NOT YET THE KANO CHRONICLE: KING-LISTS WITH
AND WITHOUT NARRATIVE ELABORATION FROM
NINETEENTH-CENTURY KANO

JOHN O. HUNWICK

In an article that will appear in a forthcoming issue of History in
Africa, 1 have argued, contrary to M.G. Smith and Murray Last in
particular, that the document that H.R. Palmer published under the
title “The Kano Chronicle’ (KC) was not simply the latest update of
a chronicle that had, as it were, been put out in a first edition in the
sixteenth or seventeenth century and periodically added to.' Rather
it was an account of Kano history compiled for the first time during
the reign of Emir of Kano Muhammad Bello (1882-93), reflecting a
Kanocentric point of view in the face of a Sokoto overlordship that
was to overrearch itself shortly afterwards and precipitate the Kano
civil war (basasa). The sources for the chronicle were largely
oral—court traditions, praise epithets of rulers (kirarai), traditions
of the learned, notably those who claimed descent from the North
African scholar Muhammad b. “Abd al-Karim al-Maghilt (d.
909/1504), and apparently traditions stemming from local non-
Muslim populations (maguzawa).

There was, however, clearly a written ‘chronological’ skeleton
that supported these traditions and gave the chronicle the form it
has. For while there are no absolute dates in the KC, its framework
is a succession of rulers, each one numbered in order with a mention
of the number of years (and/or months or days) he ruled and in most

1 My article has the title ‘A historical whodunnit: the so-called “Kano Chronicle”
and its place in the historiography of Kano’. See also M.G. Smith, ‘“The Kano
Chronicle as history’ in B.M. Barkindo (ed.), Studies in the History of Kano,
Ibadan 1983, 31-56; D.M. Last, ‘Historical metaphors in the intellectual history
of Kano before 1800°, History in Africa, vii, 1980, 177.
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cases the ruler’s mother’s name. In this paper some of those lists of
rulers that prefigure the KC will be presented and discussed. It will
be shown that such king lists existed well before the time of the KC
and, although no pre-nineteenth century examples have come to
light, it is likely that the practise of recording lists of rulers goes
back to the sixteenth century. While I find no evidence of a city/state
chronicle before the late nineteenth century, it is not unlikely that
scholars kept notes about their own families and possibly about
other events. In the nineteenth century we see attempts to combine
king lists, pure and simple, with other, narrative, material, especially
material concerning Islam, though the simple king list was still in
vogue in the 1890s.

In addition to such proto-chronicle forms, there is the Tayqid
al-akhbar, an account written in 1863-4 by the Fulani gadi Muhammad
Zangi b. Salih of the history of the jihad in Kano and the reign of
the first three Fulani emirs, which to some extent would have provided
a model for a city chronicle. It is, however, a triumphalist history in
which all virtue and worth are attributed to the Fulani jihadists, and
the pre-Fulani Hausa rulers are given short shrift. Perhaps it is sur-
prising that they are given any mention at all. In fact the learned
qadi gives a king-list, or perhaps takes data from more than one
king-list, and presents his readers with a roster of forty-one rulers of
Kano from Bagoda to Alwali. In the preamble to his list he mentions
‘ancient chronicles’ twice; in the first instance he seems clearly to
mean simple king-lists, since he says they contain the names of the
kings and the lengths of their reigns. The second mention is in
reference to al-Maghili’s alleged introduction of the date palm to
Kano where again he refers to ‘ancient chronicles’, thus suggesting
that material relating to al-Maghili had already been woven into
king-lists, or perhaps that it was al-Maghili’s descendants who were
the producers of at any rate one version of the Kano king-list. One
of the other lists presented here, MS Jos 53, also reflects such an
interest.

This latter ms also demonstrates another point that I make in
regard to the KC; that is that the chronicle was not the work of a
scholar from the high tradition of learning, i.e. one of the ‘ulama’,
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but was the work of a man only marginally literate in Arabic, who
thought in Hausa and incorporated material from Hausa oral sources
which he often had difficulty in rendering in Arabic.” Hence he
often simply left words in his text in Hausa, or if he rendered them
in Arabic, essentially produced calques of Hausa phrases. In KC a
typical calque is the repeated use of the Arabic verbal form jalasa
‘he sat’, but which is used to mean ‘he remained, stayed’ reflecting
the Hausa usage ya zauna— which means either ‘he sat’ or ‘he
stayed’. Precisely the same usage is found in MS Jos 53, where the
phrase jalasa fi mulkihi — ‘he sat in his kingdom’—is used consistently
to mean ‘he reigned’. History, in Kano, was not the province of the
‘ulama’ class.

It is this latter king-list, too, that comes closest to metamor-
phosing into a true chronicle. There are, in fact, three blocks of
narrative: (1) regarding Sarki ‘Umaru (#14) and his deposition,3 )
a long narrative inserted into the reign of Muhammad Runfa (#18)
about the shaykhs °Abd al-Rahman Za[gha]yti and [Muhammad b.]
°Abd al-Karim [al-Maghili], (3) an account of the dethroning of
Alwali (#41). There are also shorter narrative passages in reigns 28,
29, 30, 32 and 42. The chronicler was clearly out of his depth in Arabic
when it came to narrative description beyond the purely formulaic.
Hence, his passage inserted in the reign of Muhammad Runfa suffers
from syntactic confusion which leaves the reader at times unsure of
who is the agent and who is the one acted upon. He also uses Hausa
words for which there are simple Arabic equivalents, thus sintalt
(ablution jug) instead of ibrig, and likkafu (stirrups) instead of rikab,
and husaimiya (minaret) instead of mi’dhana, or sawma“a.

The prominence given to al-Maghili in both MS Jos 53 and the
Taqyid al-akhbar is interesting. It is clear that by the mid-nineteenth
century some sort of received version of the introduction of Islam

2 See also Paul Lovejoy et al.’s paper elsewhere in this issue ‘C.L. Temple’s
“Notes on the History of Kano” [1909]: a lost chronicle on political office’, in
which he argues that Dan Rimi Nuhu played a leading role in the writing of
KC.

