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Abstract

Western and Eastern Lawa are closely related Waic languages spoken in two provinces of
northern Thailand: Chiang Mai and Mae Hong Son. An orthography based on the Western
Lawa variety spoken in Ban La-up has been developed and is used widely, especially by
Christians, since there is a Western Lawa translation of the entire Bible. There is no Eastern
Lawa orthography, and it was not clear before this survey whether or not the Eastern Lawa were
shifting to Thai. A team of researchers surveyed the Lawa in February and March, 2006, using
sociolinguistic questionnaires and intelligibility testing in order to assess the need for further
vernacular literature development among the Lawa.
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Summary

Introduction

The Lawa have been in what is now Thailand for many years, most likely since even before
the Thai arrived. Today, there are two distinct Lawa languages being spoken. Western Lawa is
spoken in the mountains of Mae Hong Son and Chiang Mai provinces, to the north and east of
Mae Sariang; Eastern Lawa is spoken in Amphoe Hot of Chiang Mai province.

Language-development work was started in Western Lawa by Christian missionaries in the
1950’s. There is now a Western Lawa orthography based on the variety of Lawa spoken in Ban
La-up, as well as a widely used translation of the Christian Bible. There are Western Lawa
people who use this script for writing letters, songs, and poems. However, based on previous
research, it is not clear if La-up Lawa is intelligible to all Lawa speakers, particularly speakers of
Eastern Lawa. It is possible that further language development is needed among the Western and/
or Eastern Lawa. A team of researchers from Payap University and SIL International conducted a
survey of the Western and Eastern Lawa languages in February and March 2006.

Research Questions

The purpose of this survey was to determine if there is a need for further language development
in any variety of Lawa in Thailand. This purpose led to the following set of research questions:

1. Comprehension of La-up Lawa
Do Western Lawa speakers adequately comprehend the La-up variety of Lawa?
Do Eastern Lawa speakers adequately comprehend the La-up variety of Lawa?

2. Attitude toward La-up Lawa
Do Western Lawa speakers have any negative attitudes toward the La-up variety of Lawa?
Do Eastern Lawa speakers have any negative attitudes toward the La-up variety of Lawa?

3. Language Vitality
Which varieties of Eastern Lawa will continue to be spoken by future generations?

4. Thai Proficiency
Do Eastern Lawa speakers master Northern or Central Thai adequately?

5. Attitude towards Thai
Do Eastern Lawa speakers have any negative attitudes toward Northern or Central Thai?

In order to answer these research questions, the research team used sociolinguistic questionnaires
and intelligibility testing.



Results

The Ban La-up variety of Lawa is not inherently intelligible to Lawa speakers from Ban Kok
Luang, the Western Lawa variety that was reported to be the most different from La-up Lawa.
However, Ban Kok Luang residents do have contact with the Ban La-up variety of Lawa, contact
which ranges from minimal to a moderate amount. The highest amount of contact observed,
primarily among Christians but also among some Buddhists, serves to increase comprehension
of La-up Lawa to a barely adequate level. Assuming that, relative to Kok Luang Lawa, other
Western Lawa varieties are more similar to La-up Lawa and that the speakers of other Western
Lawa varieties have more contact with La-up Lawa, we conclude that Western Lawa speakers
do, in general, adequately comprehend La-up Lawa. Also, we did not encounter any negative
attitudes toward the La-up variety of Lawa among the Lawa of Ban Kok Luang. As we did not
visit other Western Lawa villages, we cannot draw any conclusions about the attitudes towards
La-up Lawa held by speakers of other Western Lawa varieties.

La-up Lawa (and Western Lawa in general) is not inherently intelligible to speakers of Eastern
Lawa. Also, the current low level of contact has not increased comprehension to an adequate
level. Eastern Lawa speakers, in general, do not comprehend any variety of Western Lawa.
Despite this lack of comprehension, the Eastern Lawa still consider that they and the Western
Lawa share a common identity as “Lawa.”

Eastern Lawa has a high level of language vitality. It is currently the language of the home and
the community. However, the likely increase of contact with Thai people and language over time
could lead to a shift away from the use of the Lawa language. It is likely that Eastern Lawa will
continue to be spoken in the next generation, but it is also possible that its vitality will be weaker
in that generation than it is now.

There is a high level of proficiency in both Central and Northern Thai among the Eastern Lawa.
However, there are a large number of Eastern Lawa people who consider Lawa to be their single
best language. This, along with the reported predominant use of Lawa in the home domain,
indicates that while Thai literature might be adequate for some Eastern Lawa speakers, others
might be better served by having Eastern Lawa literature. A more accurate assessment of the
adequacy of their bilingual ability would be needed to confirm this conclusion.

There is no evidence that the Eastern Lawa have any negative attitudes toward Thai people or
language that would cause them to not accept Thai literature. Indeed, they already embrace Thai
literacy as evidenced by their active participation in the Thai educational system.

Conclusions

For the Western Lawa, it does not seem like there is any need for further language development.
The La-up variety is already developed and widely used. Additionally, it is reported to be
understood in most Western Lawa villages. Even in the most remote village, many Lawa have
enough contact with La-up Lawa to raise comprehension to an adequate level. Additionally, there
does not seem to be any negative attitudes that would cause Western Lawa speakers to not accept
the La-up variety for literature.
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For the Eastern Lawa, however, there might be a need for language development. They clearly
do not comprehend La-up Lawa. While many are highly proficient in Thai, many report Eastern
Lawa to be their single best language. This indicates that Eastern Lawa language development
might benefit a significant segment of the Eastern Lawa community. Additionally, language
development could serve to help preserve the currently high Eastern Lawa language vitality into
the future.

The best way to preserve the Lawa language, however, is for one or both parents to speak only
Lawa to their children in the home. As children have ample opportunity to learn both Central
and Northern Thai at school and in the community, this would not hinder Lawa children in their
education and future careers. Rather, by making it a high priority to use only Lawa at home,
future generations of Lawa children will, just like the current generation, grow up bilingual,
which is a great developmental and intellectual advantage.
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1 Introduction

The Lawa have been in what is now Thailand for many years, most likely since even before the
Thai arrived. Today, there are two distinct Lawa languages being spoken: Western Lawa and
Eastern Lawa. Language development work was started in Western Lawa by missionaries in the
1950’s. There is now a Western Lawa orthography and a translation of the Bible (both the Old
and New Testaments). There are Western Lawa people who use the script for writing letters,
songs, and poems. However, based on previous research, it is not clear that the variety of Western
Lawa used for the script and in which the literature is written is intelligible to all Lawa speakers,
particularly speakers of Eastern Lawa. The purpose of this survey is to determine if there is a
need for further language development in any variety of Lawa in Thailand.

A team of researchers, including myself, participated in two 2-week fieldwork trips, one to
the Western Lawa and one to the Eastern Lawa. When I say “us” or “we” in this report, [ am
referring to this research team.

This section introduces the Lawa people and language, summarizing the previous research and
supplementing it with any new information found during this survey. Sections 3 and 4 specify the
research questions that this survey was designed to answer and the methodology used to answer
them. Section 5 applies the survey results to answer the research questions. Finally, Section 6
presents conclusions based on the answers to the research questions.

1.1 Geography

Lawa is spoken in Thailand in the provinces of Chiang Mai and Mae Hong Son. Those in Mae
Hong Son live in mountainous areas. Some in Chiang Mai are in the mountains and a number
live on the Bo Luang plateau. There are two Lawa languages, namely Western Lawa which is
spoken in the mountain villages, and Eastern Lawa which is spoken in the plateau villages. See
the following maps for specific village locations.

Figure 1 shows Thailand and its neighboring countries in mainland Southeast Asia. Figure 2
shows the approximate locations of the Lawa-speaking area in Northern Thailand. Figure 3
provides a closer view of the Lawa area, with rectangles indicating the areas shown on the more
detailed maps that follow. The Lawa villages are divided geographically here into the following
groups:

*  Western Lawa: Northern (Figure 4), North-Central, Central, and Omphai (Figure 5), Mae La
Noi (Figure 6), and Mae Sariang (Figure 7).

» Eastern Lawa (Figure 8).
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Figure 4 — Northern Villages (Western Lawa)
Flags mark the locations of Lawa villages



Figure 5 — North-Central, Central, and Omphai Villages (Western Lawa)
Flags mark the locations of Lawa villages, those with names in red or dark print are
approximate. (For example, Ban Dong Mai is approximate, but Ban La-up is more accurate.)



Figure 6 — Mae La Noi Villages (Western Lawa)

Flags mark the locations of Lawa villages; those with names in red or dark print are approximate
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Figure 7 — Mae Sariang Villages (Western Lawa)
Flags mark the locations of Lawa villages, those with names in red or dark print are
approximate. Note that Ban Huai Sai is a Northern Thai village with about 10 Lawa families
living together on the outskirts of the village (Schlatter, p.c.).

Figure 8 — Eastern Lawa Villages
Flags mark the locations of Lawa villages, those with names in bold are approximate.



1.2 The Lawa People

1.2.1 Names

The Lawa people being considered in this survey speak a Waic language (Diffloth 1980)

and live in Chiang Mai and Mae Hong Son Provinces in northern Thailand. The Ethnologue
(Gordon 2005) divides Lawa into two distinct languages: Western Lawa [ISO code: lcp] and
Eastern Lawa [ISO code: lwl]. While these terms do roughly describe the relative location of
these two languages, the speakers of “Western” and “Eastern” Lawa all refer to themselves
(and their languages) by the single term [lovio?]. In this report, in order to conform to the
existing literature, I will refer to the people and their languages in general as “Lawa” and, more
specifically, as “Western Lawa” and “Eastern Lawa.”

Some people in Thailand call them [lua?1] (822), which the Western Lawa feel is derogatory.

They prefer that outsiders call them [laad waal] (@131) or [la?1 waal] (a:::ﬁ), which they
consider to be more polite (Flatz 1970, Schlatter 1976a and 2005, Aspinwall 2005, and also
confirmed in this survey). However, during this survey, we found that the Eastern Lawa do not
recognize the word [laat waal] (@131) as referring to themselves, but prefer that outsiders call
them [lua?1] (87%), the name that the Western Lawa do not like.

Various pronunciations of their autoglottonym are given in Diffloth (1980:107): [Yawia?] (Bo
Luang), [rawia?] (Omphai), [yawia? / lawia?] (Ban Phae), and [rawiia] (“Northern” dialect,
village not specified). In ancient sources, the Lawa are referred to as Lawa, Lua, Milukku,
Tamilla and La (Aroonrut 2000:138).

Various other peoples in Thailand have been referred to as “Lawa” or “Lua’.” The so-called
“Lawa of Kanchanaburi” mentioned by Kerr (1927) were actually Ugong, speakers of a
disappearing Loloish language. The Lua’ of Nan province do speak a Northern Mon-Khmer
language, as do the Lawa proper, but their language is Khmuic rather than Waic, closely related
to Mal (Thin) and Phai. Also, the Nyah Kur, speakers of a Mon-Khmer language most closely
related to Mon, have been referred to as “Lawa” in the literature. Perhaps, since the Lawa proper
have resided in the area for so long, when the Thai moved in and met them, the names “Lawa”
and “Lua’” became synonymous with “people that speak a different language and live in the
mountains.” So, when the lowlanders met other such groups, they simply called them by that
same term. See Suriya (1984, in Thai), Jiranan (1985), or Suriya (1996) for a discussion of the
distinctions between the Lawa proper and these other groups.



1.2.2 Population

The 1979 Tribal Population Summary in Thailand reported 9,841 Lawa people in 1,767
households in 33 villages (Tribal Research Center 1979). By province, the Summary reported:
* Chiang Mai: 19 villages, 1,239 households, 7,139 individuals
* Mae Hong Son: 13 villages, 499 households, 2,570 individuals
* Chiang Rai'": 1 village, 29 households, 132 individuals

Schlatter estimates the number of Lawa speakers to be 7,000 (personal communication to
William Smalley, see Smalley 1994:257), but it is not clear if this includes only the Western
Lawa, among whom Schlatter primarily worked, or if it includes the Eastern Lawa, as well.

Based on this survey I estimate that there are 8,000 Western Lawa speakers (about 8,500 ethnic
Western Lawa) living in 32 villages and 7,000 Eastern Lawa speakers (about 8,000 ethnic
Eastern Lawa) living in 16 villages (see Appendix B.6).

1.2.3 Culture

1.2.3.1 Social Structure

Traditionally, the Lawa divided their population into three classes. The highest class was called
“samang,” followed by “lam,” and then “lua” (or ordinary person). This system seems to be
dying out, but there is still a memory of the system and perhaps knowledge of who belongs to a
“samang” family. See Obayashi (1964) and Kauffmann (1972) for more. The current state of this
traditional class system was not explored during this survey.

1.2.3.2 Economics

The Eastern Lawa used to be engaged in mining and iron smelting. Some are still iron smiths.
Now, most Lawa villages are primarily agricultural (Young 1974:57-58). The Western Lawa
lost their lowland area to the Thai long ago (Kauffmann 1972:239-240). More recently, over
the last 150 years, Sgaw Karen from Myanmar have moved into the Lawa mountains. At first,
they leased land from the Western Lawa. Later, the Lawa lost the right to collect tribute from
the Karen. Now, many Western Lawa villages are surrounded by Karen villages. “The hills [to
the north and east of] the town of Mae Sariang were once the exclusive property of the three
[Western Lawa] villages of Pa Pae, Ban Dong and [La-up]. Now the spaces between these
[Lawa] villages have been filled with about thirty Karen hamlets, whose total population is
probably three times that of the [Lawa] villages” (Kunstadter 1970:3).

In the mountain regions, swidden agriculture is used. In the past, when land was plentiful, the
Lawa were able to practice a good system of land conservation. Due to the influx of other people
into the Lawa areas, however, there are now too many people on the land. The Lawa are forced
to work in the towns, or, if they continue with farming, to have shorter fallow periods which

is harmful to the land. “The land shortage is squeezing the ancient [Lawa] to death” (Smalley
1994:263).

"I do not know what village in Chiang Rai is being referred to. It could be a confusion with one of the other groups referred to as
“Lawa” mentioned previously.



In Ban La-up, the Lawa farming method was explained to us. They use one plot of land for one
year, and then leave it fallow for eight years. There are nine plots of land arranged in a ring
around the village, and each household has one portion of each plot. Incidentally, one of these
plots is the sight of an ancient (Lawa?) village. Lawa farmers often see shreds of pottery, pipes
and other artifacts when tilling their fields. Cabbage is grown along the road rather than in these
plots since it is easier to transport it by vehicle than by foot.

1.2.3.3 Customs

Kraisri (1967:190) wrote that the Lawa “living near the Thai are being gradually assimilated;
those dwelling deep in the dense forest still keep much of their original culture.” The Lawa have
traditional clothing, but it is generally only worn in the more remote villages. The less remote
Lawa dress the same as the Northern Thai (Young 1974:57). Kauffman (1972:241-243) contends
that Lawa culture is being lost due to the influence of Karen, missionary activity, and the lure

of modern life. Regarding the claim that missionary activity has promoted cultural decline,
Aspinwall (2005) argues that, in fact, many Lawa Christians have become more proud of their
ethnic identity than before resulting in a desire to preserve their cultural identity. For example,
they are trying to revive the use of Lawa traditional clothing at special events.

Suriya (1979) describes a unique kind of Lawa poetry, called [losom le], which is used by the
Lawa to express emotions at funerals, during courtship, and on other occasions. In a follow-up
article, Suriya (1996) states that this custom, unfortunately, is disappearing as the youth leave
the villages to study and work elsewhere, missing out on the particular time of life in the village
when they would have learned to practice this custom.

Schlatter (2005), more hopeful for the language than the other aspects of Lawa culture,
concludes, “As for the present generation, they will continue to use Lawa, but it is obvious that
the culture is changing toward a Thai culture.”

During this survey, it was reported to us that, for the Eastern Lawa, when a Lawa man wants to
marry a Lawa woman, he must pay the woman’s family both [khaa sia/ phiA] (BUTUR), a fee to
appease the spirits of about 3,600 Thai Baht, as well as [khaa¥ nam1 nomd] (A1), literally
the “price of mother’s milk,” which represents paying back the parents for the effort spent in
raising their daughter.

1.2.3.4 Religion

The Lawa have traditionally practiced animism. Kunstadter (1983) gives an excellent account
of Lawa religious life in Ban Pa Pae in the 1960’s. Although the Lawa have a traditional
religion similar to that of many ethnic groups in Southeast Asia, most Lawa today profess to be
Buddhists. In reality, they practice a mixture of Buddhism and traditional religion in varying
degrees, with the amount of Buddhism decreasing with the remoteness of the village (Lebar, et.
al. 1964).

Christian missionaries came to the Lawa in the mid-1900’s. They developed a writing system

for the Lawa language (based on the La-up dialect) and helped facilitate the translation of the
whole Bible into Lawa (again, based on the La-up dialect). Don and Janet Schlatter, in particular,
lived a long time among the Western Lawa, although some Eastern Lawa have met them, as
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well. The Lawa call Mr. Schlatter, “Khun Lung Don (™ @4 A®1).” There are now 18 Lawa
churches. These no longer rely on missionaries but are self-governed and self-run (Aspinwall
2005, Schlatter 2005). The Lawa, whether they are Catholic, Protestant, or Buddhist, generally
get along well. The only tensions that exist are when a Lawa community wants the Christians to

participate in some traditional activity with which the Christians are uncomfortable (Schlatter
2005).

1.2.4 History

The Lawa have an oral legend that indicates that they were chased from what is now Myanmar to
their current location by “two huge rolling stones” (Obayashi 1964:205). Kunstadter (1966:141)
mentions a similar legend in which the Lawa were chased into the mountains by a “huge rolling
stone.” Kraisri (1967) and Aroonrut (2000) speak of the Lawa as being indigenous to what

is now Thailand. Indeed, the Wa in Myanmar, speakers of a language very closely related to
Lawa, have oral legends that indicate that they may have come from what is now Thailand
(Young 1974:53). Regardless of whether they came to Thailand from elsewhere or not, the Lawa
certainly were living in Northern Thailand when the Mon, and later the Thai, peoples came to the
area. For details on the history of the Lawa, see Lebar et. al. (1964), Kunstadter (1966), Kraisri
(1967), Young (1974), Suriya (1996), Condominas (1990), and Aroonrut (2000).

The Lawa appear in various Thai legends, often ones involving the coming of Buddhism to
Thailand (Aroonrut 2000). Kraisri (1967:186—189) gives a version of one such legend: the story
of Pu Saeh and Ya Saeh, and their son Sudeva. They were Lawa cannibals who lived at the foot
of Doi Suthep, a mountain just outside of what is now Chiang Mai. According to the legend, this
family was converted to Buddhism by the Buddha himself. Sudeva went on to become a famous
monk, and Doi Suthep derives its name from him.

