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Preface

he ecumenical movement owes its
T name to the Greek word oikou-

mene, meaning the whole inhabit-
ed earth. From its very beginning the ecu-
menical movement has striven to bring
not only churches but also people closer
together. The ecumenical movement has
had to address root causes of division —
between confessions and religions, be-
tween races, between rich and poor and
between the regions of the world. From its
earliest days the ecumenical movement
developed a global consciousness.“Think
globally, act locally” is a well known ecu-
menical motto.

The world is currently witnessing a
process of globalisation unprecedented in
speed and intensity, with corresponding
consequences for people and nature. This
process, however, is mostly driven not by
the aims and underlying principles of the
oikoumene. It is largely, though not exclu-
sively, driven by economic factors, used
for the benefit of a few global players and
facilitated by modern means of commu-
nication. These trends in the process of
globalisation do not bring people closer
together. Globalisation for the economic
profit of a few widens the gap between
rich and poor. It splits communities and
deprives more and more people from a life

in dignity and a life in abundance (Jn
10:10).“For half of the world’s population
the present reality is this: youd be better
off as a cow. The average European cow
receives $ 2.20 a day from the taxpayer in
subsidies and other aid. Meanwhile, 2.8
billion people in developing countries
around the world live on less than $ 2 a
day” (Charlotte Denny in The Guardian,
22 August 2002).

Addressing these present trends of
globalisation is a matter of urgency for the
Christian faith and the churches.In 1997,
the 23t General Council of the World
Alliance of Reformed Churches (WARC)
in Debrecen called its member churches
to join in a process of “recognition, educa-
tion, and confession” regarding economic
injustice and ecological destruction, ask-
ing them “to work towards the formula-
tion of a confession of their beliefs about
economic life which would express justice
in the whole household of God and reflect
priority for the poor, and support an eco-
logically sustainable future”.

This process resulted in the Accra Con-
fession,adopted by the 24t General Coun-
cil in 2004. Equally the World Council of
Churches (WCC) launched the Agape
process searching for an “Alternative Glo-
balisation Addressing Peoples and Earth”




(AGAPE), which will be one of the main
topics of the forthcoming Assembly of the
World Council of Churches in Porto Ale-
gre (February 2006).

It is not only recently that the Confer-
ence of European Churches became
involved in addressing issues related to
economics and globalisation. Already in
1989, at the First European Ecumenical
Assembly in the framework of the “concil-
iar process (of mutual commitment) for
justice, peace and the integrity of cre-
ation”, European churches together
affirmed: “as churches in Europe, we are
part of the worldwide body of Christ. Our
orientation, therefore, is essentially not
towards the future of Europe alone, but of
the world, of God’s creation”.

Based on this commitment, the Con-
ference of European Churches as well as
many European churches gratefully
accepted the invitation to join the global
ecumenical process on globalisation. In
2001, WCC, WARGC, the Lutheran World
Federation (LWF) and the Conference of
European Churches (CEC) jointly organ-
ised the first European conference on
globalisation in Budapest for churches
from Central and Eastern Europe.

This was followed by a conference in
2002 for churches in Western Europe,
which took place in Soesterberg (The
Netherlands). The results of these confer-
ences fed into the national processes of
churches, the global ecumenical process
towards Accra and Porto Alegre as well as
into a first discussion paper, which the
Church and Society Commission pub-
lished in 2002 under the title: “European
Social Market Economy - An Alternative
Model for Globalisation?”

The present publication is to be under-

stood as a contribution of the Church and

Society Commission of the Conference of

European Churches (CSC/ CEC) and Euro-

pean churches in this global ecumenical

process It consists of two main parts:
a Memorandum of European delegates
to the WCC Assembly in Porto Alegre
meeting for a preconsultation in Brus-
sels on 8/9 December 2005, and

+ a Position Paper on globalisation,
adopted by the Executive Committee of
the Church and Society Commission of
the Conference of European Churches.

The “Position Paper” was drafted by a
Task force made up of representatives
from European churches, who are in-
volved in the ecumenical and/or their
national debates. Interim findings of the
Task force were discussed at various fora.
The text was adopted by the Executive
Committee of the Church and Society
Commission in October 2005. It is based
on contributions from European chur-
ches, many of which are listed in the bib-
liography and can be found on the respec-
tive websites of member churches.

The Position Paper should not be seen
as a“final position”. It is, as the Memoran-
dum says, “a step in the process”. It tries to
present in a differentiated way the
approaches and reflections of churches in
various parts of Europe. Its aim is to facil-
itate the debate between the churches in
different regions of the world. As the
Memorandum says, “We come to Porto
Alegre with the aim of listening to one
another in humility and of joining a spir-
itual process of searching for a joint
understanding,commitment and action”.

Nor should the document be under-
stood as covering all aspects of globalisa-
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tion. It draws largely on European experi-
ences with the model of a “social market
economy”.

A key question in the ecumenical
debate is whether the current dominant
economic model can be transformed or
whether it can or should be rejected. The
document itself tries to provide an ethical
orientation and explores underlying
values and principles. It reviews the Euro-
pean experiences and lists challenges for
the churches in Europe as well as for the
Conference of European Churches in a
global context.

Within Europe, as within other conti-
nents, experiences can be quite diverse in
nature. Until 1989 Europe was a divided
continent and the experiences on both
sides of the Iron Curtain have their reper-
cussions to the present day.

Another point the document seeks to
expound is, that the understanding of the
process of globalisation should not be
reduced to economics. There are other
aspects, which might have rather positive
effects. To mark this distinction, the
French language differentiates between
“globalisation” and “mondialisation”.

The delegates to the Porto Alegre
Assembly, which came together in Brus-
sels on 8/9 December 2005 used the Posi-
tion Paper, together with the WCC Agape
Background Document and the Agape
Call as starting points of their discussions.

These discussions led to the Memo-
randum, which now precedes the Position
Paper. It confirms that the various docu-
ments offer “a high degree of joint aims,
joint and complementary strategies and
possible actions”. It also contains several
commitments of the European delegates
attending the Porto Alegre Assembly.

The Conference of European Churches,
facilitating this debate in Europe, is one of
the regional ecumenical organisations.
Through its Church and Society Commis-
sion it is one of the interlocutors between
the churches and the European Institu-
tions, themselves major players in the
process of globalisation. Listening to sis-
ters and brothers in the southern hemi-
sphere as part of the global ecumenical
process as well as listening to its European
constituency, the Church and Society
Commission — together with its partner
organisations, such as APRODEV, CCME
and EURODIACONIA - tries to bring a
coherent voice of the churches to the
European Institutions.

In order to present a coherent voice
vis-a-vis the European and global politi-
cal and economic institutions, we need to
develop mechanisms for the churches in
the different regions of the world which
make our mutual accountability visible
and effective.

The meeting of the European dele-
gates therefore welcomed the commit-
ment of the World Council of Churches to
facilitate such a process. The Conference
of European Churches remains commit-
ted to listen to the voices from churches
of other regions of the world and to con-
tinue the search for responsible and
effective responses of churches in
Europe. To this effect, this publication
awaits responses from our sister chur-
ches of the whole oikoumene.

Riidiger Noll
Director of the Church and Society Commission
of the Conference of European Churches




Memorandum

to the CSC/CEC position paper “European churches living
their faith in the context of globalisation”

from the preparatory meeting of European delegates

to the WCC Assembly in Porto Alegre

On 8-9 December 2005 forty representatives
from European churches, the majority
delegates of their churches to the WCC Assem-
bly in Porto Alegre, met in Brussels. The focus
of their attention was the issue of globalisation
in view of the upcoming WCC Assembly and
the related preparatory process. Particular
consideration was given to the CSC/CEC docu-
ment “European churches living their faith in
the context of globalisation”, which was
presented at the preparatory meeting, as well
as to the WCC Agape call. The participants
critically reviewed both documents.

The CSC/CEC document was accepted as a
step towards helping to understand the inter-
nal European situation in the context of glob-
alisation. Seeing the paper as the final, fixed
word of the European churches on
globalisation has to be, however, avoided. It is
a step in the process. The delegates of the Euro-
pean churches to the WCC Assembly wish to
underline their readiness to listen to the expe-
riences of our brothers and sisters from other
continents and to work together in mutual
openness and trust on the joint perspectives
concerning the relationship of economy to
faith and economic justice.

With this in view, the participants of the
meeting agreed on the following
memorandum:

e come to Porto Alegre with the
aim of listening to one another
in humility and of joining a

spiritual process of searching for joint
understanding, commitment and action.
We are ready to listen to the victims of the
current global processes and to recognise
the responsibility of European countries,
as well as the personal responsibility of all
of us.We see our present situation and the
level of knowledge and experience we
possess as one part of the global ecumeni-
cal discussion process.

Poverty is an issue of serious concern.
The long standing inequality in the distri-
bution of the globe’s wealth cannot be
ignored. We commit ourselves to work for
the eradication of poverty and economic
inequality through prayer, the sharing of
the Gospel, spiritual support and practi-
cal work. We believe in God’s promise of
prosperity and fullness of life for all.

Religion is a public matter. We affirm
that all areas of life belong to Jesus Christ
and that we are stewards of God’s house-
hold. Therefore, we commit ourselves to
address unjust economic and political
structures through mission, the promo-
tion of biblical values and the Christian
way of life, dialogue and, if necessary,
protest. An active search for alternatives
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and the practice of sharing must be pur-
sued.

In awareness of the biblical command-
ments calling all to stewardship, we affirm
the importance of mutual responsibility,
trust and accountability. We affirm that
the economy has to be in the service of life
for all. The economy must not bring ben-
efits only for a small group of elite. We
commit ourselves to address the issue of
consumerism and profligate lifestyles.

The relationship between politics and
the economy has to be clarified. The valid-
ity of ethical judgment in this process has
to be restored on both the national and
international levels. Further work needs to
be done to ensure democratic control over
administrative and economic players.

Ethical behaviour at the personal and
organisational levels is essential to ensure
positive improvement. The church has a
critical role in defining, training, position-
ing and implementing ethical behaviours
at all levels.

We commit ourselves, in openness to
experiences of others, to contribute the
richness and diversity of European expe-
riences to the search for responses
addressing the challenges of economic
globalisation. European churches have
experienced the ideology and praxis of
the unfettered market as well as the ideol-
ogy and praxis of communism. Our expe-
riences show that both systems can create
suffering and injustice.

Churches in Western Europe have
experienced various models of social
market economy that have aimed to com-
bine solidarity with subsidiarity and free-
dom with social responsibility. These
models are not perfect. Globalisation and
liberalisation put increasing pressure on

the balance they have created between
economic efficiency and social coherence.
Nevertheless, churches in Europe would
like to bring their experiences as a contri-
bution to our joint strives for a solution.
The implementation of Christian values
on this way is our common goal. The WCC
Agape call, with its eight fields of action,
is a proposal inviting us to act together for
the transformation of economic injustice.
It offers a high degree of joint aims, joint
and complementary strategies as well as
possible actions.