3 Other king-lists do not mention this, but KC says he abdicated to pursue the
religious life.
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into Kano had gained currency and that Sarki Muhammad Runfa
had been identified as the catalyst for this. Thus in MS Jos 53
al-Maghili ‘came bringing Islam’ in Runfa’s reign; in MS Falke
0704, though al-Maghili is not mentioned, ‘Islam began in his [sc.
Runfa’s] time’; in Taqyid al-akhbar ‘Islam began in this land in his
time through the coming of “Abd al-Karim al-Maghili’; and in KC
¢Abd al-Karim (also called °Abd al-Rahman through conflation with
°Abd al-Rahman Zaghayti) established Islam in Runfa’s time.
Historically, it is known that al-Maghili did spend some time in
Kano during Sarki Muhammad Runfa’s reign, but he did not of
course ‘introduce’ Islam. Kano king lists clearly show that there
were Muslim rulers before Muhammad Runfa, notably the 14th,
“Umar, whom MS Jos 53 calls a fagih while putting Sufi sentiments
into his mouth! KC (in Palmer’s translation) calls him ‘a mallam
earnest in prayer’ and MS Paden 53 also calls him a fagih. Thus,
quite apart from the absurdity of attributing the ‘coming of Islam’ to
a single individual, Kano sources themselves acknowledge that there
were Muslim rulers before Muhammad Runfa.

Why, then, this close association of al-Maghili with islamization
and the insertion of his ‘story’ into king-lists? While not denying
al-Maghili his influence at Muhammad Runfa’s court or among local
Kano scholars of the day, or the legacy of his little ‘advice to kings’
book (the so-called 7aj al-din), it must be pointed out that there
were many other scholars who visited Kano or settled there—the
KC mentions a number and the Taqyid makes special mention of
¢Abd Allah al-Thiga.” There was also °Abd al-Rahman Suqqayn, the
Fasi scholar who narrated hadith before the ruler in the early sixteenth
century and is said to have left behind descendants, but whom Kano
tradition does not remember.’ It is perhaps no coincidence that though

4 H.R. Palmer, Sudanese Memoirs, Lagos 1928, 111, 108.

5 The grandfather of Ahmad Baba al-Tinbukti had already taken refuge in
Kano in the 1480s, a sure indication that there was already a firm Islamic
presence there. See “Abd al-Rahman al-Sa‘“di, Ta’rikh al-Sidan, ed. O. Houdas,
Paris 1898, 37.

6 On this scholar and his sojourn in Kano see Ahmad Baba al-Tinbukti, Nay!
al-ibtihaj bi-tatriz al-dibaj, Cairo 1351/1931-2, 166-7; Muhammad b. Ja‘far
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the king-lists record seventeen or eighteen rulers before Runfa,
it is generally with his reign of 37 years, upon which all
independent lists agree, that there starts to be a good measure of
agreement among the various lists as to order of succession and
reign length.” Prior to his reign there is much more disagreement.
This leads me to suggest that Runfa’s reign really was significant in
terms of the implantation of Arabic literacy and Islamic ideas, and
also I believe because it marked Kano’s final integration into the
trans-Saharan trading networks, so that thereafter it remained in
touch with the wider world of Mediterranean commerce and Islam.
Al-Maghili would have played a role in this (and the Tagyid implicitly
suggests a commercial role for him), though he was one of many.
The cultural and commercial reinvigoration of Kano at this time
may well have led to the establishment of a king-list tradition soon
after. But this was not, it would seem, an authoritative palace tradition.
Minor disagreements about reign lengths right down to the nineteenth
century suggest that individual literate persons made their own lists,
but that most probably the source for all the lists was ultimately oral
knowledge preserved in the memories of courtiers and shared by
other notables of Kano. In other words, a written tradition did not
come to monopolize the recording process. No single list ever became
the king-list, until, perhaps we come to that chronicle form of the
late nineteenth century which comes to be called the Kano Chronicle.
We return now to the question as to why the Maghili story
became part of some king-lists. One obvious answer would be that
these lists emanate from members of that family. This may be so,
but such an answer raises more questions, the answers to which but
we can only speculate upon at present. The evidence of the Taqyid
shows that by the mid-nineteenth century the descendants of al-
Maghili were claiming sharifian status, though no sharifian claim is
made on al-Maghili’s behalf in any of the North African or Timbuktu

al-Kattani, Salwat al-anfas, Fez 1316/1898-9, 11, 159-62; ¢Abd al-Hayy al-
Kattani, Fihris al-faharis, ed. Thsan °Abbas, Beirut 1982-6, 11, 987.

7 There is also general agreement about the length of reign of the 14th sarki,
“Umar, who seems to have been a favourite of the mallams.
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soures (or even Sokoto sources), and as far as we know al-Maghili
did not make it himself. In the mid-nineteenth century the head of
this family was called Sidi Fari (Hausa: ‘white lord’), evidently in
recollection of one of al-Maghili’s sons whom the same source and
others tell us of. Again, no breath of this is to be found in earlier
Arabic sources. At some point—and sources currently available to
me have been unable to pinpoint exactly when—‘Sidi Fari” becomes
a Kano title held in this ‘sharifian’ family, and its holder a member
of the emir’s council.