The Lawa retreated into the mountains at the time of the coming of the Mon to Northern
Thailand in the 7" century A.D. The rise of the Mon at the expense of the Lawa is memorialized
in the legend of Khun Luang Wilangkha (ﬂgﬂﬁﬁﬁﬁ% 3AY), the “last in the line of Lawa tribal
chieftains” (Kraisri 1967:190-194). Wilangkha unsuccessfully attacked the Mon Kingdom of
Haripunjaya (ﬁ?j}iy"]? 8) (present day Lamphun) numerous times out of spite towards the more
advanced Mon peoples. The Queen of Haripunjaya was a beautiful woman named Chamadevi
(mum%). Wilangkha fell in love with her. Some sources indicate that she was actually Lawa
(Condominas 1990:17), or married to a Lawa (Kraisri 1967:185). Wilangkha failed in winning
her hand and was defeated through her cunning and magic. “His last wish was that his remains
be conveyed high onto the hilltop so that the Kingdom of [Haripunjaya] would be within sight”
(Kraisri 1967:193). Kraisri adds, “The death of Khun Luang [Wilangkha] was the beginning

of the end of Lawa unity: from this time onward the Lawa people began to be assimilated and
their clan was reduced and scattered about the hills, leaving fast-disappearing memories of Lawa
tradition and custom” (1967:194).

1.3 Sociolinguistic Background Information

This section summarizes the previous sociolinguistic research among the Lawa, along with
information from background interviews we conducted before the survey fieldwork. Most of the
published research is about the Western Lawa. I have tried to make it clear in the following paragraphs
whether I am referring to the Western Lawa, the Eastern Lawa, or to the Lawa in general.
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1.3.1 Ethnolinguistic Identity

For the Western Lawa, ethnicity seems to be linked to “social and geographical location.” To
remain Lawa, they must remain living in the Lawa way and in the Lawa villages. Those who
move to the lowlands basically become Northern Thai (Kunstadter 1983:47). Moving from their
birthplace can mean loss of identity as Lawa (Smalley 1994:258, from Kunstadter 1979:141—
147). Some Western Lawa move to Sgaw Karen villages and take up Sgaw cultural practices,
basically becoming Sgaw Karen, possibly because it is cheaper to perform the Sgaw animistic
sacrifices (Smalley 1994:258, Kunstadter 1967:34). However, the Sgaw do not become Lawa
except by intermarriage (Smalley 1994:258 from Kunstadter and Helm 1966:3—4).

In the past, the Western Lawa have been embarrassed by their identity and would try to hide it
by blending in with the Northern Thai. This trend may be changing, at least among the Christian
Lawa who seem to be proud of their culture and language (Aspinwall 2005). Also, they are proud
of the fact that they now have a written language, and so are less embarrassed about being Lawa.
This increase in Lawa pride has not interfered with their identity as Thai, however. They were
born in Thailand; they respect the king and consider themselves to be Thai (Schlatter 2005).

1.3.2 Language Use

Schlatter (2005) reports that Western Lawa of all ages use Lawa in all domains. In Ban Phae,
near the town of Mae Sariang, there was a generation that was not speaking Lawa anymore. They
grew up understanding it, but not speaking it. Some Christians among this generation, however,
motivated by the presence of the Bible in Lawa, are now speaking Lawa and teaching it to their
children (Aspinwall 2005). Yet the trend moving the youth towards the Thai language may be too
powerful. Schlatter (2005) notes, “The young people who are educated in Thai tend to use the
Thai Bible because they have not taken time to master the Lawa writing system. For those who
live in the valley,” some find the Lawa language more difficult than Thai. A sizeable group who
are educated in Thai are using the Lawa Bible to help them understand difficult passages in Thai.
As far as the future goes, I think that the next generation probably will use the Thai Bible more
because they are communicating more and more in Thai all the time. Most villages now have
Thai schools and have learned about the outside world through reading in Thai.”

Most Lawa churches (all are Western Lawa) are made up entirely of Lawa people and Lawa
language is used in worship and all aspects of church life. However, the church in Ban Phae

has about 5% Northern Thai people and 15% Karen people (Sgaw and Pwo). At that church,
Northern Thai is used in group functions, with some functions being split into separate groups
for the purpose of each being able to use their own language (Thongthip 2005). Schlatter (2007)
reports that, at a recent conference in Ban Phae, both Lawa and Thai were being used.

1.3.3 Contact and Bilingualism

As mentioned in Section 2.2.3, the Western Lawa are surrounded by Karen villages. Some Lawa
learn to speak Sgaw Karen, but few Karen learn to speak Lawa (Obayashi 1964). Some villages
are mixed Lawa-Karen villages (Kunstadter 1969). There is also some contact with nearby Hmong
villages. Eastern Lawa from Bo Luang sometimes go to work in Hmong fields and the Hmong
sometimes go to buy rice from the Eastern Lawa in Bo Luang (Kauffmann 1972:242-243).

’ Here, “the valley” is referring to the area near the town of Mae Sariang as opposed to in the mountains where the Western Lawa
villages are.
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Smalley (1994) stated that even though many Lawa speak Sgaw Karen and Northern Thai,

they continue to speak Lawa. He notes that they do not speak Tai Yai (Shan) even though it is a
language of wider communication in part of the area where the Lawa live (Smalley 1994:257,
from Kunstadter p.c.). The Lawa “sometimes look down on the Sgaw as inferior to themselves
because they do not learn as many languages and are not as adept in speaking the languages they
do learn” (Smalley 1994:258). The Lawa seem to get along with the Sgaw Karen who live in the
same area (Smalley 1994:258) and even intermarry with them (Aroonrut 2000, Schlatter 2005).

There has been contact between Lawa and Northern Thai for quite a long time. In some Lawa
villages, there is language shift in progress from Lawa to Northern Thai due to proximity to and
intermarriage with Northern Thai people, and also due to Thai schooling (Jiranan 1985). Some
villages have shifted entirely to Northern Thai (Schlatter 2005).

Aspinwall (2005) reports that many Lawa are functionally proficient in two or three languages.
However, in some of the more remote villages, there may still be some older people who do not
speak any language other than Lawa very well (Thongthip 2005).

1.3.4 Lawa Literacy

During the fieldwork, two different Eastern Lawa individuals mentioned a legend regarding an
ancient Lawa writing system. The legend says that, at one time, the Lawa had writing on buftalo
skins, but a dog came and ate it and so it was lost and never recovered. Other than this legendary
writing system, the first writing system for Lawa was developed by Christian missionaries using
a Roman script. In 1963, the missionaries changed the script to Thai characters to facilitate
transfer between Thai and Lawa literacy (Jiranan 1985:15). In addition to religious uses, the
Lawa use the script for letters, poetry and songs (Kunstadter 1966, Suriya 1979, Schlatter
2005). Suriya (1979, 1996) reports that Ban Pa Pae residents can use the script even though

it was developed based on the La-up dialect because everyone knows the systematic sound
correspondences (Suriya 1979, 1996). Schlatter (2005) reports that Lawa literacy is mainly
among the Christians.

1.4 Linguistic Background Information

Descriptive linguistic work on Lawa includes a Western Lawa-English Dictionary (Schlatter
1965), a phonological sketch of the Eastern Lawa spoken in Bo Luang (Lipsius n.d.), a
description of the Western Lawa orthography (Schlatter 1976a), a grammatical sketch of Western
Lawa (Jiranan 1985), a phonology of the Western Lawa spoken in Ban Pa Pae (Suriya and
Lakhana 1985), a Western Lawa-Thai rhyming dictionary (Suriya and Lakhana 1986; there is

a review in Schlatter 1989 and an English translation of the dictionary in Peiros 1997), and a
description of Western Lawa pronouns (Jiranan 1992). See Appendix D for tables showing the
phones of Lawa based on the phonological descriptions in the literature.

Comparative linguistic work has yielded the following results:
* The Bo Luang variety of Eastern Lawa is closer to Wa Vu than to Kengtung Wa (Embree
and Thomas 1950:81).
» The La-up variety of Western Lawa is 35-41% cognate with Palaung (Thomas and
Headley 1970:403).
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« Khalo’ (“Mae Rim Lawa”) and Lawa® have 39.2% “identical or very similar” words in
a 140-word list. When Khalo’ was compared with Khamet and Khamu, the percentages
were 37.5% and 17.2%, respectively (Flatz 1970:90). See the next subsection for more on
these varieties.

1.4.1 Relationships with Other Languages

According to the Ethnologue, Lawa is a Mon-Khmer language sub-classified as Northern Mon-
Khmer, Palaungic, Western Palaungic, Waic. Besides Eastern and Western Lawa, the other Waic
languages are Bulang, Parauk, and Wa (Gordon 2005). Diffloth (1980) provides a historical
phonological reconstruction of Proto-Waic including data from a number of Lawa varieties.
Rangsit (1942-1945) recorded some words from Lawa speakers in Amphoe Wiang Papao (9.

L’JEN’JJWLJ”I) (Chiang Rai province). Years later, Flatz (1970) visited a few villages in that district
which the Thai refer to as Lawa villages (“Ban Lua”). However, he found no Lawa speakers
there. Flatz did find Lawa speakers in Amphoe Mae Rim (Chiang Mai province, see Figure 9).
These called their language “Khalo” or “Phalo.” Based on linguistic evidence, Flatz suggests that
Wiang Papao Lawa may have been actually closer to Khamet than to Lawa. He also suggests that
there might have been a continuum from Lawa to Khamet, with Khalo” and Wiang Papao Lawa
in-between (Flatz 1970:90). Diffloth (1980:14) includes Khalo’ in his reconstruction but does not
classify it with the other Lawa varieties.
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Figure 9 — Khalo’, or “Mae Rim” Lawa Villages (Flatz 1970)
Flags mark the locations of the Lawa villages.
Chiang Mai city is just off this map to the southeast.

* Flatz’s wordlist table has columns for both Bo Luang Lawa and Umphai Lawa. He does not clarify which was used for the
comparison with Khalo’.
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Wenk (1965) refers to “Kien Ka Lawa” (Kien Ka is the name of the village), but Diffloth
concludes that this variety is really part of the Samtau branch of Waic, rather than the Lawa
branch (1980:12, 14).

Thongthip (2005) reports that, of all the Western Lawa varieties, those spoken in the
northernmost villages are closest to Wa. However, even speakers of these varieties cannot
understand the Wa of Myanmar.

1.4.2 Relationships between Lawa Varieties

The following schematic illustration of the geographical groupings of Lawa villages is useful for
keeping track of the names and relative locations of the various villages that will be referred to
here. (This illustration is not to scale.)
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With respect to the relative prestige between [Western] Lawa varieties, according to Kauffmann,
Omphai has been referred to as the most prominent Lawa village (1972:250). The “Omphai
group” consists of a number of nearby villages. Of these, Kauffmann reported that Ban Daen
might be the most prestigious one (p. 248). Among Lawa Christians, at least, Ban La-up has a
place of prominence as it is the variety that was chosen for orthography development and for
translation of the Bible. Schlatter (2005) recalls that “...the decision to use the La-up dialect
instead of one of the others was that this dialect seemed to be more widely understood than any
of the others. Also, ...the first [Christian] believers were in that village.”

Eastern and Western Lawa are “quite different from each other” (Mitani 1965) and, according
to Lipsius (n.d.), are not mutually intelligible. Lipsius states that there are a few older Eastern
Lawa men who used to travel to the mountain villages that can understand or speak Western
Lawa. Schlatter (2002) claims that Eastern and Western Lawa share about half of their words in
common,’ and that people from these two areas begin to understand one other when they spend
some time together.

Smalley (1994) claimed that there are four Lawa “languages”: Bo Luang (i.e. Eastern Lawa),
Omphai (the easternmost Western Lawa), La-up, and one more dialect in the north (not specified
other than that it is in Amphoe Mae Chaem, Chiang Mai).

Kauffmann (1972) categorized the Western Lawa villages into two groups: “southern Lawa”

and “northern Lawa.” He placed Ban La-up and Ban Dong in the northern group but noted that
they “show some traits of the southern” group as well (Kauffmann 1971, 1972). Kauftmann’s
grouping seems to be based on cultural characteristics rather than linguistic ones. He categorized
the Lawa villages of Amphoe Hot separately in the “Bo Luang Group”; this grouping
corresponds to the Eastern Lawa.

With respect to intelligibility between the varieties spoken in different villages, Kunstadter
(1969:79) stated that Lawa people “...who live in villages more than a day’s walk apart
usually have mutually unintelligible dialects.” On the other hand, Schlatter (1967, personal
communication to Thomas and Headley 1970:403) suggested that:

“Almost every Lawa village has its own private dialect. The differences are sometimes
minor, such as aspiration vs. non-aspiration, changes in the vowel glides, etc., but distant
villages have dialects which are mutually unintelligible. For our own purposes ...we
think of three areas: the [La-up] dialect or central area, the northern area which is made
up of about six villages which have related dialects, and the eastern area which also has a
number of related dialects. The [La-up] village dialect is understood by nearby villages;
about 2500 people understand it even though their own dialects are different in varying
degrees.”

Later, Schlatter grouped the Lawa varieties into ten dialects, as follows: Pa Pae, La-up, Ban
Dong, Kok Luang, Kok Noi, La-ang, Ban Tuun, Omphai, Kong Loi, and Bo Luang. According to

* After taking into account regular sound correspondences, the proportion of words that are lexically similar is actually much
higher. See Section 2.4.2.1.
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Schlatter, the last two, which are Eastern Lawa, are not mutually intelligible with the first eight
(which are Western Lawa). These ten dialects all have high cognate percentages and those with
contact can adjust easily and communicate (Schlatter 1989). In cases where the dialect difference
is too great, and there has not been enough contact to make the adjustment, Lawa use Northern
Thai to communicate with each other. The Lawa sometimes react to their dialect differences by
laughing at one another (Schlatter 2005).

Schlatter (2005) indicates that the level of comprehension of the Western Lawa Bible seems to
depend on village, age, and, in some cases, on gender. Presumably, the age- and gender-based
comprehension differences are related to differences in the frequency of contact with the La-up
variety.

Within the Eastern Lawa villages, Lipsius (n.d.) stated that there are “slight” dialect differences,
but that these do not hinder intelligibility. The people of each of these villages trace their origin
to one (or two) of three contiguous villages (Bo Luang, Bo Phawaen, and Bo Sangae, which
Lipsius labeled as A, B, and C, respectively). Based on his phonological analysis, he concluded
that the Bo Luang and Bo Phawaen varieties are quite similar, but that Bo Sangae is still
intelligible with them. He stated, “No research has been done on the differences [between the
three varieties], since they are not a communication barrier and because the one dialect [that of
Bo Luang and Bo Phawaen] is so dominant over the other [Bo Sangae].” All but two Eastern
Lawa villages were founded by people from Bo Luang and Bo Phawaen.

1.4.2.1 Lexical Similarity between Lawa Varieties

A number of Lawa wordlists are found in the literature. In general, if the lexical similarity
percentage between two sites is lower than 70%, then intelligibility is highly unlikely and

the varieties of these two sites can be concluded to be separate languages. When the lexical
similarity percentage is 70% or more, then intelligibility is possible. I compared Lawa wordlists
from the literature before the field work in order to determine if any additional wordlists should
be collected. As it turned out that all comparisons between Lawa varieties yielded lexical
similarity percentages above 70% (see Table 1), I decided that it would not be useful to collect
additional wordlists in order to screen for lack of intelligibility.

Table 1 — Lexical Similarity between Lawa Villages

Bo Luang Omphai La-up Phae
Bo Luang
Omphai 100.00%
La-up 92.13% 92.05%
Phae 100.00% 100.00% 93.90%

For some locations, the data from the literature was rather sparse. Only Bo Luang, Omphai, La-
up, and Phae had enough data to allow a wordlist comparison. The decision to use these lists was
based on an evaluation of how many words in the MSEAG Comparative Wordlist (Mann 2004)
were available for each location. The four sites analyzed here all had at least 85 of the 118 weight
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3 words given the highest weight in Mann (2004).° The next highest total was 46 for Khalo’.
The data from these locations comes from Kerr (1927), Rangsit (1942—-1945), Kraisri (1963),
Schlatter (1967), Mitani (1972), Schlatter (1976b), and Huffman (1977). Additional data can be
found in Flatz (1970, Khalo’) and Peiros (1997, Pa Pae).

Note that the data from these sites was primarily from Diffloth (1980).° His purpose was
historical reconstruction, so he was considering similarities between words. The words he used
were chosen specifically because they were similar across Waic languages. Thus, using his data
biases, the lexical similarity percentages appear to be too high. Yet, even if every one of the 118
weight 3 words from Mann (2004) had been available to me, and if most of the ones that were
currently missing had turned out to be lexically dissimilar, the percentages would still have

been above 70%, leading to the same conclusion: additional wordlist collection and analysis to
screen for lack of intelligibility is not necessary. Instead, intelligibility testing is needed to assess
comprehension between Lawa varieties where it is in question.

Also, note that the data from Bo Luang, Omphai, and Phae were (mostly) originally from Mitani
(1972), while the La-up data was from a different original source. It could be that the percentages
of similarity with La-up are lower due to a difference in the words actually elicited for the same
English gloss.

2 Research Questions

The purpose of this language survey was to assess the need for further vernacular language
development among the Lawa. This led to two sets of research questions, one for each of the two
Lawa languages.

2.1 Western Lawa

Based on background research, it seemed that the only question for the Western Lawa was
whether or not speakers of all the varieties could and would use existing materials developed in
the La-up variety of Lawa. This led to the following two research questions:

1 Comprehension of La-up Lawa
Do Western Lawa speakers adequately comprehend the La-up variety of Lawa?
2 Attitude towards La-up Lawa

Do Western Lawa speakers have any negative attitudes toward the La-up variety of
Lawa?

If any group of Western Lawa speakers either does not adequately comprehend La-up Lawa or
has negative attitudes to the La-up variety, then further Western Lawa language development
might be needed. An alternative to additional language development would be the promotion
of contact with La-up Lawa (to increase comprehension) and/or some strategy to foster more
positive attitudes.

* Mann assigned “weights” to the words in commonly used wordlists. Words with the same weight theoretically have the same
level of resistance to borrowing and change. This method is still being refined. In principle, the idea is to only make comparisons
based on words with the same “weight.” Then, if two sets of comparisons are based on different words, but they are all of the same
weight, the two percentages are still on the same footing.

° Diffloth got the data from other sources, but he himself chose which words to include in his work.
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2.2 Eastern Lawa

I did not find much information in my background research regarding language vitality among
the Eastern Lawa. The Eastern Lawa villages are at lower elevations and most of them are along
the highway connecting Chiang Mai and Mae Sariang. This led me to wonder if they might be
shifting to Thai. Additionally, I received a few informal reports that some of the Eastern Lawa,
at least, were indeed speaking Lawa less. Based on this, there seemed to be three options for
literacy among the Eastern Lawa: La-up Lawa, some variety of Eastern Lawa, or Thai. This led
to the following five research questions:
1. Comprehension of La-up Lawa
Do Eastern Lawa speakers adequately comprehend the La-up variety of Lawa?
2. Attitude toward La-up Lawa
Do Eastern Lawa speakers have any negative attitudes toward the La-up variety of
Lawa?
3. Language Vitality
Which varieties of Eastern Lawa will continue to be spoken by future generations?
4. Thai Proficiency’
Do Eastern Lawa speakers master Northern or Central Thai adequately?
5. Attitude towards Thai
Do Eastern Lawa speakers have any negative attitudes toward Northern or Central
Thai?

