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truly know if the effect of a mitzvah he performs will be of lasting
duration? Rashi, however, in paraphrasing the Midrash broadens
the scope of commendable mitzvoth when he writes, “Doing good
deeds even insatiably is of no value unless one of them is specified
and distinctive [m>n non).” Rashi makes it easier for us to attain
the “mitzvah of value” because, unlike the Midrash, he sets no stip-
ulation as to the good deed’s durability; it is enough that the mitz-
vah be specified and distinctive at the time of its performance. I
hope and pray that if it so happens that this book does not meet the
standard of the Midrash and will not be “established for genera-
tions”, it will at least be “specified and distinctive” in our day and
age, and will provide as much spiritual “pleasure” to its contempo-
rary reading public as it does to its author.

B. Contents

In_composing this book, I have generally accepted as authentic
stories aboutearlier generations even when they were not conveyed
by my father or some other unusually reliable individual. I was re-
lucta\rlt, of course, to rely on reports that emanated from people
whom Tcensidered unable to judge events properly, but I did not
suspect anyone of prevaricating intentionally. Similarly, unless the
writer was blatantly; tendentious, I assumed that printed facts were
credible. (I have this faith in people despite a report by R’ Velvel
Kercerd that Rebbitzen Feigel Zaks, the Chafetz-Chaim’s youngest
daughter, told him, “Eighty percent of what they tell about [my fa-
ther] is not true.” I cannot help but assume that in order to bring
out bluntly the idea that not everything told about R’ Yisrael-Meir
Kagan, author of Chafetz Chaim, is true, his daughter exaggerated
the percentage of untruths.) The reason I have consistently cited
the origin of reports of events and episodes is to give the reader the
prerogative of questioning my judgment and deciding for himself
whether a story is credible or not.

9 March 19, 1994
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Let the reader not be surprised that in my research for a book of
this kind I have also used and quoted the works of irreligious writ-
ers — even non-Jews”. I have abided by the rule of the Rambam’,
“aamxw *mp nexn yow [Listen to the truth from whoever says it]./)” 1
trust the reader will also bear with me when I quote an interviewee
citing another individual without my having gotten back to that in-
dividual for confirmation. This, too, is part and parcel of my trust-
ing nature.

There may be some stories in this book that are known to some
readers — and family members of the principals — of which this
author may have a different understanding than they. For example,
I was told by my son R’ Yoseph£ that R’ Shlomo Fisher told him
how R’ Yitzhaq Kulitz, Rav of Jerusalem, was incensed with the
reaction of a “present-day rosh yeshiva” to a story he was told
about how R’ Isser-Zalman Meltzer was going up the steps to his
house and overheard the cleaning lady singing to herself while
washing the floor. R’ Isser-Zalman went back down to the street
and paced the ground for a long while until she had finished her
work, and then he returned home. The rosh yeshiva understood R’
Isser-Zalman’s action as indicative of how careful he was in avoid-
ing the sound of a singing woman (nwx2 »1p) for the time it would
have taken him to walk from mid-staircase until entering his home
— when the woman would certainly have stopped singing. “In actu-
ality,” said R’ Kulitz, “R’ Isser-Zalman was concerned that when

he would walk into the house, the woman, who enjoyed singing

while on the job, would be inconvenienced by having to stop
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singing for the rest of her working time.” Also cf. the definitive
biography of R’ Isser-Zalman Meltzer, o7m7 py 777:7[, where that
tzaddiq’s grandson records the story as it occurred — and that his
grandfather himself explained his action without any reference to
mwxa p; it even has R’ Isser-Zalman pacing on the porch just out-
side the door to his house — where he could likely still hear the
singing (if he chose to listen)”! R’ Yitzhaq Kulitz was fuming
about that rosh yeshiva’s misinterpretation of R’ Isser-Zalman’s
motive because through his wrong interpretation, he had missed
out on R’ Isser-Zalman’s extraordinary consideration for people. In
this case, one man’s understanding of an event clashed with anoth-
er’s significantly. In other instances varying interpretations may be
of negligible importance, but nonetheless present. Naturally, a
reader, too, may have an alternate assessment of events to this