A hypothesis may be suggested, to wit that in the nineteenth
century those claiming descent from al-Maghili sought favour with
the new Fulani rulers of Kano and wrote themselves into one strand
of the king-list tradition, incorporating their family myths. As the
descendants of Jum®©a, the Sullebawa Fulani leader, settled down to
their new status as rulers in Kano and became increasingly Hausacized
and, indeed, Kano-cized, they found it useful to play up the connection
with the descendants of al-Maghili since it established a link between
Kano sarauta (kingship) which they had appropriated and a scholar
whom the jihad leaders had made emblematic of their struggle. The
Sidi Fari’s claim to sharifian status would only enhance the image
of a Kano ruler who patronized him. Eventually the link was formalised
by the Sidi Fari being given a seat on the emir’s council. This
cleared the way for much twentieth-century mythmaking about al-
Maghili which has been perceptively described by Priscilla Starratt,
right down to a recent claim that he ‘wrote a constitution’ for Kano.®

The King-Lists

Four king-lists are presented below in the order in which it would
appear they were written, followed by the relevant portion of the
Tagyid. The latter is included principally for what it has to say about
al-Maghili. Because the source of its king-list is unknown and it

8 A claim made by Maitama Sule in a film interview included in Basil Davidson’s
television series, ‘Africa’. See also Priscilla E. Starratt, ‘Oral History in Muslim
Africa: al-Maghili Legends in Kano’, Ph.D. thesis, University of Michigan
1993.
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may have been edited by the author of the Taqgyid, its Arabic text is
not included. The four independent king-lists are:

(1) MS Falke 0704, a xerox copy of a manuscript forming part of
the Umar Falke Collection in the Melville J. Herskovits Library of
Africana, Northwestern University. It formally ends with Alwali,
the last of the Hausa sultans and was therefore probably written
down early in the Fulani period, probably before 1819. There is a
note on the first page adding names of three Fulani rulers—Jum°©a,
the Sullebawa leader who is elsewhere never officially recognised
as a ruler, Sulayman and [Ibrahim] Dabo. This note is probably in
another hand and was added after the main list had been drawn up.
(2) MS Jos 47, a mansucript from the Nigerian National Museum,
Jos. It goes down to Ibrahim Dabo, and thus we may assume that it
was written during the reign of his successor, ‘Uthman, i.e. between
1846 and 1855.

(3) MS Jos 53, the ‘proto-chronicle’ ending with “Uthman, son of
Ibrahim Dabo, and thus probably written during the reign of his
successor, ‘Abd Allah, between 1855 and 1882.

(4) MS Paden 399, a manuscript preserved in the Paden Collection
of the Melville J. Herskovits Library of Africana, Northwestern
University. It ends with Muhammad Tukur who ruled between
December 1893 and March 1895. Its date of composition may
therefore be presumed to be during the reign of “Ali, son of ‘Abd
Allah, 1894-1903. The actual copy, however, was made later, as a
marginal note gives a date of Rabi® I 1334/7 January-5 February
1916.

Arabic texts and translations

In the Arabic texts that follow, line breaks have been indicated by a
back slash and page numbers (not folio numbers, except in MS Jos
53) by a double back slash with a number in between. In MSS Falke
0704 and Paden 399 where the traditional triangle of large dots is
used in the ms to indicate the end of an entry for a ruler, it has been
replaced by the sign % .
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MS Falke 0704

This xeroxed copy of a manuscript of unknown provenance, consists
of six numbered pages of 10.5 x 19 cm. Page one contains six lines
in Hausa (and some other jottings) followed by five lines in Arabic.
The latter give the names of the first three Fulani rulers of Kano, or
to be more precise those whom the author considered to be the first
three. The manuscript is vocalized throughout and the vocalization
of names is reflected in their spelling in the English translation.
There is some use of the imala in the Arabic text, indicated medially
by ya’ or the nabra with a dagger alif above and a dot below (-,
e.g. rulers 14 and 33), or finally by alif magsira with a dot just
before and with a dagger alif above it (- e.g. rulers 21 and 35). The
rulers are not numbered except for the first (awwaluhum), but for
convenience sequential numbers have been added between square
brackets [ | in the translation.
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Translation

Fa’ida: As for [those who] found [rule in] the town'” of Kano:

[1] The first of them was Baghawda. The name of his mother was
Qawnas. 77 years in their town.

[2] Warwatha son of Sakhu. 30 years in the town.

[3] Nawata da Ghawata. Their mother was Minsada. 1 year in the
town.

[4] Ghijimasu. His mother was Ttnas. 60 years in the town, and it
is said 40.

[5] Tartari. His mother was Aldaysa (?). 1 year in the town.

[6] Ibn Baghawda. His mother’s name was Mantaras. 2 years in the
town.

[7] His brother Ghughuwa. His mother’s name was Minsada. 55
years in the town.

[8] His son, Tarik. His mother’s name was Yankuma. 60 years in
the town.

[9] The son of ‘Awnaka.'® 8 years in the town.

[10.] His son Randa. His mother was Sabda. 39 years in the town.

[11] His son Zamnaghawa. His mother’s name was Kumiya. 9 years

in the town.
[12] His son Yaji. His mother’s name was Maghanarku. 20 years

15 e5ae o8

16 . el ;;9
17 balad—perhaps ‘city’ or ‘land’.
18  According to other lists his personal name was Shékaraw.
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in the town.

[13] His son Buganu. His mother was Kumantaka. 50 years in the
town.

[14] His paternal uncle Muhammad Kanajgji. His mother’s name
was Yaktiwa. 22 years in the town.

[15] His son ‘Umar Ghari. His mother’s name was Yatara. 12 years
in the town.

[16] His brother Dawud. His mother’s name was Mandiina. 17
years in the town.

[17] Then his brother *‘Abd Allah Abaji. His mother’s name was
Takadu. 15 years in the town.

[18] His brother Ya°quf. His mother’s name was Tasafé. 10 years
in the town.

These are the unbelieving sultans. [In marg.] Their years in the town

of Kano were 459 in the abode (al-dari). They lived in unbelief,

polytheism and wickedness. [ ]*

[19] Muhammad Runfa. Islam began in his time—may God have
mercy on him. His mother’s name was Fatima. 37 years and
one month and twenty-four days.

[20] His son °Abd Allah. His mother’s name was Hawa. 10 years
in the town.

[21] His son Muhammad Kisiike—may God have mercy on him.
His mother’s name was Lamis. 58 years in the town.

[22] Ya‘qufa. His mother’s name was Amina Gharari. Forty days
in the town.

[23] His brother Abii Bakr Kada. His mother’s name was Ukin(?).
7 years in the town.

[24] His brother Shasheré. His mother’s name was Dayasu. 1 year
in the town.

