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How They Became 'Heathens": Theosophy, Kinza Hirai and Wong Chin Foo)

Yorimitsu Hashimoto (Yokohama National University)

Servile Parody of Civilisation and Christianity?

In the late nineteenth century the self-evident superiority of Christianity and civilisation was critically
challenged. Civilisation and Christianity were appropriately transferred and transformed by the Oriental
‘secondary intelligence’, which certainly destabilised the West but very differently. ~ This transformation meant
anarchy for the old guard and mobilisation for the advanced guard, in which some people trembled to lose the
privileged access and others struggled to reorganise or revolutionise the hierarchy concermning race, gender, class
and religion. Analysing these movements pro and con the restructuring process, C. A. Bayly demonstrated
how formed and forged was the global economy, international organisations, religious or secular. Today’s
‘world religions’ were, according to him, molded after this globalisation. Inspired by or borrowed from the
proselytisation of Christian missionaries, the local religions fashioned themselves into ‘Imperial religions’ and
propagated the creeds with the help of global transportation and communication systemsl; e.g. the birth of
Pan-Islamism or Young Men’s Buddhist Associations”. The Theosophical movement, although Bayly spent
few pages on it, would precisely fit into his framework.

Since the sixteenth century, Buddhism had been repugnant to most Europeans, particularly the Jesuits,
because its practices appeared to be bizarre parodies of Catholic rites’.  In the nineteenth century, however, the
theology of Buddhism and Indian philosophy such as Nirvana was highly re-evaluated by the Orientalists
including Rhys Davids and Max Miiller’. For instance, T. H. Huxley attempted to interpret Nirvana, Karma,
Atman and transmigration from the viewpoint of the ethics of evolution, based on Rhys Davids’s Lectures on
the Origin and Growth of Religion: as lllustrated by Some Points in the History of Indian Buddhism (1881) and
Buddhism (1890).  Thereafter he concluded that ‘not only we, but all things, in the worlds without end of the
cosmic phantasmagoria, [wejre such stuff as dreams are made of*®. It is highly suggestive that Huxley’s
lecture coincided with the World’s Parliament of Religions at Chicago in 1893 because this passage alluded to
the line in Shakespeare’s Tempest (1611), which Prospero says before he is going to relinquish his magic and his
island kingdom. Borrowing Greenblatt’s interpretation of The Tempest as a story of British imperialism’, the
World’s Parliament of Religions presented one of the best opportunities for Prospero’s monster-like slave
Caliban and other brothers who sought to praise their gods (or Setebos in case of The Tempest) and claim their
right in their acquired language, English; i.e. “This island’s mine, by Sycorax my mother, which thou tak’st from
me*®.  Interestingly these self-assured speakers were closely related to the Theosophical movement, which was
frequently criticised due to its selective exploitation of the Oreintalist’s academic work but largely contributed to
the propagation and reassessment of Buddhism even among the Orientals. In this section I would like to argue
how the Theosophical movement was appropriated by the Orientals before and after World’s Parliament of

Religions based on the historical context of Britain.

Warfare of Theosophy in America, Ceylon and Japan

43



The founder of the Theosophical Society, Olcott, was antagonistic to Christianity and attracted by
spiritualism which was in vogue around the mid-nineteenth century in America. The rise of spiritualism in
America and Britain was closely related with the decline of Christianity and the overt conflict between the creed
and science; therefore this demand for communication with the nether world occasionally using scientific tools
might be an ideal solution for the conflict between old beliefs and new sciences’. In 1874, Olcott had a fateful
encounter with Blavatsky, a spirit medium who had allegedly made contact with ‘Mahatmas’ in Near East or
Himalaya'®. In the next year, they founded the Theosophical Society; they inspired and co-operated with each
other. Dredging the academic studies and translations of Orient from Max Miiller’s works to forged scriptures,
Blavatsky put them in her melting pot. Her first major work Isis Unveiled (1877) of 1200 pages was a
patchwork of ancient wisdoms.

In contrast with her necromancer approach, Olcott was fascinated with creeds of Buddhism. Conveniently
for the Society, an anti-Christian movement and Buddhism revival had already spread over Ceylon since the
1860s. Seizing the opportunity, Olcott and Blavatsky moved to the island in 1880 and declared themselves
Buddhists. Predictably, their Theosophical movement articulated, aroused and reinforced the Sinhalese
Buddhism revival''. The well-known example was Anagarika Dharmapala, a leading figure of the
international Buddhist revival and Sinhalese independent movement. He was five years older than M. K.
Gandhi and named David after the biblical figure. In 1880 teenage David was impressed by Olcott’s speech
and awakened as a Buddhist changing his name to Dharmapala, meaning roughly ‘homeless defender of the
Buddhist Doctrine, Dharma’”®.  While Gandhi’s rediscovery of Indian spirituality in the late nineteenth century
was inspired by the books of the Theosophists such as Annie Besant’s Why I Became a Theosophist (1889) and
he appreciated the influence in his autobiography (1927-9)", Dharmapala began to keep a distance from his
guru Olcott and Theosophy and criticised their Creole Buddhism at the beginning of the twentieth century™.
Nonetheless it could not be ignored that Olcott played a significant role in acclimatising the Christian missionary
approach into Ceylon: He published Buddhist Catechism (1881) and founded the Young Man’s Buddhist
Association in Colombo in 1898". His catechism was hugely influential; more than forty editions issued,
translated into over twenty languages, and still used today in Sri Lankan schools'®.

These activities of the Theosophical Society were also subject to criticism by experts. In 1893, Max
Miiller, from the viewpoints of religious studies, criticised the Theosophist’s imaginative forgery mixing up
Buddhism and Hinduism'”.  More debunking attacks were made by the Society for Psychical Research. In
1884, the Society sent a researcher Richard Hodgson to India to investigate the medium activity of Blavatsky.
The Society published a report in which Hodgson accused her of wholesale fraud and he also suggested that she
was a Russian spy stimulating Indian ‘disaffection towards British rule’™, ~ Coincidentally key persons of the
Theosophical Society had their origins in overt or covert adversary power to the British Empire; Blavatsky was
German-Russian, Olcott was American and Besant was Irish. In 1910 Valentine Chirol, highly influential
journalist of The Times and expert on the Orient, did not resort to a conspiracy theory but bitterly recalled how
the rise of Hinduism was intensified or exacerbated, from his position, by their contact with ‘sympathizers in
Europe and America’”. In a book based on his articles from The Times, Chirol reported a distorted
interpretation of the classics in Hindu revivalists, who claimed ‘to have discovered in the Vedas the germs of all
the discoveries of modem science, even to wireless telegraphy and acroplanes™. Intentionally or not Chirol
ignored T. H. Huxley’s well-known Evolution and Ethics (The Romanes Lecture, 1893) in which this
representative intellect in Britain compared heredity to transmigration™. Chirol’s deploring of the movement
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was prompted by the work of Orientalists such as Max Miiller and the Theosophists.

The advent of the theosophists, heralded by Madame Blavatsky and Colonel Olcott, gave a fresh impetus to
the revival, and certainly no Hindu has done so much to organize and consolidate the movement as Mrs.
Annie Besant, who, in her Central Hindu College at Benares and her Theosophical Institution at Adyar,
near Madras, has openly proclaimed her faith in the superiority of the whole Hindu system to the vaunted
civilization of the West. Is it surprising that Hindus should tum their backs upon our civilization when a
European of highly-trained intellectual power and with an extraordinary gift of eloquence comes and tells
them that it is they who possess and have from all times possessed the key to supreme wisdom,; that their
gods, their philosophy, their morality are on a higher plane of thought than the West has ever reached?”

Chirol overestimated the foreign origin in Hindu or Buddhist revival and underestimated their intrinsic or active
motivation against British rule.

The wave of the Buddhist revival in Ceylon Island, stimulated by Olcott, had reached another island off the
Yellow Sea, Japan.  Since its opening to the West in 1868 the Japanese government had smoothly undertaken a
program of westernisation, but the counteraction had spread in the 1880s, as the rise of nationalism and negative
campaign to Christianity.  The Times reported that Japanese Buddhists had expounded the doctrine powerfully
and eventually commenced the publication of a missionary magazine written in English, The Bijou of Asia
encouraging Buddhism instead of ‘the moribund creed of the West™.  The Bijou of Asia, published in Kyoto,
was short-lived from July 1888 to July 1889, but the editor’s first article of “What We Mean’ repeated the
familiar criticism against Christianity, incompatibleness with science and disablement against materialism; ‘the
rude explanations of the human nature, and of his origin and destiny, must fail to satisfy the developed
intellect™. It is hardly surprising, therefore, that Olcott’s Buddhist Catechism (1881) had been welcomed and
appropriated so much that his lecture tour was planned and the committee was organised with the head of a lay
Buddhist Kinza Hirai. On 9 February 1889, two days before the promulgation of the constitution, Olcott
arrived in Kobe port with Dharmapala®.  The Times reported that Olcott urged the audience ‘not to prostrate
themselves before the shrine of foreign civilization” and to preserve the creeds of Buddhism which was superior
to Christianity because ‘[l]iving in an atmosphere of disregard, if not contempt, for their old traditions and
customs, taught to value only foreign systems and philosophies, the Indian spirit of patriotism and independence
had been numbed’”. In Olcott’s view, the mission was accomplished. His 76 lectures had an average
attendance of 2500 and he conjectures ‘I could very soon build up an International Buddhistic League that
might send the Dharma like a tidal wave around the world™*,

Nonetheless Olcott’s lecture tour had less significant impact on Japanese people than the Sinhalese people.
The main reason was the language barrier; the majority of the audience understood no English and depended on
the Japanese translation. Additionally, the address encouraged and revived pride in the Buddhists but the
theological argument was far less sophisticated for the Buddhists of different sects™. ~ As Olcott contrasted the
’30, the nationalism had

been strongly and solidly forged in Japan as a basis of their pride. The process was vividly recorded by

Japanese with ‘the natives of India, who seemed to have lost the sentiment of nationality
Lafcadio Hearn, Irish-Greek writer, who moved to Japan in 1890 and worked there as an English teacher. On

his first day of Japan, he visited a temple in Yokohama where a young attendant asked about ‘Buddhists in
England and America’, to his great surprise, in excellent English and showed to him ‘an English copy of

45



Olcott’s ‘Buddhist Catechism” if he was interested in Buddhism®'. The major strategy of Orientals to revive
their pride at the end of the nineteenth century was to emphasise the spiritual superiority of their religious
heritage even if the interpretation was distorted and the approach was inspired or appropriated by Western

oriental studies, be it academic or dubious ones like Theosophy.
How T Became a Heathen: the 1893 World’'s Parliament of Religions in Chicago

In September 1893, as a part of Chicago’s Columbian Fair, the World’s Parliament of Religions was held
with a number of picturesquely attired religious leaders of the world, such as Christians, Buddhists, Muslims
and Theosophists. In a sense, as the titles of studies of the parliament suggest, it might be regarded as a

“Museum of Faiths™ or a ‘Dawn of Religious Pluralism’.

Apparently, the congress seemed to be a religious
version of the Chicago World Exposition, a hierarchical exhibition of non-Christian and non-Europeans,
commemorating the 400th anniversary of the ‘discovery’ of America, from the viewpoint of Imperialism and
Social Darwinism®. ~ As the name of Columbus suggested the triumph of Western civilisation in the world, the
Columbian fair exhibited a triumph of Western Imperialism and anthropology. Anthropologists propagated
and illustrated the new term anthropology to the general public by an exhibition in ‘the Anthropological
Building’.  They also participated in the layout of the national buildings, particularly the centre of the fair called
the ‘Midway Pleasance’, along which the visitor would see the passage from a Dahomey village and its
inhabitants transported from ‘darkest Africa’, a Moorish castle, semi-civilised Oriental nations, and Western
powers. It presented a pedagogical and panoptic view from ‘least civilized’ to ‘most civilized’. Certainly,
some of the Oriental countries such as China and Japan were not transferred as living ethnological specimens by
the colonisers, but they represented themselves based on their own nascent national consciousness. The
Japanese Buddhist monks unintentionally revealed the ambiguous hybrid position of the ‘semi-civilized” nation.
In Midway, they enjoyed the flamboyant fair as tourists, but at the same time they were also a tourist attraction
for most of the visitor’s curious gaze.