The answers to these research questions will help in assessing which language is the best option
for literacy for the Eastern Lawa. If the best option is Eastern Lawa, then language development
would be needed.

3 Methodology

In this section, I describe the instruments used to collect data relevant to the research questions,
the reasons for the selection of sites, the method of subject selection, a timeline of the fieldwork,
and the methods by which the data are analyzed to answer the research questions.

3.1 Instruments

In all cases, the instruments were administered using Central Thai as the language in which we
conducted the interview. In what follows, “SLQ” stands for sociolinguistic questionnaire (SLQ),
and “RTT” stands for Recorded Text Testing (RTT). The instruments used were as follows:

3.1.1 Village Leader SLQ

For a number of villages, a local leader was interviewed using the Village Leader SLQ. The
questions contained in this instrument are shown in Appendix A.1.

3.1.2 Dialect Perceptions Group Interview (DPGI)

At a number of villages, a group of Lawa-speaking residents were gathered and interviewed
regarding reported similarities and differences between the Lawa spoken in their village and
other villages. The questions contained in the Dialect Perceptions Group Interview (DPGI) are
shown in Appendix A.2.

" Throughout this report, when the term “Thai” is used in reference to language and is not specified, it means “a Thai language,”
i.e., Northern Thai or Central Thai.
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3.1.3 Eastern Lawa Individual SLQ

In some Eastern Lawa villages visited, a number of individual subjects were selected and
interviewed. The questions contained in this instrument are shown in Appendix A.4. Note that
questions 34 to 42 about language use in church were never asked since we did not encounter
any Eastern Lawa Christians.

3.1.4 Recorded Text Testing (RTT)

In many villages visited, both among the Western and the Eastern Lawa, a number of individual
villagers were selected for administration of the RTT in order to test their comprehension of the
La-up variety. The test consisted of listening to a recording of a story, told by a resident of La-
up speaking the La-up variety of Lawa, with questions inserted in the story asked in the local
variety of Lawa. The development and administration of the RTT proceeded as described in
Blair (1990:73-85) with some modifications (also see Casad 1974). Details on the actual RTT
development and protocol used are shown in Appendix A.5. Additionally, post-RTT questions
were asked (modified from Radloff n.d.). These questions helped assess attitudes toward the La-
up variety of Lawa and toward people from La-up.

The Western Lawa RTT Interview (demographic information and post-RTT questions) is shown
in Appendix A.3. The Eastern Lawa RTT Interview was part of the Eastern Lawa Individual SLQ
as shown in Appendix A.4.

In a few locations, a group RTT was administered. Before the fieldwork, we thought there was a
possibility that the Eastern Lawa would understand nothing of Western Lawa. On the first day of
data collection in Bo Luang, we asked a group of people to listen to the RTT story in order to get
a quick screen of their comprehension. We soon realized that this was not a good idea, as we had
no way to evaluate the results. Thus, we decided to go back to our original plan and administer
the RTT to individuals and to use this Group RTT result in a qualitative manner. Later, in Na
Fon, we were trying to locate a local official. He was not home, but a group of Lawa people
gathered and we decided to conduct a group interview. We administered an Individual SLQ to
one man in the group and then had a number of them listen to the RTT story simultaneously. In
this case, we did the Group RTT because we already had the group gathered and we were not
planning to do individual testing. Similarly, in Wang Kong and Bo Sangae, we did not have plans
to do individual RTT but we already had a group of people gathered and had extra time. In both
of these cases, we administered a Group RTT in order to observe their attitude towards La-up
Lawa and because we thought they would be interested in hearing it.

3.1.5 Teacher Interviews

In the Eastern Lawa villages of Bo Luang and Kong Loi, teachers were interviewed at the local
school about their impressions of the language-use patterns and Thai proficiency of Lawa school-
children.

3.1.6 Observation
The research team noted any observations that were relevant to the research questions.
3.2 Site Selection

For Western Lawa, the research focus was on intelligibility of the La-up variety. Reported
information from the background research indicated that Lawa people in other Western
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Lawa villages can understand the La-up variety well, with the possible exception of those in

the Northern group of villages. Kok Luang, the most remote of the Northern villages, was
reported to be the place where Lawa is spoken most differently from La-up. Thus, if adequate
intelligibility of the La-up variety was found in Kok Luang, then it could be reasonably assumed
that all the Western Lawa varieties can understand the La-up variety and be able to use La-up
literature. Thus, the research team visited two Western Lawa sites: La-up (in order to develop the
RTT), and Kok Luang (in order to administer the RTT).

As discussed in Section 2.4.2, there are three varieties of Eastern Lawa, labeled ‘A’, ‘B’, and
‘C’, that originated from the villages of Bo Luang, Bo Phawaen, and Bo Sangae, respectively.
According to Lipsius (n.d.), two of them, A and B, are very similar. Thus, for the purpose of
testing intelligibility of La-up Lawa, it was desired to select sites from each of the A/B group
and the C group. Further opportunities arose during the fieldwork and so additional sites were
selected as well. The Eastern Lawa villages, where we administered the RTT, were Bo Luang
(A), Bo Phawaen (B), Khun (C), and Kong Loi (C).

The three contiguous villages of Bo Luang, Bo Phawaen, and Bo Sangae were selected

for administration of Individual SLQs due to the fact that together they form the largest
concentration of Eastern Lawa people in any one location. Given their close proximity, it

was felt that the sociolinguistic situation would be similar in these three sites and their results
could be combined in the analysis. Together, they are referred to here as the “Bo Luang
group.” Additionally, reported information gained during the survey indicated that language
vitality might be lower in Kong Loi. Thus, the Eastern Lawa sites selected for Individual SLQ
administration were the Bo Luang group (Bo Luang, Bo Phawaen, and Bo Sangae) and Kong
Loi.

The researchers also visited Na Fon (Group RTT) and Wang Kong (Village Leader SLQ and
Group RTT).

3.3 Subject Selection

3.3.1 Screening Criteria

When testing intelligibility using RTT, the target population in a village consisted of people
from that village who are Lawa speakers. This is formalized by using the following criteria
for subjects. If a subject did not meet all the criteria, then they were not part of the RTT target
population and, thus, they were either not tested or, if tested, their results are not counted in the
analysis.
1. The subject is “from the village.” This is defined as growing up in the village, living in
the village at present, and, if they have lived elsewhere, their time elsewhere is not a
significant amount of recent time.*
2. The subject speaks Lawa as either their first language or their best language.
3. The subject has at least one Lawa parent from the village.
4. That parent spoke Lawa with them when they were a child.

*It is difficult to define a specific time period (e.g. ‘more than the last 5 years’) for “a significant amount of recent time.” Thus,
this criterion is intentionally subjective as it depends on how long the subject lived elsewhere and how long they have been back in
the village relative to their age, as well as on how atypical their pattern of living elsewhere is relative to the other residents of the
village.
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Since language vitality was one of the research questions for the Eastern Lawa, the Individual
SLQ administration had a broader target population, namely Lawa residents of the village,
whether or not they can speak Lawa. This is defined by Screening Criteria 1 and 3. However, all
four criteria were required for an Eastern Lawa subject to be eligible for the RTT.

Note that in order for Lawa children to continue their studies beyond grade 9, they must live
outside of the Lawa area. Thus, more flexibility was allowed for including such subjects. If all
who live elsewhere were excluded, then all the secondary school students would have been
excluded. Yet they are very much part of the target population. The Eastern Lawa fieldwork
fortunately took place during the school break. Thus, many secondary school students were in
their home village and available to be interviewed.

3.3.2 Sampling

Quota sampling was used to select subjects for the Individual SLQ and for the RTT, with age
and gender as the stratification variables. For the Western Lawa, religion was also used as a
stratification variable since it was likely that religion was the main factor influencing contact
with La-up Lawa. In general, the motivation for quota sampling is to make sure that all relevant
sub-populations are adequately represented in the data. The term “quota” comes from the fact
that this method of sampling requires the researcher to specify a certain number of people to
sample in each category.

In order to fill our quotas, we interviewed individuals until the desired quota sizes were achieved.
Individuals were not selected randomly due to the unavailability of a sampling frame. Within
each age x gender (x religion) combination, we used convenience sampling. For example, if we
needed to sample an older man, we simply looked for an older man to interview. An effort was
made to sample in all locations of a village and at various times of day so as to not systematically
exclude any segment of the target population. Often, the village leader arranged appointments for
us with the interviewees. This was a less than ideal situation since some of the subjects were part
of the same family, thus reducing the amount of information that was obtained per subject.’

Since quota sampling is not a random sampling method, the results cannot be said to be
representative of the target population without some assumptions. In order to claim that the
results within each age x gender (X religion) stratum of the sample (e.g. older women in the
sample) are representative of that stratum in the population of the village (e.g. older women in
the village), I must make one of the following assumptions (see Nahhas 2007):

(a) The villagers are somewhat homogeneous within that stratum (e.g. all the older women
are about the same with respect to what is being measured).

(b) The subjects were encountered in a random fashion. That is, the target population
(Lawa residents of that village) is “well-mixed.” This would be true if the “convenient
villagers do not differ much from the “inconvenient” villagers with respect to what is
being measured (e.g. those hanging about outside their house when we came by were
no different, in general, than those who stayed inside, with respect to what we were
researching).

2

’ In general, two people in the same family tend to be more alike than two randomly selected people in the target population. This
translates into less “information” for the same sample size.
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If both of these assumptions are false, then the sample is biased towards the more convenient
people. For example, if the more convenient people were more proficient in Thai, then an
estimate of Thai proficiency for the community, using convenience sampling, would be biased
too high. I will evaluate these assumptions here separately for (a) the research question about
comprehension of La-up Lawa and (b) the other research questions.

The main factor that seems to explain differences between subjects in their comprehension of La-
up Lawa is contact with La-up Lawa. For the Western Lawa, this factor was stratified on' and so
is accounted for by the sampling scheme." For the Eastern Lawa, contact with La-up was very
minimal. Thus, even if we had stratified the sample based on contact, almost all of the subjects
would be in the same contact stratum. Thus, it is only necessary that one of the two assumptions
hold within the age % gender strata. The sample sizes within strata were really rather small, so

it is difficult to judge the validity of assumption (a). As for assumption (b), even within age x
gender groups, there was quite a lot of variation in the scores. However, the average score was so
low, that it is clear that there is a significant segment of the community (those that were available
to interview) that has very low comprehension of La-up Lawa. Thus, even if we had a truly
random sample, the conclusions would almost surely be the same.

For the other research questions, it is very unlikely that the population is “well-mixed” with
respect to the indicators of language attitudes, Thai proficiency, and language vitality. For
example, the most “inconvenient” people, those who were not in the village when we were there,
are likely to be better speakers of Thai than those who were there. Also, the sample sizes within
strata are so small that it is difficult to evaluate the assumption of homogeneity. If results within
a stratum are very different, is that just because by chance we interviewed the few who are very
different? If the results are very similar, is that just because we did not interview enough to

find the many who are very different? Thus, all I can do is assume that either (a) the variability
within strata is small, or (b) the differences between the convenient and inconvenient groups are
not so large with respect to the indicators of language attitudes, Thai proficiency, and language
vitality as to render these results very far off.

The above discussion has to do with representativeness of the results within age x gender (%
religion) strata. In order to combine results over strata and generalize to the population of the
whole village, knowledge of the village-level proportions in each stratum is needed. As these
are not known, when aggregate results are given for a village, these results assume that the
proportion of individuals in each quota category in the sample is the same as that in the village.”

I conclude, therefore, that the results for comprehension of La-up Lawa are indeed representative
of the target populations. The results for the other research questions (attitudes, vitality, Thai
proficiency) are not necessarily representative, but in most cases seem so clear that it is not likely

"In fact, we stratified on religion. But, during the analysis, I split the subjects up into “minimal” and “moderate” contact groups
based on their responses to the questionnaire.

" This is true, if all T am interested in is the comprehension within each group (Christian and Buddhist). If I also want to pool over
the two groups, then I also need to know the relative proportions of those two groups in the population.

“In fact, for all of Thailand, the proportions are 23% females age 15-34, 24% males age 15-34, 28% females age 35+, and 26%
males age 35+ (National Statistics Office Thailand 2003). Any of the village-level results could be re-weighted, by multiplying
by appropriate factors, to produce these proportions. This would lead to more accurate village-level estimates, assuming that the
villages surveyed have similar demographic characteristics as Thailand as a whole.
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that the conclusions would change even with a representative sample. In particular, even if the
subpopulation that was excluded by the sampling method were vastly different, the results for the
observed sample indicate the presence of a subpopulation of sufficient size to warrant the same
conclusions.

3.3.2.1 Western Lawa

For the Western Lawa, contact with La-up Lawa is much greater for Christians than for
Buddhists due to the use of the Lawa Bible in church and the fact that La-up Lawa is used as

the “central” dialect among Christians. Thus, religion was an additional stratification variable.
Christianity is not the only source of contact, however, so subjects were also asked questions
about their contact with La-up and this was taken into account in the analysis of the RTT data.
The sample sizes obtained in each village are shown in the following data. The sample sizes were
limited by the time constraints of the research team.

Altogether, 26 individuals were interviewed in Kok Luang. Of these 26 subjects, 24 passed all
four screening criteria (see Section 4.3.1). Of those 24, only 12 passed the Extended Practice
Test and were administered the RTT. Those who failed the Extended Practice Test were
primarily old and uneducated. They were unfamiliar with taking tests and, thus, had difficulty
with the Extended Practice Test. This difficulty was compounded by our less than adequate test
development. See Appendix C.1.1.2 for a discussion of this problem.

Additionally, there were three Buddhist subjects (one young woman, one older woman, and one
older man) who failed the Extended Practice Test but were still administered the RTT due to
various circumstances (e.g. it would have been embarrassing to dismiss them). We do not know
if incorrect answers to the RTT questions for these three subjects are due to poor test-taking
ability or to lack of comprehension. We may validly conclude, however, that had they been
subjects who had passed the Practice Test, then their scores would have very likely been at least
as high as observed. Since two of these three scores came from older Buddhists, a quota category
for which we otherwise would have had very few subjects, these scores were included in the
analysis, leading to a total RTT sample size of 15. Thus, the average RTT scores presented here
are a slight underestimate of the true level of comprehension for Buddhist Kok Luang residents.
As previously mentioned, there were some problems with the Extended Practice Test in Kok
Luang. These 15 subjects were the only ones who actually made it to the end of the test without
giving up. So, in effect, the criterion that is being used is to include those subjects who finished
the Extended Practice Test, regardless of their score. Table 2 shows the RTT sample sizes by
quota category.
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Table 2 — RTT Sample Size by Religion, Age, and Gender (Kok Luang)
The target quota sizes were 2 per strata for a target total sample size of 16.

Christians Age Total
15-34 35+
Gender Female 2 2 4
Male 2 1 3
Total 4 3 7
Buddhist Age Total
u ists 1534 35T ota
Female 3 2 5
Gender Male 2 1 B
Total 5 R} 8

3.3.2.2 Eastern Lawa

The Individual SLQ was administered in four Eastern Lawa villages: Bo Luang, Bo Sangae,
Bo Phawaen, and Kong Loi. The results for the first three of these villages were combined
since these villages are contiguous and seem to have the same sociolinguistic characteristics.
Kong Loi, however, has different patterns of contact with other languages and so was analyzed
separately.

The RTT developed in La-up was administered in a number of Eastern Lawa villages: Khun, Bo
Luang, Bo Phawaen, and Kong Loi. Results for Bo Luang and Bo Phawaen were combined since
there were only a few subjects from Bo Phawaen. Bo Phawaen is contiguous with Bo Luang, and
the Lawa spoken in Bo Luang and Bo Phawaen is very similar.

Depending on the location and the time of the interview, some subjects were administered an
Individual SLQ, some an RTT, and some both. As described in Section 4.3.1, the screening
criteria for these two instruments were different, reflecting differences in the target populations.
However, the target population for the RTT was a sub-population of the target population for

the Individual SLQ, so any subject who was administered an RTT was also eligible for an SLQ,
whether they were given one or not. Thus, the demographic information for subjects who were
given only an RTT can be combined with that of the Individual SLQ subjects for the purposes of
describing the Individual SLQ target population.

There were 41 subjects who passed screening criteria 1 and 3 and were administered an
Individual SLQ. These are hereafter called “SLQ subjects.” There were an additional 32
subjects who also passed screening criteria 1 and 3," but were not administered an Individual
SLQ because only RTTs were being conducted at the time these subjects were interviewed.
These 73 subjects are together referred to hereafter as “eligible subjects”; these are the subjects
for whom we have demographic information based on the SLQ and RTT screening questions.

" Note that one subject, counted as being from Bo Luang, actually grew up in Mae Sanam Kaw. But we counted her as being from
Bo Luang since both her parents were from there and she’s lived there half her life. Also, six students did not currently live in the
Lawa village. One was studying in Lamphun and the other five in Chiang Mai. As discussed in Section 4.3.1, this was ignored since
strict adherence to the screening criteria would have excluded most of the high school students in the villages.
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When answering the research questions, some data are available for only the SLQ subjects and
some data are available for all the eligible subjects. Any conclusion that relies on the answer to a
question found only on the SLQ can only be based on the 41 SLQ subjects, but conclusions that
are based on the demographic information of the SLQ target population (e.g. first language) can
be based on all 73 eligible subjects. For example, when answering the research question about
language vitality, only data from the 41 SLQ subjects is available for investigating the use of
Lawa in various domains. However, when considering the reported “best language,” data from
all 73 eligible subjects is available.

The sample sizes for the SLQ subjects and the eligible subjects are as follows:

Table 3 — Number of SLQ Subjects by Location, Age, and Gender (Eastern Lawa)
The target quota sizes were 3 per strata for a target total sample size of 12 per location.