Globalisation is a complex social, eco-
nomic, spiritual and cultural process,
offering both opportunities and increased
vulnerabilities. We believe that further
work is needed on studying aspects of
globalisation, its impacts and the search
for viable alternatives. The process of
global ecumenical discussion needs to go
on. We are ready to be approached and to
be critically questioned by our brothers
and sisters from other continents to clar-
ify specific features of the European expe-
rience with globalisation. We commit our-
selves to stay with others and work
together in a spirit of openness and trust
on our continuing common ecumenical
journey.

Brussels, December 2005
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1.Summary

rawing on their particular experi-
D ences, the churches in Europe
seek to offer a contribution to the
ecumenical discussion on globalisation.
This document builds on the historical
context of the previous century during
which Europe was for many years divid-
ed by the Iron Curtain. Experience of life
in two different political and economic
systems as well as strong involvement and
good cooperation of churches from the
different church traditions within the con-
tinent are significant elements of it.
Churches in Europe recognise globali-
sation as a process containing not only
threats, but also challenges and, under
certain circumstances, opportunities. In
this process they believe it is possible, in
mutual cooperation, to look for the means
to expand human well-being, dignity and
development of local communities.
The document recognises that there is
a great deal of a common ground in the
presented analysis and the WCC AGAPE
document:
+ Globalisation puts at stake the basic
principals of Christian faith;
+ Both documents recognise unjust and
ecologically unsustainable impacts
linked with economic globalisation.

The document focuses on the specific
European experience, by which churches
on the European continent hope to enrich
the ecumenical discussion on globalisa-
tion. This is in particular:

+ an experience of the liberal market
model, as well as a historical experi-
ence of a social and economic model
based principally on a rejection of
market economics;

+ an experience of various models cor-
recting an unfettered market by intro-
ducing a social component;

+ arecognition that globalisation cannot
be reduced to its economic dimension;
other dimensions as the cultural,
social and political are intrinsically
interwoven with the economic ele-
ments and cannot be separated.

Against this background the docu-
ment underlines openness for dialogue
with brothers and sisters from other con-
tinents and experiences which may differ
from the situation in Europe. The content
of the CSC/CEC position can be sum-
marised in the following affirmations:
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Need for an ethical
orientation

Economic policies cannot create
values on their own,; solidarity cannot
be created by market alone.

Values cannot operate without a con-
text; social justice, as well as solidari-
ty, cannot be analysed without taking
into concern their intrinsical interde-
pendence and mutual influence on
each other.

Churches’ responsibility is to ask and
work for the renewal of a global value
system.

Churches have a task to develop strate-
gies enabling them to challenge polit-
ical decision makers at both the
national and the international level.

Global governance

A global economy needs effective glob-
al governance.

Globalisation needs transparency and
people’s participation.

Renewal of the social market
In Western Europe, the ‘social market
model” has had, over the years, a suc-
cess in balancing economic growth
and social welfare.

Economic improvement goes along
with social balance; the existence of a
strong link between them is vital.
This model is now challenged through
economic globalisation; it needs
strong political guidance and will need
to be implemented fairly.

Strong regulation

of the capital market

Financial markets should serve to
increase wealth for all.

The financial markets need a strong
reorientation and political regulation.
As a global actor the European Union
has an immense responsibility in the
whole process.

Social costs of globalisation
Economic globalisation impacts
strongly also on European economies
and societies.

Europe is a continent where poverty
has not been eliminated; globalisation
adds new challenges to the fight
against poverty within the continent.
The overall standard of well-being in
Europe calls upon the churches to
reflect on prosperity and consumerism
as well as to strengthen their pastoral
work at the grassroots level for all
those who belong to the Church.

Sustainable development
Long term views must prevail before
short term profits.

Human and social benefits are long
term added values to wealth produc-
tion processes.

The attention to social and human
needs in the production of wealth
should be a key success factor.




European global
responsibility

« Self critical assessment of European
history (colonialism, slavery, lifesty-
le...) is needed.

+ Consumerism has to be addressed,
especially through churches.

+ Coherence of EU policies has to be
strengthened (e.g. development policy
vs. security policy).

Building a community
of peoples and nations

+ A welfare state cannot work without a
welfare society.

+ Immigration is a specific aspect of
economic globalisation and challenges
churches in Europe to enhance respect
for different cultures.

The document offers an argumenta-
tion at three different levels, which can be
used as autonomous units.

The first part is a formulation of the
position.

The second part outlines the reason-
ing, both theological and practical, based
on experience from the development in
Europe during the past 50 years, for argu-
ments used in the first section.

The third part offers a summary of
practical examples of the activities of the
churches in Europe in facing challenges of
globalisation.

The document is the result of a broad
consultative process among the member
churches of the Conference of European
Churches.
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2. Position

2.1.Introduction

The Conference of European Churches
(CEC) aims to contribute a view of Euro-
pean churches to the ongoing ecumenical
discussion on globalisation. CEC appreci-
ates and joins the ecumenical effort to live
our faith in the context of globalisation.
Preparing for the forthcoming WCC As-
sembly in Porto Alegre we carefully stud-
ied the WCC AGAPE background docu-
ment and results of the ecumenical
conferences addressing the issue of glob-
alisation. In this statement we would like
to point out our common positions with
the AGAPE text and the Accra Declaration,
but also to put forward some remarks
which may be specific to the European
context.

Historical experience. The history of
Europe is full of positive experiences in
living together. Peoples, nations and chur-
ches of the continent have often created
divisions among themselves. However,
they have been able to go beyond them.

In spite of internal diversity, disclosed
on many occasions in the form of open
and hurting conflicts, the history of
Europe has demonstrated, alongside the
existence of deep divisions, a possibility of
overcoming them, and a possibility to go

together through many difficult obstacles.
The spiritual heritage of Christianity is a
significant component of this develop-
ment on the continent. Over the centuries,
Europe has also contributed to thinking
about economic systems and life of soci-
ety with philosophers as diverse as Marx
and Hayek. European history illuminates
how the advantages claimed for particu-
lar approaches may not always succeed in
practice. The underlying social objectives
of the philosophers may nonetheless em-
body key challenges for any society.

In the last century, churches and peo-
ples in Europe lived for decades in two
political systems hostile to each other.
Churches and Christians in Europe were
also deeply affected by two fundamental-
ly different economic and ideological sys-
tems. Churches in Western Europe expe-
rienced, in the period following the last
world war, an era of material prosperity
accompanied by secularisation, which
brought the cultural devaluation of faith
in societies. But social market systems in
Western Europe brought freedom and sol-
idarity into balance. They brought eco-
nomic growth and social security to a
majority of citizens in the region for
decades.

Churches in Central and Eastern




Europe, separated before ’89 from the
global community by the iron curtain,
threatened by the oppression of totalitar-
ian regimes and robbed of religious free-
dom, had to go through a period of trial.

Centrally-controlled state economies in
this part of the continent were not able to
create a true system of justice and equali-
ty because of distorted personal motiva-
tions and their implementation in reality.
Finally all these economies led to scarcity
and corruption, clientelism and poverty as
well as were marked by restricted freedom
and crippled democracy.

In recent years after the fall of the iron
curtain churches in some of these coun-
tries have experienced a largely successful
social and economic transformation.
Churches in some other Eastern European
countries are deeply disturbed by some
effects of this rapid change. They witness
that a free market system, which operates
without effective and democratic mecha-
nisms for ensuring social and environ-
mental objectives, gives rise to immense
injustices and insecurity.

Challenge. As all parts of the world,
the European continent faces the chal-
lenge of globalisation. We can experience
in a major part of Europe rising prosper-
ity and increasing power of the European
Union, which is becoming a significant
global economic power due to a success-
ful integration process on the continent.
At the same time Christians in Europe,
together with other churches in the world,
are facing the intolerable: the continuation
or even growth of abject poverty of over a
billion people in all parts of the world,
including in many European countries,
while a few have amassed unprecedented

wealth and exacerbate inequality both
between countries and within them.

This is accompanied in many Euro-
pean countries by the rise of uncertainty
about sustainability of the current system
of social security, as well as increases of
unemployment to an unacceptable level.
The new reality of continuing and inten-
sifying globalisation poses equally a num-
ber of questions related not exclusively to
its economic dimension.

It also impacts on peoples’ identity. For
churches in Europe economic elements of
the process are inseparably linked to
social, political, spiritual and cultural
aspects, which are of equal importance.

Vision. Churches in Europe cooperat-
ing through the Conference of European
Churches are united in the search to pro-
claim the Gospel and serve the people in
the face of these challenges.

After the fall of the Berlin wall and the
collapse of the totalitarian communist
system, churches in Europe continue to be
in favour of European unity. On the basis
of our Christian faith, we work towards a
humane, socially-conscious Europe, in
which human rights and the basic values
of peace, justice, freedom, tolerance, par-
ticipation and solidarity prevail.

We likewise insist on the reverence for
life, the preferential option for the poor,
the readiness to forgive, and in all things
compassion. Thus European Churches
have committed themselves to:

+ promote the unity of Europe in all its
cultural, ethnic and religious diversity;

+ represent, in as united a way as possi-
ble, the concerns and visions of the
churches to the secular European insti-
tutions;
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« protect basic values against infringe-
ments of every kind;

« recognise and reinforce our responsi-
bility in Europe towards all of human-
ity, especially for the poor in the world;

« promote a climate of peace, which
gives preference to non-violent means
of conflict resolution.’

Churches in Europe recognise globali-
sation as a process containing both oppor-
tunities and challenges. In this process we
can, in mutual co-operation, look for the
means to expand human well-being, dig-
nity,and development of local communi-
ties where people live. Our aim is to build
a consensus for common action to realise
this vision, and to foster a process of sus-
tained engagement to this end by the
actors themselves, including states, inter-
national organisations, business, labour
and civil society.

2.2, Common ground

and differences

How do we live our faith in the context
of globalisation? This has been the guid-
ing question for the ecumenical debate
about globalisation since the last WCC
assembly in 1998 in Harare, Zimbabwe.
Many consultations and studies have been
undertaken during the last seven years to
find answers to these questions. A clear
consensus among the churches has
evolved out of these conferences and stud-
ies which are now described in the AGAPE
background document:
+ the current dominating eco-

nomic system is neither just nor

sustainable;

1

ecological destruction, exclusion and
marginalisation of the weak and poor,
a culture of domination and competi-
tion not only in economics but in all
areas of life;
« churches have to speak and to act for
changes and for transformation
because their credibility is at stake in
» the pastoral practice
»  their theological and ethical teach-
ing

»  their spiritual life

» the worldwide ecumenical cooper-
ation

»  their diaconal service.

There are, however, also differences in
our analyses and judgement of the current
process of globalisation. Different back-
grounds and experiences with different
political and economic systems, as well as
different roles and weights of churches in
their societies and, hence, different cultures
of dealing with political and economic
actors and questions have sometimes
hampered the ecumenical discussion.

Nevertheless, we are deeply convinced
that these differences can enrich our com-
mon effort to live our faith in the context
of globalisation. We acknowledge our
diversity as enrichment and not as a
source of disunity. While some funda-
mentally reject the current economic sys-
tem and are looking for completely differ-
ent alternatives, others - like most
churches in Europe - advocate transform-
ing reforms of the current system on the

basis of Christian principles and

Charta Occumenica: ethics. Both lines of argumenta-
Guidelines for Growing

Cooperation among the ti0n and action can be considered

+ an unmitigated market creates Churches 'in Furope, yalid, since the quest for alterna-

Chapter 111, CEC- CCEE,

injustice and social inequality, 2001

tives and reform are not mutual-




ly exclusive. There is a common commit-

ment to address global economic and

political problems in the light of the
gospel and to live our faith in the context
of globalisation.