Lymywn 100 TR R - p. 272 " Cf. The Rav: The World of Rabbi Joseph B.
Soloveitchik, by Aaron Rakeffet-Rothkoff (KTAV Publishing House, New York,
1999), Vol. I, pp. 178-179, for a similar story regarding R’ Yosheh-Ber of Brisk,
related by R’ Levi-Yitzhag Horowitz. The same point was brought out by R’
Yaakov-Yitzchok Ruderman in an interview with some Torah educators, graduates
of Yeshivath Rabbenu Yisrael Meir Hakohen. He noted the special stress Slabodka
Yeshiva put on interpersonal relations and told the following story. (It was apparent
in his tone that he was unsure whether to tell the story to his interviewers — but he
did.) In the 5690°s (1930’s), he was once invited to spend a Shabbath at the home
of the Rav of Elizabeth, New Jersey. Before the arrival of the Sabbath, the rav took
him aside for a confidential exchange of words. He told his guest that he had several
daughters eating at the Sabbath table who enjoyed Shabbos by singing the zemiroth
along with him. (At this point in the narrative, R’ Ruderman interjected that there
were no Bais Yaakov schools in America at the time — indicating that Bais Yaakov
graduates would know better than to do this.) The rav told him that R’ Baruch-Ber
Leibowitz had been a guest at his home sometime earlier, and when the girls began
singing, he stood up and ran out of the room — perturbing the Shabbath for the girls
and humiliating their father. The host then asked whether R’ Ruderman would do
the same. The guest replied that with his Slabodka background, he would not destroy
the family’s Sabbath spirit or embarrass his host; he would remain sitting and not
listen to the girls. “My frumkeit does not have to hurt others,” he concluded. Also
see Ch. I, end of Exc. F; Ch. 3, the second paragraph of Exc. Z: and fn. u- on p.
650.

author’s, but I feel that having been raised in the home of a distin-
guished Torah scholar and leader (%xwra %113), my credentials for
proposing extrapolations of stories of gedolim are at least as good
as anyone else’s. I have not only devoted much thought to a lucid
understanding of the episodes I have set down, but whenever I
considered my interpretations moot and open to the reader’s own
explication, I sprinkled my conclusions freely with various forms
of such verbs as “suggest”, “offer”, “propose”, and “conjecture”.
In his introduction to 72 7227, R’ Barukh Epstein declares,
“My thought has always been that not everything which comes to
mind should be spoken; and not everything spoken should be writ-
ten; and not everything written should be printed.” R’ Epstein
claims that he abided by this dictum in compiling his book. This
aphorism is also listed among the sayings of R’ Yisrael Salantere.
I have found an earlier source for this maxim: in &7 por 220> 5
oowiaf, the son of the Chafetz-Chaim introduces the biography of
his father by quoting him as repeating this aphorism “seemingly in
the name of R’ Rephael of Hamburg”, the talmid of the mx naxw.
The Chafetz-Chaim’s son, too, claims to have been guided by this
principle when omitting “some of the few stories about (his) fa-
ther’s youth which occasionally slipped out of (his) father’s mouth,
all of which are impossible (emphasis added) to carry out into the
public domain”. I suppose that the reason for being selective in
what to publish stems from the concern lest someone’s feelings be
hurt by uncensored revelations. The Chafetz-Chaim’s son likely al-
luded to this concern when he wrote that certain stories are impos-
sible to publish. With regard to my book, however, I must say that
insofar as this first volume, which deals in matters that transpired
a century ago, I did not give much consideration to concealing