Bo Luang, Bo Sangae, and Bo Age
Total
Phawaen 15-34 35+
Female 4 5 9
Gender Male 5 8 13
Total 9 13 22
. Age
Kong Loi 1534 357 Total
Female 6 4 10
Gender Male 3 6 9
Total 9 10 19

Table 4 — Number of “Eligible Subjects” by Location, Age, and Gender (Eastern Lawa)

Age
Kh = Total
un 1534 35+ ota
Female 4 3 7
Gender Male 3 7 10
Total 7 10 17
Bo Luang, Bo Sangae, and Bo Age Total
Phawaen 15-34 35+
Female 8 9 17
Gender Male 9 10 19
Total 17 19 36
. Age
Kong Loi 1534 357 Total
Female 6 4 10
ECLE Male 3 7 10
Total 9 11 20
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Altogether, 69 individuals were interviewed in locations where RTT was conducted. Of these,
there were 30 individuals who failed the screening criteria, failed the practice test, were
interviewed at times when only Individual SLQs were being conducted, or were excluded for
other reasons. This resulted in a sample size of 39 subjects who passed all the screening criteria
specified in Section 4.3.1 and were tested using the RTT." The sample sizes for the RTT subjects
by location are given in Table 5.

Table 5 — RTT Sample Size by Location, Age, and Gender (Eastern Lawa)
The target quota sizes were 3 per strata for a target total sample size of 12 per location.

Age
Khun 1534 357 Total
Female 4 3 7
L Male 2 4 6
Total 6 7 13
Bo Luang and Bo Phawaen Age Total
uang W 15-34 35+
Female 3 3 6
EOI0G Male 3 3 6
Total 6 6 12
. Age
Kong Loi 1534 357 Total
Female 4 3 7
SO0 G Male 3 4 7
Total 7 7 14

Three subjects (a young man from Khun, a young woman from Bo Luang, and an older woman
from Kong Loi) failed the Extended Practice Test but were given the RTT anyway. While their
RTT scores have not been included in the analysis, their post-RTT answers have. One more
additional subject (an older man from Kong Loi) passed the Extended Practice Test, refused to
answer any of the RTT questions, but did answer the post-RTT questions. His post-RTT answers
have also been included in the analysis. Thus, while there are 39 RTT subjects, there are 43
subjects included in the analysis of the post-RTT responses.

3.4 Fieldwork Timeline

For the Western Lawa phase of the fieldwork, we stayed in La-up February 13—-19, 2006, and in
Kok Luang February 20-24, 2006. For the Eastern Lawa phase of the fieldwork, we went on a
preliminary visit to Bo Luang on March 7, 2006, and then to the following villages in Tambons
Bo Luang and Bo Sali March 13-24, 2006: Bo Luang, Bo Phawaen, Bo Sangae, Khun, Na Fon,
Wang Kong, and Kong Loi.

3.5 Analysis

The criteria for answering the five research questions are shown in the following five
sub-sections. The first two research questions are common to both phases of the survey. There

"* Six students, however, did not currently live in the Lawa village. One was studying in Lamphun and the other five in Chiang
Mai. As discussed in Section 4.3.1, this was ignored since strict adherence to the screening criteria would have excluded most of
the high school students in the villages.
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is no difference in the analysis criteria between Western and Eastern Lawa for these research
questions.

In this section, for each research question, the following are described:
* The instruments that will be used to answer the research question.
* The criteria by which the results will be used to answer the research question.

3.5.1 Comprehension of La-up Lawa

Do Lawa speakers adequately comprehend the La-up variety of Lawa?
The RTT, post-RTT questions, DPGI, and Western Lawa RTT Interview (A.3 questions 45-51
about Lawa Bible comprehension) will be used to answer this research question.

An average RTT score of at least 85% indicates likely comprehension of the La-up variety of
Lawa. An average RTT score of less than 85% indicates unlikely comprehension. RTT results
will be checked for consistency with the reported comprehension results. The standard deviation
of the scores in each village will also be assessed. A standard deviation of at least 12—15% may
indicate that the scores come from people with varying amounts of contact with the La-up variety
of Lawa. It is hypothesized that the main source of contact is Christianity. Thus, the average and
standard deviation will be checked for Christians and Buddhists separately.

3.5.2 Attitude towards La-up Lawa

Do Lawa speakers have any negative attitudes toward the La-up variety of Lawa?

The DPGI and post-RTT questions will be used to answer this research question. No quantitative
criteria are used here for this research question. The question responses will be assessed
qualitatively.

3.5.3 Language Vitality

Which varieties of Eastern Lawa will continue to be spoken by future generations?
Questions 25-26, 31-35, 38—40, and 42-46 from the Village Leader SLQ, and the Eastern Lawa
Individual SLQ will be used to answer this research question.

A number of sociolinguistic factors that are associated with language vitality were measured
in this study, or are known based on background research. These are: language use at home
and with children, Lawa proficiency of children, language attitudes, attitudes to literacy, Thai
proficiency, contact, language use in the community, ethnolinguistic identity, ethnolinguistic
makeup of villages, geographical distribution, government policy, and population.

While each of these factors is, indeed, related to language vitality, the first two, language use

at home and with children and the Lawa proficiency of children, are more related to current
vitality. These will be referred to as “indicative” language vitality factors. These define the most
basic form of strong language vitality: people are using the language at home and passing it on
to their children. But there are also other factors that are not essential in the short term but are,
rather, predictive of future trends in vitality. If many of these “predictive” factors are negative,
then language vitality can be said to be threatened in the future. For example, even if the
present generation of children is fluent in the mother-tongue, negative language attitudes toward
language maintenance could lead to this fluency not being passed on to the next generation.
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In Section 5.2.3, the survey results for each of the indicative and predictive language vitality
factors are summarized individually, and then considered collectively. Based on the data, each
factor is classified as “positive,” “negative,” or “unclear.” An indicative factor is “positive” if

it points to higher current language vitality, “negative” if it demonstrates a lack of vitality, and
“unclear” if the evidence is not sufficient to determine current vitality. A predictive factor is
“positive” if it is very likely to support future language maintenance, “negative” if it is very
likely to promote future language shift, and “unclear” if it is not clearly positive or negative with
respect to future language vitality.

3.5.4 Thai Proficiency

Do Eastern Lawa speakers master Northern or Central Thai adequately?

Questions 22-24, 29, and 51-57 from the Eastern Lawa Individual SLQ will be used to answer
this research question. The bilingualism proficiency interview in the Individual SLQ will be used
to assess reported proficiency in Northern and Central Thai. It is difficult to assign a quantitative
criterion for interpreting these results so they will be assessed qualitatively. Even if Thai
proficiency is reported to be high, it will not be considered adequate unless Thai is used in many
domains, especially between relatives and friends. High proficiency in limited domains will not
be considered to be adequate.

3.5.5 Attitude towards Thai

Do Eastern Lawa speakers have any negative attitudes toward Northern or Central Thai?
Questions 44, 45, 58, 59, and 62 from the Individual SLQ will be used to answer this research
question. No quantitative criteria are used here for this research question. The question responses
will be assessed qualitatively.

4 Results

In all the results, subjects from Bo Luang, Bo Sangae, and Bo Phawaen have been grouped
together and collectively referred to as being from “Bo Luang” or “the Bo Luang group.” Most
of them are, indeed, from Bo Luang, and the three villages are contiguous and share the same
sociolinguistic situation. Appendix B provides the village-level results and Appendix C provides
the individual-level results. In this section, the relevant results for the research questions
specified in Section 3 are summarized. Each research question is answered according to the
criteria described in Section 4.5.

4.1 Western Lawa

4.1.1 Comprehension of La-up Lawa

In this section, the data will be used to answer the research question: “Do Western Lawa
speakers adequately comprehend the La-up variety of Lawa?”"

Based on the responses to the DPGI, Western Lawa subjects feel that most people from Western
Lawa villages have little trouble communicating with those from other Western Lawa villages,
with the possible exception of some of the Northern Group villages, especially Kok Luang.
La-up Lawa is generally seen as the central variety, especially among Christians. Those we
interviewed reported that those from almost all Western Lawa villages can understand La-up

" The relevant data available to answer this question comes from the Western Lawa DPGI results (see Appendix B.1.1), RTT
results (see C.1.1.3), and post-RTT results (see C.1.1.4).
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Lawa inherently. However, those from Kok Luang report difficulty in understanding La-up Lawa
when hearing it for the first time. They are able to learn it fairly quickly when there is contact,
which has been increased due to Christianity and the Lawa Bible.

The RTT and post-RTT results were very consistent with the DPGI responses. Table 6 presents
the RTT scores for the 15 individuals in Kok Luang, as well as the average RTT scores by
religion, age, and gender. The scores are percentages correct out of ten questions, but some
questions were scored as 0.5 when it was not clear if the answer was correct or incorrect.
Additionally, the first question was not scored at all for two subjects (resulting in a percentage
out of nine subjects) due to someone else giving away the answer before the subject could
respond. One subject (#22) scored only 10%. It could be that this is a legitimate score, or it could
be that even though she passed the Extended Practice Test, she just gave up part way through the
La-up story and missed all but one question. The following tables present the results both with
and without that subject’s score. The analysis that follows excludes this low score. As explained
here after, the 10% score does not seem representative of the true level of intelligibility.

Table 6 — RTT Scores by Religion, Age, and Gender (Kok Luang)

- Age
Christians Average
15-34 35+
Female 60%, 100% 70%, 80% 78%
Gender
Male 70%, 100% 90% 87%
Average 83% 80% 81%
. Age
Buddhists Average
15-34 35+
Female | 60%, 72%, 80% 10%, 80% 60%
Gender
Male 75%, 100% 80% 85%
Average 77% 57% 70%
Buddhists Age Average
without #22 1534 35+ =
Female 60%, 72%, 80% 80% 73%
Gender
Male 75%, 100% 80% 85%
Average 77% 80% 78%

Based on the results in this table, it appears that both Christians and Buddhists (excluding
Subject #22) comprehend La-up Lawa at about the same level, a level which is just below the
85% cutoff for “adequate” comprehension. However, religion does not entirely explain contact
with La-up Lawa, and it is the effect of contact in which we are really interested.
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I labeled each subject as having “minimal” or “moderate” contact with La-up Lawa based on
their interview responses. Subjects either had never been to La-up or had been a few times."
All indicated that people from La-up sometimes come to Kok Luang. All but one Christian
was classified as having “moderate contact.” All but two Buddhists were classified as having
“minimal contact.” All the Christians hear La-up Lawa in church in Kok Luang. The only
Buddhist who has been to La-up was also the only Buddhist to score 100%. Table 7 presents
the average and standard deviation of the RTT scores for various sub-groups of subjects. In
particular, the scores are analyzed by contact.

Table 7 — RTT Means and Standard Deviations (Kok Luang)

RN

All Subjects 15 75% 223

All Subjects except #22° 14 80% 13.5
Christians 7 81% 15.7

Buddhists 8 70% 26.5

Buddhists not counting Subject #22 7 78% 12.0
Moderate Contact 8 85% 15.1

Minimal Contact 7 64% 24.7

Minimal Contact not counting Subject #22 6 73% 7.5

2 Subject #22 is the elder female who scored only 10%. Means are considered both with and without this
subject since she scored so much lower.

The overall average RTT score is 75% which is below the 85% cutoff for comprehension.
However, the standard deviation is rather large."” It is possible that the 10% score for subject #22
is not valid. When dropping that score, the average increases to 80%, still below the adequate
comprehension threshold, and the standard deviation decreases to 13.5. If we had no information
about contact, this result would end the investigation and we would conclude that Kok Luang
residents do not have adequate comprehension of La-up Lawa.

Even after factoring in religion, which is known to affect contact, the average scores for
Christians and Buddhists (again excluding subject #22) are 81% and 78% with standard
deviations of 15.7 and 12.0. These results would not change this conclusion.

However, when the subjects’ contact with La-up Lawa is taken into consideration, I come to a
different conclusion. Those with moderate contact with La-up Lawa had an average RTT score of
85%, indicating adequate comprehension. Note that the standard deviation of 15.1 indicates that
there is a moderately wide range of ability in comprehension of La-up Lawa.

' No subject had lived in any other Lawa village, only in cities outside the Lawa area. Two subjects had lived in Mae Sariang,
where there are a lot of Lawa from La-up. Both of these were already classified as having moderate contact based on other factors.

" A standard deviation of more than about 12-15% indicates that there is a wide variety of scores. This implies that there is some
factor other than test-taking ability which is influencing comprehension, such as contact-induced bidialectalism.
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Those with minimal contact, however, have an average RTT score well below the adequate
comprehension threshold. The low standard deviation (7.5) for the six subjects in the last row
indicates that 73% might be a reasonable estimate of the inherent intelligibility of La-up Lawa
for Kok Luang speakers. That is, all the scores are close together with an average that is lower
than the average score for those with moderate contact with La-up Lawa. This result also justifies
excluding the 10% score for subject #22. If the inherent intelligibility is around 73%, then a
score of 10% most likely represents a subject who simply gave up and did not try to understand
the story.

Two-thirds of the subjects reported in the post-RTT interview that they only understood “some
things” in the La-up story. The other third reported that they understood almost everything.
Additionally, for Christians, about half reported that the language of the Bible (La-up Lawa)
is hard to understand. One subject added that he feels that the Lawa Bible is still easier to
understand than the Thai Bible.

Another possible indicator of comprehension of La-up Lawa is actual language use between Kok
Luang and La-up residents. That is, if someone from Kok Luang actually uses La-up Lawa to
communicate, then their comprehension of it is likely higher than someone who does not use it.
Table 8 summarizes the responses to the post-RTT question about language use.

Table 8 — Language use with people from La-up vs. Contact

“When you speak with people from Contact Second best
Number of .
[La-up], what language do you use Subiects with language (number of
with each other?” J La-up’ subjects)
Central Thai (2)
La-up Lawa 6 + Northern Thai (2)
Karen (2)
Northern Thai (1)
Kok Luang Lawa’ 6 - Karen (3)
None (2)
Lawa (dialect not specified) and Thai’ 2 + Central Thai
Thai’ 1 - Northern Thai

2 A “+7” indicates moderate contact. A “-” indicates minimal contact. Within each row, it happened that all
subjects were either all + or all -.

b Two subjects specified that they each use their own variety. The other four did not specify what the La-up
person would speak, but at other times it was reported that no one else learns Kok Luang Lawa. The subject
who can speak Northern Thai second best said “We can understand each other.” One of the monolingual
subjects added that she does not know how to speak the La-up dialect.

¢ When asked “Why?,” one subject answered “I cannot really understand that dialect.”

4 This subject stated “I do not really understand them.”
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About half of the subjects indicated using La-up Lawa with people from La-up. It is interesting
to note that the responses to this question were somewhat predictable from the level of contact.
Those with less contact either speak Kok Luang Lawa or Thai with those from La-up. This is
because these are their only choices, not because they could speak La-up Lawa to them but
choose not to. Even though some of the subjects can speak Karen, La-up subjects reported
knowing Karen much less often than Kok Luang subjects. So, if a Kok Luang resident does not
have much contact with La-up Lawa, their choices when speaking to someone from La-up are
Kok Luang Lawa or Thai, and only two of the seven subjects with lower contact speak Thai as
their second best language. Normally, use of Kok Luang Lawa with someone from La-up might
indicate that those from La-up can understand Kok Luang Lawa, but in this case it might only
indicate that this is the only way they can communicate at all.

So, all but one of the Kok Luang subjects use Lawa when speaking to someone from La-up.
Those who know the La-up variety use it, but those who do not must try to use Kok Luang Lawa
or switch to Thai. In the Dialect Perceptions Group Interview, La-up residents reported not being
able to understand Kok Luang Lawa very well. Given that the La-up variety is more prestigious
due to its central location and language development, those from Kok Luang that want to
communicate with La-up speakers in Lawa have to learn the La-up variety since the two are not
mutually inherently intelligible and people from La-up are not going to learn the Kok Luang
variety.

Note that these results are likely to be biased a little bit high since most of the subjects who
did not pass the Extended Practice Test are older and uneducated. That is, the scores for the
older subjects are based on the best test-takers among the old, and so are most likely higher, on
average, that the scores of old people in general, were they able to take the test.

Based on these results, we conclude that La-up Lawa is not inherently intelligible to speakers
of Kok Luang Lawa. However, there is contact between Kok Luang residents and La-up Lawa
which ranges from minimal to a moderate amount. The highest amount of contact observed,
primarily among Christians but also among some Buddhists, serves to increase comprehension
of La-up Lawa to a barely adequate level. Assuming that, relative to Kok Luang Lawa, other
Western Lawa varieties are more similar to La-up Lawa and that the speakers of other Western
Lawa varieties have more contact with La-up Lawa, I conclude that Western Lawa speakers do,
in general, adequately comprehend La-up Lawa.

4.1.2 Attitude towards La-up Lawa

In this section, the data will be used to answer the research question “Do Western Lawa
speakers have any negative attitudes toward the La-up variety of Lawa?”"

When the DPGI pilot test subject from Pa Pae was asked “In what village would you say Lawa
is spoken most purely?” he answered “La-up.” The reason he gave is that it has “longer” sounds
and slower speech, so it is easier for others to understand. When the group of DPGI respondents
from Kok Luang were asked the same question, they responded that La-up Lawa is “cool,”
“pretty,” “sweet,” and “softer,” while Kok Luang Lawa is a little “strong.” They reported that,

" The relevant data available to answer this question comes from the Western Lawa DPGI results (see Appendix B.1.1) and post-
RTT results (see C.1.1.4).
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before La-up Lawa became a written language and the Bible was translated into the La-up
variety, there was no “central” variety of Lawa, but that now the La-up variety is central.

During the post-RTT interview, every subject reported that the storyteller’s variety of Lawa was
different from theirs, particularly his accent. Despite this difference, almost all subjects reported
feeling that the La-up storyteller speaks Lawa well. All but one of the subjects correctly guessed
that the storyteller was from La-up. The other one guessed Dong, which is the village closest in
proximity and accent to La-up. When asked about whether or not they would be in favor of their
child marrying someone from La-up, the respondents were mostly neutral, that is, they did not
mind the idea. When asked “Why,” the general response was that people from La-up and people
from Kok Luang are both “Lawa.”

Based on these results, we conclude that Kok Luang Lawa speakers do not have any negative
attitudes toward the La-up variety of Lawa.

4.2 Eastern Lawa

4.2.1 Comprehension of La-up Lawa

In this section, the data will be used to answer the research question “Do Eastern Lawa
speakers adequately comprehend the La-up variety of Lawa?”"

The respondents from both the Western Lawa DPGIs and the Eastern Lawa DPGIs consistently
reported that the Eastern and Western Lawa languages are very different and that they have
difficulty communicating with speakers of the other language using Lawa. Not only are the
accents different, but many words differ as well. A number of Eastern Lawa people we met stated
that when they meet Western Lawa people, they are able to use Lawa for the first few words,

but even for a simple conversation they switch to Northern Thai. There are some differences in
perception, however. A few Eastern Lawa people felt that Western Lawa is not very different
from their own variety. The RTT results, however, are consistent with the more common
perception that the two kinds of Lawa are quite different.

While it was reported that all age groups lack comprehension, some subjects claimed that the
older generation can comprehend Western Lawa somewhat better due to having more contact in
the past. This reported difference in comprehension due to age is consistent with the RTT test
results (see the following data) for Kong Loi and Bo Luang but not for Khun. However, of these
three villages, Khun is the furthest from the Western Lawa villages and so, presumably, had less
contact with them.

