convinced of this sinple truth. Those who are faithless are
descri bed i n Bhagavad-gita as nudhas, fools or asses (Bg. 9.11). It is
said that the nudhas deride the Personality of Godhead because they do
not have conpl ete know edge fromthe undi sturbed acarya. One who is
di sturbed by the whirl pool of naterial energy is not qualified to becone
an acarya

Bef ore hearing Bhagavad-gita, Arjuna was disturbed by the materi al
whirl pool, by his affection for his famly, society and conmmunity. Thus
Arjuna wanted to becone a philanthropic, nonviolent man of the world.
However, when he becanme budha by hearing the Vedi ¢ know edge of
Bhagavad-gita fromthe Suprene person, he changed his decision and
became a worshi per of Lord Sri Krsna, who had Hi nsel f designed the
Battl e of Kuruksetra. Arjuna worshiped the Lord by fighting with his so-
called relatives. In this way he becane a pure devotee of the Lord. Such
acconpl i shments are possi ble only when one worships the real Krsna and
not sone fabricated "Krsna" invented by foolish men who are w t hout
know edge of the intricacies of the science of Krsna described in
Bhagavad-gita and Sri mad- Bhagavat am

According to Vedanta-sutra, sanbhuta is the source of birth and
sustenance as well as the reservoir that remains after annihilation. The
Sri mad- Bhagavatam the natural commentary upon Vedanta-sutra by the same
author, maintains that the source of all enmanations is not |ike a dead
stone but is abhijna, or fully conscious. The prineval Lord Sri Krsna
al so says in Bhagavad-gita (Bg. 7.26) that He is fully conscious of
past, present and future and that no one, including dem gods such as
Siva and Brahma, knows Hmfully. Certainly those who are disturbed by
the tides of material existence cannot know H mfully. Half-educated
spiritual masters try to nmake sone conproni se by naeking the mass of
humanity the object of worship, but they do not know that such worship
is not possible nor that the masses are not perfect. Their attenpt is
sonething like pouring water on the |leaves of a tree instead of the
root. The natural process is to pour water on the root, but today's
di sturbed | eaders are nore attached to the | eaves. Despite their
perpetually watering the | eaves, everything is drying up for want of
nouri shnent .

Sri | sopani sad advi ses us to pour water on the root, the source of
all germination. Wirship of the mass of humanity by rendering bodily
servi ce which can never be perfect is less inportant than service to the
soul . The soul is the root that generates different types of bodies
according to the |aw of karma, material reaction. To serve human beings
by nmedi cal aid, social help and educational facilities while at the sane



time cutting the throats of poor aninals in slaughterhouses is not
really valid service to living beings.

The living being is perpetually suffering in different types of
bodies fromthe material mseries of birth, old age, disease and death.
The human formof life offers one a chance to get out of this
ent angl enent sinply by reestablishing the lost relationship between the
living entity and the Suprene Lord. The Lord cones personally to teach
thi s phil osophy of surrender unto the Suprene, the sanbhuta. Rea
service to humanity i s rendered when one teaches surrender to and
worship of the Supreme Lord with full love and energy. That is the
instruction of Sri lIsopanisad in this mantra.

The sinple way to worship the Suprene Lord in this age of
di sturbance is to hear and chant about H's great activities. The nenta
specul ators, however, think that the activities of the Lord are
i magi nary; therefore they refrain fromhearing of themand i nvent sone
word jugglery w thout substance to divert the attention of the innocent
masses of people. Instead of hearing of the activities of Lord Krsna,

t hey advertise thenselves by inducing their followers to sing about
pseudo-spiritual masters. In nodern tines the nunber of such pretenders
has increased considerably, and it has becone a problemfor the pure
devotees of the Lord to save the nasses of people fromthe unholy
propaganda of these pretenders and pseudo-incarnations.

The Upani sads indirectly draw our attention to the prineval Lord
Sri Krsna, but Bhagavad-gita, which is the sumary of all the Upani sads,
directly points to Sri Krsna. By hearing about Krsna as He is in
Bhagavad-gita or Srinmad-Bhagavatam one's nmind is gradually cleansed of
all contam nated things. Srinad-Bhagavatam says: "By hearing of the
activities of the Lord, one draws the attention of the Lord towards H's
devotee. Thus the Lord, being situated in the heart of every living
bei ng, hel ps the devotee by giving himproper directions." Bhagavad-gita
al so confirms this (Bg. 10.10).

The Lord's inner direction cleanses the heart of the devotee of al
contam nati on produced by the material nodes of passion and ignorance.
Nondevot ees are under the sway of passion and ignorance. One who is in
passi on cannot becone detached from naterial hankering, and one in
i gnorance cannot know what he is nor what the Lord is. Thus when one is
in passion or ignorance, there is no chance for self-realization
however much one may play the part of a religionist. For a devotee, the
nodes of passion and ignorance are renoved by the grace of the Lord. In
this way the devotee becones situated in the quality of goodness, the
sign of a perfect brahnana. Everyone and anyone can qualify as a
brahmana provided he follows the path of devotional service under the
gui dance of a bona fide spiritual nmaster. Srinmad-Bhagavatam (2.4.18)
al so says:

ki r at a- hunandhr a- pul i nda- pul kasa

abhi r a- sunbha yavanah khasadayah
ye 'nye ca papa yad-apasrayasrayah
sudhyanti tasmai prabhavi snave nanmh

"Any | owborn living entity can be purified by the guidance of a
pure devotee of the Lord, for the Lord is extraordinarily powerful."

When one attains brahninical qualifications, he becones happy and
ent husi astic to render devotional service to the Lord. Autonmatically the



science of God is unveiled before him By know ng the science of God,
one gradually becones freed fromnaterial attachnents, and one's
doubtful m nd becones crystal clear by the grace of the Lord. Wen one
attains this stage, he can becone a |liberated soul and see the Lord in
every step of life. This is the perfection of sanbhavat, as described in
this mantra.

TEXT 14

sanbhuti m ca vi nasam ca

yas tad vedobhayam saha
vi nasena nrtyumtirtva
sanbhut yanrtam asnut e

sanbhuti m-the eternal personality of Godhead, Hi s transcendental nane,
form pastines, qualities and paraphernalia, the variegatedness of Hs
abode, etc.; ca--and; vinasam-the tenporary material nanifestation of
dem gods, men, aninmals, etc., with their false nanes, fane, etc.; ca--
al so; yah--one who; tat--that; veda--knows; ubhayam -both; saha--al ong
wi th; vinasena--with everything liable to be vanqui shed; nrtyum -death;
tirtva--surpassing; sanbhutya--in the eternal kingdom of God; anrtam -
deat hl essness; asnute--enj oys.