[25] His son Zaki. His mother’s name was (?)Afsa. 37 years in the
town.

[26] His son Muhammad. 5 years in the town.

[27] Alwali Kutunbi. His mother’s name was Dadu. 27 years in the
town. And it is said, 26.

[28] Al-Hajj. 1 year in the town.

19  Two words, probably to be read as: sahh bayan—‘a true exposition’. In fact,
the numer of years, if one adds up the individual reigns is 488, or if Ghijimasu
is only allotted 40, then 468 years.
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[30]
(31]
(32]
(33]

[34]
[35]
[36]
[37]

(38]
(39]
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Shakaraw. His mother’s name was Diisa. 1 year and eight
months.

Muhammad Kukuna. 8 years in the town.

His son Bawa. 10 years—and it is said 11—in the town.

Dadi. His mother’s name was Yaghri. 35 years in the town.
Sharéfa. His mother’s name was Maryam. 30 years —and it is
said 29—in the town.

His son Muhammad Kunfari. His mother was Dukin. 13 years
in the abode (dar).

His son Kubé. His mother’s name was Zaynab. 9 years and
nine months {in the town}*

Yaji. 15 years and ten months in the town.

His son Zaki. 9 years in the town.

His brother Dawdu. 5 years in the town.

His brother Alwali. 28 {years}zl in the town, then 2 on trek.
Then [t]he[y] killed him. Ended.

{Their years were 300 and one moon (?) and two years and 80 years
in the abode following Islam mixed with polytheism. There total
number of years was 800 and one moon (?) in the abode}.22
[On the first folio, after six lines in Hausa, is the following]:

W@w\;wg/m«:w(?)a}um@m;;@u

20
21
22

S iy (i)

Added in the margin.

Added in the margin.

Written vertically in the margin and at the bottom of the page. In fact, the
total number of regnal years from Muhammad Runfa to Alwali is 349 or 350,
making the overall total from Baghawda to Alwali 817 or 818 years, six
months and four days.

.'CM,J'.L&W\«J.:M»M
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Malan Jamu, the first was Jam©at al-Hulla (?)* 3 years in the kingdom,
and the second Sulayman, 12 (years)”® and nine months and the
third was Dabi 25 (years)27 and five months.

MS Jos 47

The description given on the University of Ibadan microfilm copy
of this item is as follows: ‘Eleven folios, 9 ins x 6"* ins. Fine large
Jihadi script, six to seven lines per page, rubricated. Three moons
watermark. From the collection of Sir Richmond Palmer’. It is fully
vocalized with use of imala in the names of rulers 8, 25 and 30. The
spelling of proper names in the English translation reflects this
vocalization. Rulers are numbered in sequence.
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25  Or, perhaps, al-Julla. This would appear to be a reference to the Sullebawa
leader Jum©a referred to by Gowers as ‘Mallam Jemo, the most prominent
leader in the “Jihad’, see W.F. Gowers, Gazeteer of Kano Province, London
1921, 12. He names him as the uncle of Sultan Ibrahim Dabo, but Temple’s
‘Notes’ mention him as a brother of Dabo. He is not normally reckoned as a
ruler himself.

26  Added later.
27  Added later.
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Translation

the name of God, the Compassionate, the Merciful. May God

bless him after whom there is no prophet. The origin of Kano and
the chronicle of its sultans.

. Bughawda. His mother was Kawnasa. He ruled it for 77 years.
. Warwathi. His mother was Asaji. He ruled it for 30 years.
. Nawata Ghawata. His mother was Munsada. He ruled it for 1

year.

. Ghajimasu. His mother was Yanasa. He ruled it for 40 years.
. Tariki. His mother was Yakna. He ruled it for 60 years.

. Bughaji. His mother was Muntaras. He ruled it for 2 years.

. Ghughu. His mother was Munsada. He ruled it for 55 years.

. She Karaw. His mother was Awnaka. He ruled it for 37 years.
. Rada. His mother was Salma. He ruled it for 39 years.

. Zamnaghawa. His mother was Kanya. 9 years.

. Yaji. His mother was Maghanarku. 20 years.

. Baghay1. His mother was Kamnarku. 5 years.

. Kanajé Ji. His mother was Yaka. 12 years.

. “Umar. His mother was Tara. 12 years.

. Dawtdu. His mother was Diiniya. 17 years.

. °Abd Allah. His mother was Taghudu. 25 years.

. Umadi. His mother was Kanya. Six months.

. Ya‘qubu. His mother was Tasafl. 10 years.

. Muhammad Runfa. His mother was Fatima. He ruled it for 37
years.

. °Abd Allah. His mother was Awuwa. 12 years.

. Muhammad Kisuki. His mother was Lamis. 48 years.

. Ya°qubu. His mother was Tunus. 5 years and ten months.

e il
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23. Dawiidu Abasama. His mother was Amina. Forty days.

24. Abu Bakar. His mother was Kuyina. 7 years.

25. Muhammad Shasharé. His mother was Hafsa. Four months and
twenty days.

26. Muhammad Zaki. His mother was Hafsa. 38 years.

27. Muhammad Nazaki. His mother was Kursu. 5 years.

28. Muhammad Alwali, nicknamed Kutunbi. His mother was Dadu.
26 years.

29. Alhaji. His mother was Nasakas. Six months and twenty days.

30. Muhammad Shé Karaw. His mother was Nawarabu daughter of
Zariya. 1 year and seven months.

31. Suyaki. His mother was Fatima. Sixty-six days.

32. Muhammad Kukuna. His mother was Ghuru. 8 years and one
month and twenty-seven days.

33. Bawa.” His mother was Lamis. 12 years and twenty-one days.

34. Dadi. His mother was Iyaghari. 33 years and six months and
twenty-seven days.

35. Muhammad, his son, nicknamed Sharifa. His mother was

Maryamu. He ruled it for 29 years and five months.
Muhammad Qum Bari. His mother was Duki. 13 years.
Quwabi. His mother was Zaynabu. 9 years and ten months.
Muhammad Y3ji. His mother was Maryamu. 16.
Babazaki. His mother was Y.r.diirG. He had 8 years, and it is
said [that] what is generally accepted (al-mashhiir) is 9 years.
[40] Dawiidu, of his mother (li-ummihi) Madaki Buya. And [he
was] upon it 5 years and ten days altogether (kamilan).