The World’s Parliament of Religions reflected this hybridity and ambiguity of the semi-civilised country.
The Congress supposedly sought a harmony between religions based on mutual respect and understanding but
the same Western ethnocentric hierarchy of the Exposition was hidden underneath®.  Nevertheless, contrary to
the paternal and patronising intention of the organiser, John Henry Barrows, head of the First Presbyterian
Church of Chicago, the Parliament involved the propagation of the differences of the Orient, mainly
demonstrated by Japanese Buddhists. The presentation emphasised the spiritual and monolithic side of the
Orient against the Occident. In an inspiring paper on the Parliament, Ketelaar named this conscious
appropriation of Orientalism as “Strategic Occidentalism™. This was a perfect opportunity for each isolated
appropriations of Orientalism, tuming the tables on Occidental exotic interest in Buddhism, opposing
Occidental mammonism compared to Oriental spiritualism.

However the tone of the general argument by the Oriental gurus was moderate. Accommodating
themselves to the intention of the organiser and the audience, they were not able to criticise the other religions
and therefore tended to emphasise the similarities instead of the differences and harmonious community instead
of survival of the fittest. As a representative of Theosophy, William Q. Judge’s paper was included in the
Congress book but he briefly referred to Annie Besant and as a matter of course, and did not propagate the
united Buddhist brotherhood against Christianity’. ~ As Olcott was deeply moved by the attendances of Judge
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and Besant™, participation in the pantheon was what really counted. Dharmapala, whom Olcott brought on
his lecture tour around Japan, was also invited as a delegate of South Asian Buddhism. Dharmapala made a
short and perfunctory criticism of the method of Christian missionaries and urged them to send more ‘tolerant’
and ‘unselfish’ persons™, but one of the titles of his papers told everything; ‘Points of Resemblance and
Difference between Buddhism and Christianity’.  As a matter of course, emphasis was put on the resemblance.
Unsurprisingly, in his two papers, Dharmapala began his argument with quotations from Edwin Amold, Max
Miiller and William Wilson Hunter, author of The Indian Empire (1882)*. More important for the audience
was his theatrics. His exotic and saint-like atmosphere was lionised in the press and most of the articles gave
most space to their attire rather than the content of his paper*. The most famous and acclaimed figure from
the Orient was Swami Vivekananda. He was perfectly representing what the audiences and the organiser had
expected from the Oriental gurus in terms of appearance and message. This disciple of Ramakrishna was
photogenic and eloquent, and invited as ‘official representative’ of the ‘Hindoo[sic] religion’”. When
Vivekananda opened his speech with only few words, ‘Brothers and Sisters of America’, it caused four minutes
of applause and cheering. It suggested that expression of brotherhood, not information on ‘Hinduism’®, was
what the audience really wanted to hear”. In fact after his successful performances at the Congress, he had a
lecture in London and New York (1895 and 1896) and the title was not Hinduism but ‘The Ideal of Universal
Religion” in which he appealed for the universal divine brotherhood beyond sectarianism®. ~Although
Vivekananda criticised, in a discussion, the Christian indifference to the sufferings of famine in India*, his
emphasis on spiritual equity and brotherhood was more widely noticed possibly because it might have
sugar-coated the material iniquity and discrimination.

On the other hand, Japanese Buddhists regarded the invitation as a direct challenge by Christianity at the
international Ecumenical-Council-like arena of religious debate”.  The Japanese Buddhist, Kinza Hirai, would
be an extremist example. Hirai, one of the organisers of Olcott’s lecture tour in Japan, contrasted Western
imperialism with Japanese harmonious syncretism. His paper, entitled ‘The Real Position of Japan toward
Christianity,” was at first rejected by the organiser Barrows, due to its too harsh criticism against ‘false
Christianity,” according to Hirai®*. Blaming the Western countries on the basis that they ‘misunderstood’ and
‘misrepresented’® Japan, Hirai emphasised that the Japanese had tolerantly accepted all religions with entire
harmony from the beginning of history. He further suggested that this syncretism, ‘Japanism™ he called it,
would be a prototype of the ideal of the congress in another paper at the Congress™. But, he indicated the
dissimilarity of Christianity as a minion of imperialism, taking an example of the Christian mission in Japan.
His main points can be summarised as inconsistency between the deeds and words of so-called Christendom.
Attacking a contradiction between colonisation and Christian philanthropy in order to revise Japan’s unequal
treaties with the West, that is Hirai’s strategy’>. Though they preached the equality of human beings, they
imposed unequal treaties on Japan and discriminated against Japanese in America like a ‘dog’; he went so far as
to quote several anti-Japanese immigration slogans, saying, ‘Japs must go’ or ‘No Japanese is allowed to enter
here™”.  Making accusations of hypocrisy and distinguishing Christianity from “false Christianity’, he said, ‘we
are perfectly satisfied to be heathen’™. Contrary to Hirai’s expectation, ‘the thousands of Christians’ ‘rose
again to their feet and gave him three mighty cheers™. His speech can be interpreted as a reverse of the
conversion of paganism to Christianity at the mission show, possibly inspired by the Theosophy movement.
As a matter of fact, the central concepts of Buddhism at the Chicago congress presentations were translated into
Theosophical terms™. This Theosophical connection also implies that the Theosophy movement and
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Buddhism cult as an altemative Christianity inspired Hirai’s severe condemnation of Western civilisation and
reassessment of synthetic or spiritual Buddhism.  This appropriation was followed even by Japanese Christians
in the tidal wave of nationalism and emperor-worship. Many Japanese Christian intellectuals struggled to
make Christianity compatible with Japanese society and claimed authenticity of Japanised Christianity by
criticising the hypocrisy of Western Christianity. For instance, the Rev. Hiromichi Kozaki, who had attended
the World’s Parliament of Religions in 1893 as a Japanese Christian, later said that ‘Japan is the place where the
world-problem of Christianity is . . . being gradually solved™’ due to its syncretism beyond sectarian strife.
Hirai’s performance and harsh criticism against ‘false Christianity’ and anti-Oriental immigration in
America could be compared with the activities of Wong Chin Foo, who was the earliest Chinese activist for
Chinese civil rights, and allegedly the first to use the term ‘Chinese American™. Recently he has been
reappraised as an example indicating that Chinese people in America were not mere voiceless victims but his
relation with Theosophy was kept intact. It is not certain when Won came to know of Theosophy, or what
connection existed between him and Madame Blavatsky, but at least in May 1877, Blavatsky seemed to have
met Wong in New York. She noted in an article dated 5 May 1877 on The New York World that ‘Of Wong
Chin Foo’s merits or shortcomings I know nothing, except that since his arrival his conversation and behaviour
have impressed, very favourably’.
“Wong-Chin-Fu, the Chinese orator’® and quoted a conversation with him about Nirvana; ‘This condition’, he

In her above-quoted work, Isis Unveiled (1877) she also mentioned

said, ‘we all understand to mean a final reunion [sic] with God, coincident [sic] with the perfection of the human
spirit by its ultimate disembarrassment of matter. It is the very opposite of personal annihilation™® and [i]t is
the missionaries in China and India, who first started this falsehood about Niepang [sic], or Niepana (Nirvana)
[sic|®. As a matter of course, Blavatsky used his name as her authority on Buddhism, but Wong’s words
suggested that it should be ‘we’ Orientals who were, to borrow from Said’s Orientalism, ‘dominating,
restructuring, and having authority over the Orient™. The forerunner of Hirai’s presentation was found in
‘Wong Chin Foo’s paper on The North American Review. Triggered by “Why am I a Unitarian?” in 1886, each
sect’s beliefs declaration followed almost every month such as “Why am I a Methodist?” and “Why Am I a
Baptist?”. In 1887, Wong Chin Foo contributed an article entitled ‘Why am I a Heathen?"®, as the first
non-Christian in this why-am-I-series. He did not mention Theosophy but his attack on Western materialism
from the standpoint of the Chinese civil rights movement had points in common with the later conversion
narrative of M. K. Gandhi’s autobiography. Deriding the sectionalism of Christianity alluding to a number of
why am ‘I’ belonging to this sect, he praised Chinese culture and society as being without serious sectionalism.
On the other hand, he criticised Western mammonism and the opium trade imposed on ‘the points of Christian
bayonets’”. Reasonably Wong attacked the inconsistency between the deeds of Christians in America and
words in The Bible; Criticising Irish-American Denis Keamney’s agitation ‘Chinese must go!"®, what was
necessary, he suggested, was fraternity, not patronizing charity, stopping short of saying ‘there, dog, take your
crust and be thankful’®’.  He then narrated the Chinese supreme sentiment to God®, taking a strategy to forge
a counterpart to Christianity or simply appropriating the Theosophical way of worshipping God and
synthesising the hotchpotch of gods, because this kind of monotheism was very unlikely to China®.
Explaining the reason why he remained a heathen, he concluded his article by the word, ‘I earnestly invite the
Christians of America to come to Confucius’”.

There is no document to demonstrate the connection between Wong Chin Foo and Kinza Hirai. In spite of

differences of each approach and style, obvious was the synchronicity of their strategy and appropriation of
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conversion narrative wherever harsh racial discrimination and the following awakening happened in America.
Finally, I will point out the similarities of the appropriation, an attack on the hypocrisy of Christianity and
racial discrimination with How I became a Christian: Out of My Diary (1895), written in English by Kanzo
Uchimura, who had resigned his profession, although he was one of the patriotic Japanese Christian
representatives, due to his denial to bow low at the ceremony of the Imperial Rescript in 1891. His How [
became a Christian was based on the diary during his stay in America from 1884 to 1888. As M. K. Gandhi
had idealised England as ‘the land of philosophers and poets, the very centre of civilization'”', this ‘Heathen
Convert’ named ‘Jonathan’ and baptised in 1878, pictured America as ‘a Holy Land’™.  Until he graduated
from Amherst College in 1887, however, the Promised Land had turned out to be ‘a land of mammon-worship
and race-distinction’”. In his confession of conversion to Christianity, he narrated how he was severely
discriminated against and how this racial prejudice was closely connected with the anti-Chinese exclusion act
from 1882. Uchimura thought that Chinese immigration was unreasonably exaggerated as an economical,
biological, religious menace. He denied the vulgar belief, “The Chinese by their low wages do injury to the
American laborer’™.  He also sympathised with ‘a poor pox-stricken Chinaman who [wals dungeoned by the

San Francisco quarantine in a manner as if he had upset then imperial thrones’””.  Uchimura supposed angrily,

If we had done to American or English citizens in our land half as much indignities as are done to the
helpless Chinese in America, we would soon be visited with fleets of gunboats, and in the name of justice
and humanity, would be compelled to pay $50,000 per capita for the lives of those worthless loafers, whose

only worth as human beings consists in their having blue eyes and white skins and in nothing more™.

He also denied the mission show in which converted heathens told how they were awoken from the ignorance
and became a Christian only ‘in fifteen minutes’ because they were exhibited as mere ‘living illustration” or
‘some wieldy specimens from the Indian jungles’ such as ‘tamed rhinoceroses’’ in circus. After his return
from the Holy Land, he thought that there was no place like home;

I rather reckoned my heathen relationship a special privilege of my own, and thanked God once and again

for having brought me out into this world as a ‘heathen,” and not as a Christian™.

He, then, realised that his aim was to unite the heathen Japanese spirit and Christianity. This argument was
very similar to the Rev. Kozaki’s optimism; Japan would be the Promised Land giving a solution for Christian
sectarianism and racial discrimination. Critical of Christian missionary and Japanese Christian as he was,
Hearn, possibly alluding to these so-called ‘real’ Christians like Uchimura, derisively wrote that some of the
Japanese Christians had ‘openly expressed their desire to dispense altogether with the presence of foreign
proselytizers, and to create a new and peculiar Christianity, to be essentially Japanese and essentially national in

579

spirit Taking a favourable viewpoint, this Creole Christianity might be one of the other religious swaraj

movements; the spiritual and sometimes political struggles to achieve independence out of patronising tutelage.
Oriental Dilemma between Silence and Eloquence

As seen above, Orientals, isolated and discriminated against, struggled to revive their pride from the 1880s
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onwards. With or without the help of Theosophy or Oriental studies, religious traditions were reorganised,
recast and revised to fashion their own heathenism or ‘real Christianity’. These movements, a prototype of
Oriental nationalism, coincided with the rise of alternatives to Christianity and material civilisation. This can
be another example of the destabilisation and reorganisation of hierarchy based on the close relations between
Christianity and civilisation at the Fin de Siécle. The World’s Parliament of Religions in 1893 was, therefore,
historically important because Orientalism was appropriated and reversed systematically by the Orientals.

However, the language was still a barrier. Dharmapala, Vivekananda, Wong Chin Foo and Kinza Hirai
had a sufficient command of English to propagate their ideas in speech or writing because English was or
became nearly their first language. On the other hand, Uchimura and particularly the Japanese Buddhists
except Hirai at the Congress had more or less difficulties in their English performances®. Uchimura’s How I
Became a Christian, for instance, was almost ignored in America due to its heathenism in language and content.
However Orientals claimed authenticity over Orient or Christianity as in Uchimura’s case, their language was
not persuasive enough.