TRANSLATI ON

One shoul d know perfectly the personality of Godhead and H s
transcendental nanme, as well as the tenporary material creation with its
tenporary dem gods, nmen and ani mal s. Wien one knows these, he surpasses
death and the epheneral cosmic manifestation with it, and in the eterna
ki ngdom of God he enjoys his eternal life of bliss and know edge.

PURPORT

By its so-called advancenent of know edge, human civilization has
created many material things, including spaceshi ps and atom c energy.
Yet it has failed to create freedomfrombirth, old age, disease and
death. Whenever an intelligent man rai ses the question of these mseries
before a so-called scientist, the scientist very cleverly replies that
material science is progressing and that it will ultinmately be possible
to render nman deat hl ess and agel ess. Such answers prove the scientists
gross ignorance of material nature. In nmaterial nature, everything is
under the stringent laws of matter and nust pass through six stages of
transformation: birth, growth, maintenance, transformation
deterioration and finally death. Nothing that is in contact with
material nature can be beyond these six |laws of transformation
t herefore no one--whet her denigod, nan, aninmal or tree--can survive
forever in the material world.

The duration of life may vary according to species. Lord Brahna,
the chief living being within this material universe, nmay live for
mllions and nmllions of years, while a mnute germmay live for sone
hours only. But that does not matter. No one in the material world can
survive eternally. Things are born or created under certain conditions,
they stay for sone tine, and, if they continue to live, they grow,
procreate, gradually dwi ndle and finally vanish. According to these



| aws, even the Brahnmas, of which there are nmillions in different
universes, are all liable to death either today or tonorrow. Therefore
the entire material universe is called Mtyul oka, the place of death.

Material scientists and politicians are trying to nmake this place
deat hl ess because they have no informati on of the deathless spiritua
nature. This is due to their ignorance of Vedic literature, which is
full of know edge of mature transcendental experience. Unfortunately
nodern man i s averse to receiving know edge fromthe Vedas, Puranas and
ot her scriptures.

From Vi snu Purana (V.P. 6.7.61) we receive information that Lord
Vi snu, the Personality of Godhead, possesses different energies, known
as para (superior) and apara or avidya (inferior energy). The materi al
energy in which we are presently entangled is called the avidya or
inferior energy. The material creation is nade possible by this energy.
Yet there is another, a superior energy called the para-sakti, which is
different fromthis naterial inferior energy. That superior energy
constitutes the eternal or deathless creation of the Lord. (Bg. 8.20)

Al'l the material planets--upper, |ower and internediate, including
the sun, nobon and Venus--are scattered throughout the universe. These
pl anets exist only during the lifetine of Brahma. Sone | ower pl anets,
however, are vanqui shed after the end of one day of Brahnma and are again
created during the next day of Brahma. On the upper planets, tine is
calcul ated differently. One of our years is only equal to twenty-four
hours, or one day and night, on nmany of the upper planets. The four ages
of earth years according to the tine scale of the upper planets. Such a
length of tinme nultiplied by one thousand constitutes one day of Brahma
and one night of Brahma is the sane. Such days and ni ghts accunul ate
into nonths and years, and Brahna |ives for one hundred such years. At
the end of Brahma's |ife, the conplete universal nanifestation is
vanqui shed.

Those |iving beings who reside in the sun and on the noon, as well
as those in the Martyal oka system-which includes this earth and nmany
pl anets below it--are all nerged into the waters of devastation during
the night of Brahma. During this tinme no living beings or species remain
mani fest, although spiritually they continue to exist. This unmanifested
stage is called avyakta. Again, when the entire universe is vanqui shed
at the end of Brahma's lifetine, there is another avyakta state.

However, beyond these two unnmanifested states is a spiritual atnosphere
or nature. There is a great nunber of spiritual planets in this

at nosphere, and these planets exist eternally, even when all the planets
within this material universe are vanqui shed. The cosnic mani festation
within the jurisdiction of the various Brahnmas is but a display of one-
fourth of the energy of the Lord. This is the inferior energy. Beyond
the jurisdiction of Brahma is the spiritual nature, which is called tri-
pad-vi bhuti, three-fourths of the Lord's energy. This is the superior
energy, or para-prakrti.

The predom nating Suprene person residing within the spiritua
nature is Lord Sri Krsna. As confirmed in Bhagavad-gita (Bg. 8.22), He
can be approached only by unal |l oyed devoti onal service and not by the
processes of jnana (philosophy), yoga (nysticisn), or karnma (fruitive
work). The karm's, or fruitive workers, can elevate thenselves to the
Svar gal oka pl anets, which include the sun and noon. Jnanis and yogi s can
attain still higher planets, such as Brahmal oka, and when they becone
still nore qualified through devotional service, they are allowed to



enter into the spiritual nature, either the illumnating cosnic

at nosphere of the spiritual sky (Brahman) or the Vai kunt ha pl anets,
according to their qualification. It is certain, however, that no one
can enter into the spiritual Vai kuntha planets w thout being trained in
devoti onal service.

On the nmaterial planets, everyone from Brahna down to the ant is
trying to lord it over material nature, and this is the materia
di sease. As long as this naterial disease continues, the living entity
has to undergo the process of bodily change. Wether he takes the form
of a man, denigod or animal, he ultimately has to endure an unmanif ested
condition during the two devastations--the devastation of the night of
Brahnma and the devastation at the end of Brahma's life. If we want to
put an end to this process of repeated birth and death, as well as the
concomtant factors of old age and di sease, we nust try to enter the
spiritual planets. Lord Krsna in H's plenary expansi ons doni nates each
and every one of these planets.