The RTT results confirm the reported lack of comprehension of Western Lawa. The average RTT
score for all 39 subjects was 43% and the standard deviation of these scores was 21%. The scores
ranged from 0% to 85%. Figure 10 provides a graphical illustration of the Eastern Lawa RTT
scores.”

" The relevant data available to answer this question comes from the Eastern Lawa DPGI results (see Appendix B.1.2), RTT results
(see C.1.2.3), and post-RTT results (see C.1.2.4).
* There is no need to conduct a separate analysis excluding the lowest scores as was done for the Western Lawa. Whereas in the

Western Lawa results a score of 10% was considered to be invalid, here such low scores are not uncommon and so should not be
excluded.
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It is not clear what factor is causing the wide range of RTT scores. A large standard deviation for
RTT scores would usually be caused by a wide range of contact with the test variety. However, as
will be shown later, differences in the reported levels of contact with Western Lawa do not seem
to explain this variation. This is probably because the contact that actually exists is not intense
enough to increase comprehension to an adequate level. The highest score observed in this study
barely reached the adequate comprehension threshold of 85%. This result shows that the La-up
variety of Lawa is not inherently intelligible to speakers of Eastern Lawa and that the current
level of contact is not sufficient to produce adequate intelligibility. As shown in Table 9, this
conclusion is the same for each location and for each age % gender sub-group.
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Figure 10 — Eastern Lawa RTT scores



Table 9 — RTT Scores by Location, Age, and Gender (Eastern Lawa)
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Age Average
Khun 1534 35+ (SD)
Gender Female 20%, 40%, 50%, 50% 10%, 35%, 40% 35%
Male 20%, 40% 0%, 10%, 40%, 60% 28%

Total 37% 28% 32% (18)

Age

Bo Luang and Bo Phawaen 1534 FY Average
Gender Female 20%, 50%, 50% 65%, 70%, 85% 57%
Male 10%, 50%, 50% 10%, 40%, 50% 35%

Average 38% 53% 46% (23)

Kong Loi 1534 Age 35T Average
Gender Female 20%, 20%, 60%, 70% 30%, 50%, 80% 47%
Male 40%, 50%, 50% 40%, 60%, 60%, 70% 53%

Average 44% 56% 50% (18)

It is interesting to note that the order of the locations by average RTT score is exactly the same
as the order of the locations by distance from the Western Lawa (Khun is furthest away, Kong
Loi is closest). The difference between the average scores in Khun and Kong Loi is statistically
significant (p < 0.05)* (see Figure 11). It is not clear, however, if this difference is due to a
distance-related difference in contact or to the fact that the Khun subjects generally had less
education than the subjects in the other locations (see Table 43 in Appendix C.1.2.1) and so
performed more poorly on the test. In Figure 11, for each location, the circled + indicates the

average RTT score, the box encloses the middle 50% of the RTT scores (i.e. from the 25™ to the
75™ percentile), the horizontal line in the box signifies the median score, and the top and bottom
ends of the vertical line represent the minimum and maximum scores. The horizontal dashed line
represents the average RTT score that is considered to represent the minimum level of adequate
comprehension (85%).

*' This significance test was done using Fishers test of multiple comparisons in a one-way analysis of variance. (computed using
Minitab 14, www.minitab.com).
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Figure 11 — Eastern Lawa RTT Scores by Location

In the analysis of the Western Lawa RTT scores, it was necessary to consider the effect of contact
in order to accurately understand the data. In that case, the current level of contact was (barely)
sufficient to increase comprehension to an adequate level. For the Eastern Lawa, however,
contact does not seem to currently be a factor. While there is some level of reported contact, it
does not seem to be enough to increase comprehension to the point of allowing communication
in Lawa. Presumably, this is because almost all Eastern Lawa people either have no contact or
very little contact with the Western Lawa. There is some contact between the Western Lawa in
the Omphai group of villages and the Eastern Lawa in Kong Loi. These Western Lawa come
often to Kong Loi to sell cabbage. This is rather minimal contact, however, as it is basically

a business transaction. It is not clear if a more intimate level of contact would increase
comprehension of Western Lawa to the level required for real communication. I suspect it would,
because some of the subjects did score close to the cutoff of 85%, but we did not encounter
many Eastern Lawa people who had any significant amount of contact with Western Lawa. In
fact, many Eastern Lawa say they have never even met a Western Lawa person. We did hear
some reports of a small amount of intermarriage, but none of the RTT subjects were married to
Western Lawa. A few Eastern Lawa reported that some people have more contact and do learn to
understand Western Lawa, but none of the RTT subjects we interviewed had that level of contact.

To see this, consider Table 10. Each RTT subject was classified, based on self-report, as having
no (or very minimal) contact with Western Lawa, contact only in the subject’s village, contact
only in the Western Lawa area, or contact both in their village and in the Western Lawa area. As
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can be seen in this table, the reported levels of contact with Western Lawa do not seem to have
a very large effect on the RTT scores. That is, the average RTT scores seem to reflect about the
same amount of comprehension for each of the four contact groupings.

Table 10 — Average RTT Scores by Reported Contact (Eastern Lawa)

Number of S}lbjects by RTT
. Location
Repm:(e)d C(;lnt:cat with Bo Luang Total Standard
mphal Khun and Bo | Kong Loi Mean . L.
Deviation
Phawaen
None or very minimal 3 6 1 10 37% 17.0
Contact only in the 4 3 7 14 | 49% 24.9
subject’s village
Contact only in the ) ) 0 4 33% 25.0
Western Lawa area
Contact both in their
village and in the 4 1 6 11 44% 16.3
Western Lawa area
Total 13 12 14 39

3 «“Omphai” is the name of a Western Lawa village. But it is also a cover term used by the Eastern Lawa for
Western Lawa people or the Western Lawa area. This is the way the respondents understood the questions
about contact with the storyteller’s variety.

Nine of the 43 post-RTT subjects reported that they understood little or none of the La-up story.
One subject reported understanding “everything.” The remaining 33 subjects reported that they
only understood “some things.” To compare, consider the results in the Western Lawa village of
Kok Luang. There, a majority of subjects indicated understanding “some things,” while the rest
indicated understanding even more. For the Eastern Lawa, a majority reported understanding
“some things,” but the rest indicated understanding even /ess. This reported information is
consistent with the RTT results for the Eastern Lawa and is also consistent with the difference
in RTT scores between Kok Luang and the Eastern Lawa. Neither understand La-up Lawa well
enough (inherently), but those in Kok Luang are much closer to understanding it than are the
Eastern Lawa, even without contact.

All of these results are consistent with the reported language-use patterns when Eastern Lawa
and Western Lawa meet. Almost every Eastern Lawa subject who reported having any contact
with Western Lawa indicated that they have difficulty understanding each other and/or that they
speak Thai with them.

Following are some additional comments made by Eastern Lawa subjects when answering the
post-RTT questions. These comments are generally supportive of the previous results, but one of
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them also highlights that there are some individuals with different perceptions of the differences
between the two groups.

For question 66, “Is the way he/she speaks the same, a little different or very different from the
way you speak?”’
= A young woman from Kong Loi added that “Lawa Omphai is very different. That person
[the La-up storyteller] speaks a little different [from me] but I can still understand him.”
= An older man from Khun added that he has “to listen very carefully.”
= A young man from Kong Loi said, “If I did not listen very hard, I would not understand it
at all.”

For question 67, “(If not the same) How is it different?”
= A young woman from Bo Luang said that “some words are different, but the main words
are the same.”

For question 75, “(if not Lawa) Why don’t you speak to them in Lawa?”
= A school-age girl from Bo Luang said “We speak different languages, so we have to use
Thai with each other.”
* An older woman from Khun said that they “cannot understand each other if we get into
more conversation” (i.e. more than a few words of greeting).

Based on theses results, we conclude that La-up Lawa (and Western Lawa in general) is not
inherently intelligible to speakers of Eastern Lawa and that the current level of contact has not
increased comprehension to anywhere near an adequate level.

4.2.2 Attitude towards La-up Lawa

In this section, the data will be used to answer the research question “Do Eastern Lawa
speakers have any negative attitudes toward the La-up variety of Lawa?”*

It is difficult to assess the attitude of the Eastern Lawa toward the La-up variety of Lawa in
particular since the Eastern Lawa just lump La-up together with all the other Western Lawa
villages and refer to them as “Omphai.” Omphai is actually a particular Western Lawa village
and the term can also be used to refer to the group of villages in close proximity to Omphai.
Perhaps the Eastern Lawa use this as a cover term for all the Western Lawa because the Omphai
group of villages are the ones they have the most contact with. They also sometimes refer to the
Western Lawa as the “Lawa from Mae Hong Son” because, while all the Eastern Lawa villages
are in Chiang Mai Province, almost all of the Western Lawa villages are in Mae Hong Son
Province.

The Eastern Lawa DPGIs revealed a number of interesting facets of their attitude toward the
Western Lawa. First, they seem to view the Western Lawa as different based on their lifestyle
living in the mountains. One of the Eastern Lawa subjects said (somewhat tongue in cheek),
“They do not marry with us because we are not strong... we cannot carry [big loads of] cabbage.
It’s not because we are ugly or because there are not any young men... we have a lot, and we

* The relevant data available to answer this question comes from the Eastern Lawa DPGI results (see Appendix B.1.2) and post-
RTT results (see C.1.2.4).
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are good looking, but they do not want us because we cannot handle the hard work, farming on
the mountain.” To some extent he was being humorous, but his statement seems to indicate that
there is a feeling among the Eastern Lawa that the Western Lawa are different due to their rural
mountain lifestyle.

Another difference they pointed out between the two groups is in the fervor of their practice

of the Buddhist religion. While all Lawa Buddhists also practice Lawa traditional religion, the
Eastern Lawa have the outward appearance of being more Buddhist. There are far more Buddhist
temples in the Eastern Lawa area than in the Western Lawa area.

Lastly, the Eastern Lawa seem to view the Western Lawa as their “elder siblings” and the
Western Lawa language as similar to the language that the Eastern Lawa spoke in the past. One
Eastern Lawa individual claimed that Western Lawa is closer to the original form of the Lawa
language. An older man stated that some of the words in the La-up story sounded like older
words that he remembered but that are not used anymore.

The post-RTT responses indicate that some Eastern Lawa see the Western Lawa variety as a
different, strange kind of Lawa and one subject expressed the feeling that the Western Lawa
people were a “different tribe” altogether. Despite this difference, most subjects were not
opposed to their child marrying a Western Lawa person. Only one subject expressed a negative
attitude to this possibility and a large number responded that they would be happy about it since
they are both Lawa.

In summary, the Eastern Lawa seem to view themselves as more modern and developed in
lifestyle, religion, and language. They see the Western Lawa as living a lifestyle that is similar
to that of their ancestors. While they do not view them negatively in the sense of disliking them,
they do think of them as less developed. Whether this is a negative attitude or a positive attitude
is unclear. It is positive in the sense of viewing the Western Lawa language as the purer form of
the language and the people as having a purer form of Lawa culture.

Thus, we conclude that there is evidence of the attitude that the Western Lawa people and
language are different and more traditional but that both the Western and Eastern Lawa share

a common identity as “Lawa.” Whether this attitude would help or hinder the sharing of
literature is unclear, but it might not matter since there is a lack of comprehension of each others
language.

4.2.3 Language Vitality

This section discusses how the survey results address the research question “Which varieties of
Eastern Lawa will continue to be spoken by future generations?”*

The following survey results relevant to language vitality are summarized for each of the
indicative and predictive language vitality factors mentioned in Section 4.5.3. As explained there,
each factor is classified as “positive,” “negative,” or “unclear.” Note that the interpretation of the
classification differs between indicative and predictive factors, depending on whether the factor

* The relevant data available to answer this question comes from the teacher interviews (see Appendix B.3), the village
summaries (see B.4), and the Individual SLQ results (see C.2).
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is related to current or future language vitality, respectively. A summary of the impact of the
individual factors is provided in Table 11 in Section 5.2.3.3.

4.2.3.1 Indicative Factors

Language use at home and with children

When investigating language use, it is important to understand which languages could be used
in a given situation. The choices for language use in a given situation are those in which one of
the speakers has some speaking proficiency and in which the other speaker has some listening
proficiency. For an overwhelming majority of subjects, Lawa was their first language and
remains their best language. A few report fluency in Northern Thai, as well. Sixty-four of 73
subjects (88%) report that Lawa is their single best language. Of the remaining nine subjects,
four report Lawa as one of two or three languages in which they are equally fluent. Additionally,
every subject reported that they can speak at least some Northern and/or Central Thai, with
varying levels of proficiency. Thus, for all intents and purposes, Lawa and some form of Thai can
be considered as possible choices in every conversation between Eastern Lawa people.

The Individual SLQ results that are relevant to language use at home and with children are listed
as follows:

» Almost every subject reported that both parents spoke Lawa to them when the subject
was a child.

» Almost every married subject is married to a Eastern Lawa person who spoke Lawa as
their first language.

» Almost every subject reported speaking only Lawa when speaking with their parents,
grandparents, siblings, or spouse.

» Over 80% of Bo Luang subjects reported speaking only Lawa when speaking to their
children, grandchildren, nieces, and nephews. For Kong Loi subjects, however, this
proportion is only just over half with the others speaking Northern Thai (sometimes in
addition to Lawa) or Central Thai to their children.

» All but one of the 22 Bo Luang subjects and 16 of 19 Kong Loi subjects reported Lawa as
the language they use most often at home.

» Almost every subject reported that Lawa parents in their village speak Lawa to their
children. The only exceptions were mixed marriages. But even for mixed marriages, most
subjects said the Lawa parent would speak Lawa to the children. In addition to Lawa, it is
also very common for children to speak Thai at home. Parents have a neutral to positive
attitude about this, responding that it is good for their children to know more than one
language, good to practice at home the Thai they learn at school, and normal for Lawa
people to know Northern Thai.

These results paint a picture of a bilingual community where the mother tongue is still the



41

primary language of the home but many people regularly use the national language (Central
Thai) and regional language (Northern Thai), as well. Our observations during the fieldwork
were consistent with this picture. We observed people of all ages speaking Lawa and also were
able to communicate with most people in Central Thai.

That Lawa is currently the language of the home and is spoken with children is a positive
factor with respect to current language vitality. This is true even though Thai is widely known
and used, as well. It is not yet clear whether or not Thai will eventually take over in these
domains in the future. This situation could stabilize into diglossia or could lead to language shift.
See the conclusions in Section 6.2 for more discussion of this issue.

Lawa proficiency of children
The survey results that are relevant to the Lawa proficiency of children are listed as follows:

» All but one subject in each of Bo Luang and Kong Loi said Lawa children in their village
learn only Lawa first. Note that this question was asked about children in the subject’s
village in general, not just their own children.

» Seventeen of 22 (77%) Bo Luang subjects and thirteen of nineteen (68%) Kong Loi
subjects reported that Lawa children speak Lawa when playing. All but two of the rest
said they use both Lawa and Thai. The remaining two subjects (both in Bo Luang) said
that children speak just Thai when playing. Teachers reported that even the older children
(the villages’ schools go up to grade 9) continue to speak Lawa when playing. Our limited
observations of children at these schools confirmed their reports.

» Every subject interviewed felt that Lawa children speak Lawa well.*

We met a twelve-year-old girl in grade 6 who said that even the non-Lawa children learn to
speak Lawa well because so much Lawa is used by the children at school. This was confirmed
by another girl in grade 5 whose mother is Northern Thai and whose father is Lawa. She herself
learned Lawa from the other children at school. Her parents speak Northern Thai to each other
so she was not exposed to Lawa much at home. Another example comes from a Northern Thai
woman we met who said that her five-year old child had been in the Bo Luang pre-school for one
year and learned to speak Lawa from the other children because, even though the teachers speak
Thai to the children, the children speak Lawa to each other.

According to teachers we interviewed in Bo Luang and Kong Loi, Lawa children from Bo Luang
are generally monolingual in Lawa before they go to pre-school. In Kong Loi, Lawa children
generally know some Northern Thai when they begin school, as well as having Lawa as their first
language. It takes about two to five years of school before the children can speak Central Thai

** One younger subject (an 18-year-old female from Bo Luang) added that there are some Lawa words that she and other young
people do not know. It is not clear if this is because of language change or language shift. That is, it could be that there are some
Lawa words that old people use, but for which the young people have a different, newer, Lawa word; or, it could be that the young
people do not know the Lawa word for some things and must use the Thai word in its place. Unfortunately, we did not clarify this
at the time of her interview. Additionally, a middle-aged man from Bo Luang felt that the younger people had stopped using some
of the Lawa words which communicate politeness. Again, it is not clear if this is because of language shift or because of a trend of
young people acting less polite in each successive generation.
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well and, for the children from Bo Luang, a little bit longer to learn Northern Thai well. Thus,
Lawa children have a solid foundation in Lawa because of their initial years spent with it, either
as their only or their best of two or three languages. This foundation of fluency is then supported
by the language-use patterns discussed previously.

A number of additional comments volunteered by the interview subjects and by other people we
conversed with informally confirm these results. However, while the fluency of Lawa children in
almost all of the Eastern Lawa area does not seem to be in question, we did hear a few comments
in Kong Loi to the effect that children there are shifting to Thai. One girl we interviewed

(a 16-year old from Kong Loi) was asked about her own Lawa proficiency. She had reported
Central Thai as her best language and Northern Thai as her second best language, and we
conducted the bilingualism proficiency interview to assess her Lawa ability. She reported that
while she has some ability in Lawa, she is not able to speak it as well as an older Lawa person.
While one subject is clearly not representative of all Lawa youth in Kong Loi (in fact, others
reported Lawa as one of their best languages), her response is noted here as it is an indication
that not every Lawa child in Kong Loi is fluent in Lawa. If we happened to find one such child,
then there are likely to be more, as well, especially since her reported proficiency is consistent
with other comments we heard about youth in Kong Loi.

Lawa children, even those from mixed marriages with a few exceptions, are currently all fluent
in Lawa. Lawa is their first language and, even after they learn Thai, it remains their best
language. Due to getting a Thai education, Lawa children gain a high proficiency in Thai but
generally this does not cause them to lose any fluency in Lawa. This is an extremely positive
factor with respect to current language vitality. This fluency might be somewhat less common in
Kong Loi and much less common in Bo Sali than in the great majority of the Eastern Lawa area.

4.2.3.2 Predictive Factors

Language attitudes
A number of questions on the Individual SLQ (ISLQ) were designed to probe the attitude of
Lawa people toward their own language. The relevant results are described here.

Almost every subject felt that Lawa children are proud of being Lawa and of the Lawa language.
In fact, we heard that in Bo Luang there are some young people who are interested in starting a
Lawa preservation society. The village leader of Bo Luang said that in men’s, women’s, or youth
meetings everything spoken is said in Lawa. “We want to preserve our language, we do not let
them speak any other language.” This implies a positive attitude towards Lawa, but at the same
time implies that there is recognition that, despite its current high level of use, the Lawa language
and culture are threatened.