It is worthwhile reviewing briefly the problem of Occidental representation of the Orient, harshly criticised
by Said’s Orientalism (1978). Said’s Orientalism begins with a well-known quotation from Marx’s The
Eighteenth Brumaire of Louis Bonaparte (1869), ‘[tlhey can not represent themselves; they must be
represented™®.  As Said suggested, this condescending and patronising attitude was widely and deeply rooted
in Orientalism.  Although Said did not deal with the problem of English language in colonisation, Macaulay’s
‘Minute on Indian Education’ (1835) was one of the representative examples’; Macaulay said, ‘[w]e have to
educate a people who cannot at present be educated by means of their mother-tongue’®.  For this reason, if
only the British institution created ‘Indian in blood and colour’ but ‘English in taste, in opinions’, in Macaulay’s
rosy vision, ‘[t]o that class we m[ight] leave it to refine the veracular dialects of the country, to enrich those
dialects with terms of science borrowed from the Western nomenclature, and to render them by degrees fit
vehicles for conveying knowledge to the great mass of the population™. Macaulay’s hope was practically
betrayed; the creature would revolt against the creator, just as in Mary Shelley’s Frankenstein (1818).
Nonetheless, in terms of the English language rule, Gandhi admitted that his fight for independence might be a
losing battle. In Hind Swargj (1910), the fundamental work for his nonviolent resistance and political
independence movement in India, Gandhi had argued against a young radical reader but nearly agreed with the
reader’s radicalism as for the English education.

Reader: Do I then understand that you do not consider English education necessary for obtaining Home
Rule?

Editor [Gandhi]: My answer is yes and no. To give millions a knowledge of English is to enslave them.
The foundation that Macaulay laid of education has enslaved us. I do not suggest that he had any such
intention, but that had been the result. Is it not a sad commentary that we should have to speak of Home
Rule in a foreign tongue?®

Needless to say, Gandhi’s comment referred to Macaulay’s ‘Minute on Indian Education’. Macaulay laid
down the policy of indirect rule by the Indian elite who acquired English language but, as Gandhi fairly
explained, it was not Macaulay’s intention to ‘enslave’ the Indian people by promoting English to the masses.

This was a dilemma for Orientals to represent the Orient at the times.  If keeping silence, they would have
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been represented by the Occident. In order to write or speak back seriously, they had to take the risk of
linguistic colonisation. Otherwise, their speech could be regarded as a just for fun, like Pidgin English. As
these tide changes were beyond the British Isles, most of the absent-minded British imperialists were ignorant of
these counter attacks from the 1880s. The anonymous pamphlet The Decline and Fall of the British Empire
(1881) brightly reflected the differences between the homeland and the colonies. This was supposedly
written by a Chinese historian Lang-Tung, tutor to Prince ‘Sing and Hang’, for ‘the use of Junior Classes in
School’ in China in the far-off future of 2881.  As the name of the author was obviously a pun for lantern and
the supposed translator “Yea’ possibly alluded to the nodding mandarin, this nightmare of the downfall was only
projected onto the Chinese screen, half in jest and half in eamest. While Olcott reversed the methods of the
Christian missionary in his Buddhist Catechism (1881) and reinforced the Buddhist revival across Asia, this
parody of catechism presented a topsy-turvydom between British barbarian and Chinese agency for civilisation
and Christianity.

Q. Arenot efforts being now made to reconvert the English to Christianity?

A. Yes. Within the last few years the Chinese Church Missionary Society has spent upwards of 400,000
dollars in endeavouring to reclaim this interesting race. There are now nearly one hundred places of
worship in the British Islands, in which upwards of 15,000 persons assemble every Sunday to hear the
gospel preached by Chinese missionaries. ~Several schools have been erected, to which the people flock in

great numbers, and display much eamestness, if not aptitude, in their efforts to learn reading and writing®”.

It is hardly surprising, therefore, that the pamphlet ended with British projection of most unlikely hope over
China; ‘it is hoped and believed that, in a few years’ time, the blessing of Chirstianity and civilization will once
more be diffused throughout these interesting islands™®.

In spite of its struggle for westernisation, Japan still held almost the same status as China in the British
hierarchical psychological map of the times. The land of nodding mandarin was also associated with Japan,
possibly due to the figures and landscapes on its Chinaware and lacquer ware. Generally and reasonably the
curios from Japan had been much more favoured in Britain through the 1880s, rather than the narrative of how
they were modernised, converted or awakened. As a leading figure of aestheticism, Oscar Wilde wittily and
vividly remarked in “The Decay of Lying: An Observation’ (1889) that what counted was inspiration to the art,
not what they really were®. According to Wilde’s acute observation, the fashion of Japan at the time was
completely constructed; as Mackenzie noticed, it could be estimated as the forerunner of Said’s Orientalism’™.

In an imaginary dialogue, a Wilde-like person expounded his idea,

Now, do you really imagine that the Japanese people, as they are presented to us in art, have any existence?
If you do, you have never understood Japanese art at all. The Japanese people are the deliberate
self-conscious creation of certain individual artists. If you set a picture by Hokusai, or Hokkei, or any of
the great native painters, beside a real Japanese gentleman or lady, you will see that there is not the slightest
resemblance between them.  The actual people who live in Japan are not unlike the general run of English
people; that is to say, they are extremely commonplace, and have nothing curious or extraordinary about
them. In fact the whole of Japan is a pure invention. There is no such country, there are no such people.

One of our most charming painters went recently to the Land of the Chrysanthemum in the foolish hope of
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seeing the Japanese.  All he saw, all he had the chance of painting, were a few lanterns and some fans”".

As Ono carefully investigated, that artist whom the speaker derided was Australian-born Mortimer Menpes,
disciple of James McNeil Whistler’”. For Wilde, there might be no such thing as a right or a wrong image
because all the images should or could be simply classified as inspiring or not. Ironically twisted, but a
number of Oriental gainsayers struggled to be understood that ‘they’ were ‘extremely commonplace’; in other
words, due to rooted stereotyping, the Orientals had to accept or appropriated the stereotype.

As easily expected from the contexts, the Parliament of Religions in 1893 was derided and overlooked in
Britain, nothing more than feast for eyes or curious cabinets in Oriental artefacts. Except for a short notice of
the Congress™, The Times coldly regarded the proceedings of the Conference as ‘grotesque’ and ruthlessly
discarded the ‘religious harmonies and unities of humanity’ as ‘surely impossible™. The Times review
estimated some of the papers as appealing but ended the review with a cynical remark that all the interesting
points derived ‘from their intrinsic merits and not from that fact that they were addressed to a so-called
Parliament of religions’. However, with hindsight, Valentine Chirol of The Times, recalled the Congress as a

black omen and criticised the rise of Hinduism at the afore-quoted passage.

Is it surprising that with such encouragement Hinduism should no longer remain on the defensive, but,
discarding in this respect all its own traditions as a non-proselytizing creed, should send out missionaries to
preach the message of Hindu enlightenment to those still groping in the darkness of the West? The
mission of Swami Vivekananda to the Chicago Congress of Religions is in itself one of the most striking

incidents in the history of Hindu revivalism™.

As seen above, Vivekananda delivered a rather moderate speech calling for the harmony between the East and
the West, nearly what Chirol wished for here. Intentionally or not, Chirol missed the potential menace in
heathenism of Dharamapala and Hirai.

The tide had slowly but surely changed the land of chrysanthemum or nodding mandarin. Gradually,
disappointment or fear had spread to realise that the lands were also ‘extremely commonplace’ and the British
people took their statements more seriously than ever, not through the eloquent propaganda in pidgin English at
the World’s Parliament of Religions but through silent propaganda by deed, i.e. the Sino-Japanese war (1894-5).
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The Theosophical Accounts in Japanese Buddhist Publications Issued in the
Late Nineteenth Century, a Select Bibliography

Akai, Toshio (Kobe Gakuin University)

1. Introduction
1-1. The purpose of this article

The 1880s were the years when the serious interest in Theosophical Society was rapidly grown
among Buddhist Reformists in Japan, and the spread of their attention is evidenced by the abundance
of reports on the Theosophical movement then written for the Buddhist publications. Judith
Snodgrass' analytical review in Presenting Japanese Buddhism to the West (2003) schematizes the
political climate of the age, where Buddhism was drove into a tight corner by the expansion of
Christianity and the nationalization of Shintoism, and she ingeniously visualizes the trajectory the
Japanese Buddhist Reformism followed, from the excessive expectations to "white Buddhists," to
the utter disappointment with the Theosophy as a movement worthy of making alliance with. This
article is to supplement her scheme by presenting a select bibliography of the Theosophical accounts
recorded in the Buddhist publications of the 19th century Japan, and thereby to show the outline of

the Japanese Buddhist journals the Reformists issued with the interest in the Theosophy.

1-2. Three agencies for Japanese Buddhists

Traceable from the accounts recorded in those journals is that the Buddhist Reformism in their
genesis days relied heavily on three agencies who transmitted the news of Buddhist activities taken
place overseas to Japan with their own interests, and the importance of them was devalued
drastically after 1890s when Japanese researchers were dispatched to Western world and official
communication with Buddhist academia was established. Accordingly, a proper survey of these

agencies is necessary before entering detailed study of each journal.

1-2-1. Theosophical Society

The agency we should mention first is no doubt the Theosophical Society. The initial contact with
it began with the Mizutani Jinkai's correspondence with H. S. Olcott. Mizutani was a Buddhist priest
belonging to the True Pure Land sect, widely known as a radical propagandist warning of the
overwhelming power of Christianity's invasion to modernizing Japan. Although how long his

correspondence with Adyar was sustained is not certain, he obtained a translation right of The
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Buddhist Catechism from Olcott himself in 1882, and the Japanese version was published in 1886,
with the title written by the hands of the Archbishop of Chionin, the head of the Pure Land sect, the
effigy of great expectation and importance Japanese Buddhist world weighed on the advent of the
white Buddhist's messages. The publication stirred the sheer attention to the Theosophical Society,
coupled with its movements in British India, and eventually a preparatory committee for inviting
Olcott to Japan was organized, whose members covered different Buddhist sects frequently hostile
with each other in the past. Hirai Kinza, then a lay Buddhist who was running The Oriental Hall, an
English school for young Buddhists he founded in 1885 in rivalry with the most eminent Christian
pioneer Nijima Jo's The Doshisha English School, was the central figure of this committee, and he
dispatched in 1888 his friend Noguchi Zenshiro, later named himself Fukudo, to Adyar as a delegate
to discuss Olcott's detailed schedule in Japan. Due to a reason still unknown to us, Hirai receded
from the committee just a few days before Olcott's arrival, but the program of the invitation itself
was certainly not successful without his determined initiative and contribution to it.

Many Buddhist journals and papers published the reports of the Olcott's visit to Japan, and
remarkable among them are frequent notices to Hewavitarne Dharmapala, later honorably entitled
Anagarika, and the messages he wrote to Japanese Buddhists. Dharmapala, then a disciple of Olcott
and was undertaking energetically a task of transforming Buddhist Reformation in Ceylon into
Singhalese nationalist movement, was no doubt a pivotal figure who transmitted without time lag the
news of Buddhist events and problems he experienced in British India to his comrades in Japan.
Although stated under an umbrella of the Theosophist movements, those messages and reports
relating his resolute activities did not fail to supply an apt prescription for Buddhism's modernization
to Japanese Reformists who were desperate in establishment of the reformed Buddhism as a central
dogma of Japanese national identity.

Another passage of communication with the Theosophy was Matsuyama Ryokuin aka Matsutaro's
contact with William Q. Judge. Matsuyama was one of the founding members of the Society for
Communication with Western Buddhists, Obei Bukkyo Tsusihinkwai in Japanese, organized under
the initiative of Akamatsu Renjo, one of the first Japanese Buddhists who had traveled to Europe,
and then, as a cabinet member of Nishihonganji sect, vigorously patronizing the Buddhist
Reformism in Japan. The Buddhist Propagation Society, Kaigwai Senkyokwai in Japanese, was
reproduced from this parent Society in 1886, and it started to issue Bijou of Asia, the first Buddhist
journal in English same year. At the editorial department of this journal, to which Matsuyama joined
together with his students or colleagues of a Nishihonganji-running college Futsu Kyoko, including

Takakusu Junjiro, a disciple of Max Muller and known later internationally as an authority of
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Sanskrit literature, he was acquainted with Western readers interested in Mahayana Buddhism, and
Judge, then the President of American Branch, the Theosophical Society, was one of them. Some of
the letters Judge wrote to Matsuyama were translated into Japanese and published in The Buddhist

Affairs Overseas, another journal The Buddhist Propagation Society issued for Japanese readers.