We are convinced that the experience
of churches in Europe in living their faith
in different political and economic sys-
tems, which divided Europe for a long
time, might be valuable to the ecumenical
discussion about globalisation. In our
common search for alternatives to a neo-
liberal shape of globalisation, churches in
Europe offer to the global ecumenical
community through the CEC their expe-
rience with the social market economy
and their experience gained in the process
of European integration.

European social market systems, with
all their weaknesses, as well as the Euro-
pean integration process, contain ele-
ments, which could help to transform the
global economic system with responsibil-
ity and show possible alternatives to a
neo-liberal globalisation:

+ On the basis of Western European
experiences with social market sys-
tems, European churches accept a mar-
ket system as such. We have seen that
social market systems have been able
to overcome poverty and social injus-
tice and inequality in Europe on alarge
scale by balancing market economics
with social solidarity and justice
through rules and regulations.

+ On the basis of the experience of Cen-
tral and Eastern European nations,
European churches are sceptical about
radical alternatives to market economy
idealising collective ownership and
state-run economies. We have seen that
state controlled economies have not

only created economic scarcity, ineffi-
ciency and environmental destruction.
In their intrinsic tendency to totalitar-
ianism they have also undermined
Human Rights, political freedom,
human dignity and democracy.
Thankfully we acknowledge that the
European integration process and the
existence of the European Community
have been able to overcome political
and economic tensions and conflicts in
Europe and have thus contributed deci-
sively to 60 years of peace and prosper-
ity in much of the continent, after cen-
turies of wars and poverty in many of
its regions. In the countries which
decided to enter the way leading to the
membership in the European Union,
especially in the case of later acces-
sions, the accession criteria and help
from the Union have generated signif-
icant positive changes in the economy
as well as in other spheres of the life of
society in respective countries.
Churches in Europe are moreover con-
vinced that globalisation cannot be
seen only from an economic point of
view.A detailed analysis should also be
given to its political, social and cultur-
al consequences that affect the every-
day life of many people. Globalisation
reinforces the problem of living next to
one another for different cultures, reli-
gions, world-views and civilisations
without eliminating their particulari-
ties. Churches are firmly convinced that
it would be a mistake to perceive glob-
alisation narrowly; only as an econom-
ic phenomenon, without equally taking
into consideration its political, social
and cultural dimensions.
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This background and experience con-
tributes to our opinion that it is not the
market system as such and its underlying
emphasis on individual freedom that has
to be rejected and replaced by a radically
different economic system. Our experi-
ence leads us to underlining the value of
freedom, which has to be accompanied by
social justice, protection of creation and
balanced by solidarity.

2.3. Affirmations in view

of the WCC Assembly

in Porto Alegre and beyond

For churches in Europe, globalisation
contains within itself both risks and
opportunities.

They want to take opportunities seri-
ously and limit the impact of risks. While
recognising the fact that globalisation in
many ways facilitates people’s communi-
cation, dissemination of information and
more effective production and enterprise,
the churches point at the same time to the
internal contradictions of these processes
and to their threats. ?

Globalisation puts forward a number
of open and unresolved questions linked
with the basic understanding of the role
and mandate of the Church in society of
the 21st century for the churches in
Europe in the same
way as for other chur-
ches in the world and
the global community.
Churches in Europe
are committed to con-
tinue to address these
challenges.

2 Asitis stated in the texts
adopted by a number of
churches in Europe, see
e.g. ‘Forming the globali-
sation, Synod of the EKD
2001 and ‘Basis of the
social concept’ of the
Russian Orthodox Church
XVIL3 and ecumenical
gatherings, see e.g. The
Final message of the 2nd
European  Ecumenical
Assembly, Graz 1997,11.7
and [11.8-11.

2.3.1. Ethical orientation

The challenges raised by globalisation
have to be met on the basis of ethical prin-
ciples. The suggestions we make here are
not meant as a Christian-ethical blueprint
for action. They will have to be tried and
tested in discussion. However, they are
intended to encourage the consideration
of the ethical dimensions of practical
issues,and to influence the proposed solu-
tions.

The policies, which should regulate
economics, need a common value base,
which cannot be created by these policies
themselves. Therefore, we agree that the
Churches have to stand up united and
challenge an ideology, which promotes
economic liberalisation without balanc-
ing it with solidarity and care for human
dignity. Economic activities, market and
its growth as well as globalisation are not
ends in themselves. They have to be meas-
ured by the extent to which they allow and
guarantee all people a decent living.

We consider it as the task of religions,
and especially for the Christian churches,
to demand and work for a new global
value system as the basis for reformed and
strengthened global governance. Chur-
ches are furthermore called to challenge
their political constituencies on the
national and European levels to partici-
pate in developing more globally respon-
sible policies as well as their efficient
implementation.

2.3.2. A need of an effective global

governance

The economy by itself cannot create
solidarity. No economic system can. This
can only be done through politics, laws
and regulations. What is at stake is that a




global economy needs global regulations.
Solidarity and social coherence can only
be secured by a democratic balance of dif-
ferent interests, by institutions and laws,
by multilateral agreements and regula-
tions on a global level.

Nation states are no longer able to reg-
ulate their economies autonomously since
they are interlinked with an unregulated
global economy, which by itself is not able
to create solidarity and social coherence.
Therefore, what we face is not so much the
failure of economic globalisation as such
but the failure of political globalisation. A
global political framework is needed to
ensure that all can profit from the wealth
created by the market economy and that
the poor and disadvantaged are protect-
ed. The existing international regulations
are simply too weak.

2.3.3.Transparency and peoples’

participation

Globalisation as a process should not
be controlled solely or primarily by corpo-
rate headquarters or by one political
superpower. What is at stake is not only
fair shares and the participation of the
states and governments.

The role of the nation state is also
declining undermining the main conduit
through which democratic participation
is presently taking shape without replac-
ing it with other mechanisms. The present
form of globalisation has a major demo-
cratic deficit. It requires the participation
of all stakeholders and its benefits must
thus be constantly checked in the context
of a global civil society. Churches in
Europe acknowledge the wish expressed
by some of the international institutions
and organisations (e.g. EU, WB, IMF and

others), as well as some transnational cor-
porations to go into a dialogue with vari-
ous public and religious organisations.
This needs to be enhanced and made
effective though properly developed stru-
ctures for such a dialogue.

In the context of globalisation a seri-
ous challenge to democracy and personal
freedom comes from the development of
means of individual control. Modern
technologies have contributed significant-
ly to accumulating a vast body of informa-
tion on various aspects of personal activ-
ity on the national and international level
in order to manage migration, economic
activities or to prevent terrorism and
crime. There is reason to believe that con-
fidential information may be misused in
order to force a person to act against his
or her will.

A person should have the right to
know what information is collected by
whom and for what purpose and how it is
stored and who has access to it. Each of
these stages should be transparent. A
decision concerning the need to collect
information of a new type should be
widely discussed in society.

2.3.4.Preservation and renewal

of the social market system

It is our conviction that a lasting
improvement of the economic and social
situation can only be based on the recol-
lection of the human image and the fun-
damental values underlying the social
market economy. In drawing public atten-
tion to them, the churches render a gen-
uine service.

The Christian view of humankind is
one of the basic spiritual forces of our
common European culture and the eco-
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nomic and social order deriving
from it. In many European coun-
tries, different pillars of social
security have been established as

3 In this process suggestions
like e.g. Currency Transac-
tion Tax, instruments
against capital flight and tax
evasion and for ethical
investments, as well as a
reform of the IMF need to be

between poor and rich. Finan-

cial markets have to serve - \
according to the above-men- |
tioned values - to increase ‘

a flexible welfare system based on e seriously into consia- Wealth for all, to promote free-

solidarity. The underlying idea eration.
and basic elements of this system
deserve to be preserved and defended.

Social balance and social justice are
integral parts of the concept of the social
market economy. They can be achieved not
only ex-post, through the system of redis-
tribution. Efforts to create ex-ante justice
(as e.g.access to the means of production,
equality of opportunities for everyone,
etc.) are at least as important and proba-
bly more effective. Anyone who questions
these principles calls the welfare state into
question. Only a financially sound state
can function as a welfare state.

That implies acquiring the means to
bring about social justice. Despite neces-
sary steps to streamline the state it must
not be starved of resources and finally
become so lean that it cannot adequately
fulfil its task as a welfare state. We believe
that the rich heritage and experience of
the various social market systems in
European countries can be a significant
contribution to a global political frame-
work for economic globalisation.

2.3.5. Reorientation and regulation

of the capital market

The globalisation of the financial mar-
kets under the leadership of the stock
markets is one of the most powerful and
most controversial aspects of globalisa-
tion. It is a condition for global trade in
goods and services, but it is also a source
of volatility, global political instability,
criminal activities and of the growing gap

dom to act responsibly and
peace through economic stabil-
ity and to strengthen international com-
munities.
To reach these goals the financial markets
as an important sector of globalisation
have to be reoriented and regulated in
order to be able to live up to this respon-
sibility.®
In order to prevent a collapse of the
global economy, the setting up of a new
“political architecture” for the world has
become the prime political challenge. The
unrestrained capital market constitutes a

particular risk. It has to be confined with- _L
in boundaries that enable the market

/

to operate efficiently but reduce the *cf.the fundamental docu-

ments of the EU as e.g. the

risk of regional or global financial Nice Treaty or the Draft of

crises. Here it is not just a question o

f the EU Constitutional Treaty:
The Union shall work for

finding new patterns of co-operation sustainable development of

and regulation, but also new ways to

Europe based on balanced
economic growth and price

legitimise them. The European Union  stabilitya highly competitive

social market economy, aim-

is one of the driving forces of global ingat full employment and
economic liberalisation. In order to be $0ci! progress, and with a

high level of protection and

able to distribute the burdens and improvement of the quality

of the environment...

advantages of globalisation more fair- y spai combat social exclu-
ly, regions like the EU need a suitable sionanddiscrimination,and

shall promote social justice

regulatory framework. This would and protection, equality

correspond with some of the core

between women and men,
solidarity between genera-

principles on which the EU is built tions and protection of the

rights of the child. It shall

and which go beyond the limited promote economic, social

sphere of economics.*

2.3.6. Taking care of social costs

of globalisation

and territorial cohesion,and
solidarity among Member
States (I-3). In this regard it
is necessary to look very
carefully at several docu-
ments of the European Com-
mission e.g.” Responses to

With this view, churches in Europe  the Challenge of Globalisa-

face globalisation with a number of tion” SE¢t

2002) 185 final



open questions focused on the
European  continent itself.
Though the EU is a major compo-
nent shaping to a large extent
most of the significant policies on
the continent, Europe must not be
reduced only to the European
Union. Equally it has to be point-
ed out that Europe is not only a
rich continent, as is obvious from
available statistical data. Neither
is the EU just a community of the
rich.