ISLQ question #60, which asks if there are people who have stopped speaking Lawa, was
designed to probe attitudes toward language shift. However, no subject in Bo Luang and only
three subjects in Kong Loi reported that there are any such people in their village. Thus, there
was not much opportunity to ask about their attitude towards those people’s behavior. All three
anomalous subjects from Kong Loi were referring to the Lawa spouse or child in a mixed
marriage. One of these three did express an attitude, namely, that he is not proud of the fact that
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some Lawa are not speaking Lawa, since Kong Loi is a Lawa village.

Just under one-third of all subjects predicted that Lawa might not be spoken as much by future
generations due to the encroachment of Thai. Interestingly, almost all of these subjects are from
Bo Luang. Subjects from Kong Loi seem to be more optimistic about the future of Lawa than
those in Bo Luang despite other indicators pointing to higher language vitality in Bo Luang.

This might mean that those in Bo Luang have more concern for their language since it is not yet
shifting in their village but they can see it shifting in others, while fewer of those in Kong Loi are
aware of the extent of the shift going on around them.

Of those who predicted language shift in the next generation, only three (all from Bo Luang)
expressed any attitude toward it. Their comments were:
» “I would be sad if no one could speak Lawa.”
» “If they could not speak Lawa, I would wonder why they did not maintain their
traditions.”
» “Mai pen rai” (this is a Thai expression indicating a lack of concern like “oh well” or “it
does not matter”).

Following are additional comments that two subjects volunteered at some point during their
interviews. Both reveal a positive language attitude. A 34-year-old man from Bo Luang said that
he is sad that in some villages Lawa is not spoken anymore. “They have lost an important part of
our culture. Lawa people value loving our parents... that is important to preserve. Parents should
teach their kids Lawa, even if Northern Thai people marry in. In our village, those who marry in,
learn Lawa. This is not so in some other Lawa villages, like in Bo Sali.” A 39-year-old man, also
from Bo Luang, said that “young people do not know Lawa as well as the old. For example, they
do not know the right words to use to be polite. As they become more educated, they throw away
the language.” He said that he does not want Bo Luang to become like Bo Sali where Lawa is
being used less.

The generally positive attitudes toward the Lawa language held by Lawa people are a positive
factor with respect to future language vitality.

Attitudes to literacy

Subjects generally felt that there would be an advantage to being literate in Lawa. They gave

a variety of answers when asked what kind of advantage they could see, including recording
history, being literate in one’s best language, being like other languages, benefits for the children,
benefits for teaching Lawa, and for language preservation. Of those who responded to the
question about what they would like to be able to read in Lawa, most answered history. Other
answers included books about daily life and school books. Of course, they were answering a
hypothetical question. How they would actually accept and use Lawa literacy may or may not
reflect the attitudes given in this survey.

Only a few subjects reported ever trying to write Lawa. None had tried writing it using the Thai-
based La-up Lawa script. Rather, they had tried to write it using the standard Thai script, Lanna,
or Karen script.
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The teachers we interviewed in Bo Luang expressed an interest in seeing the Lawa language
developed with the help of linguists. They have developed picture books with vocabulary items
in Thai and Lawa (in Thai script), but they realize that not all Lawa words can be written in the
standard Thai script.

The positive attitudes toward the Lawa literacy held by Lawa people are a positive factor with
respect to future language vitality.

Thai proficiency

Later, in the context of answering the research question about Thai proficiency, I will present
the results of the Bilingual Proficiency Evaluation part of the SLQ (see Section 5.2.4). However,
Thai proficiency is also a factor that impacts language vitality. To summarize here, Eastern
Lawa people in general do not have a low level of proficiency in Northern or Central Thai. Note
that the evaluation tool used only acts as a screen for low proficiency; it is not able to clearly
distinguish between higher levels of proficiency. The results imply that while Thai proficiency
might be fairly high, there are many who report being less than fluent, with Lawa as their single
best language.

According to the local teachers we interviewed, Lawa children from Bo Luang do not know any
Thai before starting pre-school. In Kong Loi, however, Lawa children do know some Northern
Thai when they begin school. In both locations, by fourth grade they can read and write in

Thai and there is no difference in reading and writing ability between Lawa and Northern Thai
children. By the time they finish primary school, most Lawa children can speak Central and
Northern Thai well. Considering that most go on and study through grade 9 and quite a few study
further in Northern Thai communities, the current generation of Lawa children and young adults
can be said to be close to fluent in Central and/or Northern Thai.

Despite this proficiency, almost all Lawa people report that Lawa is either their single best
language or that Lawa and Thai are both equally their best languages.

The high levels of proficiency in Central and Northern Thai achieved by Lawa people have yet
to displace the place of Lawa as the primary language of the community. The current vitality of
Lawa is high, despite high Thai proficiency. But as a predictor of future language vitality, this
factor is negative. Of course, it is not guaranteed that the high levels of Thai proficiency will in
time lead to a complete shift from Lawa to Thai, but that certainly is a possibility.

Contact

A major source of language contact that influences language vitality is the school environment.
In each of Bo Luang, Wang Kong, and Khun, there is a primary school up to grade 6 and all the
students are Lawa. This is very positive for language vitality as the children have no contact with
other languages other than Central Thai, which is the medium of education. For grades 7 to 9,
the students from these three villages study in the Bo Luang school which, for these grades, also
has Northern Thai and Karen students from nearby villages. These non-Lawa students comprise
about 10% of the school population.
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As in Bo Luang, students in Kong Loi can study in their home village up to grade 9. However,
25% of the students in all grades are Karen and an additional 5% are Northern Thai. The Lawa
children still usually speak Lawa with each other, but they also speak Northern Thai with the
other children. This situation is still supportive of language vitality, since such a large majority of
the students are Lawa, but it is not as supportive as the situations in other Eastern Lawa villages.

None of the Eastern Lawa villages have a high school, and non-farming jobs are limited, so
many young people move outside of the Lawa area to study past grade 9 or find work. Many do
come back eventually to marry and settle in their home village. During their time away, however,
they almost exclusively speak Northern and Central Thai, other than when they return to their
home during term breaks.

To summarize, for most Eastern Lawa children, contact with other languages through education
does not occur until they are about 11 or 12 years old (grade 7), and even then, Lawa children
remain the overwhelming majority through grade 9. While many do move out of the Lawa area
to study further or work, they generally visit often and eventually marry and settle in their home
village.

Just over half of the respondents (of all ages) have, in fact, never lived anywhere other than their
home village. As for those who have lived elsewhere, our sample by default could only include
those who had returned to the village to live or visit. To investigate the impact of out-migration,
we would have to survey the populations of Bangkok and Chiang Mai, along with a number of
other larger towns. We can reasonably conclude that over half of the Eastern Lawa population
has at some time lived outside of the Lawa area for at least one year and that during that time
they spoke Thai almost exclusively.” While this amount of exposure to Thai is ubiquitous within
the Lawa community, it is quite often temporary and of short duration. Those for whom the
exposure to other languages is greater are the ones who do not return to the Lawa area, so their
shift from Lawa to Thai language does not impact the Lawa community, other than by reducing
the population.

Another major source of contact is the ethnolinguistic makeup of the village in general, not just
the school which has children that come to study from other villages. This factor, however, is
discussed separately below.

The lack of exclusive contact with other languages (i.e. loss of contact with the Lawa
community), and the almost entire absence of language contact for primary school children, is
a positive factor with respect to current language vitality. This strong foundation for children
leads to a long-term ability to use the Lawa language, even for those with a later increase in
exposure to Thai, namely those who attend secondary school or go out of the Lawa community
to find work. However, it is likely that contact with Thai people and Thai language will only
increase over time. Thus, with respect to future language vitality, this factor is unclear.

Language use in the community
Almost every subject reported speaking only Lawa with their Lawa friends, co-workers, and

* We asked about the presence of Lawa communities in these cities but no one said that there were any.
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classmates and with Lawa people at the market or at funerals. Other than one subject who
reported speaking Lawa with their non-Lawa friends, every subject reported speaking only Thai
(usually Northern Thai) with non-Lawa people in all situations. We were also told that, in fact,
some Northern Thai people at the market can understand some Lawa. A mix of Lawa and Thai
was reported to be used at village meetings with more Lawa used in Bo Luang and more Thai
used in Kong Loi. Every subject reported speaking only Thai with government workers and
teachers.

Our observations in Bo Luang (where we spent more time) generally support the subjects’
reported language use patterns. That is, whenever at least two of the participants in a
conversation are able to speak Lawa, Lawa is spoken; otherwise, Thai (usually Northern) is
used. We heard that this is even true for some Lawa people living in Chiang Mai; they still speak
Lawa to each other, especially because in that way no one else knows what they are talking about
which is useful for keeping secrets. We heard that some young Lawa people who go to work

in the city stop speaking Lawa. It is not clear if this is because they are not in contact with any
Lawa people where they live or because of choice. Someone else told us that when young people
see each other in Chiang Mai, they speak Lawa to each other. A 16-year old male told us that he
stays in a dorm in Chiang Mai with other Lawa from Bo Luang and they still speak Lawa; but if
there are some Northern Thai friends in the conversation, as well, then they speak Northern Thai.

One subject told us that even when non-Lawa people are present, Lawa people speak Lawa
with each other, even though they can speak Northern Thai well. Because of this, outsiders
have to learn Lawa if they want to be a part of the community. There were a few times in Bo
Luang, however, when we overheard Lawa people use Northern Thai with each other for short
interactions.

The predominant use of Lawa in the community is a positive factor with respect to future
language vitality.

Ethnolinguistic identity

When asked, “Do you think of yourself first as Thai, Khonmuang,* Lawa, or something else?”
most subjects responded “Lawa.” However, a few responded “Thai” or “Northern Thai.” As
discussed in Smalley (1994:330-333), it is not uncommon for minority groups in Thailand

to have more than one ethnic identity at the same time; they identify with a different group,
depending on the context. In Smalley’s terminology, their identity represents a “centered”
category rather than a “bounded” one. The borders between identities are not strict and one

can move between them easily. They do not feel the need to identify with only one group when
identifying with more than one group is acceptable and advantageous. Clearly, a Lawa person
could not reasonably call himself “Karen” unless he adopts Karen customs, but a Lawa person
can be 100% Law,a and 100% Northern Thai, and 100% Thai at the same time without changing
anything because Lawa people are Northern Thai, in terms of where they live, and they are
Thai, in terms of their nationality and their education. As one subject from Bo Luang stated, “I
am Lawa, but a citizen of Thailand.” Few in Thailand would see them as non-Thai and there is
no advantage to the Lawa to reject their Thai identity. In hindsight, it might be that this question

26 .
“Khonmuang” means a Northern Thai person.
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does not make sense to ask in Thailand, since it asks a subject to pick one identity, when in
reality, they have more than one to choose from, depending on the situation. The results of this
question can still be said to imply, at least, that the Lawa have not rejected their Lawa identity.

The adult generation is very much in favor of maintaining the distinctive Lawa identity in the
community. Almost every subject said that they want the younger generation to maintain Lawa
customs” and language. The reason they usually gave was “because they are Lawa people” or
“because our ancestors are Lawa.” A teacher at the Bo Luang school said that “we do not want
to lose [Lawa culture]. If the children understand their origins, they will not be embarrassed
about being Lawa. There are also certain traditions that we need to keep, so we teach culture and
traditions™ at all levels from preschool to grade 9. Sometimes we bring in speakers from outside
the school to teach the children.” There is even a Lawa Cultural Center at the Bo Luang school.
Additionally, on February 2, 2007, Tambon Bo Luang celebrated the installation of a statue of
Wilangkha, the famous Lawa king, in front of the Tambon office. Some Western Lawa came to
Bo Luang for this event, as well. Clearly, the Eastern Lawa community has a strong sense of
being Lawa, and of being connected to Lawa living elsewhere.

While the effort to teach Lawa culture in the school reveals that there is a perceived challenge

to it, the current generation of young people seems to be overcoming that challenge. Almost
every subject felt that Lawa children are proud of being Lawa and of the Lawa language. In fact,
we heard that there are Lawa youth who are asking the older people for old Lawa songs and
compiling the lyrics (in Thai script) to make a book. Also, we heard that in Bo Luang there are
some young people who are interested in starting a Lawa preservation society.”

The evident desire of the Lawa to maintain their identity as “Lawa” is a positive factor with
respect to future language vitality. This desire was not only expressed as a wish but they are
acting on it through education and community awareness.

Ethnolinguistic makeup of villages

In the preceeding discussion of language use in the community, I concluded that “the
predominant use of Lawa in the community is a positive factor with respect to language vitality.”
Indeed, even the presence of some outsiders does not stop those in Bo Luang from using Lawa.
But the Lawa are still a strong majority there. In other places (e.g. Kong Loi), where more and
more outsiders are encroaching, the situations in which Lawa is a possible language choice will
likely decrease over time.

Most Eastern Lawa villages are still almost entirely made up of Eastern Lawa people who can
speak Eastern Lawa. The non-Lawa residents are primarily people who have married a Lawa
person. Many of these learn to speak some Lawa and their children grow up speaking Lawa. The
homogeneity of these villages is currently a great support to the Eastern Lawa language. Note

" The Lawa custom that was mentioned most often as being distinctively “Lawa” was their form of traditional religion. In the
past, the Eastern Lawa had distinctive clothing but they have not worn it for a long time. The Western Lawa, especially in the more
remote villages, still wear traditional Lawa costumes every day or at least at special events.

* For one hour each day they teach Lawa culture, traditional religion, ceremonies, etc.

* Someone else told us it was the Tambon leaders who were the ones wanting to start this society. Clearly, someone is interested;
we just are not sure who.
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that intermarriage with other ethnicities is acceptable and becoming more common over time as
more Karen and Northern Thai people move into the Eastern Lawa area. It is possible that, in the
future, these currently homogeneous villages will become mixed villages, threatening the vitality
of the Eastern Lawa language.

There are a few villages, however, all in Tambon Bo Sali, that are already mixed. Not
surprisingly, these are also the villages where the Eastern Lawa language seems to have lower
vitality. These are Kong Loi, Bo Sali, Thung, and Mae Waen.

* Kong Loi is a very large village which is located on a major road at a T-intersection
leading north to Omphai, west to Mae Sariang, and east to Hot and Chiang Mai. This
location makes it an attractive location for people migrating into the area. Kong Loi is
still mostly (80%) inhabited by Eastern Lawa people. However, there is also a sizeable
Karen sector of the village, as well as some Northern Thai households. The Karen have
come relatively recently and make up a larger proportion of the community than do the
Northern Thai. However, there is also a lot of intermarriage between the Eastern Lawa
and the Northern Thai. Usually this is a Lawa woman marrying a Northern Thai man,
so if they settle in Kong Loi their children usually grow up speaking Lawa, and some of
their husbands learn it as well. Some Karen also intermarry with the Lawa and some of
these learn to speak Lawa.

* Bo Sali and Thung are rather large villages, as well, with over 300 households each.
However, only about 10% of Bo Sali residents and 70% of Thung residents are Lawa. We
did not visit these villages, but we heard many reports that the Lawa people there are not
speaking Lawa as much anymore

* In Mae Waen, only about 5% of the almost 200 houses are Lawa households.

Although these Tambon Bo Sali villages are atypical with respect to the majority of Eastern
Lawa villages, they do represent a possible future for the other villages.

While the current homogeneity of most Eastern Lawa villages is a positive factor with respect
to language vitality, intermarriage is increasing and more and more outsiders are moving

into the area. This could potentially threaten this homogeneity in the future. This, in fact, is
already happening in the Lawa villages of Tambon Bo Sali. Thus, there is a potential for the
ethnolinguistic make-up of Eastern Lawa villages to have a negative impact on language vitality
in the future. However, this potential might not be realized. Therefore, I consider the future
impact of this factor on language vitality to be unclear.

Geographical distribution

All of the Eastern Lawa villages are in close proximity, both in terms of distance and in terms

of access (almost all of them lie along a continuous stretch of highway). This allows for more
interaction between them, increasing the number of occasions when Lawa can be used outside of
one’s own village.
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The close proximity of the Eastern Lawa villages is a positive factor with respect to future
language vitality.

Government policy

The current government policy in Thailand is favorable towards the use of minority languages.
While Central Thai is still the primary medium of education, Kosonen (2005:102) states that “the
new Thai school curriculum allows teaching of ethnic minority languages in minority areas in
allocating up to 30 percent of the curriculum for minority language study or other local content
(IMNA 2003; Office of the National Education Commission 2001). In some areas, local language
classes are taught in the slot of ‘local curriculum.’” The Bo Luang school makes use of this
policy by teaching Lawa culture in every grade (pre-school through grade 9).

Thailand s minority language educational policies are a positive factor with respect to future
language vitality.

Population

I estimate that there are altogether approximately 8,000 ethnically Eastern Lawa people and
about 7,000 Eastern Lawa speakers living in 16 villages (see Table 36 in Section B.6). It is not
clear, in general, what population size is necessary to maintain language vitality, but this seems
to be large enough such that there is sufficient opportunity to continue speaking Lawa and such
that intermarriage does not have to be a factor that reduces the number of 100% ethnic Eastern
Lawa people.

The total number of Eastern Lawa villages and the total number of Eastern Lawa speakers are
positive factors with respect to future language vitality.
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Table 11 summarizes the foregoing discussion of indicative and predictive language vitality

factors.

Table 11 — Summary of Indicative and Predictive Language Vitality Factors

« . o . . o 1 Indication of Current
Indicative Factor Criteria for Higher Vitality Vitality

Language use at home and ..

with children More usage Positive

Lawa proficiency of children ngher Lawa proficiency of Positive
children

. o . o1 Impact on
Predictive Factor Criteria for Higher Vitality Future Vitality

Language attitudes Positive attitude toward Lawa Positive
usage

Attitudes to literacy Ifosmve attitude toward Lawa Positive
literacy

Thai proficiency Lower other-language proficiency Negative

Contact Less contact with other languages Unclear

Languag§ use in the More usage Positive

community

Ethnolinguistic identity Identify with Lawa more than with Positive
any other group

Et hnolinguistic makeup of Closer to 100% Lawa Unclear

villages

Geographical distribution Lawa villages in closer proximity Positive

Government policy More support of minority Positive
languages

Population Larger population Positive

Clearly, Eastern Lawa has a high level of language vitality at present. Additionally, most of

the predictive factors predict that Lawa will continue to experience high vitality into the future.
However, the high level of Thai proficiency, the increasing amount of intermarriage with non-
Lawa people, and the slowly increasing rate of outsiders moving into some Lawa villages over
time (particularly Kong Loi), threaten to negatively impact Lawa language vitality in the future.
1t is likely that Eastern Lawa will continue to be spoken in the next generation, but it is also
possible that its vitality will be weaker in that generation than at present.
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4.2.4 Thai Proficiency

In this section, the data will be used to answer the research question: “Do Eastern Lawa
speakers master Northern or Central Thai adequately?”*

Again, the purpose of this research into the Eastern Lawa sociolinguistic situation was to assess
the need for vernacular literature development. One way in which one might conclude there

is no need is if the Eastern Lawa people are adequately proficient in a language that already

has literature.” “Adequacy” of proficiency for a community depends on the community profile
of proficiency (i.e. the distribution of proficiency among individuals and sub-populations in

the community) and the domains in which proficiency exists. For example, if only the men

are bilingual in Lawa and Thai, or if everyone is fluent in the Thai that is needed at the local
market but not many speak Thai anywhere else, then proficiency cannot be said to necessarily be
adequate for the use of Thai literature.