1-2-2. Philangi Dasa

To be cited next is Herman Vetterling, aka Philangi Dasa, a Swedish-American esotericist who
interpreted Buddhism in his own Swedenborgean context, and his importance for the early Buddhist
Reformists can be recognized by the recurrent references to The Buddhist Ray, a periodical Philangi
Dasa published privately. The contactee with Philangi Dasa was arguably Matsuyama Matsutaro. His
communication with Philangi Dasa did not last long, and the part of the correspondent was
transferred later to Ohara Kakichi, a lay Buddhist probably belonging to Tendai sect, who translated
Paul Carus’s The Gospel of Buddha (1894) into Chinese. Philangi Dasa is a paragon of an
esoterisized Buddhism, bred from the stream of modern Western esotericism just as the Theosophy
was, but in its conclusion diverged widely from the counterpart. So great was Philangi Dasa's
aloofness from the Theosophist ideas that the materials written by and mentioning to him is basically
excluded from my listing, but his indigenous interpretation of Buddhism entirely different from
Sino-Japanese traditions no doubt enabled the Japanese Reformists to acknowledge how self-styled

Buddhists in Western world reviewed Buddhism with their own interest.

1-2-3. Pfoundes

For the Japanese Reformists, C. Pfoundes is the last but not the least gateway to which they could
access Buddhist information overseas. Pfoundes' opinion was held in high regard because of his
career of the reporter of The Japan Weekly Mail, an English paper known of its pro-Japanese editing
policy among Meiji era intellectuals, and The Buddhist Propagation Society appointed him to an
official correspondent at London. Boasting of his own expertise of Japanese culture and regarding
himself as a mouthpiece of Japanese Buddhists, Pfoundes sew the seed of suspicion toward the
Theosophy in the heart of Japanese Buddhists, and accused the Theosophists severely of their wide
divergence from genuine Buddhist dharma. He constantly dispatched warning to his Japanese friends
not to be snared into the Theosophists' fair words, and, when Takakusu Junjiro came to England to
learn academic Buddhist study, Pfoundes attempted to separate him from Theosophist circles active
there and consequently opened a way for him to be discipled under Max Muller. Materials written by

Pfoundes and referring to him are naturally abundant, and my listing covers only those relating to the
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Theosophical affairs, although most of the Pfoundes materials reveal his own derogatory remarks on

the Theosophist interpretation of Mahayana Buddhism.

Note: It should be specified here that materials collected for my bibliography heavily depend on the

outcome of Yoshinaga Shin’ichi’s exuberant researches.

2. Journals
2-1. Kaigwai Bukkyo Jijo (The Buddhist Aftairs Overseas)

The Buddhist Propagation Society was an organization founded by progressive Buddhist
Reformists, including both priests and laymen, each of them related to some extent with
Nishihonganji, the head temple of the True Pure Land. The Buddhist Affairs Overseas, a journal this
Association officially published carried detailed reports of events which had taken place
immediately before and after Olcott's visit to Japan, together with Japanese translation of various
Theosophist treatises on Buddhism. The editors of the journal came from faculties of Futsu Kyoko, a
college Nishihonganji founded in 1885 to offer modernized education for Buddhist students, and the
cabinet members of Nishihonganji sect such as Akamatsu Renjo supported the publication.

My study concentrates on the early issues where Theosophical materials are plentiful, and it does

not extend over Vol. 38, published in 1892.

Item Title in Japanese Title in English Author Translator | Date | Vol
Mr.
Johnston,
Nov,
article i A G Esoteric Buddhism Scotland 1
1888
(Charles
Johnston)
What is the Theosophy? Nov,
article FREEL N NA] 1
(extracted from The Path) 1888
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RIS REREG, KB ™
HVv¥La v, Fv
YFK, K KU —

K., ALY TR, B

Mr. Matsuyama
Matsutaro, Mr. William
Q. Judge, USA, Mr.

Edward Wolleb, USA,

KB —F A, F = A | Miss Edith Johnston, Nov,
letters
N g, FIEES >~/ | Scotland, Mr. 1888
7.~ &7 FIK, | Hewavitarne Dharmapala,
=Y Fv b, E— | India, Mr. Eliot Berbage,
_R—VK, #ET7—F | England, Miss Arundel,
Nl i England
The increase of Nov,
report PR B D 1N
Theosophist branches 1888
P & SEMIEE DY | The Buddhist Catechism Nov,
report
A and The Light of Asia 1888
Newspapers and
PR B 9 2 T R e Nov,
report magazines on the
5 1888
Theosophy
Religions in Japan
May,
article S NOEIE (extracted from The
1889
Theosophist)
On the problems of
FEFEZIZ NS 535/ % | Buddhism frequently May,
article A. P. Sinnet
i misunderstood by 1889
non-Buddhists
A speech Col. Olcott
vy FREBEE ) | made at the reception May,
article
EER made at Chionin, 10th, 1889
February, 1889
Buddhism is the religion for future
(a mention to the article published
May,
report BT DRET-V | in Kansas City Magazine
1889

concerning the

Theosophy and Buddhism)
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The Theosophical Publishing

May,
report FEE AR AL HH R 4 House, London, and its
1889
publications
Mr. Olcott, the President of the
A BE& R4/ 2 | | Theosophical Society (on his May,
report
K activities in Japan and the 1889
disease of Dharmapala )
PR F T A b,
Miss Johnston, England, Mr.
KETA YL FU, May,
letters William Q. Judge, USA, Mr.
FYYFR, KE= K 1889
Edward Wolleb, USA
U—R, VALY TR
Oct,
article [ 754 X & On the Buddhism C. Pfoundes
1889
Against the criticism on Thai
HHZ oL\ L b~ | Prince Chandradata's study on Oct,
report
VK Nirvana made by Dr. 1889
Hartmann of Germany
The preface to The True Pure
F=ay FRERBE Oct,
report Land Catechism written by Mr.
DFF 1889
Olcott
On Mr. Olcott's activities in Oct,
report Fhay K
India and Europe 1889
Oct,
report # [ PFOUNDES X On Mr. Pfoundes, England
1889
The Buddhist Catechism, the Oct,
report bL B a R
German version 1889
[T7FA XL & Nov,
article On the Buddhism, continued C. Pfoundes
(R DH#) 1889
Matsuyama
On the origin of the current
BRI T 2 i 2 FE AR Ryokuin Nov,
article Buddhist ideas observed in
DOk EFTwT (Matsuyama 1889
Europe and USA
Matsutaro)
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The Theosophical Conference Nov,
report K B By
held in Chicago 1889
RS DA IEA L | Mr. Leadbeater, an English Nov,
report
Y ReE—&%—K reporter of The New Buddhism 1889
Rev. Sumangala, a Ceylonese Nov,
report Ve EA~ T K
priest 1889
A YY¥A, ¥, F | Mr. William Q. Judge and his Nov,
report
v FK activities in USA 1889
ZaYy N7 NRYA Nov,
letters Miss Johnston, Scotland
VAN g 1889
A A Dec,
article On the Buddhism, continued C. Pfoundes
(AE D) 1889
Matsuyama
RTINS 2 f2UEAR | On the origin of the current
Ryokuin Dec,
article Ok ZiT (A1 ® | Buddhist ideas observed in
(Matsuyama 1889
b)) Europe and USA, continued
Matsutaro)
Matsuyama
MR AT 2 20848 | On the origin of the current
Ryokuin Jan,
article DHkEZ#HT (AT | Buddhist ideas observed in
(Matsuyama 1890
i) Europe and USA, continued
Matsutaro)
A > H Y —)VEKETT— | On the activities and sayings Jan,
article
BE made by Col. Ingersoll 1890
Preface to The Buddhist Bhikkhu Feb,
article A H SR B AR S
Catechism, German version Subbhdra 1890
Matsuyama
WK HAMT 2 2 BA4E | On the origin of the current
Ryokuin Feb,
article OH¥EimT (A% | Buddhist ideas observed in
(Matsuyama 1890
) Europe and USA, continued
Matsutaro)
WRmBH T AT ALK
Mr. Pfoundes, London, 14th, Feb,
letters DOEFHH — (+A+W
January 1890
H %)
On Mr. Leadbeater's activities in Feb,
report ALY FE—F—K
Ceylon (from Dharmapala's letter) 1890
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On Col. Olcott's tour to Feb,
report B[] DA L 7
England and Ireland 1890
Matsuyama
On the origin of the current
BRKAT A T D 2 AR Ryokuin Mar,
article Buddhist ideas observed in 8
DHFREwRT (RIK) (Matsuyama 1890
Europe and USA, continued
Matsutaro)
New evidences of the Aryan
race discovered by philology Mar,
report 0B i 22 0 3 ik 8
and archaeology (extracted 1890
from The Theosophist)
AHSAANRTH Bhikkhu Subbhdra, Germany, Mar,
letters 8
. 37 + 7 A, | Mr. Pfoundes, England 1890
) The new version of The Mar,
report FINRIEEEL R S GLEES 8
Buddhist Catechism 1890
Col. Olcott's meeting at
Colombo with Japanese
HEEEE O HAEE Mar,
report delegates who stayed there on 8
EOA vz y MK 1890
the way to the World Expo
held in Paris
On the activities and sayings
A H )=V EIT— Apr,
article made by Col. Ingersoll, 9
P (EAREOHOYX) 1890
continued form vol 6
On the Theosophy (extracted
Apr,
article P TET from the lecture Olcott made at | H. S. Olcott 9
1890
Bedford, England)
o=/ TZ K, JE 7 | Mr. Dharmapala, Mr. Apr,
letters 9
T T AR Pfoundes, England 1890
On the German version of Apr,
report A 9
Sinnet's Esoteric Buddhism 1890
On the activities and sayings
AT —=IVKEIT— May,
article made by Col. Ingersoll, 10
¥ (B NEDH S X) 1890

continued form vol 9
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On the origin of the current

Matsuyama

BRI T D 2 B4R Ryokuin May,
article Buddhist ideas observed in 10
DHFRAEHT KA (Matsuyama 1890
Europe and USA, continued
Matsutaro)
hBAE D EIZ %3~ % | What a Buddhist should do C. W. May,
article 10
A immediately. Leadbeater 1890
W7 AT AK, # | Mr. Pfoundes, England, Mr. May,
letters 10
N CaVAES Dharmapala 1890
On the activities and sayings
AT —NVKEIT— Jun,
article made by Col. Ingersoll, 12
PE (0¥ X) 1890
continued
On the activities and sayings
AT —NVKETT— Aug,
article made by Col. Ingersoll, 13
BE (DY X) 1890
continued
=, By NET | Pall Mall Gazette's reports on Aug,
report 13
] Blavatsky's disease 1890
On Duke Bismarck's
Aug,
report B A~ — 7 5 clairvoyance (extracted from 13
1890
The Theosophist)
Buddhism and the Theosophy,
i 2 & AR ELIZ 5k C @ | Questions and Answers H. P. Oct,
speech 14
Hip-s (extracted from The Key to the | Blavatsky 1890
Theosophy)
The Buddhists active in New
=7, ANTFOMH Oct,
report York a decade ago (extracted 14
& 1890
from The Theosophist)
bk A L= | The Theosophical Society in Nov,
report 15
T B California 1890
A new society organized by Nov,
report TR AR B O A Z5E S 15
Greece Theosophists in Athens 1890
Mr. Olcott's speech (made at the
Feb,
article HER OB 15th Theosophical Conference, H. S. Olcott 18
1891

Adyar, December, 1890)
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Col. Olcott departed from
India, together with Mr.
Aug,
news Fay MK Bertram Keightley, to attend 23
1891
the Theosophical Council held
in London
FhE B R HERIIMEFE | Col. Olcott's public statement
Aug,
news MnHRBLAEE DHIZE LT | on the restoration of Bodhgaya 23
1891
EOESELERD relics
The already-reported Madam
Blavatsky's passing and her
~ BN, TTRY KA Aug,
news post-mortem reputations 23
X (4 1891
(based on the obituary notice
published in The Path)
BN ) R B Aug,
letters A Theosophist, from Paris 23
B 1891
The Theosophical Conference
held in Chicago, July, 1892
Jul,
report e 7 B o S (with the list of the speakers 38
1892
including A. Besant and
Dharmapala)

2-2. Hanseikwai Zasshi, later renamed to Hansei Zasshi (The Temperance)

Violating sexual code and excessive drinking habit prevailing in Buddhist priesthood was two
vices that Christian missionaries inveighed against severely, and they made use of this to implant
suspicion to Buddhism into people's mind. Annoyed with the cunning strategy their enemy wielded,
spontaneous air of giving up drinking habit was born within Buddhist world, and certain progressive
Reformists embodied this tendency to temperance into a strong movement. The lecturers and
students of the Futsu Kyoko college organized The Temperance Society in 1886, whose purpose was
to promote temperance and social reform. The Society's journal The Temperance shared interest in
the Theosophy with The Buddhist Affairs Overseas, as some were engaged with editing business in
both journals concurrently, and several reports there accounted the Theosophical activities Olcott
and Dharmapala achieved in Japan and overseas.