Globalisation in  Europe

” See e.g. Prosperity with a
purpose, Exploring of ethics of
affluence, Churches together in
Britain and Ireland, 2005

5 Like for example: a better
coordination of European
monetary policy and national
financial and collective bar-
gaining policies; an European
environmental tax reform;
minimum

standards in the field of social
and ecological affairs and in
labour law; greater powers for
the European Parliament and a
politically informed European
public; the strengthening of
European civil society vis-a-
vis the EU administration;
strengthening of the EU value
framework by the adoption of
the EU Constitutional Treaty

elaborating development pro-
grams and developed Western
countries should take into
account this factor in working
out their economic policies
towards these countries.

At the same time, Europe is
undoubtedly a prosperous con-
tinent. Prosperity, however, is
not automatically the same as
quality of life. For churches it
means, next to addressing the
issue of poverty, also the pres-
ence of a number of legitimate

means, among other things, the
relocation of an increasing num-
ber of companies from their locations in
Western Europe, where they have for years
provided job opportunities, to other coun-
tries, which offer significantly lower pro-
duction costs. Rising unemployment and
loss of social security are then very often
consequences. Economic transformation,
influenced by the pressure of globalisa-
tion, creates new opportunities and vul-
nerabilities, causing even deep poverty in
some parts of the continent.

The principal challenge for most of the
countries in Central and Eastern Europe
is to accomplish a transition from a
planned to a market economy. In addition,
the transition presupposes the establish-
ment of the new parameters for a social
system. In this situation, economies of
those countries are especially vulnerable.
In order to avoid unbearable social
impacts disrupting the balance of society
and to create necessary time and space
needed for ensuring development of those
countries into equal partners, purposeful
governmental regulation is often neces-
sary. International financial institutions

questions related to the reality
of affluence, both the positive
and negative side of it. There can be no
real prosperity without the development
of virtue.®

The CEC and its member churches
monitor this development in a number of
European countries and in the EU itself
and address many issues of concern.t

They take seriously their task to work
at the socio-ethical level and to be in dia-
logue with the appropriate state and com-
munity institutions. At the same time,
churches fulfil their pastoral tasks and
work with numerous consequences of
globalisation in their daily work at the
grassroots level.

2.3.7. Commitment to sustainable

development

The idea that companies exist only for
the benefit of their shareholders is not
only a perversion of commerce, but count-
er-productive in practice.

This “heresy” removes management,
workers, clients and customers from the
issue as agents of change, as if they had no
moral status. It fails to appreciate their
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worth as human beings and the long-term
added value to companies who appreciate
that their human investments produce not
only dividends for themselves, but for
society as a whole.

This is an area which merits further
exploration and dialogue with the institu-
tions. The European experiences show
clearly that economic growth has to be
balanced with social justice and environ-
mental stability in order to achieve sus-
tainable development.

2.3.8. Strengthening of European

global responsibility

In all their decisions governments
have to do justice to their global responsi-
bility. The principle of solidarity must be
upheld. At the same time Europe’s global
responsibility has to be seen in the light of
the previous involvement (at least by
some European countries) in colonialism,
slavery and unjust trade, which benefited
European wealth.

Coherence will become increasingly
important here: between words and
deeds, and between the different policy
areas. It should not be acceptable to pro-
vide development aid while, at the same
time, undermining the position

2.3.9. Addressing developments

in society - building a community

of peoples and nations

Globalisation begins to change, along
with the conventional ways of organising
production, also the conventional ways of
organising society and the way in which
power in society is exercised. Alongside its
preference for economy as the shaping
power of human existence, globalisation
also produces a threat of cultural domina-
tion and a tendency towards total unifica-
tion,a trend that poses a deep challenge to
the dignity of the person and his/her
identity.

Alongside the welfare state, the chur-
ches in Europe recognise that greater
attention has to be paid also to the welfare
society. This includes, in addition to the
government and communities, numerous
voluntary organisations, congregations,
private service agencies and individual
citizens. A large proportion of social serv-
ices come from near at hand, through the
communities.

At this level, peoples and nations in
Europe have to find a way in which to
manage the challenge of immigration of
a rapidly increasing number of people

coming to Europe and their

of poor people through trade,
agricultural and other policies.

Development and humani-
tarian aid policies should avoid
becoming a mere ‘tool’ of EU for-
eign, trade and security policies,
aimed at protecting only the
interests of the Union. We expect
the EU institutions and the EU
Member States to be driven by
development criteria rather than
by the interests of donors.

/ The industrialised coun-
tries need to review their
immigration policies. The
present practice of welcom-
ing computer specialists or
football players and discour-
aging other job seekers must
be replaced by an immigra-
tion policy that does justice
to the people in both the
North and the South. If the
most competent women and
men immigrate from the
developing countries to the
industrialised countries this
will, in the long term, slow
down the development in the
poorer parts of the world.

integration with the main-
stream society.” One of the most
fundamental aspects of global-
isation is the challenge of living
next to one another with mutu-
al recognition and respect for
people of different nationalities,
ethnic backgrounds, religions
and worldviews.

The churches in Europe sup-
port the unity of the European
continent based on respect for



human rights and basic values *

of peace, justice, freedom, toler-
ance, participation and solidar-
ity.

We believe that the rich her-
itage and experience of the var-
ious social market systems in
European countries can be an
important contribution for a
global political framework for
economic globalisation. This is
an expression of a Christian

Towards the Common
Good, Statement on the
Future of the Welfare Society
by the Bishops of the Evan-
gelical Lutheran Church of
Finland, March 1999

9 Many of these issues have
been addressed by the work
of a number of churches in
Europe, the work of CEC:
Church and Society Com-
mission and women and
gender desk, as well as by the
work of a number of CEC
partner organisations as
Churches’ Commission for
Migrants (CCME), Aprodev,
Work and Employment Net-

« if the opening up of markets,
privatisation of state monopolies
and the development of science
and technology reduces poverty
and oppression.

Globalisation has a negative
face:
« if it involves an attempt to
reduce the world’s multiplicity to
one standardised economic, cul-
tural and political model, which

communio principle. We under-
line its significance and increasing need
in everyday use. This is in line with the
basic intention of the biblical Golden Rule,
which is that we have to place ourselves in
the situation of the other.?

2.4. Conclusion
The universal calling of the Church to

a global fellowship with our sisters and
brothers means that we cannot content
ourselves with finding solutions which
work for a part of Europe. Churches have
an obligation to take the effects of global-
isation seriously. Although elements have
been identified which could lead to the
rejection of economic globalisation, the
European experience witnesses that nei-
ther total rejection nor uncritical endorse-
ment is entirely appropriate. Based on the
given perspective, globalisation is a dou-
ble-edged sword. Globalisation has a pos-
itive face:

« ifitinvolves an attempt to understand
the world as One Humankind and One
Ecosystem and their interdependence,
and to make it fertile for a dignified life
for everyone with reduction of pover-
ty, increase of peace, more sustainabil-
ity and a fair share for everyone;

work and many others.

is created by only a few agents,
which increases poverty and conflicts,
which exacerbates the destruction of
the environment and in which the
economy has priority over any other
sphere of life;

+ if market liberalisation, privatisation
of public goods, abuse of science, tech-
nology and political power are reasons
for creating unjust structures;

+ if economic competition takes place

among partners who are not equal or

who do not have equal rights, and does
not protect the poor sufficiently, caus-
ing suffering, tension and strife.

We want to support positive aspects of
globalisation. On the other hand, we are
aware that globalisation also highlights
vulnerabilities, particularly for distinct
groups in society, e.g. trafficked women,
migrants, minorities, socially excluded
and others.’

We oppose those aspects of globalisa-
tion which do not take these vulnerabili-
ties sufficiently into consideration, those
aspects, which demonstrate overstepping
the limits given to us, and those aspects,
which confront us with idolatry in the
form of ideology (as e.g. are totalitarian
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ideologies of various types), market or
anything else.

In the current form of globalisation the
churches need to oppose the idolatry of the
market and increasingly present tendency
towards the creation of a market society
with far reaching and harmful conse-
quences on human relationships, culture
as well as personal and collective identity.

Our knowledge and experience give
us, however, reasons to support the mar-
ket economy with adequately elaborated
social components. For the foreseeable
future, all imaginable economics world-
wide will be marketoriented. To claim that
the church should be utterly free from the
market economy would be tantamount to
claiming that the church should not even
be in the world when in fact the gospel
claims that the church, fully present in the
world, should not be of the world.

The church has to manifest participa-
tion in the transforming of the existing

framework, has to address violation of the
basic principles of humanity, as well as to
provide a vision of another society.

Europe’s social market model can thus
be offered as a possible basis in looking
for a response. If, however, a social market
system on the global level should be devel-
oped, there is a need to develop a system
of global governance as a prerequisite,
which ensures that the social and environ-
mental dimensions are brought fully into
consideration globally. This is a task
which entails further reflection and dia-
logue with the political institutions at
national, European Union and UN levels.

The churches are called to challenge
their constituencies in their own context
and strengthen the networking between
themselves for mutual support, education
and reflection. Churches should promote
the underlying values of a global social
market system to balance freedom with
solidarity.




3. Rationale

3.1.Theological rationale:
values and principles

3.1.1.Can economy be a subject

of faith?

It is the central tenet of our faith that
we are accountable to God for what we do
in all spheres of life,both public (business,
politics and environment) and private.
This vision of humanity has also ethical
implications.

Christian teaching gives us, however,
agood reason to go further, beyond ethics,
to faith. It means to ethics, not separated
from faith, but deeply linked with faith,
built on faith and nurtured by faith. There
is no doubt that economy has an ethical
component. The question is, however: in
what sense can economy be linked to the
Christian faith? Is the existing link
between economy and faith of the first or
of the second order?

Our deliberations are based on the
recognition of the broad understanding of
the content linked with the identification
of God as Creator. God’s creating activity
is inseparably related to the recognition of
creation as a continuing act. Alongside his
role as Creator, God is at the same time
also Saviour and Benedictor of the world.
All these are roles, which underline the

reality of God’s permanent presence in the
world. Biblical teaching expresses it in the
concept of God as the Holy Trinity.

Since its inception, the Trinitarian the-
ology used the terminology of ‘economic’
and ‘immanent’ Trinity for a description
of God’s reality and His permanent pres-
ence in the world. Immanent aspects of
God are describing him as the reality of
communion of three hypostases: the
Father, the Son and the Holy Spirit. God’s
economy reveals how God deals with and
acts in the created world. God’s economy
is related to God’s plan of salvation for the
world in which the central element is
incarnation of the Son.

The conceptual meaning of this termi-
nology has been to give clarity to the com-
plex description of God’s presence in the
reality of the world. Economic and imma-
nent Trinity are two inseparable and com-
plementary attitudes describing how God
reveals himself. The Trinitarian theology
puts the principal emphasis on the con-
tent of the term ‘economy’ linked with the
reality of God’s existence.