YN PR T, RN — p. 14 © 0w nyun (The Musar movement), R 719
@7nwn 0w oww anTe), pp. 300-310, #7.21. Also see ibid., p. 346, where an
example of how R’ Yisrael followed this rule in his writings is set down. #x"n —
p. 2
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then-sensitive matters for the reason that when my father talked
about these long-past episodes he specifically applied the versed oa
773X 735> onxip ox onxaw (Both their [the principals’] enmity and their
envy are already bygone)® — see p. 792 in this volume. In fact, my
father considered the passage of only 50 years — a %ar (which the
Torah labels “oyw% [forever]”) — to have enough of a cumulative
effect to erase one world and bring a new society in its stead+. In
that vein, I saw no need to repress my thoughts; and rather than
allowing R’ Rephael Hamburger’s slogan to block my path, I uti-
lized the Biblical verse to clear the way for interesting, learned
and educational disclosures about a world gone-by. Undoubtedly
the readership of this book includes some descendants of those
greats of yore, of blessed memory, mentioned herein. I pray that
they are intelligent enough to appreciate their progenitors’ human
frailty along with their greatness: stemming from great ancestors,
they should bet.

I came across a striking disagreement between two famous
brothers on the subject of stories about great men of previous gen-
erations. R’ Shimon Schwab in his Selected Writings+ defines the
difference between history and “storytelling” in that the first must
be “truthful, and unsparing of even the failings of the righteous”.
R’ Schwab asserts eloquently that “a realistic historic picture” will
reveal “inadequacies” which will “rightfully make a lot of people
angry” and that “no ethical purpose is served by preserving” such
a picture; he contends that we must “put a veil over the human
failings of our forebears and glorify all the rest which is great and
beautiful (emphasis added)”. In other words, he favors “storytell-
ing” over “history”. He coins an adage: “We do not need realism:
we need inspiration from our forefathers.” That author’s brother,

91w nop o pr1a oy *See n. 1 on p. 20 in this volume. ¢ »z7a pw
7Y MR WY KOV Wpr2 AR 2PYW (7:1¥) 7127 WA (03:1m) nwxaa “ Lakewood,
1988 — pp. 233-234 © He is consistent when stating in an earlier paragraph of his
essay, “Only a prophet mandated by his Divine calling has the ability to report

FOREWORD Hxxv ¥

R’ Mordkhai Schwab, however, had a negative view of “storytell-
ing” when he told mew, “The Satmarer Rav, R’ Yoilish
Teitelbaum, never told stories [nrwyn] because he said, ‘You can-
not educate through lies [wpw].”” R’ Mordkhai agreed with R’
Yoilish in reference to stories intended to glorify their principals
while dehumanizing them. R’ Yoilish echoed a statement by R’
Yehoshua‘-Yoseph Preil, Rav of the Lithuanian town of Krok. In a
5656 (1896) review of yay> axt’s a'n 5w n175mn, published a year
earlier in Warsaw, R’ Preil set down the following ethic: “To cre-
ate stories that never happened and present them as facts for the
sake of teaching morals — woe is to the musar precept built on as
brittle a foundation as a lie!”* Even hasidim, the celebrated story-
tellers who are more suspect than others in creating legends about
their leaders (from whom the Satmarer Rav was evidently trying to
distance himself by his statement), are careful in separating fact
from fiction. I was told by R’ Shimon Deutchy that he had asked
the Lubavitcher Rebbe, R’ Menahem-Mendel Schneerson, whether
when writing about the arrest and release of his father-in-law, R’
Yoseph-Yitzhaq Schneerson, he should mention or omit the fact
that R’ Yoseph-Yitzhaq’s secretary, R’ Hayyim Lieberman, was
arrested and released with him. (R’ Lieberman was opposed to R’
Menahem-Mendel’s ascendancy to the Lubavitch throne and did
not recognize him as Rebbe after he assumed the position.) R’
Menahem-Mendel responded, “History must be written nnonx nnx
[true to its truth]” — and explained his redundancy: “This includes
not polishing up any word [vwn p jyximx va].”2 Also cf. omwbw