Hanseikwai Zasshi, literally 'The Journal of the Temperance Society' in Japanese, was interrupted
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in 1892, with its February number as the final issue, and the rechristened journal Hansei Zasshi, "The
Journal for the Temperance,' started from May, though the volumes from July to October were
missing. When the Hansei Zasshi was disjointed from the Futsu Kyoko college in 1889, the religious
air prevalent before was receded to the background, and newly-renamed Central Review, Chuoh
Kohron in Japanese, began to deal widely with literary and genuinely political subjects, thereby
successful to transform itself into one of the most prestigious commercial magazines.

Due to the reason unknown to us, The Temperance ceased to show the volume numbers after Vol.

23, the October issue of 1889. Hence the list shown below leaves them blank.

Item Title in Japanese Title in English Author Translator | Date | Vol
MU KARIG, 977> | Mr. Matsuyama Matsutaroh Aug,
report 1
FIK & Mr. Judge 1887
Extracts from The Aug,
translation P o MERE PR 1
Theosophist 1887
b SETEiEER Al STRPIN Short History of the Aug,
report 1
Eglin Theosophical Society 1887
Ay TR F A Feb,
correspondence Miss Edith, Scotland 2
XOo¥klE 1888
Ay TR F A
FOONAE (BEA7) . B | Miss Edith, Scotland
fErwF Ry Ztw | continued, H. Don David, Mar,
correspondence 3
REVDRAF, FFKF]7 | India, Mr. (sic) Fransisca 1888
TR AD TTX 0 | Arundale, Ttaly
REX0o¥AF
FIEX L~</35 ~X
Hewavitarne Dharmapala, May,
correspondence | BT FCERE, 1# 1 6
India, Max Muller, PhD 1888
S/ NN= V%
FWBT r— R, ¥
Charles Johnston, Ireland, Jun,
correspondence | AR UV LA 7
"What is “Religion”?" 1888
G VNGRS
Jun,
report MEEZ 58 | Theosophical newspapers 7
1888
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ERE 5 A, =3 | Edith Johnston, Ireland, a
Jul,
correspondence | ARl #[#E]-~LF, 7 | Russian paper's report on 8
1888
TN X—Lr Madam Blavatsky
NOTEA GRED h "What is “Religion™?" Aug,
correspondence 9
A [ART] continued 1888
T RXF AL A7 | Edith Johnston, Ireland, on
Aug,
letters ~NFUA EEETF | temperance and 9
1888
SAA, VAN intemperance
KBV HIv L Oy
Extracts from the letter of
CEEMOWKI, 7T Sep,
correspondence Mr. William Judge, USA, 10
VYA T =TT 1888
Miss Francisca Arundale
— VD EE
Mr. Olcott's arrival Nov,
report Fvay MR EIE 11
postponed 1888
Ko RT ~NETT Dec,
correspondence Hewavitarne Dharmapala 13
T K 1888
French Theosophist Journal Jan,
report 1o B SHE FE e G 14
Lotus 1889
KB K42 84 | Spoken in Japan by Col.
HEER R~ Y—, | Henry S. Olcott, the
TR Ay KK | President of the
Feb,
speech FEAPE B @AY #E5L | Theosophical Society & Mr. 15
1889
~NEHTF X~ | Hewavitarne Dharmapala,
NRTE A =[H AL H | the Secretary of the
R Theosophical Society
Mar,
editorial H—+F/b, A /b=y | On Col. Oleott 16
1889
TIVARTI T —T Mar,
correspondence Miss Francisca Arundale 16
T — LI 1889
JI—F v, A ayhk Mar,
letters Col. Olcott 16
il 1889
Mar,
report T EE AT On the Theosophical Society 16
1889
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BT EIRR#RES | Conversation with Mr. Mar,
article 16
DO—HE Dharmapala on sickbed 1889
What Mr. Olcott did in
SRR T 24 V=
Kyoto and Osaka,
v MNROMER), RERD
Unfortunate Mr. Mar,
report A CAVA N ) S\ 16
Dharmapala, Conference at 1889
DRKE, A/LayhKD
B Chionin, The faith Mr. Olcott
4
holds
The regulations of the
PR B SUE LRI K Apr,
report Theosophical Society and its 17
Hi 1889
purpose
FIEGRMEIEDA L | A letter of attorney seven
Apr,
untitled gy hNEGICELA~T-AFK Indian Buddhist archbishops 17
1889
(AN entrusted to Mr. Olcott
HA+ " ZoEfE .z A Message to High Priests of | H. S. Matsuyama | Apr,
article 17
H3 Twelve Schools in Japan Olcott | Matsutaro 1889
Places where Mr. Olcott Apr,
report Ay MR OE|HAL 17
visited 1889
KA EHT RS Hewavitarne
To the members of the May,
article B /R—F  ~IRE Dharmapala 18
Temperance Society 1889
27F in Kyoto
May,
report =2y NROIRR Mr. Olcott went home 18
1889
G. Edward
Wolleb,
B BEIIRLTH
Is Japan a Nation worthy to Golden Gate Jul,
editorial AR [ A BB D O Al 20
invade for Christians? Lodge, 1889
ff& 57
Theosophical
Society
L ay N ERIZ | Against Mr. Olcott's The Jul,
letters 20
DEL G Buddhist Catechism 1889
Sep,
untitled =X —=ZKOEM | Mr. Dharmapala's le tter 22
1889
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B—F/v, F/bayhE | Col. Olcott and the Dec,
report
T ey Theosophical Society 1890
The conference of the Jan,
report HEEDORE
Theosophical Society 1891
Sep,
report Fvay K Mr. Olcott
1891
Oct,
report Fvay MNRD R Mr. Olcott's revisit
1891
T m— =Y bR Jan,
correspondence Mrs. Annie Besant
A 1892
Mr. Olcott, the President of Mar,
correspondence | G EF /LK
the Theosophical Society 1892
Recent situations of Mr. Jan,
correspondence | 7L N OITIK
Olcott 1893
The conference of the
TATNRT D Sep,
correspondence Theosophical Society in
FOKE 1893
Chicago
Nov,
report Ho=X—Z Dharmapala
1893
Dec,
report B R—FK Mr. Dharmapala
1893
Tom—, YU Mar,
correspondence Mrs. Annie Besant
Ly 1894
Unitarians and the Aug,
report =TT L A Syonanshi
Theosophy 1894
MM B DG (2) H
On the Buddhist movements Oct,
correspondence | (B —F/b, TV h
overseas, by Col. Olcott 1895
K)
FRES@ME (X~ /3— Feb,
correspondence India report, by Dharmapala
7) 1896
Recent Theosophist
RRCKAZ AT D& O Mar,
correspondence movement in Europe and
TRV 1896

USA
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FIEE IR (X <3 — Apr,
correspondence India report, by Dharmapala
7) 1896
May,
correspondence | FIJEiE(F India report
1896
FEE @I (L~ s8— Jul,
correspondence India report, by Dharmapala
7) 1896
An obituary notice of Mr. Jul,
correspondence | IV KA ETe
Judge 1896
Nov,
correspondence | Z/L~/3—F Dharmapala
1896
Feb,
correspondence | & /L~ 3—Z K Afi iy Mr. Dharmapala's mission
1897
Apr,
correspondence | KEHEE Maha Boddhi Society
1897

2-3. Jodo Kyoho (Journal of the Pure Land School)
The Pure Land sect started its official journal, Journal of the Pure Land Teachings, from 1889, and
the early volumes dealt with the Theosophical matters in variety. Easy to presume is that this

inclination to the Theosophy reflected the sympathy with it held by the chief editor Horiuchi Seiu.

Item Title in Japanese Title in English Author Translator | Date | Vol

New friend to Japanese

Buddhism, reporting the Jan,

editorial B A B OB R A 1
coming visit of Olcott to 1889
Japan

Matsuyama | Jan,
untitled 88 FE2GR Esoteric Buddhism A. P. Sinnet 1
Matsutaro 1889

Matsuyama | Feb.
untitled e Esoteric Buddhism A. P. Sinnet 2
Matsutaro 1889

The Speeches Col. Olcott
Hirai Feb.
speech T made at Chionin on 12th, | H. S. Olcott 2
Kinza 1889

{

13th, and 14th, February

69



Mar,
report Z K DG Mr. Olcott's speech H. S. Olcott
1889
Mar,
unspecified DL Mr. Olcott's temperance
1889
The Theosophical Society
and Buddhism (including Mar,
unspecified TR L
the mentions to Coulomb 1889
affair)
Yayoi Society's reception
(reporting the reception of Mar,
report PRAFE DS
Olcott by the Governor of 1889
Kochi Prefecture)
Mr. Olcott's meeting with
AL RERE & A K Mar,
unspecified Japanese priests of
DEL 1889
different schools
Mar,
unspecified Jifs b TEER Col. Olcott's speech
1889
What Col. Olcott
achieved during his Mar,
unspecified Z A o)
twenty days’ stay at 1889
Tokyo
Mr. Dharmapala and his Mar,
unspecified Ao RTK
sickness 1889
Gifts to the Theosophical Mar,
unspecified TR BG~D T
Society 1889
Mar,
unspecified R R A Praise and gifts
1889
unspecified F KOk E Mr. Olcott's gifts Mar, 1889
A short report of Mr. Mar,
unspecified A RN 24T D — B
Olcott's tour to Europe 1889
Matsuyama | Mar,
unspecified eBEEGm Esoteric Buddhism A. P. Sinnet
Matsutaro 1889
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The Speeches Col. Olcott

made at Chionin on 12th, Hirai Mar,
speech kR A B EE B A H. S. Olcott
13th, and 14th, February, Kinza 1889
T DR (BERD)
continued
The words of departure
BRI L=y
Rev. Sumangala gave to Rev. Mar,
report N H AR 1551
Mr. Olcott when he left Sumangala 1889
A~ 7/ 55
Ceylon
Secret correspondence (a
report on a Brahmin
Apr,
report T OimfE [Dhamodar?] entering
1889
Tibet in seek of
Mahatmas)
Mr. Olcott's meeting with
B AR =R & A Apr,
report Japanese priests of
DEE 1889
different schools
On the unification of
e AL i o> E A sk Apr,
editorial Northern and Southern
< 1889
Buddhisms
A short biography of Col.
EEHERE IO X
Henry S. Olcott, the Apr,
biography by <Y — A
President of the 1889
Fay FROKE
Theosophical Society
May,
unspecified = FK Mr. Olcott
1889
Secret correspondence, May,
unspecified FhgE omlE (B
continued 1889
The purposes of the May,
unspecified EEHEOEN
Theosophical Society 1889
The Speeches Col. Olcott
An=y FNRZA+ Hirai May,
unspecified made at Kosei Hall on H. S. Olcott
H A BEE (521 Kinza 1889

10th, February, continued
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DR DT & #5°E
May,
report T v F, = A, F/L | Do what you can do. H. S. Olcott 6
1889
=y b
The Theosophist message
A=y FESKREINC May,
unspecified Mr. Olcott brought with 6
hERHEGOML 1889
him
The Speeches Col. Olcott
EEWEGHRET Lo
made at Chionin on 12th, Hirai May,
speech v b ERA R R A H. S. Olcott 7
) 13th, and 14th, February, Kinza 1889
AT DR (B2
continued
beHGm (BRI )
Esoteric Buddhism, Matsuyama | May,
editorial FEE L A A. P. Sinnet 8
continued Matsutaro 1889
vk
Ceylon Buddhists' May,
unspecified SrEhEAE DTER) 8
movements 1889
H. S. Olcott
(A= k& & | Farewell speeches by May,
speech and 8
~ /N7 OERIEDB) | Oleott and Dharmapala 1889
Dharmapala
BT RO | Farewell speeches by Mr. Jun,
speech Dharmapala 10
(RifE ) Dharmapala, continued 1889
The Speeches Col. Olcott
A3y NIRIEARE Hirai Jun,
speech made at Kosei Hall on H. S. Olcott 10
L (N 5) Kinza 1889
10th, February, continued
Farewell speeches by Mr.
ER W& X o~ | Dharmapala, the
Aug,
speech NT K (B5/\5 | Secretary, the Dharmapala 13
1889
D X) Theosophical Society,
continued
EEMERE A/ =3 | The Speech Col. Olcott Aug,
speech H. S. Olcott 14
v bR made at Bakan 1889
EEWEHE A/ 2 | The Speech Col. Olcott Sep,
speech H. S. Olcott 15
v MECHEEL (BER) | made at Bakan, continued 1889
report $5 T B UL DN Recent affairs in Ceylon Sep,1889 | 16
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EEWEHE A/ 2 | The Speech Col. Olcott Sep,
speech H. S. Olcott 16
v MR (B2 made at Bakan, continued 1889
Recent situation of the
Mar,
unspecified FI1EE feh  BL e D F2P0 | Theosophical Society in 65
1890
India
The Reception for Mr. Nov,
report Fovay RIEREE 90
Olcott 1891
Mr. Olcott's The Buddhist
A3y MBI | Catechism (on the Oct,
report 122
2z publication of the Russian 1892
version)
Nov,
report Fvay NKOEEE | Mr. Olcott nowadays 125
1892
] How Japanese Buddhists
FIEZREM o KA E
should react against the Ohara Jul,
article — IR O A 187
atrocities Hindu Brahmins | Kakichi 1894
TALETEHF
committed in Bodhgaya?