The expression ‘economy’ - oikono-
mia- is in its meaning closely linked with
a wide understanding of the household
and based on an understanding of the
Greek term oikos: the world as the com-
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mon house, the House of God. Its original

meaning has gradually unfolded in three

directions, the content of which is today
quite separate, but were originally includ-
ed in the content of oikonomia:

« Economy as the responsible hus-
bandry in production and the fair dis-
tribution of material goods;

+ Ecology as the responsible use, main-
tenance and renewal of the natural
foundations of life;

+ Oecumene as the responsible com-
munity of people and peoples with
different religions and cultures. This
expresses the basically positive atti-
tude of the Christian faith towards the
overall view of this planet as ‘One
World.

The Christian understanding of eco-
nomics is closely linked with the original
meaning of oikos, which linked these
streams, although they were later separat-
ed. Oikonomia originally meant all that is
today described by economy, ecology and
oecumene; their mutual interdependence
is the ultimate important thing, which
needs to be underlined. In addition to
this, the basic insight of Christian Trini-
tarian theology says that this oikonomia
is closely and inseparably linked with the-
ologia — our knowledge of God.

Oikonomia and theologia, according to
New Testament theology, cannot be sepa-
rated. God is not a god, who wants to exist
remote from human beings, he is not extra
nos. The oscillation and deep link between
the knowledge of God and knowledge of
human being is the substance of the Trini-
tarian theology. Oikonomia is thus a the-
ological expression, an inseparable part of
the Christian teaching. It conveys:

« awareness of Christian responsibility
for the world;

« experience of participation of God and
human beings;

+ a conviction about the inseparable
relation of oikonomia to theologia and
their complementary relationship.
This links the concept of oikonomia,
not only to managerial techniques, but
equally to a vision of a just, sinless and
mutually supportive community.

This leads to the broad understanding
of oikonomia opening up to dimensions,
which go beyond the narrowminded
notion of economy so often propagated in
the modern world. Christians link their
understanding of oikonomia with the Bib-
lical texts as e.g. Eph 1:10, where oikono-
miais used as an expression of God’s gen-
erosity with the world. Oikonomia, as
outlined here, is an instrument of God for
overcoming that understanding of econo-
my, which is based on money-driven cal-
culation; Oikonomia, which is at the same
time a closely linked recognition of God’s
presence among us; Oikonomia as a part
of Christian faith.

3.1.2. Christian concept of justice:

Justice can never be seen

in absolute terms

The concept of justice is a key concept
in biblical tradition and social ethics. In
the Bible it is connected with peace, free-
dom, redemption, grace and salvation. In
older philosophical and theological dis-
cussion, the idea of justice has been inter-
preted as a fundamental principle of
social order.

It states that everyone has his or her
own right to be recognised as a person

i



and to lead a life worth living.
This right of each individual is
to be respected by all others and
by the whole of society; con-
versely, everyone has to respect
the rights of others and of the
whole of society. Only such jus-
tice can safeguard peace in soci-
ety and in the world.

A fundamental aspect of jus-
tice is that justice and freedom
do not act separately, they are
complementary: freedom can-
not be real without justice and
justice cannot exist without

10The biblical concept of free- freedom.'
dom may differ considerably At the same time both

from common secular under-

standing in Europe

>

of them are related to
the reality of sin,
which is transformed by the
presence of faith and by the
presence of God’s activity
described as grace (Rom. 6:20-
22). The aim of human life is to
be free from the power of sin,
which means to live in freedom
and justice. The need for
metanoia — which overcomes
the power of sin, is in the core of
the biblical understanding of
justice and its link to freedom.

This leads to the recognition
of God’s intervention in the
world. Freedom and justice are
mutually interrelated with the
concept of grace and, in this
respect, deeply linked with the

concept of faith (e.g. Rom. 3:24 - be just
freely by his grace; Gal. 2:16 - we seek to
be just by Christ; Titus 3:7 - being just by
grace). Justice is in biblical use a complex
and multifaceted concept. It is a task of

' Basic values as: justice, free-
dom, peace, responsibility, sus-
tainability, solidarity and sub-
sidiarity cannot be seen in
isolation and without their
mutual links. Only in such a
way they may serve as a sub-
stance for a value based orien-
tation: Justice has to include
not only humankind but all
non-human beings. The whole
creation expresses the grace of
God. Justice therefore is the
value base for sustainability.
Sustainable development must
not be reduced to environmen-
tal objectives. Intergenera-
tional justice and solidarity are
imperative.

In the Christian faith freedom
is not the right of the strongest
but the freedom of all to par-
ticipate in shaping their own
life, community and society.
Peace: The ability to solve con-
flicts without violence and to
create international communi-
ties on this basis.
Responsibility: The world can-
not be divided into powerful
and powerless people. Sharing
power among people, regions
and nations and using power
inaresponsible way is a condi-
tion for globalisation to bear
good fruit.

Solidarity: Recognising that all
are part of the same body -
society - and share the same
human dignity, it is necessary
to balance the resources of cre-
ation and wealth

derived from using them for
the sake of healthy, peaceful
coexistence.

Subsidiarity: Calls for society
to facilitate and foster the abil-
ity of individuals and small
communities to have the free-
dom and self-reliance to devel-
op in their own way. Cf. “The
European social market - an
alternative model to globalisa-
tion?’ Discussion paper of the
North-South working group of
the CEC Church and Society
Commission, Brussels 2002.

tion of

Christian teaching not to be mis-
led by oversimplified interpreta-
tion, as well as to be aware that
true justice can be achieved only
through God’s intervention.
Achievement of true justice is
not a result only of human effort
and human virtue. The reality of
full justice is a subject of God’s
grace.

Applicability of Christian
theology in the real world is
based on the recognition of the
relationship of justice to other
basic values introduced in the
Bible. Promotion of basic values,
respect for them and efforts to
apply them in everyday life are at
the heart of Christian teaching
and lifestyle. Simultaneously
there is a deep awareness of their
mutual interdependence and
complex interrelation.'!

This interdependence pro-
vides a vision for the human
being in its fullness. It is a vision
which is able to avoid extremes
when some of these values lose
their relationship to others.

A particular experience of
Central and Eastern Europe with
globalisation has, in this respect,
to be taken into consideration
and serves as a valuable exam-

le.

Countries of this region have
had to go through a very diffi-

cult and painful process in their endeav-
our to overcome an attempt at globalisa-

another kind - globalisation

based on the totality of an ideology,
which claimed its absolute value. It is the
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experience of these countries with W_Zbﬁeel e thi bg?ad through His grace. This will hap-
. . . . 1blical understanding .
communist ideology and life in of justice by Martin pen only when grace is present

real socialism, which gives a les- Luther WA 571187, through faith in the heart of

16-18
son as to what it means to live in a

3. e.g. Church

human beings (Rom. 1:17). Only

society of fustice, but justice pyper Lactmnus: Jus. When God is present in the essence
reduced to its distributive func- tice cannotbefoundin- of hymanity, does He take on Him-
things external, nor

tion, justice without freedom; a does’t lie in the body, self human sin and open a way for
but in the heart of man. Truth and ]UStiCC.

society of equality, but equality (epr' 1o

without responsibility.

It is this experience of Europe, which
calls for serious consideration to be taken,
not only of the reality of the present days
but also of the experience of the past, par-
ticularly that which is relevant to the study
of prospects for globalisation. It is to be
noted that people living for many years in
countries behind the iron curtain experi-
enced also the positive side of globalisa-
tion after the borders of their countries
were opened.

A Christian vision based on awareness
of the interdependency and relationship of
values is, in the context of European expe-
rience, based on the possibility of over-
coming indifference and selfishness, as
well as individualism and consumerism
which are so widespread in the European
West. But it also includes the possibility of
overcoming the widely extended conse-
quences of a ‘homo sovieticus’ so much
rooted in the European East.

3.1.3. Transformative justice

and the progress in grace

The notion of transformative justice is
deeply related to understanding the pres-
ence of God in the world and linked to the
dialectical idea that we are simultaneous-
ly sinners and saved. In Christian termi-
nology it means that the real transforma-
tion of humanity in the world can happen
only through an act of God’s power,

Christian teaching on justifica-
tion is an expression of the constant pres-
ence of God’s justice in the world and, in
this sense, the overall presence of God in
the world."” The life of every person is in
permanent movement; Christians recog-
nise a call to a life of permanent spiritual
progress. It is, first of all, the recognition
that God and humankind can work in this
effort together. At the same time, there is
the recognition of the possibility of
progress, which is understood as the mor-
tifying of the old and the emerging/be-
coming of the new.

In this sense we can speak about God’s
justice not as an alternative to the world
order.” It is rather a vision, a plan which
can be established, but only by the pres-
ence of God’s intervention. Christians
believe that this justice will be fully
realised. However, this will happen only in
Parousia, anticipated every time churches
celebrate Eucharist.

The New Testament reminds us that
justice is a gift (Rom. 5.17), as well as the
fact that to be free, to be just, means to
renounce life in the body and to live a life
in the Spirit (Rom. 8:1-11). How do we
then understand ‘the life in the Spirit?
Does it mean to renounce a real life? Does
it mean the spiritualising of everyday real-
ity? For the Bible, ‘to be in the Spirit
means to live with hope, as demonstrated
in many examples.'*




At the same time it means ‘to
communicate with one another,
give to the others what we have
overmuch and receive what we
lack. Thus we increase our love for
our brethren.'> Churches should
also in the present world be those
who remind society of its ultimate
goals. The Church should be an
icon of hope in the present world.

" The strongest being the poor depend for life. Nothing
perhaps the life of Abra- . .
hamRom.9.6-13.  that is necessary for life may be
15 St John of Chrysos. taken as cqllateral. In Christian
tom, Homily on perfect nderstanding, the household
charity, PG 56.279 . .
amassing of wealth cannot be jus-

16 . .

- The concept of tified in the face of the poor who
Jubilee is based on the 3
structure of time creat- are excluded from what gives them

ed by God with the Sab- 1: .
bath, which i among life and future. One can neither

othersalsoarecognition take nor withhold from others
of the limits which are

set for the use of time. What they need to contribute to the

3.1.4.Where are our limits?

Biblical idea of Jubilee

One of the practical expressions of
awareness of God’s mercy articulated in
the Bible is the awareness of the role of
limits in human life and society. This is
important also from the perspective of
contemporary thought related to the
prospects for globalisation. Globalisation
inits current shape differs from any other
previous form of globalisation known to
us. Its spiritual dimension is demonstrat-
ed by the general rejection of limits.

This is one of the most substantial fea-
tures of the present form of globalisation.
It is demonstrated not only by the over-
coming of limits in the form of trade bar-
riers and the creation of global markets,
not only in the form of rapidly increasing
mobility and travel opportunities, but
equally in the availability of modern
forms of communication. The bottom line
of all of this is a driving conviction of the
rejection of limits of whatever kind and
even of any notion which might find the
existence of limits beneficial.

In the biblical understanding of
oikonomia, the awareness of limits plays
a substantial role. For example, the con-
cept of the Jubilee' restricts the right of
creditors to seize the property on which

life of God’s economy for God’s
people.

In this light, we have to look at the
immense growth of the wealth of a large
proportion of people in Western eco-
nomies and confront it with the suffering
of the poor, the hungry and the excluded.
It is our conviction that, in this light, a reg-
ular check of the social consequences of
operating economic rules has to be done
and economic imbalance in society has to
be re-adjusted.