Table 12 shows an estimated profile of the Thai proficiency of the subjects. Each of the seven “can-
do” question asks the subject if they can perform a certain task in Thai. The percentages shown here
represent estimates of what proportion of the population would answer “yes” to each question. For
more details on how these percentages were obtained, see Appendix C.2.5.1.

Table 12 — Estimated Profile of Self-Reported Thai Proficiency

uestion (see Appendix A.4 for the exact question wording)

52 53 54a 54b 5§ 56 57
L . Speak Speak
ocation Buy Tell about Overhea}' Overhea}' | Explain as fast as well
. . Repeat in Repeat in . q q
something family Lawa Thai job as Thai as Thai
person person
Bo Luang
100% 95% 95% 92% 89% 63% 44%
group
Kong Loi 100% 100% 100% 100% 95% 80% 70%

When asked question #56 “Can you speak as fast as a Thai person and still be understood?”

one subject responded, “Yes, but I have to think when I speak.” After answering question #57,
“Can you speak as well as a Thai person?” one subject added, “I am embarrassed when I talk

to Northern Thai people because I do not speak Northern Thai correctly,” and another said,

“My Northern Thai friends do not even know that I am Lawa until I speak Lawa with my Lawa
friends.” Such comments are consistent with the overall results. That is, all Eastern Lawa can
function in Central and/or Northern Thai to some degree but there is a range of Thai proficiency.
Some are fluent in Thai to the point of speaking just like a mother-tongue Thai speaker while
others have a lower level of proficiency. It seems that Eastern Lawa people, on average, are fairly

* The relevant data available to answer this question comes from questions 22-24, 29, and 51-57 from the Eastern Lawa
Individual SLQ results (see Appendix C.2).

*' Assuming they would accept such literature; as seen in the next section on attitude to Thai, that is a fair assumption.
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proficient in Thai but that there is a significant proportion of them who do not feel that they are
fluent, and that report Lawa as their single best language.

Regarding the domains of use inhabited by Thai, based on the responses of the survey subjects,
we can conclude that Lawa, not Thai, is the language of the home for a vast majority of Eastern
Lawa people.

There is a high level of Thai proficiency among the Eastern Lawa. However, the lack of fluency
for a significant proportion of the subjects and the reported predominant use of Lawa in the
home domain indicates that while they might be able to use Thai literature for some tasks,
Eastern Lawa speakers might be better served by having their own literature. A more accurate
assessment of the adequacy of their bilingual ability would be needed to confirm this conclusion.

4.2.5 Attitude towards Thai

In this section, the data will be used to answer the research question: “Do Eastern Lawa
speakers have any negative attitudes toward Northern or Central Thai?”*

It is difficult to assess attitudes toward another ethnic group. If a positive attitude is expressed,
is it genuine or is the subject simply telling you what they think you want to hear? If a neutral
attitude is expressed, is it genuine or is the subject simply trying to avoid expressing a negative
opinion to a stranger? The only clear result would seem to be if the subject expresses negative
attitudes in their response about a group that others do not view negatively. So, the questions on
this survey that were asked to assess attitude to Thai are basically questions that are probing for
a strong negative attitude. A mildly negative attitude might not be expressed and it is not clear
if positive attitudes are genuine. We asked questions about how subjects feel about children
speaking Thai at home, about how they feel about intermarriage with Thai people, and about
their primary ethnolinguistic identity.

Only one subject expressed a negative attitude to the fact that sometimes children speak Thai
when they play or at home. Many subjects expressed that they feel it is good for children to

be bilingual. Almost every subject felt that intermarriage with Thai people is acceptable. A

few expressed a preference for Lawa people to marry other Lawa (in order to preserve Lawa,
not because they dislike Thai people). Intermarriage with Thai people is not uncommon, so
questions about attitude to intermarriage are not hypothetical. When asked about their primary
ethnolinguistic identity, most said “Lawa” but some responded that they view themselves first as
Thai or Northern Thai. This does not necessarily mean that the majority who responded “Lawa”
do not also view themselves as Thai, just that they were asked to give one answer and that is the
one they chose. It can be said to indicate a positive attitude toward their own group but not a
negative attitude toward Thai people.

These results seem to indicate that the Eastern Lawa do not have any negative attitudes toward
Thai people. Another indication of this is that the teachers we interviewed indicated that the

Lawa and Northern Thai children do not segregate themselves in school. They all play together.
As stated previously, the lack of expression of a negative attitude does not mean that there is no

* The relevant data available to answer this question comes from Questions 44, 45, 58, 59, and 62 from the Individual SLQ results
(see Appendix C.2).
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negative attitude. These results imply that if there is any negative attitude toward Thai people, it
is not very strong; that is, it is not strong enough for subjects to be willing to express it in front of
outsiders researching their language. This being said, I do not really think there are any negative
attitudes. That is, there is every reason to believe that the neutral-to-positive attitudes expressed
by the Eastern Lawa toward Thai people are genuine. They interact daily with Thai culture,
education, and entertainment, Thai and Lawa people intermarry frequently, and Lawa people
commonly move out to live among Thai people.

There is no evidence that the Eastern Lawa have negative attitudes toward the Thai people that
would cause them to not accept Thai literature. Indeed, they already embrace Thai literacy as
evidenced by their active participation in the Thai educational system.

5 Conclusions

In this section, the answers to the research questions are brought together to address the purposes
of the survey, namely to assess the need for further vernacular language development among the
Lawa.

5.1 Western Lawa

We visited the most remote Western Lawa village, Kok Luang, because our hypotheses were that
all Western Lawa speakers can understand the La-up variety, and that the level of comprehension
(inherent or due to contact) would decrease with distance from La-up. Thus, if those in Kok
Luang can comprehend La-up Lawa sufficiently, then one can conclude that a/l Western Lawa
speakers can comprehend it. In fact, what happened was that those in Kok Luang without contact
with La-up Lawa did not, on average, comprehend it adequately. Those with contact, however,
did. Thus, because those living in the most remote village cannot inherently comprehend La-up
Lawa, we do not know where the boundary of inherent intelligibility with La-up lies. This would
have to be researched further by visiting more villages. However, we did find that a moderate
amount of contact with La-up can increase comprehension to an adequate level. If there is, in
fact, even more contact between the less remote villages and La-up, then this adequacy with
contact can be assumed to hold for all the Western Lawa.

The key to whether or not any more language development is needed for the Western Lawa is
the actual extent of contact with La-up Lawa. If the contact is extensive, then there is no need
for development (assuming good attitudes toward La-up Lawa). If the contact is not extensive,
then there is a need for either development of at least one other Western Lawa variety or for
promotion of contact with La-up (again, assuming good attitudes).

How extensive is the contact? Again, we only have evidence from Kok Luang. In general, it
seems like the main vehicle for contact is religion. The Lawa Christians use the Lawa Bible,
which is based on La-up Lawa, and La-up Lawa is becoming the central dialect for them.
However, only about half the village is Christian, so religion-induced contact cannot be said to
be extensive enough. Some of the Buddhists in Kok Luang also have contact with La-up Lawa,
but not nearly as much as the Christians do.
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In conclusion, whether or not more language development is needed for Western Lawa depends
on (a) how much more different Kok Luang Lawa is from La-up Lawa than the other Western
Lawa varieties are, and (b) how extensive the contact is with La-up Lawa in other Western
Lawa villages. If Kok Luang Lawa is the only variety of Western Lawa that is not inherently
intelligible with La-up Lawa, then perhaps no further language development is needed; even
those in Kok Luang with little contact are not that far from adequate comprehension (average
RTT score of 73% compared to the cutoff of 85%). If there are other Western Lawa varieties that
are not inherently intelligible with La-up Lawa but the speakers of these varieties have enough
contact with La-up Lawa, then these speakers will have adequate comprehension and, again, no
further language development is needed.

This conclusion is based on the idea that what matters is intelligibility. However, it might be that
no further language development is needed simply based on a common ethnolinguistic identity
for the Western Lawa. For Christians, La-up Lawa serves as a “supra-dialectal norm,” even for
those with marginal inherent intelligibility (see Brown 1998). For Buddhists, this might not be
so; they might not have any one variety of Lawa that they consider to be the norm. If use of

the current La-up Lawa orthography were to expand beyond the domain of Christianity, then
perhaps, over time, La-up Lawa might become the central Western Lawa dialect for all Western
Lawa people.

5.2 Eastern Lawa

In one sense, there might not be a need for language development for the Eastern Lawa
because a large segment of the community, especially among the younger generation, might

be adequately served by the Thai language. However, there are some who might be better
served by a developed Eastern Lawa language, namely those who feel Lawa is their single best
language. Additionally, a// the Eastern Lawa would be served by language development since
such development would further strengthen their already strong language vitality, reducing the
likelihood of a future language shift to Thai in all domains, with the resulting accompanying
loss of Lawa culture. Given this high vitality, it is clear that Eastern Lawa people would be able
to use Eastern Lawa literature if it were available. These results reflect the current situation.
Community-wide Thai proficiency is increasing over time with an increase in language contact.
It is possible that language shift to Thai might take place in the future. On one hand, Eastern
Lawa language development could be seen as unnecessary in light of this possibility. On

the other hand, this language shift is not guaranteed and language development could play a
significant role in preventing it.

What points to a possible future language shift to Thai? There are four combinations of
individual bilingualism and societal diglossia (see Ferguson 1959 and Fishman 1967). Eastern
Lawa seems to fit the category of bilingualism (in Thai) without diglossia. This situation

...exists where there are individuals who use or can use more than one
linguistic variety, but where there are no societal norms as to which
language is appropriate to use with which interlocutor concerning which
topics, under what circumstances. Fishman states that this situation will
only occur under circumstances accompanying ‘rapid social change, great
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social unrest, ... widespread abandonment of earlier norms before the
consolidation of new ones’ (Fishman 1968, 1972:145). Furthermore, it
seems that, in this kind of situation, bilingualism is acquired at an early age
and in the home and neighborhood. The variety brought home from work
and school is acquired as a second language. In these situations, societal
institutions tend to promote monolingualism in the second language.
(Hatfield and Lewis 1996)

If this categorization is true, then the prediction is eventual language shift to Thai. This would
mean that although Eastern Lawa is used at home, there are societal pressures that are leading to
widespread bilingualism but without a protection of the role of Lawa in the home. Unless there
becomes a motivation to always use only Eastern Lawa at home, Eastern Lawa could eventually
be replaced by Thai. This would provide an important domain in which Eastern Lawa dominates
and move the situation into the category of bilingualism with diglossia, a category in which
languages have a much higher chance of avoiding a total language shift.

As it is likely that contact with outsiders will only increase over time, the main method by which
the Eastern Lawa language (and, therefore, Eastern Lawa culture as well) can be maintained

is through ensuring that Eastern Lawa remains the exclusive language of the home domain.

In order to accomplish this, Lawa parents, whether married to Lawa or non-Lawa, must make

a determined effort to speak only Lawa with their children from the time each child is born.
Also, if both parents are able to speak Lawa, then they should try to speak only Lawa with each
other in the home, thus increasing their children’s exposure to the language. There is already
ample opportunity for Lawa children to learn Central and Northern Thai at school and in the
wider community so parents would not need to feel that the practice I am recommending will
hinder their children’s ability to succeed in Thai society. Indeed, the fact that Lawa children
currently grow up bilingual is a great developmental and intellectual advantage for them, and this
advantage should be maintained in the future through exclusive use of Lawa by Lawa parents in
the home. If this policy is not practiced in Eastern Lawa families, there is a high likelihood that,
at some point in the future, Eastern Lawa will no longer be spoken and, therefore, eventually
Eastern Lawa culture will disappear, as well.

While maintaining the place of Lawa as the language of the home is the most effective method
that can be employed for maintenance of the current high language vitality, other methods

can support language vitality as well. Language development would serve to increase the
opportunities for use of Lawa by introducing Eastern Lawa reading and writing. Indeed, any
method by which Lawa can be promoted in the community, or motivation to use Lawa can be
increased, will serve to support language maintenance. Possible opportunities for increasing the
scope of Eastern Lawa usage include education, media, entertainment, tourism, and
community-wide Lawa cultural events.

In conclusion, most younger and more educated Eastern Lawa speakers are currently adequately
served by the Thai language. A developed Eastern Lawa language, however, would potentially
serve many adults in the Eastern Lawa community better than does Thai, and it would serve



to help preserve the Eastern Lawa language and culture into the future. Whether Eastern Lawa
language development is needed depends on (a) how high a priority one places on the literacy
needs of the adult generation of Eastern Lawa speakers, (b) how important one feels the benefit
would be if young people could be literate in their first and best language (Eastern Lawa) in
addition to Thai, and (c) how high a priority one places on language preservation.
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Appendix A Instruments

A.1 Village Leader SLQ

A.1.1 Instructions

» Ifyou have to explain the question, make sure you do NOT suggest an answer. Note in your
notebook (near the answer) that you had to explain the question.

« Shaded items are NOT to be read aloud.

» [tems in parentheses ( ) give information about when or how to ask a question. Items in
brackets [ ] require a choice, depending on whatever is appropriate.

»  Write exactly what the subject answers.

A.1.2 Oral Consent
alafAnz AnuTe Az 1TIMINUALNMIINedednNATe InuReIn U Iv0ITUNY

Y [ Y 9 9 Y

4 v Y [ [ v
UOBAZ 151981NITNTIVVINVALINDIIAz NNy lunyLIul s zaztiusen luiise
Y Y
1 lunanil lalvung
Hello. My name is . We work with Payap University in Chiang Mai studying minority

languages. We want to know more about the Lawa living in this village. We would like you to
help us today. Is that okay?

ORAL CONSENT: Given: Not Given:

NOTE: If they say no, number this questionnaire and go on to the next subject. It is important to
keep this “rejected” questionnaire in the numbering so we know how much non-response there
was.

ENTER THE ANSWERS TO THE FOLLOWING AHEAD OF TIME IN YOUR

NOTEBOOK:
English Central Thai

1. Questionnaire Number gmuﬁaumwmmamﬁ
2. Survey 1509981329
3. Interview Location ﬁmuﬁﬁmmd
4. Interviewer Name eld;@p:ﬁ"i]ﬂ"lym(
5. Date Ju/1feu /1l

1 FJ
6. Language of Elicitation e s lunsoau

1 Y
7. Language of Response M lslunisnel
8. Interpreter Name (if needed) G’f‘;@ém (5 1)
9. Comments NUIYLHIS
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English

Central Thai

Northern Thai

I’d like to ask you
some questions about
yourself.

dsl o OIJ
@’auu%mummum”lﬂ

4 o oo =
INYINUAIVDIN

+ Y Y v

= = (% :} y ¥
muu%mmmmmmmmﬁ 918

10. What is your name?

voIny ¥ooz 15

Y
YO IUUNDE VODLHEIN

11. Gender

e

INE

12. How old are you?

wo Iny 0191 15

VOGUUNOY 91N

13. Are you married ' Y .
already or not yet? | MANIIMLAINTOHY LAIUAT
14. (If married) How Y e Y oA
hildren d (D1 “HANNTULLRADT) AN v ' y @
many chridrendo (D1 “UAINULAI”) UQADNAY
you have? DAY
15. What is your o o .
religion? “L!Uﬂf]ﬁ']ﬁlﬂf]ghlﬁ UUDNBDATUIBDENU
16. What is (was) your . * .
work? (314)) ‘V]N"I‘Lli’]guli (tNE) 8NMUDEHEN

17. Up to what level of
education did you
complete?

- 2
FeUVTUDL 19

4]

[FOUIVIUDLHIIN

18. When you were
born, what village
did you live in?

F2

apUNNINA DMLY
T @vaesls,
guneng s, daniees 13)

+ yJ 9 [ [
aouaiing egryuulu @uaey

19, 0NV, IWHIADL )

19. Where did you grow 4 '
up? Tad Tnu Ty v

20. Where do you live R v Y
now? aoutiogn lriu aouilogh Inu

21. Have you lived any-
where else for more
than a year? Where?
When? How long
did you live there?

‘14 C 4
neagNouUNINNMN]
Cnlvu adie'lns
sanum'ls

24 g
Lﬂﬂﬁ]g@]’ﬂu%1ﬂﬂ’ﬂﬁuﬁ‘ﬂ

Y ¥ Y
Loavu diela e la
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VILLAGE NAME AND POPULATION

English

Central Thai

Northern Thai

22. What is the official
name of this village?

A 'Y A A
TOHYVTUIIN Glf’f)’ﬂﬂzhli

Y v Y © Y

VoryUIUAY 30210289

a. What Tambon, Amphoe,
and Province is it in?

v Y v
viyu ey ludaes 1s,

puneeL 13, daninez 15

v Y v
nyuueglumuaesds, 91100
9289, NNV

23. What do the people
who live here call this
village?

[l v v Y 9V
~

AUNOYNUITENHYLIUTN
zls

a. Is that a Lawa name?

A A 7
%mﬂu%amﬂwu

v v v Y [ ER
AUNDINU ’EN'PTM“‘]HHU’NE]%E?Q
dﬂ' dﬂl dﬁl Y
%amﬂmaamm@

b. What does that name
mean?

9

¥orlanunueeyls

%@ﬁﬁ%?ﬂﬂ?WH’ﬂ@g‘ﬂgﬂ

24. What do outsiders call
this village?

E4 E4

¥ ﬁl ' ~ ! ~
Hafnueauas L3gnyuIuuY

U 1 FU U
HAIAUDUAD (AL/RT) 809

Y Y

ez ls yufinesi

a. Who calls it Yoo o4 2 oty Y 2

hat? las1n95enssoil 'lwnesaeaded

b. What does o, . '
Z:;Z;‘me yorulanuvuees s UNIANUNBLH

¢. Do people in

(if not the same as their own name for

] v v Y 4 ] Y
this village | apulognyUilvoUFol AR 2 A Y
o) like that ) AUABYHYVIUUYOUIDUND
= o iy
= name:
> —— — —— —
2 | 4 arno)why | (@ <luwev) i ludely @ <luxenr) wnrezndaniue
not?
PO PO
25. How many houses are in R I T T -
this village? NYUIUHTV UK NYLIUUNIUNHAY
26. What is the total number 'Y A = & R A
. .. HUVIUUUNMIKUANAY (NN HUHUTUHUNMNURUADNNU
of people in this village? | , ¥, . A ;
(adults and children) Hlvauazian) (M lviguuazian)

27. What do the people of
this village call their
language?

v Y Y
AUNYLIULIToNA TV
1NN 15

Y 9 Y

ﬂHWQU"IHﬁﬁ@Qﬂ"IHWJ@QL"UTN

NMHI0ZHE




60

English

Central Thai

Northern Thai

a. What does that name
mean?