No one can dom nate Krsna. It is the conditioned soul who tries to
dom nate material nature and is instead subjected to the | aws of
material nature and the sufferings of repeated birth and death. The Lord
cones here to reestablish the principles of religion, and the basic
principle is the devel opnent of an attitude of surrender to Hm This is
the Lord's last instruction in Bhagavad-gita (Bg. 18.66), but foolish
nmen have tactfully misinterpreted this prime teaching and have nisled
the masses of people in diverse ways. people have been urged to open
hospital s but not to educate thenselves to enter into the spiritua
ki ngdom by devotional service. They have been taught to take interest
only in tenmporary relief work, which can never bring real happiness to
the living entity. They start varieties of public and seni-governnental
institutions to tackle the devastating power of nature, but they don't
know how to pacify insurnountable nature. Many nen are advertised as
great schol ars of Bhagavad-gita, but they overlook the Gta's nessage by
which material nature can be pacified. Powerful nature can only be
paci fi ed by the awakeni ng of God consci ousness, as clearly pointed out
i n Bhagavad-gita. (Bg. 7.14)

In this mantra Sri |sopani sad teaches that one nust know both
sanbhuti (the Personality of Godhead) and vinasa (the tenporary nateri al
mani festation) perfectly, side by side. By knowi ng the tenporary
mat eri al mani festati on al one, one cannot save anything, for in the
course of nature there is devastation at every nonent. No one can be
saved fromthese devastations by opening hospitals. One can be saved

only by conpl ete knowl edge of the eternal life of bliss and awareness.
The whol e Vedic schene is nmeant to educate nen in this art of attaining
eternal life. People are often m sguided by tenporary attractive things

based on sense gratification, but service rendered to the objects of the
senses i s both m sl eading and degradi ng.

We nust therefore save our fellow nman in the right way. There is no
qguestion of liking or disliking the truth. It is there. If we want to be
saved fromrepeated birth and death, we nust take to the devotiona
service of the Lord. There can be no conpronise, for this is a matter of
necessity.

TEXT 15

hi rannayena patrena



sat yasyapi hi t am nukham
tat tvam pusann apavrnu
sat ya- dhar maya dr st aye

hi rannayena--by a gol den efful gence; patrena--by dazzling covering;
satyasya--of the Suprene Truth; api hitam-covered; nukham-the face
tat--that covering; tvam-Yourself; pusan--0 sustainer; apavrnu--kindly
renove; satya--pure; dharmaya--unto the devotee; drstaye--for

exhi biting.

TRANSLATI ON

O ny Lord, sustainer of all that |ives, Your real face is covered
by Your dazzling efful gence. Please renove that covering and exhibit
Yoursel f to Your pure devotee.

PURPORT

In Bhagavad-gita, the Lord explains Hs personal rays
(brahnmajyoti), the dazzling effulgence of H's personal form in this
way:

brahmano hi prati st haham
antt asyavyayasya ca

sasvat asya ca dhar masya

sukhasyai kant i kasya ca

"And | amthe basis of the inpersonal Brahnman, which is the
constitutional position of ultinmate happi ness, and which is imortal
i nperishable and eternal." (Bg. 14.27)

Br ahman, Paranmatma and Bhagavan are three aspects of the sane
Absolute Truth. Brahman is the aspect nost easily perceived by the
begi nner. Paranmatma, the Supersoul, is realized by those who have
further progressed, and Bhagavan realization is the ultimte realization
of the Absolute Truth. This is confirnmed in Bhagavad-gita, where the
Lord says that He is the ultimate concept of the Absolute Truth, the
source of the brahmjyoti as well as the all-pervading Paramatnma. In
Bhagavad-gita Krsna says that He is the ultinate reservoir of the
brahmaj yoti, the inpersonal conception of the Absolute Truth, and that
there is no need to explain His unlinted potencies.

at ha va bahunai t ena

ki mjnatena tavarjuna
vi st abhyaham i dam krt snam

ekansena sthito jagat

"But what need is there, Arjuna, for all this detailed know edge?
Wth a single fragnent of Myself | pervade and support this entire
uni verse." (Bg. 10.42) Thus by His one plenary expansion, the all-
pervadi ng Paramatma, the Lord maintains the conplete nmaterial cosnic
creation. He also maintains all manifestations in the spiritual world as
well; therefore in the sruti nantra of Sri |sopanisad, the Lord is
addressed as pusan, the ultimte naintainer



The personality of Godhead, Sri Krsna, is always in transcendenta
bl i ss (anandanayo ' bhyasat). Wen He was present at Vrndavana in India
5,000 years ago, He always renmined in transcendental bliss, even from
t he begi nning of H's childhood pastines. The killing of varieties of
denons--such as Agha, Baka, Putana and Pral anba--were but pleasure
excursions for Hm 1In the village of Vrndavana He enjoyed Hinself wth
Hi s mother, brother and friends, and when He played the role of a
naughty butter thief, all H's associates enjoyed celestial bliss by H's
stealing. The Lord's fane as a butter thief is not reproachable, for by
stealing butter the Lord gave pleasure to Hi s pure devotees. Everything
that was perforned by the Lord at Vrndavana was perforned for the
pl easure of Hi s associates there. The Lord created these pastines to
attract the dry speculators and the acrobats of the so-called hat ha-yoga
system who had cone to find the Absolute Truth.

O the chil dhood play between the Lord and H s playnates, the
cowherd boys, Sukadeva Gosvam said in Srimad-Bhagavatam

i ttham sat am br ahma- sukhanubhut ya
dasyam gat anam par a- dai vat ena
mayasri t anam nar a- dar akena
sakam vi j ahruh krt a- punya- punj ah

"The Personality of Godhead, who is perceived as the inpersonal
blissful Brahnan, who is worshiped as the Suprene Lord by the devot ees,
and who is considered an ordinary human bei ng by the nundane, played
with the cowherd boys, who had attained their position after
accunul ating many pious activities." (SB. 10.12.11)

Thus the Lord is always engaged in transcendental |oving activities
with His spiritual associates in the various rel ationships of santa
(neutrality), dasya (servitorship), sakhya (friendship), vatsalya
(paternal affection), and nadhurya (conjugal |ove).

Since it is said that the Lord never |eaves Vrndavana-dham, one
may ask how He nanages the affairs of the creation. This is answered in
Bhagavad-gita (Bg. 13.14): The Lord pervades the entire materi al
creation by Hs plenary part known as the purusa incarnation. Although
the Lord personally has nothing to do with material creation
mai nt enance and destruction, He causes all these things to be done by
Hi s plenary expansion, the Paranatnma or Supersoul. Every living entity
is known as atma, soul, and the principal atma who controls themall is
Par amat ma, the Supersoul .