3.1.5.1dolatry of the market

Oikonomia is a subject of faith. Chris-
tian theology underlines in this under-
standing the substantial link which exists
between oikonomia and theologia.

On the basis of our experience as well
as on the basis of our theological judg-
ment, the existence of the market is in
itself a potential good. It is one of the
most successful human social devices
ever conceived. No one can deny its excep-
tional effects on modernity. The market,
with its strongest value of competitiveness
initiates activity, upholds the meaning of
individual responsibility and undercuts
false reliance on others. The market is the
greatest mechanism humanity has ever
devised for producing and distributing
commodities.
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While recognising many positive ele-
ments of the market, we have, at the same
time, to radically criticise many of the
assumptions of the modern market.

We are deeply convinced that, if some-
thing is not a commodity, it should not be
distributed according to market logic. For
the distribution of those things, it is nec-
essary to use another logic. According to
the Gospel and the depth of human wis-
dom, what is necessary for life cannot be a
commodity or exclusively a commodity.
Thus goods such as food, housing, but as
well as jobs, education and health care
should not be exclusively distributed
according to market logic and social
goods such as justice, security, belonging,
respect, affection, and grace should not be
distributed in any sense according to the
logic of exchanging commodities.

According to the biblical tradition,
healing should not be distributed accord-
ing to the logic of exchange. The logic of
the market has to be questioned if applied
to providing basic social services and the
distribution of common goods, such as
water and air. We recognise that there are
certain social goods that should be dis-
tributed according to a different logic,
because these social goods are them-
selves not commodities.

The current form of globalisation
tends to idolise the market. The market
should not be the principal mechanism
forming the human individual and socie-
ty. The difficulty of relating theology and
economics in modern society is that the
prevailing logic of our society is the mar-
ket logic. It is thus not the market per se
but rather what can be called ‘market
society’ that we are opposing. Economy
based on the belief in the ‘invisible and

universally present almighty hand of
the market’ is a form of idolatry and
violates the basic principle of Trinitarian
theology: an indivisible link between the-
ologia and oikonomia.

3.2. Practical rationale:
European experiment

3.2.1. Globalisation beyond the

sphere of economy

Globalisation does not only have an
economic aspect. Linked with the original
meaning of oikonomia, in the study of
globalisation we have to avoid focusing
only on its economic aspects in a narrow
sense.

The consequences of economic global-
isation go beyond the horizon of economy.
Economic, personal, societal and cultural
dimensions of globalisation are deeply
interlinked. The true face of globalisation
cannot be seen without taking all of them
into consideration. Concentration on the
economy, leaving aside personal, societal,
cultural and environmental aspects, pro-
vides a distorted picture of globalisation
precisely for the reason that economy can-
not be separated from other aspects of life.

Speaking about various aspects of
globalisation, we have to differentiate
between globalisation per se — which is a
process of the global raising of mutual
awareness, interconnectedness, solidari-
ty and respect for other cultures that we
have been part of for centuries - and a
neo-liberal project setting a framework
not only for the global economy,

but doing it with the conviction 17 sec e.g. “You cannot serve
that the ‘invisible hand of the mar- £od and mammon, Message

. N rom the joint consultation on
ket’ will govern and determine all globalisation in Central and

Eastern Europe, Budapest,

other aspects of life.”” 2001



Much can be written about various
aspects of globalisation. These factors
have been rapidly increasing for several
years:

+ Ability to travel and cross borders of
countries;

+  Better communication;

+ Meeting people of other cultures, lan-
guages, ethnic groups and religions.

Most of them have to be valued posi-
tively. At the same time, though, we have
to bear in mind that they contain within
themselves also a range of challenges and
an open question: how they can be mas-
tered. All of them are, to a certain extent,
linked with the economy. The economy
cannot be separated from any of the other
aspects of globalisation. However, this
needs to be stated also the other way
around: none of the other aspects of glob-
alisation can be separated from the econ-
omy. That is to say that even while concen-
trating on the economy, these aspects
cannot be left out of consideration.

The experience of globalisation in the
European countries is a mix of its positive
and negative features. It is a reminder of
how important freedom is for the fullness
of human life. It is, however, also a
reminder of the tragic social conse-
quences of the brutal power of an unre-
strained market. The experience of
Europe reminds us, however, also of the
other challenges of globalisation.

First of all, there is an experience of the
social market economy in Western Europe.
No economic system has so far been a per-
fect economy in the service of life. All eco-
nomic systems have serious failures and
shortcomings.

Every historical or contemporary soci-

ety is disfigured by poverty, excessive
inequality and injustice. But successful
market economies in Western Europe
have steadily created wealth over such
long periods that they offer a possibility
which was formerly only dreamed of - the
extensive amelioration of these evils. The
social market economy, which in various
forms is the predominant economic sys-
tem in Western European countries, is
founded on anthropological and ethical
preconceptions.

It starts from a human image involv-
ing freedom and personal responsibility,
solidarity and social commitment. This
form of economy is based on the recogni-
tion that the economy is not autonomous.
The public and social responsibility of
economic actors is recognised and re-
spected.

A significant precondition for a suc-
cessful social market economy is a system
of democracy with the involvement of the
wider public in all spheres of life. Note-
worthy for a successful social public econ-
omy is a specific role for the state, which
is not directly involved in the market, but
is a guarantor of the agreed rules, social
justice and value framework. It is, in our
view, also the experience of these social
market economies, that the social market
economic system is based on the precon-
ditions that the market cannot create or
guarantee itself, but without which it will
not be viable in the long run.

The second important and intensive
experience in this regard is that of the
countries of Central and Eastern Europe.
The great majority of people in former
communist countries welcomed enthusi-
astically the collapse of the political sys-
tem, which had lasted for many decades.
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Among the reasons for this joy were also
those which are directly or indirectly
related to the process of globalisation:

+ Joy at re-entering the world communi-
ty from which they were forcibly
detached by barbed wire;

+  Re-gaining of freedom and the end of
political oppression;

+  The collapse of the totalitarian system,
which aimed to permeate all spheres of
private and public life;

« The collapse of the state-planned eco-
nomic system, which was marked by
Inefficiency, bureaucracy, corruption
and environmental devastation, and
which proved to be unable to demon-
strate its sustainability in the long run.

The second part of the experience of
some countries from Central and Eastern
Europe is that, in spite of getting freedom
and democracy, the new political frame-
work in these countries was not always
accompanied by an economic system
which could manage the social dimension
of the transformation. In some countries
of Central and Eastern Europe, the old
economically inefficient system was
replaced by the radical view that it was the
economy, which should determine the
entire life of a society, including its spiri-
tuality, morality and policy.

As a result, we can see a society of a
small circle of enormously rich and the
vast majority struggling with everyday
poverty. The contradiction of rapidly-
gained excessive affluence and colossal
poverty, which can be observed in these
countries, cannot be bigger. It is the expe-
rience of these countries that shows that
an exclusive reliance on the market as
“putting everything in order” leads to a

disastrous crisis of public morality both

in politics and in economics.

A third experience: Globalisation, in
the experience of Central and Eastern
Europe, is a challenge in managing the
meeting of people from other cultures,
languages and, often, other religions sud-
denly coming into this region. It is very
often linked with the challenge of build-
ing a national identity in countries, which
in some cases only recently gained their
independence.

The building of a multicultural socie-
ty and the integration of immigrants from
inside or outside of Europe, with their cul-
ture, religion, language and social habits
into the mainstream society is one of the
greatest challenges linked with globalisa-
tion. In this experience, Central and East-
ern Europe join a number of countries of
Western Europe, in which there is more
than sufficient evidence to confirm the
presence of the same challenge. The expe-
rience of Europe teaches us awareness
of the complex character of globalisa-
tion and the interconnectedness of its
various features.

Current trends in “marketisation” of
society generate an increasing number of
other challenges, which need to be taken
into consideration by the churches:

+  The human being is being increasing-
ly valued only as a part of market
machinery - his/her value as revealed
only in market relations;

« Feelings of economic redundancy
demonstrated by the increasing num-
ber of unemployed people in our coun-
tries;

+ Increasing inequalities and a deepen-
ing gap between wealth and poverty in
society;




+ Protection of the environ- '®rosperitywithaPurpose; ly negative appraisal of eco-

: . Churches together in Britain
ment, in particular trends ;4 ireland 3005

towards global climate change
with its consequences;
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19 Countries that were miser-
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nomic activity is unacceptable
and an injustice to those

The second element which
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belief;
+ Threats to human identity.

will be emulated by those
countries of Central and East-

ern Europe which recently Other regional economic and

became new Member States of

years is unique in the world.

the Union, as well as by other trade organisations exist, for

3.2.2. European experience

and European vision

For many decades, Europe .
has seen a conscious attempt to
balance freedom and equality, even if
there was never perfect freedom, nor
equality. It has been a place of attempted
balancing of democratic-political meas-
ures based on the respect of law and the
recognition of human rights with market-
based economic activity. The aim has
been to achieve a market system coupled
with a series of social and political mech-
anisms, which would prevent the market
from arriving at extreme results. The
experience gained on this road is what
Europe can offer to the global communi-
ty as its contribution in facing the chal-
lenges of globalisation.

The contemporary economic and
political set-up in Europe is the result of
a successful competitive market economy
combined with democratically set mar-
ket regulations and public redistributive
policies and social security. Despite the
faults, the principles incorporated into
this framework could be those which
churches look to for the kind of balance
that is implicit in the value system intrin-
sically espoused by the churches. A pure-

Europeancoumries,anumber example the NOI"[h American

of which are aiming at mem- |
bership in the Union in the Free Trade Area, Mercosur in
short and mid range perspec-

South America and some oth-
ers.

In none of them, however, is econom-
ic integration accompanied by political
integration with the same vigour as it is in
Europe, nor by the same emphasis on
human rights as well as on social and
environmental aspects. In other words,
the social market model is the special fea-
ture of Europe. The political expression of
this process is the construction of the
European Union. '

It is for this reason that most of the
churches in Europe actively contributed to
and later welcomed the formulation of the
statement in the Preamble of the Draft EU
Constitutional Treaty, which describes the
future economic policy of the EU: “The
Union shall offer its citizens an area of
freedom, security and justice without in-
ternal frontiers,and a single market where
competition is free and undistorted... the
Union shall work for the sustainable
development of Europe based on bal-
anced economic growth, a highly com-
petitive social market economy, aiming at
full employment and social progress, and
with a high level of protection and
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improvement of the quality of
the environment.””?

The structure of the EU is a
model not only for economic
cooperation, creation of a com-
mon market and common cur-
rency. It is a structure based on
values which reach beyond eco-
nomy, such as: respect of law,
dignity of person, tolerance and
solidarity. Respect for the envi-
ronment, promotion of sustain-
able development and practical
support for poorer regions in
the community have an essen-
tial place in the ethos of the
Union.