2-4. Bukkyo (The Buddhism)

It is difficult to surmise the meandering history this general Buddhist journal walked from its first
issue, then entitled The Journal of Nojun Association, Nojunkwai Zasshi in Japanese, in 1885.
Significant for us is that it welcomed the contributions issued from any sects of Japanese Buddhism,
historically often hostile with each other, and activists of diverse sects, whose common concerns
were Buddhism's decline and the necessity of its reformation in a rapidly-westernizing society,
gathered there and discussed various problems they faced to, from which the Buddhist activities
overseas were not excluded. After a short suspension, the journal was rechristened Bukkyo (The
Buddhism) in 1888, and, under the initiative of the chief editor Kaji Hojun, himself a journalist
belonging to the Pure Land, its name was widely known, especially after 1893, as an arena where
famous Buddhist polemicists exchanged radical opinions of the Buddhist Reformation with each
other. The early issues paid extensive attentions to the Theosophy, and the news of Olcott's visit to

Japan, his statements of Buddhism, and the article written by Dharmapala occupied them.
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Item Title in Japanese Title in English Author Translator | Date | Vol
Mr. H. S. Olcott, the
ERHHARETY F Mar,
speech President of the 1
TR, FraY ik 1889
Theosophical Society
On the Theosophical M. E. Horiuchi Mar,
unspecified TR e !
Society Bruno Seiu 1889
A short biography of Mr. Mar,
biography Ay kKIS E 1
Olcott 1889
AR HIMEIE A
On Col. Olcott's visit to Rev. Apr,
speech b3y REHIZOW 2
Japan Sumangala 1889
<
On Col. Olcott's tour to Apr,
report A FERINACLAT Do & 2
Europe, continued 1889
Iz KXY | A letter from Mr. Olcott Apr,
letters 2
Z AR & his speech 1889
On Indian matters (a
Shaku Apr,
unspecified FIEE Oi@fE letter Shaku Kohzen 2
Kohzen 1889
wrote to Shaku Unshoh)
Dharmapala's recovery Apr,
report VA CAV AL/ i 2
from illness 1889
On the Theosophical M. E. Horiuchi May,
unspecified XA 3
Society Bruno Seiu 1889
Buddhism is a foundation
of a real civilisation
BT B S o FEffE Horiuchi Jun,
unspecified continued, (including 4
20 (2) Seiu 1889
extractions from Olcott's
articles).
Preface to The Buddhist
Matsuyama | Jun,
unspecified EHEEBE I E D FF | Catechism, Swedish H. S. Olcott 4
Matsutaro 1889
version
b=y MK EH# | Mr. Oleott and the Young Jun,
report 4
HEE Buddhist Association 1889
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Buddhism is a foundation

of a real civilisation,

BT ST 00 FLAE Horiuchi Jul,
unspecified conclusion (including 5
Y (3) SEikim Seiu 1889
extractions from Judge's
letters).
Speeches Col. Olcott
Avay hOIHN
made at Kosho temple, Jul,
unspecified H. JuHBEMNBLIESE 5
Sanuki Province, on 8th 1889
BBE T DB
and 9th, May
Jul,
report HER D)7 Mr. Olcott goes home. 5
1889
H. S. Olcott
On Western and Southern Kimura Jul,
unspecified V5 T ok 28 D FIER & A.P. 5
Buddhism Ryokichi 1889
Sinnet
Mr. Olcott and the Young
Yamada Jul,
unspecified F W Buddhist Association, 5
Takamichi 1889
continued
On the Theosophical M. E. Horiuchi Sep,
unspecified TR 7
Society Bruno Seiu 1889
To the Japanese (a speech Sep,
unspecified AARANITELS H. S. Olcott 7
by Olcott) 1889
On the Theosophical M. E. Horiuchi Oct,
unspecified E s ATET 8
Society, conclusion Bruno Seiu 1889
To the Japanese (a speech Oct,
unspecified AAANIZE< H. S. Olcott 8
by Olcott) 1889
On Col. Olcott's gifts to Nov,
report RO LY 9
the Emperor 1889
On the Base of Religions Ryokuinshi
T B0 8 D B A Mar,
unspecified (Olcott's speech at H. S. Olcott | (Matsuyama 13
El 1890
Madras) Matsutaro)
On the Base of Religions Ryokuinshi
T B D S A T Apr,
unspecified (Olcott's speech at H. S. Olcott | (Matsuyama 14
El 1890
Madras) Matsutaro)
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On the Base of Religions Ryokuinshi
T O D T % May,
unspecified (Olcott's speech at H. S. Olcott | (Matsuyama 15
El 1890
Madras) Matsutaro)
The Buddhism's progress Horiuchi Jul,
unspecified O (2) 16
to Western world Seiu 1890
On the Base of Religions, Ryokuinshi
FHHCL 8 O FLE & R Sep,
unspecified conclusion (Olcott's H. S. Olcott | (Matsuyama 17
¥ (58) 1890
speech at Madras) Matsutaro)
What a Buddhist should C. W. Sep,
unspecified EFE D 2T X HT 17
do. Leadbeater 1890
Shaku Feb,
unspecified F 3 MZ2OWT | On Col. Oleott 22
Kohzen 1891
FREF[ & # .~ ,%— | Dharmapala's speech on Nov,
unspecified 32
7 DG Buddha's previous lives 1891
An unexpected visit to
1B & % £ AL 2 | Japan by Mr. Olcott, the Nov,
report 32
v N KB e President of the 1891
Theosophical Society
Mr. Olcott's tour and the
Ay FRORK
responses different Nov,
report W, rEALIEEGE D R 33
between Northern and 1891
1%
Southern Buddhists
A~ HF{ETE%RL | Celebration to Rev.
Nov,
unspecified L CHRFEIROFKMEIZ | Sumangala and the origin | H. S. Olcott 33
1891
JIEN of the Shamites
Hirai Ryuge
HARIZRA T 25572808 | On Religious Ideas in Noguchi Jul,
unspecified (Hirai 72
18 Japan Fukudo 1893
Kinza)
On the Theosophical Mar,
unspecified fop o B Toki Ryuho 87
Conference 1894
Review on "The Mahayana
MER] @ TR Mar,
unspecified ) Compendium" published in 88
HRE) BLEE 1894
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2-5. Simeiyoka
Little is known about Simeiyoka, a journal the Tendai sect started to issue in 1888. Ohara Kakichi,

the correspondent with Philangi Dasa and Paul Carus, was supposed to be a member of the editorial

faculty.
Item Title in Japanese Title in English Author Translator | Date | Vol
2 The Wisdom Louise A. | Ohara May,
unspecified 41
(WISDOM-RELIGION) | Religion Off Kakichi 1891
On the development
of Buddhism (Preface | Philangi May,
unspecified B DI 41
to The Buddhist Dasa 1891
Catechism)
Shimaji
On Buddha's entering | Uden May,
unspecified s AR D Ffz 41
Nirvana (Shimaji 1891
Mokurai)
Sir Edwin Arnold's
= =T T—
opinion to the
/v RO EGEI R May,
unspecified Theosophists, 53
TOER (7w 1892
published in San
S N )
Francisco Chronicle
A short letter from
Matsuyama | May,
correspondence | 7 £ the Theosophical 65
Matsutaro 1893
Society

2-6. Dento (Taking Over The Light)

The True Words Sect of Japan, one of the two surviving streams of Vajarayana Esoteric Buddhism,
suffered from fierce internal strife in the 11th century, and was in consequence divided into two
branches in the 13th century, the Old True Words and the New True Words schools, Kogi
Shingonsyu and Shingi Shingonsyu, in Japanese respectably. Taking Over The Light, a journal the
Old True Words school started in 1890, is supposed to hold some pupils of Hirai Kinza in its editing

faculty. In our context, contributions made by Matsuyama Matsutaro concerning Theosophical
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matters and Ishido Keimoh's serial comparative studies of Swedenborg with Master Kobo, or Kobo

Daishi, the founder of Japanese Vajarayana Esoteric Buddhism, are remarkable achievements

published in its early issues.
Item Title in Japanese Title in English Author Translator | Date | Vol
Obituary to Madame
EREDT T Aug,
report Blavatsky, the 18
F—RAIET 1890
Theosophical Society
Nov,
unspecified WA RHGR The Synthetic Religion Hirai Kinza 35
1892
Annie
On Mahayana and Feb,
unspecified R TR/ N RIS S Elizabeth 40
Hinayana Enlightenments 1893
Cheney
The Theosophy Matsuyama Oct,
unspecified AR B B 55
Compendium Matsutaro 1893
The Theosophy Matsuyama Oct,
unspecified AR (K HT) 56
Compendium, continued Matsutaro 1893
Ryokuinshi
Oct,
unspecified R B 2L Esoteric Buddhism (Matsuyama 56
1893
Matsutaro)

2-7. Ohbeino Bukkyo (Buddhism in Europe and America)
Due to the shortage of information, much is still unknown about this publication, including

whether it was a periodical or not. Inferable enough from the materials on hand is that its editing

department were occupied by the Reformism activists closely related with Higashihonganji, the head
temple of the Ohtani school, another major sect of the True Pure Land denomination. The first issue

of Buddhism in Europe and America, 1889, contains several reports on the Theosophy, especially
Olcott's statements of the Buddhist movements in British India. The vols. 5 and 6 concerns chiefly
Reformist movements among the Ohtanites and the mentions to the Theosophy are few, but the fact

that the chief editor of those volumes was Sano Seido, a close friend to Hirai Kinza, has some

importance.
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Item Title in Japanese Title in English Author Translator | Date | Vol
The expansion of the Oct,
unspecified R ) PRk H. S. Olcott 1
Thesophical Society 1889
The Theosophy and Mrs. Oct,
unspecified P EL | 25k 1
mercy Ellenferg 1889
General theories of
T INTFY A (Fib Oct,
unspecified occultism (extracted from 1
HEPLADEL) WAL 1889
The Buddhist)
Oct,
unspecified A R[] 85 R Japan and Ceylon H. S. Olcott 1
1889
The speech Col. Olcott
Fay MK IR Oct,
unspecified made when he reached to | H. S. Olcott 1
Je B 1889
Ceylon
Oct,
unspecified FlE 2 BEAE India's florishment H. S. Olcott 1
1889
Theosophy, Questions and | Campbell Jul,
unspecified Eeg el Sano Seido 5
Answers Prank 1890
Aug,
unspecified hEEwT On the Buddhism A. P. Sinnet 6
1890
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Japanese Buddhism and the Theosophical Movement, A General View

Yoshinaga Shin’ichi (Maizuru National College of Technology)

Introduction

A historian of modern Buddhism, Yoshida Hisakazu, divides the Meiji era into three periods. The
first period is from the Meiji Restoration to 1885, the second from 1886 to 1899, and the third from
1900 to 1912, the year when Emperor Meiji died. Throughout the first period Japanese Buddhism
was at its lowest tide under attack by Shintoism, Christianity and the modernization of the society.
The second period is from the year when Inoue Enryo (1859-1919) published his monumental
volume Shinri no Konjin which ignited an anti-Christianity movement with nationalistic inclinations.
During the third period, two important movements of modern Buddhism, Seishinshugi and Shin
Bukkyo, were born, and each Buddhist sects throughout Japan pushed forward their own renovation.
Compared to the other two periods, the second period was the age with more enthusiasm and also
more confusion. Buddhism was energetic, but nobody knew what direction the religion should take.
We can see in this period the rise of nationalism, the internationalization of Buddhism, and its
meeting with Theosophy. Letters from Theosophists, and speeches made by Olcott, gave pride back
to Buddhists’ heart and spurred them to a Buddhist revival. In a sense the Theosophical and other

influences from abroad worked as a catalyst for the Buddhism revival to happen.