This systemof God realization is a great science. The materialists
can only analyze and neditate on the twenty-four factors of the material
creation, for they have very little informati on of the purusa, the Lord.
The i npersonal transcendentalists are sinply bew ldered by the glaring

ef ful gence of the brahmajyoti. If one wants to see the Absolute Truth in
full, he has to penetrate beyond the twenty-four material elenents and
the glaring effulgence as well. Sri |sopanisad points towards this

direction, praying for the renoval of the hirannmaya-patra, the dazzling
covering. Unless this covering is renoved so one can perceive the
personal ity of Godhead as He is, factual realization of the Absolute
Truth can never be attained.

The Paramatma feature of the Personality of Godhead is one of three
pl enary expansions, collectively called visnu-tattva. The visnu-tattva
within the universe (one of the three principal deities--Brahma, Visnu



and Siva) is known as the Ksirodakasayi Visnu. He is the all-pervading
Paramatma in each and every individual living entity. The Garbhodakasayi
Visnu is the collective Supersoul within all living entities. Beyond
these two is the Karanodakasayi Visnu lying in the causal ocean. He is
the creator of all universes. The yoga systemteaches the serious
student to neet the visnu-tattvas after overconing the twenty-four
material elenents of the cosnmic creation. The culture of enpiric

phi | osophy hel ps one realize the inpersonal brahmajyoti, which is the
glaring efful gence of the transcendental body of Lord Sri Krsna. This is
confirmed in Bhagavad-gita (Bg. 14.27) as well as Brahnma-sanhita (5.40):

yasya prabha prabhavato jagad-anda-koti -
koti sv asesa-vasudhadi vi bhuti-bhi nnam

tad brahma ni skal am anant am asesa- bhut am
govi ndam adi - pur usam t am aham bhaj ami

“In the mllions and mllions of universes, there are innunerable
pl anets, and each and every one of themis different fromthe others by
its cosmc constitution. Al of these planets are situated in a corner
of the brahmajyoti. This brahmjyoti is but the personal rays of the
Suprene Personality of Godhead, whom | worship." This nantra from
Brahma-samhita is spoken fromthe platformof factual realization of the
Absolute Truth, and the sruti mantra of Sri |sopanisad confirns this
mantra as a process of realization. It is a sinple prayer to the Lord to
renove the brahmajyoti so that one can see His real face.

Perfect know edge neans knowi ng Krsna as the root of Brahman. The
root of Brahman is Lord Sri Krsna, and in scriptures such as Srinmad-
Bhagavatam the science of Krsna is perfectly elaborated. In Srinad-
Bhagavatam the author, Srila Wasadeva, has established that the
Suprene Truth is described as Brahnman, Paranmatna or Bhagavan accordi ng
to one's realization of Hm Srila Vyasadeva never states that the
Suprenme Truth is a jiva, an ordinary living entity. The living entity
shoul d never be considered the all-powerful Suprene Truth. If he were,
there would be no need for the living entity to pray to the Lord to
renove Hi s dazzling cover so that the living entity can see H s rea
form

The conclusion is that in the absence of spiritually potent
mani festations of the Suprene Truth, the inpersonal Brahman is realized
Simlarly, when one realizes the naterial potencies of the Lord, having
little or no infornmation of the spiritual potency, he attains Paramatnm
real i zation. Thus both Brahman and Paranmatma realization of the Absolute
Truth are partial realizations. However, when one realizes the Suprene
Personality of Godhead, Sri Krsna, in full potency after the renoval of
the hiranmaya-patra, he realizes vasudevah sarvamiti: Lord Sri Krsna,
known as Vasudeva, is everything--Brahman, Paramatnma and Bhagavan. He is
Bhagavan, the root, and Brahman and Paranmatma are H s branches.

In Bhagavad-gita there is a conparative analysis of the three types
of transcendentalists, the worshipers of the inpersonal Brahnan
(jnanis), the worshipers of the Paramatna feature (yogis), and the
devotees of Lord Sri Krsna (bhaktas). It is stated in Bhagavad-gita (Bg.
6.46-47) that anongst all types of transcendentalists, he who is a
jnani, who has cultivated Vedi c know edge, is suprene. Yet the yogis are
still greater than the jnanis and far superior to fruitive workers as
wel . And anongst all yogis, he who constantly serves the Lord with al



his energies is the topnost. In summary, a philosopher is better than a
| aboring man, and a nystic is superior to a philosopher. And of all the
nystic yogis, he who follows bhakti-yoga, constantly engaged in the
service of the Lord, is the highest. Sri |sopanisad directs us toward
this perfection.

TEXT 16

pusann ekarse yanmm surya prajapatya
vyuha rasm n sanuha tejo
yat te rupam kal yanatamamtat te pasyam
yo 'sav asau purusah so 'ham asmi

pusan--O mai nt ai ner; ekarse--the prineval philosopher; yana--the
regul ating principal; surya--the destination of the suris (great
devot ees); prajapatya--the well-wi sher of the prajapatis (progenitors of
manki nd) ; vyuha--kindly renove; rasmn--the rays; sanuha--kindly
wi t hdraw, tejah--efful gence; yat--so that; te--Your; rupam-form

kal yana-t anam - nbst auspi ci ous; tat--that; te--Your; pasyanm --1 may see;
yah--one who is; asau--like the sun; asau--that; purusah--personality of
CGodhead; sah--nyself; aham-1; asn --am

TRANSLATI ON

O ny Lord, O prineval philosopher, maintainer of the universe, O
regul ating principle, destination of the pure devotees, well-w sher of
t he progenitors of nmankind--pl ease renove the efful gence of Your
transcendental rays so that | can see Your formof bliss. You are the
eternal Suprene Personality of Godhead, |like unto the sun, as aml.

PURPORT

The sun and its rays are one and the sane qualitatively. Simlarly,
the Lord and the living entities are one and the sane in quality. The
sun is one, but the nolecules of the sun's rays are innunerable. The
sun's rays constitute part of the sun, and the sun and its rays
conjointly constitute the conplete sun. Wthin the sun itself resides
the sun-god, and simlarly within the suprene spiritual planet, Gol oka
Vrndavana, from which the brahnmmjyoti effulgence is enmanating, resides
the eternal Lord, as verified by Brahma-samhita:

ci nt amani - pr akar a- sadnmasu kal pa- vrksa-

| aksavrtesu surabhir abhi pal ayant am
| aksm - sahasr a- sat a- sanbhr ama- sevyamanam
govi ndam adi - pur usam t am aham bhaj ami

"I worship Govinda, the prinmeval Lord, the first progenitor, who is
tending the cows, fulfilling all desires in abodes filled with spiritua
gens, surrounded by nmillions of wish-fulfilling trees, always served
with great reverence and affection by hundreds of thousands of Laksmis
or goddesses of fortune." (Bs. 5.29)