The Union started more than
50 years ago as a peace project.
Economic cooperation was
identified, not as an aim, but as

20 Draft of the EU Constitu-
tional Treaty, Art.I-3

2! The EU Laeken Declaration
can be taken as an example
and reads: “Now that the Cold
War is over and we are living in
a globalised, yet also highly
fragmented world, Europe
needs to shoulder its responsi-
bilities in the governance of
globalisation. The role it has to
play is that of a power resolute-
ly doing battle against all vio-
lence, all terror and all fanati-
cism, but which also does not
turn a blind eye to the world’s
heartrending injustices. In
short, a power wanting to
change the course of world
affairs in such a way as to ben-
efit not just the rich countries
but also the poorest. A power
seeking to set globalisation
within a moral framework, in
other words to anchor it in sol-
idarity and sustainable devel-
opment.” (Lacken Declaration
- The future of the European
Union, EU Council meeting,
December 2001). A number of
others could be added.

tarianism, has to be rejected. At
the same time, it leads us to the
recognition of the power of sin.
In the sinful nature of the world,
any claim promising the estab-
lishment of God’s kingdom in the
world cannot be accomplished.

It leads us to the recognition
of the necessity of the biblical
concept of metanoia — transfor-
mation of hearts — with the
recognition of failures and ill
attempts in the past to take up
the challenge of responsibility for
shaping the world, in spite of its
sinfulness, in line with our Chris-
tian conviction. In this effort, we
are willing to listen to the cries of
those who suffer, in the present
and in the past. We are open to
dialogue with all those who are

an instrument to achieve objectives
beyond the sphere of the economy. For
churches in Europe, this is still a valuable
component of the European construction
as recognition of those principles and
basic values, which are appreciated with
the same respect by all members of the
community.

It is, however, also a valuable reminder
of the fact that there were, in the course of
history, several attempts to dominate the
world originating from Europe. After the
era of colonialism, particularly tragic were
those attempts of the last century, which
ended in wars - either on battlefields or
during the Cold War with different, more
sophisticated means. This experience
leads us to recognise that no ideology and
no policy can have an absolute value.

The ideology of totalitarianism, be it
ideological, political or economic totali-

ready to address the imperfections of this
world.

3.2.3. Recognition of responsibility

for other parts of the world

The European Union is one of the key
actors on the global scene and among the
world’s most important donors of human-
itarian and development aid. During the
past years, there has been no lack of fine
statements addressing this EU role.”’ The
Draft EU Constitutional Treaty also
defines strong principles for external
action, recognising the need for sustain-
able development and the importance of
the eradication of poverty. Yet, there are
various issues, on which these formula-
tions should be challenged.

Churches and church-related agencies
aim to play an active role in shaping this
part of the EU policies. They support the



>

role of the EU as a global actor, particular-
ly its contribution to development in other
parts of the globe. In their contribution to
this area of EU policy, the churches and
their agencies put emphasis on human
rights, freedom of religion, good gover-
nance, education and participation of civil
society. Free trade does not automati-
cally lead to poverty reduction and
sustainable development.””

3.2.4. Migration?

Globalisation and migration, both hav-
ing their own driving dynamic, are high-
ly interrelated. Globalisation has an
ambivalent and somehow contradictory
influence on the current migratory flows.
Migration as one of the accompanying
factors of globalisation raises a number of
challenges:

+ Fast and flexible movement of labour
(a small percentage of highly skilled
workers as well as a big number of
cheap and often undocumented work-
ers) becomes an important key ele-
ment of successful economic develop-

ment. Labour migrants could
22

consequences, to the growth in infor-
mal migration.
It is noteworthy that a whole global
industry has developed around migra-
tion. This industry includes those
activities related to the trafficking of
human beings (creating alarming new
structures of slavery through forced
labour and debt enslavement) as well
as the provision of “services” to those
seeking to migrate.”* Revenues in this
area are extremely high and exploita-
tion of those concerned fierce. Given
the initiative of most governments in
immigration countries to further limit
the possibilities for legal entry into
their countries, it is foreseeable that
the migration industry will continue to
boom and the levels of exploitation
connected with it become fiercer.
The money sent home by migrants is an
important economic contribution to
the national economy of many coun-
tries of the South. For such countries,
this is one of the most important
sources of foreign currency earnings. In
many cases, these transfers help

Therefore, churches and o create an unofficial social secu-

thus be key players in the
process towards a globalising
economy - both as those
largely profiting from and set-
ting the agenda of globalisa-
tion as well as potential
objects and victims of global-
isation processes.

It seems that restrictive poli-
cies of the EU aiming to con-
trol migration streams into
the area prove ineffective from
the moment that there is a
demand for cheap and flexible
labour. It has led, among other

their agencies request the EU
institutions to ensure that
trade negotiations, and
indeed all their policies, will
be ai med at achieving the UN
Millennium  Development
Goals - notably reducing the
number of people living in
absolute poverty by 50% by
2015. Working effectively
towards these Goals, and
implementing  long-term
poverty focused development
policies present a key chal-
lenge for the EU institutions
during the next period of
time.

3 For the detailed argument
on this particular subject
field see work of Churches’
Commission for Migrants in
Europe (CCME)

rity system: The World Bank esti-
mates that remittances by
migrant workers amount to 65
billion USD per year. The nation-
al economy of Turkey, for exam-
ple, annually receives around 3
billion USD from remittances of
migrant workers, compared to
1.5 billion USD in official devel-
opment assistance.

«For many people, especially
younger people who are second-
and third-generation descen-
dants of immigrants, the host
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Coun'[ry is an ambivalent 4 The issue of trafficking in
human beings has been a sub-

One of the greatest chal-

place. It provides a new home, stantial clement of work of the lenges for the policy of the

but at the same time this Conferenceof BuropeanChur- Jpjon  European countries,
N ches. See e.g. ‘Trafficking in N
country is seen as a source of womenin Europe; papersfrom Member States of the Union

an international consultation

tension between the majority peq in briebergen (N1), 1999 and all others is the continuing

and immigrant population.

n spite of seeing many neg-

high level of unemployment,

Integration of these commu- ative aspects of this policy, it Which leads to the social exclu-

nities into the mainstream

has to be stated that the CAP
played a significant role in the

sion of a growing part of the

society is one of the deepest formation of the European population.

Community. Since the begin-

and most unresolved prOb- ning it has served, not only as

The EU has to be reminded

lems of Europe linked with 2" instrument guarantecing that economic growth is not a

food security, but also, very sig-

globalisation. It is a source of nificantly,as an instrument of guarantee against poverty and

xenophobia,  intolerance,
frustration and hate, leading
to further tragic consequences in the
long run.

Community.

3.2.5. Between vision

and reality

It would be an illusion to suggest that
the present operation of the European
Union fulfils the principles, which have
been set out earlier. Some of the examples
given in other sections of this paper point
to areas where there are problems in the
policies of the Union and its Member
States. Perceived pressure of global com-
petition leads to the weakening of social
and environmental considerations.

There are also others. Much needs to
be said concerning the EU Common Agri-
cultural Policy (CAP), which is a subject
of vigorous attention and concern when
the EU global role is discussed. In spite of
an aim to reform this policy in previous
years, it is still a highly controversial sub-
ject matter and further reform will be
needed.” It is, however, a fact, which has
to be admitted today that, while helping
farmers in Europe, the CAP in its current
form undermines solidarity with farmers
in other parts of the world.

solidarity within the European

social exclusion. Although often
described as the key objective
for the European Union, economic growth
does not automatically lead to a higher
quality of life. Everyone must have the
right to live in dignity. The quality of
social services must be protected from the
pressures of free competition.

The coherence of EU policies, partic-
ularly between trade and development
policies, as well as between economic,
social and environmental policies, has
to be the focus of attention. This is the
role of the politicians, but also the role of
the broader public, including the chur-
ches. The key issue in dealing with all
matters concerning policy and politicians
is the constantly present gap between dec-
larations and their implementation.

Churches in Europe understand that
their role, alongside raising critical issues
with the political leaders, is also to remind
them of good promises that have been
made, many of them with good will and
without thought for the reality of their
implementation.

Recent progress on the agreement of a
real time scale for the achievement of the
target of 0.7% of GDP as Official Develop-
ment Aid (ODA) in the EU is an example




of successful pressure from the public,
including the churches.

In spite of its insufficiencies and
failures, churches in Europe believe
that maintaining the social market
model, with acknowledgment of Eu-
rope’s global responsibility, is a model
worth to consider.

We believe that it is a model not only
satisfying basic needs within the Euro-
pean Union and most of the countries in
Europe, but at the same time, hopefully,

being beneficial in facing the challenges of
globalisation. It is our conviction that a
lasting improvement of the economic and
social situation can only be based on a
revival of human and fundamental values
underlying the social market economy. In
drawing public attention to them, the
churches render a genuine service. The
Christian view of humankind is one of the
basic spiritual forces of our common
European culture and the economic and
social order deriving from it.
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4.Challenges for the CEC
and its member churches

lobalisation has become a signifi-

G cant point of concern for many
churches in Europe, church-relat-

ed agencies and ecumenical organisa-
tions. In recent years they have expressed
their respective positions in a number of
official documents, occasionally in state-
ments of Church Synods, through the
organisation of meetings and other activ-
ities from parish to pan-European level.
The Conference of European Churches co-
organised with other ecumenical partners
conferences in Budapest (2001) and
Soesterberg (2002), which became focal
points of an exchange on the issue of glob-
alisation among the churches in Europe.
The messages from these meetings to
the churches in Europe caused a lively
debate at various levels in a number of
churches on the continent. This discus-
sion revealed that the position of
churches to globalisation varies.

provide a summary of the main areas of
concern addressed by the churches in
Europe relevant to the context of globali-
sation. They also offer examples of the
churches’work. Globalisation is the theme
of substantial active involvement of a
number of churches on the continent,
which is continually growing and devel-
oping. Therefore, the list of examples in
the following paragraphs can be neither
fully exhaustive nor complete.