1. The Decline and Revival of Japanese Buddhism

In the feudal days of the Edo era, Japanese Buddhism enjoyed economical and political
privileges. In those days, the Buddhist temples in the villages were a kind of agency to control
common people.
In 1867 the last shogun handed over sovereignty to Emperor Meiji. In the early years of the Meiji era
the newly established government tried to adopt Shintoism as the national religion merged with an
emperor-centered political system. The Meiji government decreed the separation of Shintoism from
Buddhism in 1868, which ignited an anti-Buddhism movement called Haibutsu Kishaku. In 1870 the
imperial decree concerning Taikyo (the great teaching) was released, which made it clear that the
national ideology would be founded on Shintoism. The government introduced the system of
Kyodosyoku (Agency for Spiritual Guidance) and began to propagate the teachings. However,
owing to the opposition of Buddhists and the need to separate religion and the state, the Agency was

dissolved in 1884. The government gave up the first attempt to make Shintoism her national religion.
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But after this there still remained difficulties Japanese Buddhism had to address. The process of
modernization and Westernization started. A scientific worldview began to take the place of the
geocentric worldview of Buddhism. Learning English became take the place of learning Chinese and
Confucianism. Buddhism was thought of as escapism which hinders Japan’s economic productivity.
Another problem was the rapid growth of Christianity. When Christianity was tolerated in 1873,
missionaries took action immediately. Churches were built, mission schools opened, and young
promising boys of the samurai class converted to Christianity en masse.

Under this adversity, the two largest Buddhist sects started to renovate themselves. They were
the Higashihonganji sect and the Nishihonganji sect of Jodoshinshu (The True Pure Land school),
which is radically secular school of Buddhism. The two Honganji sects made much of the Western
style education as a means to renovate themselves. They sent promising priests to institutions of
higher education abroad, or founded the new schools of their own.

Around Meiji 20 (1887), among the students of the University of Tokyo, the reaction against the
rapid westernization began. Young intellectuals who were indignant about the cultural inequality
gathered to form a nationalistic society named Seikyosha in 1888. They were not narrow-minded
patriots, but nationalists versed in both Eastern and Western cultures. One of the founding members
was Inoue Enryo. He played the most important role in the revitalization of Japanese Buddhism.
Inoue Enryo was a priest of the Higashihonganji sect, who had been chosen by the sect and sent to
the University of Tokyo. In 1886 he published a pro-Buddhist volume, Shinri no Konjin (The Golden
Needle of Truth), in which he discussed the truth is in Buddhism, not in Christianity as the
missionaries said.

In his book Inoue pointed out a logical paradox of the creation myth of Bible. Contrastingly he
claimed that Buddhism is scientific as it matches well with Newtonian physics. From the standpoint
of comparative thought, he asserted that Mahayana Buddhism embodies the best of all the Western
and Eastern philosophies. Boldly he predicted that Buddhism would become the future religion for
scholars and intellectuals even in the West.

According to his autobiography, he seems to have been philosophically minded from the start. In
his younger days, he had been dissatisfied with the teaching of his own sect. Then he had searched
for the truth firstly in Confucianism, and then in Christianity. When he entered the University, he
found truth in Western philosophy. However, with the aid of this philosophy, he finally rediscovered
truth in Buddhism. Shinri no Konjin reflects his personal intellectual history. Not seeing Buddhism
from inside, but seeing it from outside and comparing it with other religions is a trait of his book.

And the viewpoint of comparison was given him by Western philosophy. We might say that his
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understanding of Buddhism was not a traditional one but rather a modern one, which might not be
far away from that of the Western Buddhists. Inoue thought of Buddhism as the best philosophy, just
like Olcott deemed it as an excellent moral philosophy, which was another name for psychology in
19th century. But unlike Olcott, Inoue Enryo was famous as a debunker of superstitions and occult
phenomena. So he seldom mentioned Theosophy in his writings. His Buddhism may be a little too
rational to be called religious, but it must be its rationality that attracted a lot of readers at the height
of Japan’s modernization.

The response to Inoue's book was so enthusiastic that it started a Buddhist movement called Haja
Kensho in which nationalism were united with anti-Christianity sentiments. A lot of anti-Christian
booklets followed Inoue's book, and meetings were held to denunciate Christian missions.

As this anti-Christian movement grew, Buddhist reformists and activists appeared. The most
prolific author on Buddhist reformation next to Inoue Enryo was Nakanishi Ushiro. His Syukyo
Kakumeiron (On the Religious Revolution) (1889) proposed a plan to reorganize the Japanese
Buddhist sects following the Protestant Christianity. Owing to this book, he was hired as a professor
at the Buddhist school of Nishihonganji in Kyoto. He also became connected with the reformative
movement, Hanseikwai, or the propagation society, Kaigwai Senkyokwai or Hanseikwai, both of
which sprang from among the teachers and students of Nishihonganji.

But, as Nakanishi was more spiritual-minded than Inoue, he was interested in Theosophical and
other esoteric movements. In 1889 he sailed to America to see William Q. Judge with a letter of
introduction given by H. S. Olcott. Though he stayed there for some months, he failed to see Judge.
After resigning the school of Nishihongaji, he went to Tokyo and joined the Unitarian movement.

In the westernizing society of Japan, “civilization” means “westernization”. Buddhism also had
to be “civilized”. So there were two strategies to revitalize their religion using the “halo” of the
Western civilization. One is to use the Western philosophy to endorse their own rationality, like
Inoue Enryo. The other is to have a Caucasian Buddhist speak for Buddhism, like Henry Steel
Olcott.

2. Nationalism and the Coming of Olcott

Before he came to Japan, Olcott had already been known among some Buddhists. In 1886 his
Buddhist Catechism was already translated into Japanese in Kyoto. The person who supported this
publication was Akamatsu Renjo, one of the high priests of the Nishihonganji sect.

This book caught the eye of an English teacher, Hirai Kinza (1859-1916). Hirai was born as a

son of a Confucian scholar in Kyoto. According to one of Hirai’s disciples, Kato Totsudo, while
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Hirai was staying in Nagasaki to learn English, he became an anti-Christian activist as he found
Japanese religious culture was looked down upon by the Westerners. At one time he went to Tokyo
and worked for the Japanese government as a translator for a short time, which office he resigned to
protest against Okashugi (the Westernization policy) of the Ministry of Foreign Affairs. After
returning to Kyoto, he founded a private school of English, Oriental Hall, in 1885. As English
education had been almost totally monopolized by mission schools at that time, Hirai as a fervent
layperson opened his Oriental Hall for Buddhists. In the meantime he came to know the existence of
the Theosophical Society. He got a charter for the Kyoto branch of T.S. and formed a committee for
the invitation of Henry S. Olcott to Japan. Olcott’s successful crusade in Japan was started in this
way as a private enterprise by Hirai Kinza. Noguchi Zenshiro, who was sent to India as a delegate,
came back with Olcott in 1889. After Olcott arrived in Japan, all the Buddhists welcomed him
enthusiastically. “I visited 33 towns and delivered 76 public and semi-public addresses, reaching, as
above stated, 187500 hearers” (Henry Steel Olcott, Old Diary Leaves, vol.4, The Theosophical
Publishing House, 1975, 164). It is natural that Olcott should count this crusade to Japan among one
of the most important events in his life, but the reality was not exactly as he thought. Olcott certainly
frightened the Christian missionaries, but he also dismayed the representatives of Buddhism. He
summoned a conference of the leaders of the twelve sects, a meeting which had never been held
before. In a large hall of Chionin Temple he proposed the forming of the Joint Committee. Olcott
hoped this would bring a strong unity among the Japanese Buddhists. Progressive Buddhists
welcomed such an organization enthusiastically, but to the sect leaders of the older generation such a
unity was rather a nuisance.

Olcott’s second visit to Japan in 1892 seems to have been a failure, though he might not have
thought so. He tried to have fourteen canons ratified by all the sects. His intention was to create a
common platform for dialogue between Northern and Southern Buddhism, but Japanese Buddhists
did not understand it. A Japanese monk who accompanied Olcott told him that the fourteen canons
seemed so basic that they need not be mentioned. On the other hand, Jodoshinsyu refused to sign
because their Buddhism was a radically secular one. Seen from today, with or without ratifications of
the high priests, it is clear that his propositions have brought no change to Japanese Buddhism.
When we compare the political and religious situations of Sri Lanka and Japan, we can understand
why Olcott succeeded in the former and did not in the latter. Japanese Buddhist sects had not lost all
of their organizational and economic strength. What the leaders of the sect needed was a malleable
helper, not an advisor.

However, the Buddhist intellectuals including Hirai Kinza, Nakanishi Ushiro or Inoue Enryo had
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a more international point of view. Such internationalism was a salient feature in the reformist

movement of the younger generation of Hanseikwai, which also existed in Kyoto.

3. Hanseikwai and Philangi Dasa

In 1885 the Nishihonganji sect opened in Kyoto Futsu Kyoko (literally meaning ‘“normal
school”), a westernized school which laid stress upon non-religious subjects, especially English.
This school had ardent Buddhists among its staff and students. Concerned about the corruption of
the monks, they formed a temperance society named Hanseikwai in 1886. This society grew quickly
in number and become a trans-sectarian purist movement. When Olcott came to Kyoto, it was its
members that co-operated with Hirai to welcome him. Incidentally a leading member of this society,
Takakusu Junjiro (1866-1945), would later study Sanskrit under Max Muller and be the first
professor of Sanskrit at the University of Tokyo.

In 1887 Matsuyama Matsutaro (alias Ryokuin), a teacher of the school and a member of

Hanseikwai happened to start corresponding with William Q. Judge. The next year the society
published the first issue of its journal, Hanseikwai Zasshi, which contained a letter from Judge. He
wrote there were a lot of Buddhists in America, because Christianity did not give them salvation
(Hanseikwai Zasshi, Aug.1887, 33).
T.S. and non-T.S. esotericists followed Judge and began correspondence with young Buddhists. As a
result in 1888 members of Hanseikwai formed an affiliated organization, Kaigwai Senkyokwai
(Buddhist Propagation Society) with Akamatsu Renjo as its president. This society started publishing
a monthly journal Kaigwai Bukkyo Jijo (The Buddhist Affairs Overseas) in November 1888. The
early issues of this journal include many translations of Theosophical writings. For example, in the
first issue Charles Johnston’s article on esoteric Buddhism was translated. Not surprisingly the
translator was at a loss as to how to understand the root race theory. Articles by A. P. Sinnett and C.
W. Leadbeater were also translated in this journal. Matsuyama Matsutaro, who seemed to be editor
and translator, was one of the few Buddhists who what Theosophy is. In 1890 he edited and
published Obei Bukkyo Shinronsyu (Essays of the Western Buddhism, a New Collection), an
anthology of Theosophy and other Western “Buddhism.”

We see few Theosophical articles in Kaigwai Bukkyo Jijo after no.11 (June, 1890). It may be
because Takakusu Junjiro, who was then studying in London, wrote to his comrades in Hanseikwai
about the situation in which Theosophy was put. But, even after that, Theosophical and esoteric
articles appeared in other Buddhist periodicals such as Dento (the journal published by the Shingon

sect), Simeiyoka (the journal of the Tendai sect), Jodo Kyoho (the journal of the Jodo sect) and
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Meikyo Shinshi (a Buddhist paper).

This begs the question. Who collected and sent such Theosophical or esoteric articles to Japanese
Buddhists? The answer is that the main supplier of these articles was an ex-T.S. esotericist, Herman
C. Vetterling (alias Philangi Dasa) (1849-1931). Vetterling was born in Sweden and become a
minister of the New Church after coming to America. Leaving the church, he entered the
Theosophical Society. Soon he left T.S., called himself Buddhist, and published Swedenborg the
Buddhist (1887). The next year, he started publishing Buddhist Ray (1888-1894), the first Buddhist
journal in America. He seems to have begun correspondence with Hanseikwai just after William Q.
Judge. In the early issues of the two journals of Hanseikwai, Dasa’s articles on Buddhism and
Swedenborg as well as columns and writings by other authors were translated from Buddhist Ray.
From 1888 to 1893 not only Kaigwai Bukkyo Jijo but also other Buddhist periodicals used Buddhist
Ray as a source of foreign affairs.