The brahmajyoti is also described in Brahma-sanmhita, where it is
said that the brahmajyoti is the rays emanating fromthat suprene
spiritual planet, Col oka Vrndavana, just as the sun's rays emanate from



the sun globe. Until one surpasses the glare of the brahmgjyoti, he
cannot receive infornation of the land of the Lord. Being blinded by the
dazzling brahmajyoti, the inpersonalist philosopher can neither realize
the factual abode of the Lord nor Hi s transcendental form Limted by
their poor fund of know edge, such inpersonalist thinkers cannot
understand the all-blissful transcendental formof Lord Krsna. In this
prayer, therefore, Sri |sopanisad petitions the Lord to renove the

ef ful gent rays of the brahmgjyoti so that the pure devotee can see His
all-blissful transcendental form

By realizing the inpersonal brahmajyoti, one experiences the
auspi ci ous aspect of the Suprene, and by realizing the Paranatna, or
al | -pervadi ng feature of the Suprene, one experiences an even nore
auspi cious enlightennent. By neeting the personality of Godhead Hi nself
face to face, the devotee experiences the nost auspicious feature of the
Suprene. Since He is addressed as the prineval phil osopher and
mai nt ai ner and wel | -wi sher of the universe, the Suprene Truth cannot be
consi dered inpersonal. This is the verdict of Sri |sopanisad. The word
pusan (maintainer) is especially significant, for although the Lord
mai ntai ns all beings, He specifically maintains H s devotees. After
surpassi ng the i npersonal brahmajyoti and seeing the personal aspect of
the Lord and His npbst auspicious eternal form the devotee realizes the
Absolute Truth in full.

I n Bhagavat - sandarbha, Srila Jiva Gosvam states: "The conplete
conception of the Absolute Truth is realized in the personality of
Godhead because He is al mighty and possesses full transcendental
potencies. The full potency of the Absolute Truth is not realized in the
brahmaj yoti; therefore Brahnman realization is only partial realization
of the Personality of Godhead. O learned sages, the first letter of the
word Bhagavan is twice significant: first in the sense of “one who fully
mai ntai ns,' and second in the sense of “guardian.' The second letter
(ga) neans guide, |eader or creator. The letter va indicates that every
being lives in Hmand that He also lives in every being. In other
words, the transcendental sound Bhagavan represents infinite know edge,
pot ency, energy, opul ence, strength and influence--all wthout a tinge
of material inebriety."

The Lord fully mamintains H's unall oyed devotees, and He gui des them
progressively on the path of devotional perfection. As the | eader of His
devotees, He ultimately awards the desired results of devotional service
by giving Hnself to them The devotees of the Lord see the Lord eye to
eye by the causeless nercy of the Lord; thus the Lord hel ps H's devotees
reach the supernost spiritual planet, Goloka Vrndavana. Being the
creator, He can bestow all necessary qualifications upon H's devotee so
that the devotee can ultimately reach Hm The Lord is the cause of al
causes, and since there is nothing that caused Hm He is the origina
cause. Consequently He enjoys H's own Self by nanifesting H s own
i nternal potency. The external potency is not exactly nanifested by
Hi nsel f, for He expands Hi nself as the purusas, and it is in these forns
that He maintains the features of the material manifestation. By such
expansi ons, He creates, maintains and anni hilates the cosnic
mani f est ati on.

The living entities are also differentiated expansi ons of the
Lord's Self, and because sone of themdesire to be lords and intate the
Suprene Lord, He allows themto enter into the cosmic creation with the
option to fully utilize their propensity to lord it over nature. Due to



the presence of His parts and parcels, the living entities, the entire
phenonenal world is stirred into action and reaction. Thus the living
entities are given full facilities to lord it over nmaterial nature, but
the ultimate controller is the Lord Hinself in His plenary feature as
Par amat ma, the Supersoul, which is one of the purusas.

Thus there is a gulf of difference between the living entity (atnmg)
and the controlling Lord (Paramatna), the soul and the Supersoul
Paramatma is the controller, and atma is the controlled; therefore they
cannot exist on the sane |evel. Because the Paramatna fully cooperates
with the atma, He is known as the constant conpanion of the living
bei ng.

The al | -pervading feature of the Lord--which exists in al
ci rcunst ances of waking and sleeping as well as in potential states and
fromwhich the jiva-sakti (living force) is generated as both
condi tioned and |iberated soul s--is known as Brahman. Since the Lord is
the origin of both Paramatma and Brahman, He is the origin of all living
entities and all else that exists. One who knows this engages hinself at
once in the devotional service of the Lord. Such a pure and fully
cogni zant devotee of the Lord is fully attached to Hmin heart and
soul , and whenever such a devotee assenbles with simlar devotees, they
have no engagenent but the glorification of the Lord' s transcendenta
activities. Those who are not as perfect as the pure devotees and those
who have realized only the Brahman or Paranatna features of the Lord
cannot appreciate the activities of the perfect devotees. The Lord
al ways hel ps the pure devotees by inparting necessary know edge within
their hearts; thus by His special favor all the darkness of ignorance is
di ssi pated. The specul ative phil osophers and yogi s cannot inagine this
because they nore or | ess depend on their own strength. As stated in
Kat ha Upani sad, the Lord can be known only by those whom He favors, and
not by anyone el se. Such special favors are bestowed upon H's pure
devotees only. Sri |sopanisad thus points to the favor of the Lord,
whi ch is beyond the purview of the brahmajyoti.

TEXT 17

vayur anilam anrtam
at hedam bhasmant am sari ram
om krato smara krtam snara
krato smara krtam snara

vayuh--air of life; anilam-total reservoir of air; anrtam-

i ndestructible; atha--now, idam-this; bhasmantam-after being turned to
ashes; sariram-body; om-0O Lord; krato--the enjoyer of all sacrifices;
snar a- - pl ease renenber; krtam-all that has been done by ne; smara--

pl ease renmenber; krato--the suprene beneficiary; snara--please renmenber;
krtam-all that | have done for You; snara--please renenber.