[41] Muhammad al-Wali, of his mother Biiya. He had 27 years.

[42] Sulayman. 13 years.

[43] Dabu son of Mahmiid. He ruled it 27 years and three months
and nine days of Safar.

Completed. Finished.

[36
[37
[38
[39

29  He is misnumbered in the text as 32, like his predecessor.
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MS Jos 53

This is a composite manuscript with folio numbers added in European
numerals. The king list/chronicle of Kano begins on f. 8v, line 5,
following an Arabic version of the Hausa legend of the founding of
the ‘Hausa Seven’. It is written in a neat ajami hand, fully vocalized,
of 12 lines per page (except for f. 8v which is 13 lines), with catch-
words at the bottom left of the writing area of the verso of each
folio, written almost vertically. The ms was part of H.R. Palmer’s
papers and ff. 1-2 contain some marginal words in Palmer’s hand. A
note on the cover-page of the University of Ibadan microfilm of the
work reads: ‘Manuscript in eight folded sheets, 9 ins by 13 1/2 ins,
equivalent to 16 folios 9 ins x 6 3/4 ins. New Ajami script, 10 lines
per page,”’ black ink and rubricated. Watermarks: “three moons”
and “Andrea Galvani Pordenone”. From the collection of Sir
Richmond Palmer’. Rulers are not numbered in the ms. For
convenience numbering has been added in the English translation in
square brackets. The manuscript is fully vocalized, including use of
the imala in names. The spelling of proper names in the English
translation reflects this vocalization.

e ol 53w [ s 158 o) &5 dny [ o5 [
o5 B G ol Ll [ el 45 05 aSe S i | Gay
T LSl 3 s (Slis [ Legel OLal5 35les 5/
o5 S B[ B ) el a aal [ s ot 15 B0
u‘@é@/w&gﬂzw/iﬁ/u\g)&
aShe 3 b sbas ol 1858 05 G a8 3]l ol
[ Sl 5 el Bl ) [ 15 Ss o5 s Dy o

30 In fact, ff. 1-7 have 10-12 lines per page, most being of 11 lines.
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Translation

[1] The origin of Kano is Baghawda; his mother was Qawnassu. He
sat in his kingdom (jalasa fi mulkihi) 77 years.

[2] His mother Asajé inherited [power from] him. She sat for 30
years.

[3] Then Nawta da Ghawata, two twins. Their mother was
Mun(a)sake. They sat in their kingdom 1 year.

[4] Then Ghajimmast. His mother was Yakhtassu. He sat in his

31 aleyy s sl Judy ooVl 510
320 L el el
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kingdom for 40 years.
[5] Then Tariki. His mother /f. 91/ was Yankuma. He sat in his
kingdom for 60 years.
[6] Then Baghiji. His mother was Muntaras. He sat in his kingdom
for 2 years.
[7] Then Ghught. His mother was Munsada. He sat in his kingdom
for 55 years.
[8] Then Shékaraw. His mother was Awnaka. He sat in his kingdom
for 7 years.
[9] Then Rada. His mother was al-Sabti Kumay Maya. He sat in his
kingdom for 7 years.
[10] Then Zamnaghawa. His mother was Kﬁmiyadhaka.34 He sat in
his kingdom for 7 years.
[11] Then Yaji. His mother was Kumantaka. He sat in his kingdom
for 20 years /f. 9v/.
[12] Then Biighawa. His mother was Kiming Yadhaka.*® He sat in
his kingdom for 5 years.
[13] Then Kanajg&ji. His mother was Yakuwa. He sat in his kingdom
for 22 years.
[14] Then the fagih “Umaru. His mother was Yataré. He sat in his
kingdom for 12 years. Then his chiefs (agyal) removed him.
The first of them was Sarkin Migha, and the second Sarkin
Ghaya and the third Ghaladima and the fourth Madawaki Baba.
He entered the town of Daura and invoked God against them,
[calling] upon the sanctity of your one gutb and your four
awtad and your seven akhyar and your forty budala® /10r/ and
your seventy nujaba’ and your three hundred nugaba’’® [His
prayer was] that since they had deposed him, may God never
restore them to their office, because of his imprecation.
[15] Then Dawuda. His mother was Mandara. He sat in his kingdom
for 27 years.
[16] Then °Abd Allah. His mother was Taghida. He sat in his
kingdom 25 years.
[17] Then Ya‘°quba. His mother was Tasafé. He sat in his kingdom

34  Or Kimiy Yaya Dhaka or Kiimiya Ya-Dhaka
35  This would appear to be the same name as the mother of ruler no. 10.
36  These are various ranks in the hierarchy of ‘Friends of God’ (awliya’).
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for 22 years.
[18] Then Muhammad Runfa. In his time “Abd al-Karim,’ the
wazir of the Prophet—may God bless him and grant him
peace—came bringing Islam in the month /f. 10v/ of Rajab, on a
Monday, the twentieth of it. On Thursday, or Friday, Saturday,
Sunday, Monday “Abd al-Rahman b. ZaytT’® came to the town of
Kano and prayed with seventy-two of his people (ma‘a jinsihi).*
The first of them was in [of ?] his sons Mandawani, then
Mararraghé, then Sh&shé. That was the time when the religion of
Islam was aided. And he [sc. Muhammad Runfa] gave °Abd
al-Karim 1,000 dinars. He put them under the minaret (husiamiya)
in the mosque. He gave ‘Abd al-Rahman 1,000 dinars and his
son from among his kin (min jinsihi) inherited it. He sat in the
town of Kano /f. 11r/ and died [there] and he buried him*’ at the
door of [his] house (fi bab darin) underneath a baobab (kitka) in
Madaci (Ar.: madathi). Because of this Muhammad Runfa
purchased the place for 100 dinars. He (sc. “‘Abd al-Rahman) is
buried in it and [remains there] until the present time. As for “Abd
al-Karim, his sons were three. The first of them was Muhammad
Hantari, and the second Ahmad son of Gh&émin Dudi, and the third
was °Isa Sidi Fari. “Abd al-Karim bequeathed [things] to his three
sons: the first of them, Hantari, a saﬁna“ and the account (khabar)
of the Prophet’s birthday:"” to the second a metal [ablution] jug

37 le. [Muhammad b.] ‘Abd al-Karim [al-Maghili] who visited Kano in the
early 1490s. He is often known simply as “Abd al-Karim in Hausaland.