Not a few translations of Theosophy appeared in Buddhist periodicals, and even the esoteric
opus magnum by Philangi Dasa, Swedenborg the Buddhist, was translated into Japanese in 1893. But
it is very doubtful that, except for Matsuyama or Hirai, anyone understood that Theosophy was not a
kind of Theravada Buddhism but was an alternative spirituality combating materialism. To most of
the Buddhist activists, Theosophy was nothing but a means to propagate their truth of Mahayana

Buddhism, not the Western counterpart to discuss the problem of the universal spirituality with.

4. Theosophy Forgotten

In retrospect, the second period according to Yoshida’s division of Meiji Buddhism, especially
from 1887 to 1893, was an exceptional time in the modern history of Japanese Buddhism. With too
much religious fervor, Japanese Buddhists dreamt that the Buddhism Enlightenment of World was
near at hand. When they first heard of World’s Parliament of Religions of 1893, they thought of
making use of this event in their interests. Shimaji Mokurai, the second president of Kaigwai
Senkyokwai, proclaimed in its journal that, as Mahayana Buddhism was the only truth, Japanese
Buddhist could easily gain converts among those Westerners who were thirsty for the truth. We can
easily see in this bold proclamation an influence of Inoue Enryo and William Q. Judge.

Of course this vision was too optimistic. At the World Parliament, the most popular speaker was
Vivekananda. The representatives of the Japanese sects were surprised that the conference was not a
battleground of religions but the peaceful place of accord between religions. Vivekananda won
applause when talking about unity of religions. Among the Japanese speakers, the one who

consciously took a strategy of religious pluralism was Hirai Kinza. By following the tradition of
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Japanese syncretism of Shingaku taught by Ishida Baigan, he proposed a meta-religious point of
view which would show the truth common to all religious phenomena. He called the point of view
“synthetic religion” or “Japanism”. At the Parliament, Hirai became acquainted with a Unitarian
minister, Jenkin Lloyd-Jones, who had a similar idea to Hirai. After returning to Japan, Hirai
converted to Unitarianism, thinking it as a platform for non-traditional universal religiosity.

There were some reason why the Theosophical influence declined rapidly in the Buddhist milieu.
One reason is the opinions of the sect leaders. They thought their version of Mahayana Buddhism
was the only truth, so what they needed was not the Buddhism interpreted by Caucasians, but
students who would readily listen to their teachings. Adding this, there was an attack by C. Pfoundes,
a non-T.S. Buddhist of Britain. He sent letters to Kaigwai Bukkyo Jijo from London, criticizing
Theosophical interpretations of Buddhism. In 1893 he also came to Japan. But, according to Meikyo
Shinshi n0.3231 (May 2, 1893), he turned out to be a rather problematic person and put Horiuchi
Seiu, a Buddhist activist, to a lot of trouble.

Another reason Theosophy’s influence declined was an influence of Orientalism. Once

Orientalism established in Europe, deciding what is true in religion was no longer up to its believers,
but depended on scholars’ decision. Japanese Buddhism sects accepted the authority of the
Orientalists to some extent to modernize their own scholarship of Buddhism. The article of Max
Muller attacking the esoteric Buddhism of H. P. Blavatsky appeared in the Nineteenth Century
magazine in May, 1893. This article was translated by Kato Tostudo, a disciple of Hirai Kinza, and
published in Meikyo Shinshi n0.3291 (Sep.4, 1893) , which seems to have had some effects on
Japanese intellectuals.
On the other hand, religious seekers of modern kind such as Hirai Kinza or Nakanishi Ushiro turned
from Theosophy to Unitarianism. It became clear that one did not have to depend on Theosophy for
the accord of religions. After that, Theosophy has been forgotten by Japanese Buddhists as if there
had never been such a movement in Japan.

However, if Theosophy had not come to Japan, Japanese Buddhism would never have been able
to get the energy to revive itself. With the aid of Theosophy, Japanese Buddhists came to see itself in
the international perspective and know that there are other possibilities of Buddhist salvation, such
as the Southern Buddhism or the Western Buddhism. Hirai would come back to Theosophy later.
There would be another boom of Theosophy around 1910. Only then Japanese intellectuals would

face the moralistic meanings or spiritual significance of Theosophy. But it will be another story.
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The Real Japan Uncolored and Unexplored
Kinza M. Hirai
Church of the Unity, July 3, 1893

Ladies and Gentlemen:

TOKORO Kawareba Shina Kawaru,

Naniwa no Ashi wa Ise no Hamaogi

This is a Japanese motto conveying the idea that things are different in different places, which is
true from the domain where nature is untrammeled by the artifice of human hand to the sphere in
which man's taste constantly revolutionizes to outer appearances of creation. Especially in the
latter case the diversity of things in one place from those in another is sometimes exceedingly great.
This abstract truth is fully acknowledged by every body, but it is generally neglected by all when
men confront and estimate any subject in regard to another country; and as usually they judge every
thing from the standpoint of their own nation, the most absurd notions are entertained by them upon
the ideas, customs etc. of foreign lands. Sir John Lubbock quotes in his Origins of Civilization a
story about the Australians. He says: "When the natives of the Lower Murray first saw pack oxen
(driven by white settlers), some of them were frightened and took them for demons with spears on
their heads, while others thought they were the wives of the settlers, because they carried the
baggage."

The mental process of the argument of the Australians was not different from that of the hightest

philosophers, for they deduced their logical syllogism in the following manner:

The wives of the natives in Australia carry baggage
The oxen of the white settlers carry baggage

Therefore the oxen are the wives of the white settlers.

An almost identical story is told about a Chinese who standing in front of a "Ladies' Exchange"
thought that the American citizens when tired of their present wives could exchange for others.
While no person of common quality can imagine such absurdities as these, the most learned people

in civilized countries are not entirely free from falling into similar irrational conclusions. A
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celebrated Western author gave us quite a unique explanation of our word "Meibutsu", a Japanese
compound of two Chinese classical words literally and philologically meaning "famous thing." He
analized [analyzed] it into two Japanese words meaning "eye" and "strike" and concluded that
famous things are astonishing to the eyes, therefore in Japanese "to strike the eyes" he said means
"famous things."

Sir Edwin Amold may be introduced here as the counterpart. From a Western paper it seems to
me that in one of his lectures in America or Europe, he made a very pleasing analysis of our words.
Twenty-six years ago our country threw away two oppressive yoke of the feudal government and the
Imperial power was raised from its waning decline to its present glory. This is called the Restoration
and we are accustomed to say Honorable or estimable Restoration, though the term can not aptly
translate our idea. Sir Edwin Arnold confused the word "Restoration" with "earthquake" and he said
that the Japanese admire the earthquake and call it the "Honorable Earthquake." I admit that he is a
great poet well known in the world, therefore this mistake is also very poetic.

These are only trivial cases among innummerable instances of more serious misjudgment arising
from the dissimilarity of our customs from those of the Occident. These mistakes somewhat detract
from our friendly and equitable relationship with foreign nations.

The differences of customs between the Western countries and Japan does not simply stop on
slight variation, but in some cases it is so extreme that we are very often amused to find exactly
opposite conditions.

Take, for instance, the tools of the carpentar [carpenter]. The American saws and planes are so
made that you will push outward from yourself, while the Japanese are to pull inward. Take the
manners of women. When the Japanese ladies walk the street, they hold up the front of the dress
while the American ladies grasp the back. Remarkable contrast! In my country horses are put in the
stable with their heads to the front of the stall, as is shown in the picture. You will probably ask how
the horse can be fed? The feeding tub is suspended under his mouth. When I came last year to this
country I arrived at the house of a friend who the following day wished to drive me about this
beautiful city. I went to the stable, opened the door but missed the horse. After a close investigation,
to my amazement I discovered the existence of the horse minus the head. Really I missed the head.
Numerous things are thus incompatible with each other, and a person may contend that the Japanese
ideas are opposite from the Western; as so many material things are, their thought must also be
opposite. If that kind of reasoning is correct, whatever is called low and degraded in the West will be
considered high and exalted in Japan, and consequently rude barbarism will be the ideal civilization

in that country where the human mind can never be elevated towards a lofty character similar to that
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of the Western people. This deduction appears quite reasonable at first sight, but strange to say, two
different factors of an entirely opposite nature very often produce exactly the same results according
to their circumstance of combination. While I might prove this paradox by many scientific facts, the
widely known and most convincing evidence will be furnished by some mathematical operations as

in the following:

(a+b)’ =a’+2abt+b’ (a—b)’=(-atb®) [(-atb)’ 7] =a’-2ab+b’
(a-b)’

In the above examples each factor on one side is diamtetrically opposed to that on the other, but
the result of both is the same and you cannot distinguish one from the other, in spite of the opposite
factors. Now, our Japanese things and ideas are sometimes entirely opposite from those of the West,
but they are only the factors, the result of which is the same as the result of the high thought of the
West.

What makes the two countries differ so widely is the question, the investigation of which will be
an interesting part of Sociological study.

From the microscopic protophytes up to a large tree and also from the minute protozoa up to the
highest class of mammals, man, each organism has evolved and is still evolving its type according to
its environment, as Scientific investigation gives convincing evidence. A Society formed by groups
of human beings is an organism on a large scale. This super-organic body takes its definite shape
and subsitutes another like the common organisms, according to its environment which, in this case,
may be said, though in a very restricted sense, to be modified by the will of the human being. In
ancient and modern histories we see various types of civilization developed in the societies of the
same human race because differently situated regarding their environment. For example, the Ancient
Egyptian, Indian, Greek, Roman and the modern European and American civilizations are different
in their types. Now, Japan has had her own peculiar environment, different not only from the
Western but also from the Oreiental countries from which she has developed her present form of
society. Her astronomical and meteorological phenomena including all climatic and tidal changes;
her being surrounded by the sea; her distance from other countires; the manner of distribution of her
mountains, hills, level lands, rivers and lakes, her fertile and barren soils; her fauna and flora; her
mineralogical resources and geological features including earthquakes and volcanic eruptions, by
which Japan is very often visited -- these are her natural environment and have had great influence

on the formation of her civilization. And her communication with other nations; her internal
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historical phenomena; her religions and literature; all added to the natural factors stated above,
combined in an indescribable complexity to evolve the present state of Japan.

To those who desire to know Japan, the investigation of these above factors is prerequisite; but a
mere knowledge of them does not throw much light on the topic; the precise analytical study of their
commingled influences is necessary. The foreign tourist who visits us destitute of such preparation
can never get real insight into our customs and ideas; he carelessly casts a hasty glance and then
boldly undertakes his criticism. It is no wonder that to such a person Japanese conditions appear very
unintelligible and as if they sprang up without a cause, by accident or impulse. [ am very sorry to say
that many of the works and descriptions about Japan written in English are generally the
observations of such careless and impulsive tourists, and there is no foreigner yet who has explored
our ideal Japan.

To give you a glimpse of the Real Japan uncolored, instead of the complimentary or sarcastic
tinted pictures drawn by the pen of the traveller, or Japan uninfluenced by the Western customs, |
must analize [analyze] , as already hinted, how each factor acted upon and is still acting in our
society. To do so would not be a slight task, but would make many volumnious books of discussions,
and [ must be satisfied to devote my investigation of today.

I will first speak briefly of the period of its authentic history which covers 2600 years.
to only one or two from among the factors which contributed to bring forth the present customs and
manners of the people of the Real Japan.

Let me take on of the important historical factors -- the militancy. My country experienced
perhaps the longest duration of war ever known in the world, from the middle of the 10th down to
the early part of the 17th century; and after that year the country was ruled under the strict military
government of feudalism which continued till the time of the Restoration of 1868. A society blown,
tossed and shaken by the long continuous wind of war during eight centuries must have been
modeled and constructed strongly and suitably enough not to be torn down; and in a society where
after the tumult had subsided the dominant power was also the military government and during three
centuries controlled and trained the whole people with its tremendous force, it must take a firm root
and pervade so thoroughly that there is scarcely found a thing which does not trace its origin back to
the military source. Japan is really such a society, and first of all our architecture and house

accommodation show the above statement to be true.

Transcription by Jeff Shore (Hanazono University)
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FI4= 189 34
Hirai Kinza (circa 1893)

FHA= 190 84
Hirai Kinza (circa 1908)
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FHHE= 190 04
Hirai Kinza (circa 1900)
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Portrait of Annie Elizabeth Cheney by Hirai Kinza

77« ) — Lt ZDOEK Zintka
Clara Colby and her adopted daughter, Zintka
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