TRANSLATI ON

Let this tenporary body be burnt to ashes, and let the air of life
be merged with the totality of air. Now, O ny Lord, please renenber al
ny sacrifices, and, because You are the ultimate beneficiary, please
remenber all that | have done for You



PURPORT

This tenporary nmaterial body is certainly a foreign dress. In
Bhagavad-gita (Bg. 2.13, 18.30) it is clearly said that after the
destruction of the material body the living entity is not annihil ated,
nor does he lose his identity. The identity of the living entity is
never inpersonal or fornless; on the contrary, it is the material dress
that is form ess and which takes a shape according to the formof the
i ndestructible person. No living entity is originally fornless, as is
wrongly thought by those with a poor fund of know edge. This mantra
verifies the fact that the living entity exists after the annihilation
of the material body.

In the material world, material nature displays wonderfu
wor kmanshi p by creating different varieties of bodies for the living
beings in accordance to their propensities for sense gratification. The
living entity who wants to taste stool is given a nmaterial body which is
quite suitable for eating stool--that of a hog. Sinmlarly, one who wants
to eat neat is given the body of a tiger by which he can live by
enjoying the blood of other aninmals and eating their flesh. Because the
shape of his teeth is different, the human being is not nmeant for eating
stool or flesh, nor does he have any desire to taste stool, even in the
nost aboriginal state. Human teeth are so nade that they can chew and
cut fruit and vegetables, and two canine teeth are also given so that
one can eat flesh

The material bodies of all aninals and nen are foreign to the
living entity. They change according to the living entity's desire for
sense gratification. In the cycle of evolution, the living entity
changes bodi es one after another. Wien the world was full of water, the
living entity took an aquatic form Then he passed fromvegetable life
towrmlife, fromwormlife to bird life, frombird life to ani nal
life, and fromaninal life into the human form The hi ghest devel oped
formis this human formwhen it is possessed of a full sense of
spiritual know edge. The hi ghest devel opnent of one's spiritual sense is
described in this mantra: One should give up this material body, which
will be turned to ashes, and allowthe air of life to nmerge into the
eternal reservoir of air. The living being's activities are perforned
wi thin the body through the nmovenents of different kinds of air, known
in sunmary as prana-vayu. The yogis generally study to control the airs
of the body. The soul is supposed to rise fromone circle of air to
another until it rises to the brahnma-randhra, the highest circle. From
that point the perfect yogi can transfer hinself to any desired planet.
The process is to give up one material body and then enter into another
but the highest perfection of such changes is possible only when the
living entity is able to give up the naterial body altogether, as
suggested in this mantra. He may then enter into the spiritua
at nosphere where he can develop a conpletely different type of body--a
spiritual body which never has to neet death or change.

In the material world material nature forces one to change his body
due to his different desires for sense gratification. These desires are
represented in the various species of life fromgerns to the nost
perfected naterial bodies--those of Brahnma and the demi gods. Al of
these living entities have bodi es conposed of matter in different
shapes. The intelligent nman sees oneness not in the variety of the
bodies but in the spiritual identity. The spiritual spark which is the



part and parcel of the Suprene Lord is the sane whether he is in a body
of a hog or in the body of a dem god. The living entity takes on

di fferent bodies according to his pious and vicious activities. The
human body is highly devel oped and has full consciousness. According to
the Vedic scriptures, the nost perfect man surrenders unto the Lord
after many, nmany lifetinmes of culturing know edge. The cul ture of

know edge reaches perfection only when the knower cones to the point of
surrendering unto the Suprene Lord, Vasudeva. Yet even after attaining
know edge of one's spiritual identity, if one does not cone to the point
of knowing that the living entities are eternal parts and parcels of the
whol e and can never becone the whole, one has to fall down again into
the material atnosphere. Indeed, one nust fall down even if he has
beconme one with the brahnmgjyoti.

The brahmajyoti emanating fromthe transcendental body of the Lord
is full of spiritual sparks that are individual entities with the ful
sense of existence. Sonetinmes these living entities want to becone
enjoyers of the senses, and therefore they are placed in the materi al
world to becone false |ords under the dictation of the senses. The
desire for lordship is the material disease of the living being, for
under the spell of sense enjoynent he transmigrates through the various
bodi es manifested in the material world. Beconming one with the
brahmaj yoti does not represent nature know edge. Only by surrendering
unto the Lord conpletely and devel opi ng one's sense of spiritual service
does one reach the highest perfectional stage.

In this mantra the living entity prays to enter the spiritua
ki ngdom of God after relinquishing his nmaterial body and naterial air.
The devotee prays to the Lord to renmenber his activities and the
sacrifices he has perforned before his material body is turned into
ashes. This prayer is made at the tinme of death with full consci ousness
of one's past deeds and of the ultinate goal. One who is conpletely
under the rule of material nature remenbers the heinous activities
perfornmed during the existence of his material body and consequently
gets another nmaterial body after death. Bhagavad-gita confirns this
truth:

yam yam vapi smaran bhavam
tyajaty ante kal evaram
tamtamevaiti kaunteya
sada tad- bhava- bhavit ah

"What ever state of being one renmenbers when he quits his body, that
state he will attain without fail." (Bg. 8.6) Thus the mnd carries the
propensities of the dying aninmal into the next life.

Unli ke the sinple animals, who have no devel oped m nd, the hunman
bei ng can renenber the activities of his passing life |ike dreans at
night; therefore his mnd remains surcharged with material desires, and
consequently he cannot enter into the spiritual kingdomw th a spiritua
body. However, the devotees devel op a sense of |ove for Godhead by
practicing devotional service to the Lord. Even if a devotee does not
renmenber his godly service at the tine of death, the Lord does not
forget him This prayer is given to renind the Lord of the devotee's
sacrifices, but even if there is no such reninder, the Lord does not
forget the devotional service of H's pure devotee.



The Lord clearly describes Hs intinate relationship with H's
devotees in Bhagavad-gita: "Even if one commits the npbst aboni nabl e
actions, if he is engaged in devotional service, he is to be considered
saintly because he is properly situated. He quickly becones righteous
and attains lasting peace. O son of Kunti, declare it boldly that M
devot ee never perishes. O son of Prtha, those who take shelter in M,

t hough they be of |ower birth--wonen, vaisyas [nerchants] as well as
sudras [workers]--can approach the suprene destination. How nuch greater
then are the brahmanas, the righteous, the devotees and saintly kings
who in this tenporary niserable world engage in loving service unto M.
Engage your mind always in thinking of Me, offer obeisances and worship
Me. Being conpletely absorbed in Me, surely you will come to Me."(Bg.