history as it really happened, unbiased and without prejudice”; he thus recommends
that our non-prophetic writing of “history” be biased and prejudiced. * January 14,
1988 *He refuted thereby the hypothesis of some Jewish historians that the
Talmudic Sages invented the story of a failed revolt by the tribe of Ephraim during
the Egyptian exile in order to discourage rebellion against the Romans of their own
day. See (17590 ,pIx0 11y 5795 o1 T 397 NXD 079733 02303, p. 248. ¥ November
26, 1997 =R’ Deutch offered a poignant example of how the Rebbe himself followed
this guideline when he funded the publication of the memorial book for the city of
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somn (The Musar Controversy)®, a book about the dispute in the
late 5650’s (1890’s) in which most of the great Torah figures came
out publicly against the Musar movement. The author, Musar ad-
herent R’ Dov Katz, tells how “many opinions were heard” by him
“that we should avoid the entire affair (mw1n)”; but “several Musar
personalities” including R’ Yehiel-Yankev Weinbergﬁ and R’
Hatzqel Sarna insisted not only that he should write about the con-
troversy, but — as R’ Sarna put it — that “he set down in writing the
full affair without omitting any detail, be what it may.”

I concede humbly that I have followed not R” Shimon Schwab’s
prescription but R’ Sarna’s, and have portrayed events and people
fully and honestly. I cannot subscribe to R’ Schwab’s assignation
to anyone of a “right” to become “angry” with my revelations, be-
cause in no way do I consider the stature of the great rabbanim
and rashei yeshiva of yore diminished by describing them as they
were. If, due to my untinted description, some reader views some
great man or another as having a slight failing or imperfection —
did not the wisest of men declare with Divine guidance (wmpn nm):
XU XY1 2w WY MWK pRa prw pr o o> (For there is no saintly man
on earth who does good and never fails)¢, a pronouncement upon
which the Gemara bases the halakhah that mss *>mx *p1x (saints
[too] require atonement)4? 1 personally see all the great Torah fig-
ures as the Amora xv 31 was described when he received his

Yekaterinoslav-Dnepropetrovsk where his father had been rav — in spite of the book
divulging that one of the Rebbe’s brothers “the youngest, Yisrael-Aryeh-Laib, a ‘iluy,
was caught up in the Haskalah, Marxism and Trotskyism, and then moved to Palestine
while far from Torah and Habad”, and the other, Dober, was confined in an insane
asylum “and, unmarried, died in his depression in Kazakhstan” — see ~25011790K7° 90
(G79wn AR50 DY YR POATIWDIIDIT-YOIIIVRP® ORIV NRYW) LOITIWDTIOIT, P.
119, in an article by the editor, 2377 *2x 777 297, called "p727 awbw~. ° Published
275on , 0501 — pp. 19-20 and n. 5 £ R* Weinberg wrote to him, “It is proper for
a historian-author not to conceal the opposing side, its opinions and outlooks.”
< oxpme XY WX DIX PR D7 ,:0 R 09913 N9DNT 2T NYP d qry v a0, Also
cf. 731 nYap ad loc., which disagrees with that gemara, and cf. Ay 0”70 on 3w
7y .
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ordination®: “Without mascara and without rouge and without
hairdo, yet a graceful gazelle [jn nbym 01D X7 P X7 90> xb).” If
a minor blemish — and on a truly great man it is never more than
minor — also exists, it does not ruin the grace of the outstanding
personality; he remains a gazelle with a distinctive beauty mark.
In an article in ;’ymf by 2% axs ‘o1, I came across a report on
my father’s attitude toward misrepresenting historical events which
validates my approach. It imparts that my father approved the
snubbing of “a book on the Gaon of Vilna by an outstanding
author” because “the author had purposely omitted chapters deal-
ing with the Gaon’s opposition to ‘Hasiduth’”, and that he said,
“It is prohibited to conceal substantive and important issues such
as these. Such distortion is tantamount to falsehood.” On the ques-
tion of how our protagonist regarded that specific book — it is ob-
viously xsow momz pwaz — 1 submit firstly that its author did not
simply ignore the issue of the Gaon’s stance toward the Hasidic
movement. In the introduction to the third editiond, he declares ex-
pressly that he has written chapters dealing with the controversy
“which convulsed the House of Israel in those days” and they “are
retained” in his archives. I was also present when the venerable
author, R’ Bezalel Landau, held a discussion about this matter
with my father during the latter’s 5742 (1982) visit to Israel and
related that a distinguished rosh yeshiva in Jerusalem had accused
him (as did 35 'ows) of “falsifying (7>m) the image of the Gaon”
by omitting the issue of the Gaon’s hithnagduth. R’ Landau
pleaded with my father, “How can I publicize the Gaon’s prohibi-
tion on intermarriage with hasidim and possibly cause families to
break up?ﬁ” My father agreed that the five chapters he had pre-
pared be left unpublished but not destroyed, saying, “Have them