4.1.Churches addressing
the world of politics
Religion is not only a private, but also
a public matter.”® This is why churches
engage themselves in their societies and
this is why they gave the Church and Soci-
ety Commission of the CEC the mandate
to support their own efforts as well as to
engage in the matters of socie-

26 . oy ..
As the Barmen Declaration 27
from 1934 ates: e Jesve ¥ and politics.”” In a similar

Simultaneously, all these discus- christis God's comfortingpro- Wway, many churches in Europe
nouncement of the forgiveness

sions revealed that, in spite of dif- o711 our sins, so, with equal €Xercise this mandate by con-
fering in certain aspects, most of seriousness, he is also God's tacting their respective govern-

vigorous announcement of his

the churches in Europe share a claim upon our wholelife..we ments and public authorities.

common theological and ethical

reject the false doctrine that
there could be areas of our life

They do it in the shared con-

ground in evaluating globalisa- inwhich we would not belong viction that the welfare state is

tion, as well as a sincere effort in

to Jesus Christ...”

a moral concept, not only an

. e 27 . . . .
looking for possibilities on how to ~ Church and Society Com-economic or sociological en-

mission of the CEC, Annual

face up to it. The following lines report 2004

tity. The state has to fulfil its




obligations to protect human life, **Tounderlineinthisrespect that needs to be repeatedly
A . the role of the values for the 30
provide security and be a collec- healthy development of socie- addressed.’

tive expression of love for one’s 1 and the concept value bal-

ance is an important role of the

Economic prosperity must

neighbour.”® A commitment to churches. See eg Globalance; rely on the absence of poverty

: , Christian Perspectives of Glob- . .
this foundation (as well as to the jsaionwith ihe Human face, @ social exclusion.

rule of law) is important also Federation of Swiss Protestant

. Churches, 2005
because no other sustainable

order has been developed.>

2 E.g. Towards the common
good, Statement on the Future

Unemployment linked with
broader social policy, as one of
the aspects of globalisation,

The increasing power of sig- of the Welfare Society by the needs to be a constantly present
. . Bishops of the Evangelical .
nificant economic actors (€.g. Lutheran Church of Finland, POiNt on the agenda of the chur-

Transnational ~ Corporations) March19%

ches in Europe. Coherence

over the possibilities of individ- *° Eg. condlusions of the between economic, social and

. Synod of the Waldensian and
ual states, particularly the small \iapodict churches in Tty

ones, is one of the symptoms of 2002
economic globalisation.

environmental values needs to
be protected.’’ Churches in

31 Eg Letter of the CSC/CEC Europe are increasingly con-

Strengthening of the rela- and Eurodiaconia to the EU corped that the rapid rise of

Presidency at the occasion of

tionship between politics and the mid-term review of the unemployment in many Euro-

economics at a time when rela-

Lisbon strategy, May 2005

pean countries is a fundamental

. . 32 . .
tionships are less and less trans- | Eg Response to the challenge to the functioning of
‘Soesterberg Letter to the chur-

parent, as well as newly forming ches; Landessynode der Evan- the social systems and provides

gelischen Kirche in Pfalz, May

power structures, which are §;
increasingly dependent on eco-

nomic actors, are other significant symp-
toms.

4.2, Unemployment

Relocation of production from many
countries in Western Europe to other
parts of the globe in order to reduce the
production costs has become a reality.
One of the consequences of globalisation
and the removal of barriers to the free
movement of capital is very apparent, par-
ticularly in this part of the world.

A consequence is an increase in pro-
ductivity as well as in unemployment.
Employment policies become one of the
key elements of the EU agenda and Euro-
pean countries.

Social responsibility of economic
actors and their relationship to the com-
munity in which they are active is an issue

a fruitful ground for extremism
and intolerance in society.*’

4.3.Development aid

The EU, together with its Member
States, is one of the major actors in inter-
national co-operation and development
assistance, providing some 55% of the
total Official Development Assistance
(ODA) and more than two thirds of grant
aid. To deal responsibly with this amount
of money is a task which is not self-evi-
dently fulfilled. The complexity of the
interrelation between objectives, instru-
ments used and sometimes particularly
contradictory motives needs to be noted.

Inconsistencies between stated
intentions and reality with regard to the
geographical distribution of EU aid,
together with the incoherence between
stated development co-operation policies
on the one hand, and EU policies with
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regard to trade, agriculture, fish- 77 Eg work of Aprodev: oped economies. Weaker eco-
‘Between intentions and reali-

eries, foreign policy,and conflict t: the problem of incoher- NOMies need help and protection
prevention on the other hand e 200bandother Aprodev 4y groy; and thrive.* In this

texts. Of particular importance

have to be constantly kept in is the issue of gender main- respect, it has to be constantly

mind and subjected to perma-

streaming of development aid.
Cf. the document: ‘Everywhere

remembered that trade needs to

nent public pressure, including and Nowhere: Assessing Gen- gerye people and not people

churches and
institutions.>

der Mainstreaming in Euro- :
church-related pean Community Develop- trade.®
ment Cooperation, 2002

The Trade Justice Movement,

34 E.g. Church of Scotland, of which many churches and

4.4.Trade justice

General Assembly, 2002

their individual members are a

The EU promotes the reduc- £ ‘Trade for people, not part calls for world leaders to

people for trade, Aprodev,

tion of internal tariffs and trade 2003.
barriers between member
states, believing that this stimulates eco-
nomic growth and prosperity. For chur-
ches, however, the assumption that
complete free trade will inevitably lead
to an advance for the poor is false and
therefore we have to be discriminating
about which barriers should be removed.
The churches have on many occasions
called on the governments and institu-
tions of the EU to have the courage to
accelerate the reform of its system of sub-
sidies and tariffs in the interests of the
people of the South, and to avoid waiting
a decade for their full implementation.
The EU promotes economic liberalisa-
tion as a benefit to the world’s poor. This
is based on two assumptions, namely that
what is good for European business is
automatically good for developing coun-
tries,and that free trade is good for every-
one. Economic liberalisation is also good
at turning a blind eye to the many nega-
tive impacts of this economic philosophy,
like the impact on local income, on local
employment, on poor people’s access to
essential services and on the long-term
development of national economies.
Where economic liberalisation has
been beneficial has been in robust devel-

rewrite the international rules
and practices that govern trade,
and to make poverty reduction and envi-
ronmental protection their highest prior-
ities. It recognises that the present trade
rules are biased in favour of the richest
nations and companies.

4.5. Global market players

Some players in the global market are
beyond the control of any government.
Churches cannot but be concerned at the
failure of certain multinational companies
to behave with sufficient regard for the
needs of wider society and the global
environment.

While many transnational companies
bring economic benefits to both rich and
poor countries, there is a need to establish
better control over them. This control
must take account of the impact of their
activities on all stakeholders and not just
the interests of the company.

European experience demonstrates
that particular issues arise in attempts to
regulate operators in the global financial
markets. To an unusual degree, these mar-
kets provide opportunities for moving the
location of business at minimal cost and
thus evading regulation.




4.6. International
financial institutions

3 E.g. ‘Globalisation’, conclu-
sion of the Synod of the Evan- . . .
gelical Church in Westphalia lncreasmgly engaged I ques-

The World Bank and the IMF (Germany) in 2005

Churches in Europe are

tions related to the shaping of

have become dominant players *’ Eg ‘Reforms for Strength- their structure, mandate and
in developing and middle- 8 the United Nations, Ori- o i o methods.
ping entations and Proposals of the g .

income countries, especially with Federation of Swiss Protestant
Churches, Federation of Swiss

regard to development finance protestant Churches, 2005. 4.8. Pastoral tasks of

and debt cancellation measures.

policies of these institutions and

* E.g. ‘Globalisation, conclu-

The churches must therefore sion olf thf SyEosl o‘ivthe ran-
.. elical urch in Westphalia
critically analyse and debate the (gGermany) n200s ¢

3 E.g Forming the globalisa-

the churches

An appeal to both workers
and employers, to the world of
politics and economy and to the

assess their impact on poverty tion, synod of the D, 2001 world of the broader public, as
reduction, environmental Pro- 4 g, yyea of the Bishops Well @s an appeal to both poor
tection and the capacity for eco- Council of the Russian Ortho- and rich, has become a charac-

nomic growth. Churches in
Europe broadly support the dialogue
established by the WCC with the IMF and
World Bank.*

4.7.World governance

Globalisation is a complex phenome-
non and therefore it cannot be shaped by
economic forces alone. Churches in
Europe raise the question of the necessi-
ty of forming global political institutions,
which would be able to achieve a compre-
hensive control over the global economy,
as well as other areas such as, for example,
the environment, human rights and secu-
rity linked to it. There is a need to advo-
cate steps towards a viable and effective
system of global governance.

The global community has to face
global challenges with adequate glob-
al institutions. It is for this reason that
churches in Europe support the reform
process of the UN.*

Churches in Europe are increasingly
aware of the positive role that internation-
al and global institutions, such as WTO,
ILO, IME, WB, UNDP, UNEP and others
play and should play in the future.

dox Church, 1992

teristic feature of the attitude of
the churches in Europe addressing eco-
nomic issues.

Besides proclaiming the Word of God,
the prime mission of the churches must
continue to be to stand by persons who
are weak and excluded, and to give
them support.*® Churches in Europe on
various occasions stated that it should not
be forgotten that the care for the poor and
needy is the first and foremost duty of a
society, a measure of the dignity and
moral health of a nation. The state should
not leave its citizens to the mercy of fate.
Otherwise, the bitter cup of suffering will
inevitably spill over us all.*0

New conditions present new chal-
lenges to the churches’ understanding of
social justice. Those who suffer actual
material deprivation in the form of
hunger or homelessness must get priori-
ty, but economic forces can create other
less visible forms of hardship or injustice,
which are more difficult to unravel or
address.

Many people who may not see them-
selves as poor are anxious, bitter, lonely
and overworked. There is a spiritual
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malaise which is a sign of a
different kind of poverty - and
hence a different kind of social
injustice. These conditions are
widespread in Europe today.*!

Churches in Europe are
involved in addressing those
aspects of globalisation which
go beyond the sphere of econo-
my, labour and employment.
Globalisation with its holistic
approach puts pressure on
removal of local traditions with
atendency towards cultural and
spiritual universalism and syn-
cretism. This has direct conse-
quences on the daily life of peo-
ple, on the forming of their
social and community links as
well as their identity.*”

In facing up to continuing
globalisation, an increasing
number of churches in Europe
promote development of new
contacts with churches from
other parts of the world, partic-
ularly from the developing coun-
tries.”

These contacts significantly

contribute to enriching the view of glob-
alisation in Europe. Churches in Europe
are determined to continue with this
trend and pay increasing attention to it.

41 E.g. ’Prosperity with a pur-
pose, Churches together in
Britain and Ireland, 2005

42 E.g.‘Basis of the social con-
cept’ of the Russian Orthodox
Church, XVI.3, Russian Ortho-
dox Church, 2000, Statement of
the Orthodox Church of Greece
on the future of Europe and
others

43 E.g. ‘Globalisation, conclu-
sion of the Synod of the Evan-
gelical Church in Westphalia
(Germany) in 2005

a4 Specific emphases is given
to the position and role of
women, as it is documented by
the work of many churches
and ecumenical organisations,
see e.g. work of Ecumenical
Forum of European Christian
Women and the statement:
‘Christian Women of Europe
Declare Solidarity with Wo-
men of all Religions, Durham
2001

“#5E.g "Facing up to Globalisa-
tion Visions — Alternatives —
Strategies, conference organ-
ised by the Ecumenical Acad-
emy in Prague and the Work
and Economy Network in con-
junction with the Church and
Society Commission of the
Conference of European Chur-
ches, 2005

46 E.g. statement of the Syn-
odal Council of the Czech
Brethren Church, May 2004

International ecumenical organ-
isations play a substantial role in
this effort.*

Churches in Europe share the
experience that the globalising
economy tends towards ‘mar-
ketisation’ of more and more
aspects of life. It also replaces
needs with desires — which are
insatiable. These tendencies cre-
ate damage to human relation-
ships and, if not checked, lead to
an economy that is environmen-
tally destructive and socially
unsustainable.”

The churches acknowledge
that Christians should be an
example of an alternative life
style, which challenges wide-
spread consumerism, profli-
gate lifestyles as well as per-
sonal and collective egoism
and which should hold out ways
of creating communities in
which peace, justice and harmo-
nious relationships with the
entire creation might reign.*s
Alternatives have to combine the
meeting of needs with a strong

emphasis on human and social values as
opposed to the underlining only of mar-
ket values. Resources for improvement
and know-how are already available.
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