9. 30- 34)

Srila Bhaktivi noda Thakura explains these verses in this way: "One
shoul d accept a devotee who is on the right path of the saints, even
t hough such a devotee nmay seemto be of |oose character. One should try
to understand the real purport of the words | oose character.' A
conditioned soul has to act for double functions--nanely for the
mai nt enance of the body and again for self-realization. Social status,
nent al devel opnent, cleanliness, austerity, nourishment and the struggle
for existence are all for the maintenance of the body. The self-
realization part of one's activities is executed in one's occupation as
a devotee of the Lord, and one performs action in that connection al so.
These two different functions parallel one another because a conditioned
soul cannot give up the maintenance of his body. The proportion of
activities for maintenance of the body decreases, however, in proportion
to the increase in devotional service. As long as the proportion of
devotional service does not cone to the right point, there is a chance
for an occasional exhibition of worldliness, but it should be noted that
such worl dliness cannot continue for any length of tinme because, by the
grace of the Lord, such inperfections will conme to an end very shortly.
Therefore the path of devotional service is the only right path. If one
is on the right path, even an occasi onal occurrence of worldliness does
not hanper one in the advancenent of self-realization."

The facilities of devotional service are denied the inpersonalists
because they are attached to the brahmajyoti feature of the Lord. As
suggested in the previous mantras, they cannot penetrate the brahngjyoti
because they do not believe in the personality of Godhead. Their
busi ness is nostly concerned with semantics, the jugglery of words and
nmental creations. Consequently the inpersonalists pursue a fruitless
| abor, as confirmed in the Twel fth Chapter of Bhagavad-gita (Bg. 12.5).

Al the facilities suggested in this nantra can be easily obtained
by constant contact with the personal feature of the Absolute Truth.
Devotional service to the Lord consists essentially of nine
transcendental activities perforned by the devotee: (1) hearing about
the Lord, (2) glorifying the Lord, (3) renenbering the Lord, (4) serving
the I otus feet of the Lord, (5) worshiping the Lord, (6) offering
prayers to the Lord, (7) serving the Lord. (8) enjoying friendly
association with the Lord, and (9) surrendering everything unto the
Lord. These nine principles of devotional service--taken altogether or
one by one--can help a devotee to remain constantly in touch with God.
In this way at the end of life it is easy for the devotee to renenber
the Lord. By adopting only one of these nine principles, it was possible
for the followi ng renowned devotees of the Lord to achieve the highest



perfection: (1) By hearing, Maharaja Pariksit, the hero of Srinad-
Bhagavatam attained the desired result. (2) Just by glorifying the
Lord, Sukadeva Gosvami, the speaker of Srinmad-Bhagavatam attained his
perfection. (3) By praying, Akrura attained the desired result. (4) By
renmenberi ng, Prahlada Maharaja attained the desired result. (5) By

wor shi ping, Prthu Maharaja attained perfection. (6) By serving the |otus
feet of the Lord, the goddess of fortune, Laksni, attained perfection
(7) By rendering personal service to the Lord, Hanuman attained the
desired result. (8) Through his friendship with the Lord, Arjuna
attained the desired result. (9) By surrendering everything that he had,
Maharaja Bali attained the desired result.

Actually the explanation of this mantra and of practically all the
mantras of the Vedic hymms is summarized in the Vedanta-sutras and
properly explained in Srimd-Bhagavatam Srinad-Bhagavatamis the nmature
fruit of the Vedic tree of wisdom In Srinad-Bhagavatamthis particul ar
mantra is explained in the questions and answers between Mharaj a
Pari ksit and Sukadeva Gosvani at the very beginning of their neeting.
Hearing and chanting of the science of God is the basic principle of
devotional life. The conpl ete Bhagavat am was heard by Maharaja Pariksit
and chanted by Sukadeva Gosvami . Maharaja Pariksit inquired from
Sukadeva because Sukadeva was a greater spiritual master than any great
yogi or transcendentalist of his tine.

Maharaja Pariksit's main question was: "Wiat is the duty of every
man, specifically at the tinme of death?" Sukadeva Gosvanm answered:

tasmad bharata sarvatnm
bhagavan isvaro harih

srotavyah kirtitavyas ca

snmart avyas cecchat abhayam

"Everyone who is desirous of being free fromall anxieties should
al ways hear about, glorify and renenber the Personality of Godhead, who
is the suprene director of everything, the extinguisher of al
difficulties and the Supersoul of all living entities." (SB. 2.1.5)

So-cal l ed hunman society is generally engaged at night in sleeping
and having sex and during the daytine in earning as nmuch noney as
possi ble or else in shopping for fam |y nai ntenance. People have very
little time to talk about the Personality of Godhead or to inquire about
H m They have disnissed God's existence in so many ways, prinmarily by
declaring Hmto be inpersonal, that is, w thout sense perception
However, in Vedic literature--whether the Upani sads, Vedanta-sutras
Bhagavad-gita or Srinmad-Bhagavatam-it is declared that the Lord is a
sentient being and is suprene over all other living entities. His
glorious activities are identical with H nself. One should therefore not
i ndul ge in hearing and speaking of the activities of worldly politicians
and so-called big men in society--activities which are all rubbish--but
should nold his life in such a way that he can engage in godly
activities without wasting a second. Sri |sopanisad directs us towards
such godly activities.

Unl ess one is accustoned to devotional practice, what will he
renmenber at the tine of death when the body is dislocated, and how can
he pray to the almghty Lord to remenber his sacrifices? Sacrifice neans
denying the interest of the senses. One has to learn this art by



enpl oyi ng the senses in the service of the Lord during one's lifetine.
One can utilize the results of such practice at the tine of death.

TEXT 18

agne naya supat ha raye asnman

vi svani deva vayunani vidvan

yuyodhy asmaj j uhuranam eno
bhuyi stham te nama ukti m vi dhema

agne--O ny Lord, powerful like the fire; naya--kindly |ead; supatha--by
the right path; raye--for reaching You; asman--us; visvani--all; deva--O
ny Lord; vayunani--actions; vidvan--the knower; yuyodhi--kindly renove;
asmat --from us; juhuranam-all hindrances on the path; enah--all vices;
bhuyi st ham - nost nunerous; te--unto You; namah uktim -words of

obei sance; vi dhema--1 do.

TRANSLATI ON

O ny Lord, powerful as fire, omipotent one, now | offer You al
obei sances and fall on the ground at Your feet. O ny Lord, please |ead
nme on the right path to reach You, and, since You know all that | have
done in the past, please free ne fromthe reactions to ny past sins so
that there will be no hindrance to ny progress.