38 A Mande Dyula teacher and preacher. See M.A. al-Hajj, ‘A seventeenth
century chronicle on the origins and missionary activity of the Wangarawa’,
Kano Studies, i/4, 1968, 7-42. The name ‘“Zayti’ is given there as ‘Zaghayti’
and is perhaps to be pronounced ‘Diakhite’.

39  The above is a literal translation. What it probably means is that a total of
seventy-two persons of °Abd al-Rahman’s clan accompanied him and offered
prayer with him on his arrival in Kano.

40  Ar.: wa-dafanahu, but it probably means ‘he was buried’.

41  Literally ‘a ship’. Perhaps the reference is to the title of a book such as the
Safinat al-naja’ of Ahmad Zarriiq al-Fasi (d. 1493).

42 Lit. ‘account of the Prophet on the day of his son (yawma waladihi, but read
mawlidihi— “his birthday”)’. What is probably meant here is some mawlid
text.
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(sintali), a surké and stirrups;* /f. 11v/ the third [received] the
document of prophecy* and the turban of the Messenger of God—may
God bless him and grant him peace—and a pebble rosary [containing]
thirty-three [beads]; and [to] the third Ghémin Duduhe bequeathed
the sword of the Prophet and the Qur’an of the Prophet in four
volumes. And the third [sic] was Sidi Fari and he inherited the
qgalansuwa of the Prophet and the staff and the balance of the
earth (mizan al-ard). On the day of the mawlid Muhammad Runfa
came to the house of Sidi Fari and he read to him the document
of the Prophet concerning his kin in the presence of the Sultan
of the Muslims. Next, the sultan came to [Sidi Fari] for eulogy
of the Prophet—may God bless him and grant him peace. He is
eulogised in his presence until the present day. Then ‘Abd al-
Karim departed and left his three sons, Hantari, Ahmad Ghémin
Diidii and ¢Isa Sidi Fari and went to Damascus® until he completed
the mission (%rsal) of the Prophet and he died in Damascus. As for
Muhammad Runfa, his mother was Fatima [sic/. He sat in his kingdom
for 37 years.
[19] Then °Abd Allah. His mother was Awwa. He sat in his kingdom
for 12 years.
[20] Then Muhammad Ki-Suké /f. 12v/. His mother was Lamis
Tamajikanna. He sat in his kingdom for 58 years.
[21] Then Ya‘®qubu. His mother was Tunasu Takiyasu. He sat in
his kingdom for four months and twenty days.
[22] Then Dawiidu Ba. His mother’s name was Amina. He sat in
his kingdom for forty days.
[23] Then Abu Bakar Akkadu. His mother was Awwa ta Babarl.
He sat in his kingdom for 7 years.
[24] Then Muhammad Shéshé. His mother was °A’isha. He sat in

43  Text: [Hausa] sintali surké da likkafii. For surke, Priscilla Starratt has suggested
reading sirdi—‘saddle’.

44 Text: waraqat al-nubuwwa, but we should read waraqgat al-nabi— ‘the
document of the Prophet’ as the phrase occurs below. The reference is no
doubt intended to be to a document allegedly given to the ancestors of *Abd
al-Karim by the Prophet establishing sharifian ancestry. ‘Sidi Fari’ is now the
title of a Kano office and its holder claims descent from the Prophet through
al-Maghili.

45  Or Syria—al-Sham.
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his kingdom for four months and twenty days.

[25] Then Muhammad Babba Zaki. His mother was Hafsa. He sat
/f. 131/ in his kingdom for 38 years.

[26] Then Muhammad. His mother was Kurst. He sat in his kingdom
for 5 years.

[27] Then Alwali Uktubi. His mother was Awwa ta Dan Batalg.
He sat in his kingdom for 16 years.

[28] Then Alhaji. His mother was Nasakas. He sat in his kingdom
for 10 years and one month and twenty days and he was
driven out and entered the town of Zak Zak.

[29] Then Shekaraw. His mother was Nariba daughter of Zariya.
He sat in his kingdom for 1 year and seven months and was
driven out and entered the town of /f. 13v/ Zariya.

[30] Then Suyaki. His mother was Fatima. He sat in his kingdom
for 1 year and seven months and was driven out and entered
the town of Zariya.

[31] Then Styaki.*® His mother was Fatima. He sat in his kingdom
for 6 years and one day.

[32] Then Muhammad Kukuna. His mother was Rahma. He sat in
his kingdom for 7 years and twenty days and was driven out
and entered the town of Zak Zak. He was caught up with (?)
and spent four nights and entered his house.

[33] Then Bawa. His mother was Lamis. He sat in his kingdom for
11 years /f. 141/ and twenty days.

[34] Then Muhammad Dadin Allah. His mother was Yayin Gharl.
He sat in his kingdom for 30 years and eight months and
twenty days.

[35] Then Muhammad Sharifa. His mother was Maryama. He sat
in his kingdom for 30 years.

[36] Then Muhammad Kunbari. His mother was Duki. He sat in
his kingdom for 3 years.

[37] Then Kuwabg. His mother was Zaynaba. He sat in his kingdom
for 9 years and nine months.

[38] Then Yaji. His mother was Maryama. He sat in his kingdom
for 15 /f. 14v/ years and eleven months.