exry o primo fawn twon 9 (nebon obwrT) opeen amne Hyon £0On this
specific argument, my father remarked — seriously, it seemed — that even among
forbidden marriages there are some that, ex post facto, are not required to be
dissolved (x¥n x% nxwi ox); and there is therefore no fear of breaking up families
as a result of the publication of the Gaon’s prohibition.
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prepared for publication but desist from [publishing them] until
such time as may come when events will necessitate their publica-
tion.” He explained in veiled terms, “They must be ready in case a
certain someone [1v3y°] should do an ugly thing [1xr yowen x].” He
was referring to messianic fantasies simmering in a hasidic circle —
in Israel, the adherents of that group had fomented a political feud
along hasidic-mithnagdic lines — and my father felt that the even-
tual publication of these chapters would help the general hasidic
public shake off the messianics should their fantasy get out of
hand. As it turned out, my father’s concerns were well founded: a
large segment of that hasidic cult did declare its leader to be the
Messiah. (The perverse possibility that a decade after his meeting
with R’ Bezalel, many of the sect’s members would formulate the
phantasm that its dead rebbe would make a “second coming” —
this is what they believe and are propagating in our day — likely
never even entered the realm of our protagonist’s normal, healthy
imagination. We may therefore conjecture that my father would
have enthusiastically approved the recent publication of 77, by 21
[37own D51 ,/m2we nwmne e s, wherein the Vilna Gaon’s
battle against Hasidism is bared.) So much for the specific issue of
R’ Landau’s book which, as that conversation disclosed, pertained
to a situation with current consequences. But my father’s statement
as reported by 2% -omp that concealment of issues is “tantamount to
falsehood” is certainly valid when passing on information about
historical issues that have no bearing on contemporary affairs, as
does this book®.

There is a more recondite understanding of what seems to be
criticism of great Torah figures. R’ Yehiel Perr told me/ of a ques-
tion he once asked his father, R’ Menahem, a peer of my father’s
in the Slabodka Yeshiva. A young lady was about to become en-
gaged when someone divulged to her parents that her intended

¢ Also cf. n. 5 in the Prologue of this book, pp. 21-22, which quotes o nr75m.
/ November 29, 1988
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groom had once been institutionalized in an asylum. A fierce dis-
pute ensued within the community as to whether the tattler was a
tzaddiq or a rasha‘. R’ Perr asked his father how to view this act,
and the latter replied, “From this episode, you cannot tell. If his
other actions are kindly, he did this out of piety [mp7x], and if his
other actions are vicious, he did this out of malice [myw=].”