PURPORT

By surrendering and praying for the causel ess nmercy of the Lord,
t he devotee can progress on the path of conplete self-realization. The
Lord is addressed as fire because He can burn anything into ashes,
i ncluding the sins of the surrendered soul. As described in the previous
mantras, the real or ultimte aspect of the Absolute is His feature as
the personality of Godhead. Hi s inpersonal brahmajyoti feature is a
dazzling covering over Hs face. Fruitive activities, or the karnma-kanda
path of self-realization is the | owest stage in this endeavor. As soon
as such activities even slightly deviate fromthe regul ative principles
of the Vedas, they are transformed into vikarma, or acts against the
interest of the actor. Such vikarma is enacted by the illusioned |iving
entity sinply for sense gratification, and thus such activities becone
hi ndrances on the path of self-realization

Self-realization is possible in the hunan form of species or forns
of life, of which the human form qualified by brahm nical culture,
presents the only chance to obtain know edge of transcendence.
Brahm ni cal culture includes truthful ness, sense control, forbearance,
simplicity, full know edge and full faith in God. It is not that one
sinmply becones proud of his high parentage. To be a son of a brahnmana is
a chance to becone a brahnana, just as being the son of a big nan
af fords one a chance to becone a big man. However, such a birthright is
not everything, for one still has to attain the brahm nica
qualifications for hinself. As soon as one becones proud of his birth as
the son of a brahmana and neglects to acquire the qualifications of a
real brahmana, he at once becones degraded and falls fromthe path of
self-realization. Thus his life nission as a human being is defeated.



In Bhagavad-gita (Bg. 6.41-42) we are assured by the Lord that the
yoga- bhrastas, or souls fallen fromthe path of self-realization, are
given a chance to rectify thenselves by taking birth either in the
fam lies of good brahmanas or in the famlies of rich nerchants. Such
births afford higher chances for self-realization. If these chances are
m sused due to illusion, one | oses the good opportunity of human life
af forded by the al m ghty Lord.

The regul ative principles are such that one who follows themis
pronoted fromthe platformof fruitive activities to the platform of
transcendental know edge. After nany, many births, and after attaining
the platform of transcendental know edge, one becones perfect when he
surrenders unto the Lord. This is the general procedure. But one who
surrenders at the very beginning, as recommended in this mantra, at once
surpasses all stages sinply by adopting the devotional attitude. As
stated in Bhagavad-gita (Bg. 18.66), the Lord at once takes charge of
such a surrendered soul and frees himfromthe reactions to his sinfu
acts. There are many sinful reactions involved in karma-kanda
activities, and in jnana-kanda, the path of philosophical devel opnent,

t he nunber of such sinful activities is |less. However, in devotiona
service to the Lord, the path of bhakti, there is practically no chance
of incurring sinful reactions. One who is a devotee of the Lord attains
all the good qualifications of the Lord Hi nself, what to speak of the
qualifications of a brahmana. A devotee automatically attains the
qualifications of an expert brahmana authorized to perform sacrifices,
even though the devotee may not have taken his birth in a brahnmana
famly. Such is the omi potence of the Lord. He can make a nman born in a
brahmana fam |y as degraded as a | owborn dog-eater, and he can al so nake
a | owborn dog-eater superior to a qualified brahmana sinply on the
strength of devotional service.

Since the omipotent Lord is situated within the heart of everyone,
He can give directions to His sincere devotees by which they can attain
the right path. Such directions are especially offered to the devotee
even if he desires sonething else. As far as others are concerned, God
gi ves sanction to the doer only at the risk of the doer. In the case of
a devotee, however, the Lord directs himin such a way that he never
acts wongly. In Srinad-Bhagavatamit is said:

sva- pada- nul am bhaj at ah priyasya
t yakt anya- bhavasya hari h paresah
vi karma yac cotpatitam kat hanci d
dhunoti sarvam hrdi sannivi stah

"The Lord is so kind to Hi s devotee that even though the devotee
sonetines falls into the entangl enment of vikarma--acts against the Vedic
directions--the Lord at once rectifies the nistakes within the heart of
a devotee. This is because the devotees are very dear to the Lord." (SB
11.5. 42)

In this nmantra the devotee prays to the Lord to rectify himfrom
within his heart. To err is human. A conditioned soul is very often apt
to commt mstakes, and the only renedi al neasure to take agai nst such
unknown sins is to give oneself up to the lotus feet of the Lord so that
He may guide. The Lord takes charge of fully surrendered souls; thus al
probl ens are solved sinply by surrendering oneself unto the Lord and
acting in terns of the Lord's directions. Such directions are given to



the sincere devotee in two ways. One is by way of the saints, scriptures
and spiritual master; and the other is by way of the Lord Hinsel f, who
resides within the heart of everyone. Thus the devotee is protected in
all respects.

Vedi ¢ know edge is transcendental and cannot be understood by
nundane educational procedures. One can understand the Vedic mantras
only by the grace of the Lord and the spiritual nmaster. If one takes
shelter of a bona fide spiritual nmaster, it is to be understood that he
has obtained the grace of the Lord. The Lord appears as the spiritua
master for the devotee. Thus the spiritual master, the Vedic
i njunctions, and the Lord Hinself fromw thin all guide the devotee in
full strength. Thus there is no chance for a devotee to fall again into
the maya of material illusion. The devotee, thus protected all around,
is sure to reach the ultimte destination of perfection. The entire
process is hinted at in this mantra, and Srinad-Bhagavatam (SB. 1.2.17-
20) explains it further.

Hearing and chanting of the glories of the Lord are in thensel ves
acts of piety. The Lord wants everyone to hear and chant because He is
the well-w sher of all living entities. By hearing and chanting of the
glories of the Lord, one becones cleansed of all undesirable things, and
his devotion becones fixed upon the Lord. At this stage the devotee
acquires the brahm nical qualifications, and the resultant reactions of
the | ower nodes of nature (passion and ignorance) conpletely vanish. The
devot ee becones fully enlightened by virtue of his devotional service,
and thus he cones to know the path of the Lord and the way to attain
Hm As all doubts dimnish, one becones a pure devotee.

Thus end t he Bhaktivedanta Purports to Sri |sopani sad, the
know edge that brings one nearer to the Suprene Personality of Godhead,
Krsna.

“Sri lsopanisad” by His Divine Grace A . C. Bhaktivedanta Swamni
Pr abhupada.
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