[39] Then Babba Zaki. His mother was Zaynaba. His mother was

46  This was apparently a restoration. According to KC it was Muhammad Kukuna
who was driven out to make way for Stiyaki and later restored.
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[41]

[42]

[43]

[44]
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the daughter of Duna. He sat in his kingdom for 8 years and
eleven months.

Then Dawitida Abtsama. His mother was Bawiya. He sat in
his kingdom for 5 years.

Then Alwali inherited it. Their mother—that is to say Dawuda’s
and Alwali’s—was the same woman. Between Muhammad
Runfa and Alwali are 348 years. Also Alwali is the full brother
of Dawuda. He sat in his kingdom for 27 years /f. 15r/. And
the army of the Falatin drove him out and he went to the land
of his brothers, the sultan of Ranti and assembled the sultans
of his day"’ to be his helpers. And he was driven from this
town and he went to Zak Zak and he sat [there] for 1 year and
seven months and returned to seek [control of] his abode (i.e.
kingdom), and the Falatin killed him in the land of the
unbelievers called Burunburun® in the month of Dhii ’I-qa®da,
on the 16th of it, on a Thursday. And God knows best what
came after that of like matters.

Also Sulayman al-Falati. His mother was Dada. He sat in his
kingdom 12 years and nine months and twenty-seven days in
Shawwal. He listened to the account [of the Prophet’s life?1*
on Fridays.

Dabu. His mother was Halima. He sat in his kingdom for 26
years and forty days and three days.

“Uthman son of Dabu. His mother was Shékara. He sat in his
kingdom for 10 years.

Ended.

MS Paden 399

This is written on two sides of a single folio; with 18 lines on the
recto side and 20 lines on the verso. Rulers are not numbered and

47
48

49

Ar.: salatin ghuzamanihi [sic].
Burumburum is situated about 45 miles south-south-east of Kano and 70
miles from Zaria.

This probably to be connected with the account of “Abd al-Karim’s son
Hantari above who had the account of the Prophet’s birthday.
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therefore sequential numbers have been added within square brackets
in the English translation. There is almost no vocalization; hence
non-Arabic names have been written in their consanantal skeletons,
except for the mothers of rulers 6 and 12 whose names are fully
vocalized in the original.

Unrmny g | 53 ) 3l 138 5 ool 1 0Ll a5 OlaS
) ol sl sulocome [ Tw SN s L)l g g 3 L
LSy ol (Sl s dw ) Sl | Lol 585 5 5 Biwe
[ sl ol g2y s B L) o lis al i s [ R T
ol 3y s [ R e U el 15,80 s B ey e
ikfmfu\gige;emwﬁi&/ﬂ,wwcb%%@w:/i/J
Akl s B iy W 1Sl [ (oS s R e
[ R sy o e aal 35l s R ey W) L ) s
i il ds) gy g R iy e 1SSl ) e
S sl el s s B 3 [ Ny e 23 ol LSy e 5 B
Uy ot Sk oY ) (S S | s s i e
s oy artoss [ ) gl LSS s el sny e i |

e ol sl ol A8 STose Logr [ ) el il Ll Ol 550

50 (e sl al Gl (Al oY B 1S



NOT YET THE KANO CHRONICLE 125

[ Loy iy bl ao)) 223le aal (6 ,00h dems [ Y] Biw
uww;uxwegem;pycjgwwmguw
aol bl s mwﬁ&jw&;uﬂs\;/m@g&;;\%w
Loy | onten s o dadls ol SL gow s o s L, [ o )6
T s = R g o B T N
Ao s Lagy s Sy R i [ oY il b s Lo
Loyt ey | ) Slady Gy OO B (5,550 b aal (5315
ol (5L o3 doms Bow 09,00y [ L3S pl e a0l (5,0 5 DulS
[ gy o o iyl s e B by [ L sy
ﬂ\)@.*.:w,;&/Mjwargfwcgw%ﬂ;\
T O T T 1N SeC iy W - SO SC DX N PR U
s f | he L g ol e s B iy o [ S

% L‘ﬁc*"’”}dﬂf@j / Low 09,009 Cow Thala> aal oy

R] AT

52 meldilesl Gy o i)
53 Loyl

54 ,w;;\)ijyw@us



126 JOHN O. HUNWICK

s O30y et ol alll s e [ B e S8 il Oloe
cﬁ)g~g€—5‘},e~if§ﬁwiwjmjb\,§$u\/\)b

Mol A rre L B U5V

Translation

A document for knowing the age.

[1] The origin of Kano is B-gh-w-a-d, whose mother was Q-w-n-s,
77 years.

[2] W-r-w-th, whose mother was al-Sahu, 30 years.

[3] °-j-m-m-asii, whose mother was Yan-s, 40 years.

[4] N-w-t D-gh-w-t, whose joint mother was M-n-sak-n, 1 year.

[5] Tar-ki, whose mother was Y-n-k-ma, 60 years.

[6] B-gh-y-a, whose mother was M-n-tar-s, 2 years.

[7] Ghught, whose mother was M-n-sad, 55 years.

[8] Sh-k-r-u, whose mother was A-w-nak, 7 years.

[9] R-d, whose mother was Kumaymaya, 7 years.

[10] Yaj, whose mother was M-°-n-r-k, 20 years.

[11] B-g-y, whose mother was K-m-n-r-k, 5 years.

[12] K-n-j-a Ja,”’ whose mother was Yak-w-aw, 22 years.

[13] Al-fagih °Umar, whose mother was Yatara, 12 years.

[14] Dawud, whose mother was M-n-dar, 27 years.

[15] °Abd Allah, whose mother was T-k-da, 25 years.

[16] Ya‘®qub, whose mother was T-s-fu, 10 years.

[17] Muhammad R-n-fa, whose mother was Fad-m, 37 years.

[18] °Abd Allah, whose mother was A-w-ta , 10 years.

[19] Muhammad K-y-s-w-ka,”® whose mother was Lamis T-m-jik-n,

58 years.