R’ Hayyim Shmulevitz brings out the same motif masterfullyl;
with “definite proof (a1 mx1)” from Massekheth Yomal. The
gemara relates that a kohen once stabbed a young man to death
with a Temple knife, and the father of the murdered youth, finding
his son in the throes of death, remarked, “My son is yet gasping,
so the knife remains undefiled [wnv] [not having touched a
corpse].” A penetrating discussion regarding the father’s comment
follows: Did it reflect a laxity in that generation’s concern with
murder while its concern with purity was normal, or was it an ex-
pression of how meticulous that generation was with the purity of
Temple utensils while its concern with bloodshed was at the nor-
mative level? R Hayyim points out that we have an example here
of how a single act or statement can reveal two diametrically op-
posed characteristics. That father might have personified the epit-
ome of evil, callous even with regard to the life of his own child,
or he might have been so saintly that in his moment of extreme
anguish he still had the sanctity of the Beth haMigdash in mind.
Likewise, when we speak about “failings” of great Torah figures,
can we state definitely that their actions indicate character defi-
ciencies rather than manifestations of other traits, uncommon yet
positive? When presenting facts about great Torah personalities,
unusual as they may be, we never can determine unequivocally
that they demonstrate weaknesses and faults; being that they may
be an expression either of unusual positive qualities or of common
human weaknesses, we opt for the former when representing great
personalities.”™

k yo5wn wom mime, pp. 3p=2p  Lavy ars mYrmmay sYmin MR Yy amRn” m02 1
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In summary, we cannot judge and evaluate the individual acts of
Torah personages of former generations — nor for the same reason
can we resolve our problems in the particular ways they resolved
theirs. To paraphrase the words of the Prophet”: ommawnn x% »5
W OITT WII D PIRD DBY I D LAPITT OWITT KM whiawnn
wmawnnn ormawns (For their thoughts are not our thoughts, nor
their ways our ways; for as the heavens are higher than the earth,
so are their ways higher than our ways, and their thoughts than our
thoughts). Yet there is much for us to learn from them: not perfec-
tion — which needs no model and which everyone must try to
achieve in accordance with his own personality — but their motives
and ideals, their truthfulness and wholesomeness, their charity and
love of Torah. These serve as beacons on the paths of our lives.

WITT? ww n 9D oprIEn Awynaws Y7in oa Yhon R Pow (3287 7Y 190 W12 0DTINY)
S190% L, 0WwA DY rRawt MY PR nawy 7 o,nm Py

PREFACE
(How to Read This Book)

A. The text of this book is comprised of chapters, each divided
into a number of sections; the book as a whole is divided into two
parts: The Text, and Notes and Excursuses. In the first part of the
book, called The Text, the entire text is printed without the anno-
tation marks which may disrupt the flow. In the second part of the
book, called Notes and Excursuses, the full text is repeated in
small type together with note numbers, with the lines of the text
that are relevant to each of the notes/excursuses printed atop the
beginning of the respective note and excursus. The repetition of
the text is made in the exact line-by-line form as it initially ap-
peared in The Text. This has caused some of the lines in The Text
to appear sparse, but it enables the reader of Notes and Excursuses
to turn back and find easily the particular line of text with which
the note/excursus connects and see it in its greater context. Unlike
the repetition of the text which is in small type atop the page, the
notes and excursuses are printed in the same full-size lettering as
is the text in The Text. This was done because the notes and the
excursuses are at least as important a component of the book as is
the text — see the Introduction which deems the notes even more
important than the text. The long notes, i.e., the excursuses, are
given titles and are listed by their titles in the table of contents.
The individually numbered paragraphs in the excursuses are often
subdivided for easier readability.

I must explain why the format of this book is so unusual that
the book requires instructions on how it is to be read. When I
planned the structuring of my book, I envisioned having the text
on the upper part of each page with footnotes on the bottom.
When the notes proliferated, I thought of putting them at the end
of each chapter, or at the end of each section of a chapter. Then,
as the notes mushroomed to even greater size, I planned to put all
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