55 ey
56 W\«J‘&;’[]v&ﬂ)ﬂ'uyu

57  The two alif magsiras ‘a’ are no doubt to be read with the imdla as ‘€’, hence
Kanajéje.
58  Or withimala on the second and third long vowels, K-y-s-0-ké, i.e. Kisokeé.
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[20] Ya‘°qub, whose mother was Tiin-s T-k-yas, four months and
twenty days.

[21] Dawtd A-b A-s-ma, whose mother was Amina, forty days.

[22] Bukar K-d, whose mother was A-w-t-yay-n-bar, 7 years.

[23] Muhammad Sh-sh-ra,”’ whose mother was °A°isha, four months
and twenty days.

[24] Muhammad Zaki, whose mother was Hafsa, 38 years.

[25] Muhammad, whose mother was K-r-s, 5 years.

[26] Al-Wali K-t-n-bi, whose mother was Dad T-batali, 26 years.

[27] Al-Hajj whose mother was Nar-bii bint Rar-ya,”’ 1 year.

[28] Styak, whose mother was Fatima, sixty-six days.

[29] Muhammad K-k-na, whose mother was Gh-w-r, 8 years and six
months and seventeen days.

[30] Baw, whose mother was Lamis, 10 years and twenty-one
days.

[31] Muhammad Dadi, whose mother was Ya A-w-gh-11, 33 years
and eiéght months and twenty days altogether.

[32] Sh-ra,”' whose mother was Maryam, 28 years.

[33] Muhammad Q-m Bari, whose mother was D-w-w-d, 13 years.

[34] Q-waba* whose mother was Zaynab,®’ 9 years and nine
months.

[35] Muhammad Y3aj, whose mother was Maryam T-m-j-n-°-ni, 19
years.

[36] B-ba Zak, whose mother was Y-d-w-n, 8 years, and it is
said 9.

[37] Dawtd, whose mother was B-w-ya, 5 years.

[38] Al-Wali, 27 years.

[39] Sulayman b. Ab-h-m, 13 years.

[40] Dabt, whose mother was Halimaf’4 26 years and two months
and nine days.

[41] *Uthman, whose mother was Sh-k-r, 10 years.

59  Or with the imala, Sh-sh-re.

60  No doubt a copyist’s error for ‘Zariya’.

61  Or with the imala, Sh-ré.

62  Or with the imala, Q-wabé.

63  In the text: Raynab, an obvious scribal error.
64  Text: H-s-lima.
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[42] ©Abd Allah, whose mother was Sh-k-r, 28.
[43] B-1-u, whose mother was Sh-k-r, 11 years
[44] Muhammad Tukur, one month.

{Ended. In Rabi® I, 1334. Amen.}®

Pre-1807 Chronicle Portion of the Taqyid al-akhbar of qadi
Muhammad b. Salih (1863/4) [MS Jos, 97]
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65  Written in the margin in another hand. Rabi® I 1334 corresponds to 7 January-5
February 1916.
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Translation

[f. 16r] We found in their ancient chronicles, which historians can
scarcely agree upon, the names of their kings and the years each one
spent in power from the time of Baghawda, who was the first of
them, to the time of Runfa, who was a contemporary of al-Maghili
and in whose time Islam spread in this land through the coming of
¢Abd al-Karim al-Maghili al-Tilimsani®® to them. He left behind
with them three sons: Muhammad Hanatari, Ahmad Mai Ghimi and
“Isa Sidi Fari. Their descendants are still in existence to this day and
the one called Sidi Fari is the head of the sharifs in our town. We
copied from (naqalna fi) the ancient chronicles [the fact that] al-
Maghili brought dates and planted them in this land on purpose
(Pkhassatan) and it grew, so that his people might benefit from
them. It is said that between Runfa in whose time Islam came through
the baraka of al-Maghili and Alwali, in whose time appeared the
light of the age and the blessing of the times Shaykh “Uthman, is
348 years. It behoves us to give their names:

. Baghawda. 70 years.

. Qawnas. 30 years.

. Ajimasu. 40 years.

. Tharaka. 60 years.

. Abu Ghiji. 2 years.

. Ghiighuwa. 50 years.

. Makankira. 51 years.

. Karawrawa. 80 years.

. Randa. 30 years.

10. Zamna Ghawa. 30 years.

11. Kutungharasa. 7 years.

12. Yaghaji. 5 years.

13. Kanajiji 22 years

14. “Umar. 12 years.

15. Nawuta. 10 years.

16. Dawudu. 70 years.

17. °Abd Allah. 15 years.

18. Ya‘°qubu. 10 years.
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66 Le. [Muhammad b.] Abd al-Karim al-Maghili.
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19. Muhammad Runfa. 37 years. In his time came al-Maghili. They
say that he built the royal palace (dar al-saltana) for ‘the blessing
of his age’.

20. °Abd Allah. 11 years.

21. Muhammad Ghisuke. 52 years.

22. Ya‘qub. Four months and twenty days.

23. Dawdu. Forty days.

24. Abu Bakr. 7 years.

25. Muhammad Shashara. Four months and twenty days.

26. Muhammad Zaki. 38 years.

27. Muhammad Ghurzi. 4 years and five months.

28. Alwali Kutunbi. 26 years.

29. Alhaji. 1 year.

30. Shekaraw. 1 year and seven months.

31. Stiyaji. Sixty-six days.

32. Muhammad Kukuna. 8 years.

33. It is said that after him [came] Bawa and in his time came the
Shaykh °Abd Alldh al-Th.q.t.*" 10 years.

34. Muhammad Dadi. 30 years.

35. Muhammad Sharifa. 30 years.

36. Muhammad Kunbari. 13 years.

37. Tunghiru, i.e. Kuabi. 9 years and nine months.

38. Yaji. 17 years.

39. Babba Zaki. 8 years.

40. Dawda. 5 years.

41. Alwali. 27 years.

67 A Fulani scholar and teacher, author of al-“Atiyya li’l-mu‘ti. See A.F. Ahmad,
‘Shaykh °Abdullah Thigah: the profile of an obscure Fulani erudite of the
mid-seventeenth century Hausaland’, al-Fikr, iii, 1, 1962, 60-8.