¥ Y 1
¥orviueanuey ls

Y 4

%@ﬁﬂhWﬂﬂ??M?T@gﬁgﬂ

28. What do others call the
language of this village?

d‘ ~ dy'
ﬂU@ULiﬂﬂﬂ?E?U’JW@%Uli

9 E4

ﬂuﬁuammmﬁmwé’fﬂ

(if not the same as their own name

for the language)

a. Who calls it
that?

Sld| dﬂl Y
1asls¥oiinng

+ ¥ Yy 9

Y
Tno9d 19701l

b. What does that
name mean?

4 '
%au‘wmammamz"lﬁ

Y Y

;]!E]ﬁﬁﬂJ']fJﬂ’JHJ’N@gﬁgﬂ

¢ Do people in
this village I 42 7 FaE
like that aulunyuiutiseudot vy | nulunyuiuveudetine
name?
Y [ o = [ 2 [ o = ]
d. (Ifno) Why @ <lurev) #luvely (0 <luwour) nLezninee
not?

¥aU

¥ou

29. What do the people who
live in this village call
themselves?

vy E4

A A %
ﬂuﬂlUWHUTUULiﬂﬂGl’JHﬂ!ﬂQ

NyuEe 19

E4 J Y

nuluryUIuT a0 I 1Y DIN

PO

a. What does that name
mean?

A 2 !
Fouviueanuey ls

Y 9
v

DUUNWIIANYNOZ N

30. What do others call the
people who live in this

f v Y 9
auduFanau lunyIuiin

¥ E4 v Y I
IV NN TSR TRITR TR R AT

(if not the same as their own name

village? AT AGEA Rl 1D
a. Who calls you vy 2 vy ¥ovy v
that? Taslsyeiinng Tumesd ladodl

for their people)

b. What does that
name mean?

v 9 v
%61&1’71118?1’31%’)1@3]13

Y 4
%

%auuwmammamwé’fﬁ

¢. Do people in
this village
like that

name?

' v 4
aulunyiusondoil Ty

[ Y E4

nulunyuuseudeiine

d. (If no) Why
not?

F v v
@ <lurou-) 'luvely
¥oU

Y v o = [
(™M “llﬂJ(‘]ff)‘]J”) INIEZBSNIIDNUD
¥ou
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English

Central Thai

Northern Thai

31. Is this village all Lawa
people or are there
others living here as
well?

v

v Y Y v v
HyLuiNuaaLaz 10y
A A
Y50713)
v ] v Y
AUHIDUDIAIY

R N
WYUHLLANUAz19g1HIT 01
NUDUOYAIY

a. (If others, too) What
groups live here?

~ ] EZ dl ]
Hauwnes lsuianegly
v Y E4

=
MUY

= % ¥ dy ! v dy
unuazwmwmmgiuwgmuu

b. (if others, too, ask the
following for each

group)
(Group)... How many

houses? How many
people?

"U’EN (ﬂ'dll) 1]1J1°Llﬂ1"ia\1
umuﬂﬂum

[ v Y v
UBN (ﬂ’s]ll) m%uﬂwm Ua3unNnu

32. Has it been this way a
long time?

v

v 4
ﬂggmuﬁmmuummm

+ dSI ~ v v
Wuagduuyuazm

a. Is it changing? More
Lawa people or
fewer?

] F4
Amsnlasuudasuglvy i
9

AUASI

~ + d‘ 9 1 9 o
Inmunlasumlaanesns nuazin
9 1 9

VUNUDIAY

33. Are there people in
this village who speak
only Lawa?

A 2 a

LAY 13D UPHAY
aulunyuIuil

o '
Haunyanazn laua

=\
Meaen vy

v Y Y Yy Y
aulunyuvil Inudgnivaznla
LUANHIAYIND

a. (If yes) Which types of
people?

(e.2. old, men, women)

Y v
@1 <0 iuaungu vy
(... AU, BB1Y, D)

Y = + v o
(01 <3) I (nunguezmnd
(1%U... AULD, HBIEY, HHQ)

34. Are there Lawa people
in this village who
can speak Lawa, but
not very well?

v (4 dyd'
avazNIunyIUINAYA

U

Y ! v ! =
Mu1azn laua luaoene §
Tnu

Yy YYY

ﬂu'ﬂ ’Jﬂ‘l&ﬂiﬂﬂl&@l@fﬂ‘]ﬂ']a“”ﬂllﬂ
LLG]‘UEJﬂ@EJLﬂQ llﬂf)

a. Which types of people?

(e.g. old, men, women)

Y v
@1 i) iuaungu v

v v

(1%Y.... AULD, HBIE, FHQYA)

(ﬂ"l 30 ) UlW (ﬂ‘L!ﬂﬁiJE] 'VIEN)

(!G]fu AULLN, NB1Y, W‘HﬂN)

b. What language(s) do
they speak well?

Y =\
(01 <3) WINWIWANTH
Y
02 13'la1n4

Y - Y o Y
(D1 <W”) W’Jﬂﬁ]'l@jﬂ'l‘]eﬂ@%ﬁﬂﬂllmﬂ\i
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English

Central Thai

Northern Thai

35. Are there Lawa people
in this village who can-
not speak Lawa at all?

Y Y v

Y ' ==\
auazNTunyIMINYA

Y v 9 ~
murazn lulame vy

Y v Y dydyy
avazNIunyuIULRgN N
Y

Y ~ 1
azuo lame Une

a. Which types
of people? | Juaungulvu 1w (nunquezni)
-~ = (e.g. old, (... AULD, BB, FUDQ) | (U AN, HB1Y, D)
S 1z men, women)
=°& | b. What
language(s) v . v Lo
do they speak | MMyaME0z 3 lama | manmngmmezndung
well?
MIGRATION
English Central Thai Northern Thai
A Y Y

36. Have Lawa people
lived here long?

AUBZOINUUIUNTOE

ALAZMOYALNUNUNTOE

37. Where did they come

. v Y] ]
from before they lived | ¢¢311910 111w 818119107 19
here?
a. When did they move v A v A
#1eID 15 geiiela

here?

b. Why did they move
here?

v

0 'Aa
‘1/]1]13JL6U"IEHEJ‘JJ1EJ Nnu

U

Y E4

(% ldd‘
N NEATA NN IR I PN R [T IR R

Rl

38. Do young people from
this village go live in
Mae Sariang, Chiang
Mai, or Bangkok?

5’ﬂ§:uuazmqimmnﬂ
mqjijmﬁyllﬂ@g] unaziFeq
Foalwn w5o naunma
Inu

v Y

VT HYNEINHY U

oy

9

uuaziFed eelny nsengaunmw

1Uno
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a. Why do they . .
007 w lies 15 w l1lezormds
o Co dw A
b. Do very many | Jo3utazriyuai lilogh uaiuua wuumm"lﬂag IRV
go? v = 1
_ WU Niweg l1y finne
n;z c. While
= they live ¢
Rc y Y N gty ez ls Ly L
—~ |  there, what ’ 10gAY U 1V19NIHIDENTINDI
o languages do | U3
o they use there?
d. In general, do
they go there v o : L v : Vv
tostayordo | uadaaulvgezldesn | uaraaulng ez ey uiae
they come ¢ Ao A '
: "Wy ¥i30 nauwegnil | ¥3o ﬂﬂmafmu
back and live o
here?
SCHOOL

English

Central Thai

Northern Thai

39. Is there a school in this
village?

[
HlsaFeulunyuu vy

[ v
ENETINGRIRITG

=S

(If yes) (91<«W~)

a. What levels are

taught in the school?

o 2
daruey s

[
[ [%

=
INIUBTEU

b. What is the language

] FU
Alsaseulynmuies ls

dy =} ¥ (%3
A laadeulamuiozrdiaou

of instruction?
dou
c. Are the childrenwho | * 4 oA L a AT
. ne) 11 TsaSeuiiddy | azeeud liTsudeuiinluas
go to this school all v v , v .
Lawa? mnawamwm“lm POUAZNAIHUAND

d. (If no) About what

proportion of the

school is from each

ethnic group?

(m UliJGl"lf )Mmiﬂu
Tifnuaazinesniazh

4

/o3

Y ! v dy =} = '
@1 <l la) A Taaudeutyumn
4

v - P
p819az N5 IHUe

e. At school, when
the children play
together, what

language(s) do they

generally use?

e a4 T
N15958U Woana @
Y
A8 U

Y
Unanlsnwiesls

dﬂl ~ v v
A laadeu avuazooUIaY
Y Y

8N 11191921
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English

Central Thai

Northern Thai

40. Do any children go to any

< [E4 dsl
wne Tuviyuniila
Y

v b4 v Y ]
azeou liFouanyIudw

other villages/towns for Gﬂuﬁwy:muguw% 4
school? - IUDI OUND
Twiingluy
Y
a. About What (ﬂ'l “UhJ,,)

proportion of

3 A = AA o~
Lﬂﬂc]%hlﬂﬁﬂumﬂull

v Yy Y
azoou liFoundulszinud

children go elsewhere J s s
for school? 15 d' N ’ ’ WaILlEUA
sEInaNoTrun
v A Y v
b. Where? lu5eun Trnung ligeua lvumea
c. What levels do they L 2 v . 2 -
00 for? wrlSeusuezlsue | azeeuliideususymds

d. What is the language
of instruction in that
place?

v Y Y
Alsaeuriulynun
o2 l5aou

2 Y Y +
A Tgadeuiiu lan oz nds
aou

e. What ethnic groups

~ ng A g
Timﬂuuuumm YU

fasg)}

%ULWW/GHW’JLGII1/LW1§1JG]
:} ¥ = dy =
NIIHDINUTIUA Faaon

ee

school 1s from each
language group?

(If yes) (9 lrl‘]_l)

4

4
1osua

attend that school? ' ¥ 3
W10z 15119 P
U
v F
~ ~ (%]
f. About what nls95euiy
proportion of that - 2 T y
uipnuaazmeeNazn | Uwnaziulesiyua

41. About how many years
of education do children
from this village usually
complete?

v v - v Y dﬂ/
amIvapdng viyoiuil
~ <
Feuausuey 1y

v v v [ Y
aunyazoou nyuIuiEe
4
IV

DLW

LANGUAGES OF WIDER COMMUNICATION AND INTERMARRIAGE

English

Central Thai

Northern Thai

Now I want to ask you some
questions about the various
languages spoken in this village.

ao lvzomineany
[ v ES [
Ml lurynu

[ Y ] [
a0 1) Jvpinernunmaie

[

Y oY
alalunyuiu

42. What languages are spoken
in this village?

[ E4

Tunynuiiaunaniy
Y
GERCHITTTRN

v 9 9 Y

Turyuuiiaugmuiezdan

HUNBI
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English Central Thai Northern Thai
v 9
43. (For each language) ﬂUﬂaiJhlﬁ“IJUNW”ﬂ . T v,
What groups of people speak (myn Ulﬂﬂ ﬂujﬂllﬁuw?@ﬂ@,mﬂﬂﬂﬂ

[language] well? [For example,
men, women, old, teenagers,
etc.]

Y

(!"]ﬂ! W]ﬂﬂ N“Hle ﬂl!l,l,ﬂ
’JEJEU"IEI"I)

(1Y {8 HUQ AULD T

GEN

a. Why do those types of
people speak it well?

Wlundaya (M)
yd
lad

Y Y
zezHdug lad

b. What groups of people
speak [language] poorly?

Y

Aungu lriuuIaya
[ Y
(mw1) lunsyla

Y Y v

uﬂuﬂaﬂﬂwmm (ME) ‘1J
onaela

c. Why do those types of
people speak it poorly?

W lundana (@w) Tu
1 Y
noola

Y v v
lﬂ/‘ﬂ%ﬁ]%‘lfif‘ilj\il,"lJ'IEQ]J (mME1) vonDY

b

la

44. For the most part, people of
this village use which language
the most?

v v v Y dﬁ/ Y
adu Inyaumny iy
Moz lsuniiga

[ ] v Y Yy 9
ar Inyauryuiuilonimn
9
PNIIMINAYA

45. If someone from this village
meets someone who cannot
speak Lawa, what language do
they use with that person?

9

D19DNUAUNYANTH

Y ] Y v Y d9/
aznlula aunyuuil
wyanweg lsnu

9

a1l ﬂ‘lmummmaw’sm”lﬂ

Y

TIVIUL ’E']ﬂT]eﬂfJ“’ENﬂ‘UL“]j‘L!

46. Are there Lawa people in

Y v Y c!yc!'
ﬂuamﬂuwy’muum

v v Y ciﬂlc!y v
ﬂuamﬂumgmuummwm

. . . v v v Y
this village who are married to | ;g 991usuaLR 1 ly R v
non-Lawa people? v fuauave laauaz ine
Auaz... § T
a. Are there a lot? oo 1vy 110 1viy

b. What kind of non-

T mucl‘nm LATUNY muiwm LANIUNUAUDY
132 Lawa people do they v v
= marry? AL |3 YRR
~ | c. Usually, what , , . .
> language do their anlngy gnuesnee | adulng gnueainaniyioy
= children end up 1 o
. NANTHIDS 1T 1fiN
speaking? Y
d. Why? il AURERERCER
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A.2 Dialect Perceptions Group Interview

A.2.1 Instructions

» Gather 3—5 Lawa people to interview in a group. Ask for people who speak Lawa well.

« Shaded items are NOT to be read aloud.

« Items in parentheses () give information about when or how to ask a question. Items in
brackets [ ] require a choice depending on whatever is appropriate.

»  Write exactly what the subject answers.

A.2.2 Oral Consent

v A ! a W ld' '
aITANS ARNUTD . AL
[ 4 v

!51‘1/]1\1114ﬂ‘].lll‘1(ﬂ'3‘1/]fﬂﬂEJWTEJWV]L%EJQG],ﬁMLﬂEJ'Jﬂ‘UﬂTEWGU’ENGBUﬂﬁﬂJu@fJﬂw
131981N9 1’]51‘]J3J']ﬂﬂlﬂlﬂ8”3ﬂﬂ“]ﬂ”3’ﬁ awﬂaﬂiuwuuwumm
m3rzaziusenn lmaniises e lalwins sezaudioumnag
A o o = A ' Ay ¥ o
merfudmInieaasmniigans wini luaeandiugas

' o Dy A A a 'Ao Aa A
LW?W%’ﬂﬂﬁ’cﬁJﬂTHmuUlNL‘ViiJfJuﬂ'liﬁfJ‘]JTlIiQﬁﬂu UliJZJﬂWIE]‘UT]WﬂTTi@Qﬂ

1 1 ' Y v 9 v Y v
winfineumuiinniian lawens orlidiom Ivuingdndrnnlaiiszaeu
o v Y o Y Y ~
n lunenevunlans aseglwanlszana 30-45 wi

'Y S -1 I 'Y = = ' 7

!mﬂ1W’]ﬂWUlZJ’J'NﬂUhJL’]julli 1Nﬁﬂﬂlﬂiﬁiﬂu$ﬂ$ ‘W’Jﬂ‘WW’E]i]%iJ!’Jﬁ'l"])”JEJLTl‘U'NHlﬁﬂJﬂ$
Hello. My name is . We work with Payap University in Chiang Mai studying minority
languages. We want to know more about the Lawa living in different villages. We would like
you (all) to help us today. Is that okay? These questions are not difficult; they’re questions
about yourself and your language. You don’t need to be afraid. This interview is not like a test
at school. There are no wrong or right answers. You can answer according to what you think.
If there’s a question that you don’t feel comfortable answering, that’s OK, you don’t have to

answer. It’1] take about 30—45 minutes, but if something comes up, don’t feel like you have to
stay. Is this something you could help us with?

ORAL CONSENT: Given: Not Given:

NOTE: If they say no, number this questionnaire and go on to the next subject. It is important to keep this
“rejected” questionnaire in the numbering so we know how much non-response there was.

ENTER THE ANSWERS TO THE FOLLOWING AHEAD OF TIME IN YOUR NOTEBOOK:

English Central Thai
Questionnaire Number LUAR UM HINEYT]
2. Survey Soafidn3
3. Interview Location ﬁmuﬁﬁ’y m‘ym{




English Central Thai
4. Interviewer Name éf;@ p: FUNY m‘{
5. Date Fu / peu /i
6. Language of Elicitation Y Tﬁal‘;];l&lu MI0Y
1 Y
7. Language of Response Ml lunisaei
8. Interpreter Name (if needed) éf;@ém (5 ﬁj)
9. Comments NUIYLHIE

BACKGROUND INFORMATION & SCREENING QUESTIONS
Record answers for EVERY one of the group interviewees.

English

Central Thai

Northern Thai

10. Gender

INe

LNE

11. How old are you?

wo Iny 01111 13

c(;)) +
VOYUUNOY 91N

q

12. What is your religion?

%

A
Hudemauiezls

v

TUDOMaUIDZHEN

13. What is (was) your
work?

(ne) ez ls

(108) YZNUDLHEY

14. Up to what level of
education did you
complete?

a 2
Souautuos s

]

[FIUIVIUDLHIIN

15. When you were born,

dda o
aouning ov nyu v

+ dSl SIQ v v Y
aouAling oy nyu1u vy

what village did you | Gygez 15, suneey'ls, danda | @waez i, suneezwia,
live in? v . .
oz19) JW iAo Hda)
16. Where did you grow I ' 3
up? Tad Triu Triy@ lviu
17. Where do you live A S
now? aoutlogh T aoutiogh vy
18. How many years have gy Coa
you lived here/there? aguniluan pgundazm

19. What language did
you speak first?

Y
wanuez 15 lafluaiuusn

b4 Y o+
gneznds lanluniyusn
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English Central Thai Northern Thai
20. Can you speak any Ao ® v A ow
other languages? A la vy amwidulane
a. (If yes) What v v v v .
languages? (1 “la”) muezls @1 “la”) nprezndim

21. Of all the languages
you speak, which

v v

[ v Y
language do you WMz lanaiga M0z HIUNIAA
speak best?

[ [ v + 9
a.... second best? . inudlududunaes .. iInuuduaufaod

[If necessary, ask for other people. We want people who are from this village and speak

Lawa well.]
VILLAGE INFORMATION
English Central Thai Northern Thai
22. What is the official name y ¥ @ g

A Y A A
TOHYUTUII %6’31@5‘513

V01PN 79110289

of this village?
a. What Tambon, Ly , . ,
Amphoe, and mgmuag“lummazlli, mﬂmuagﬁlumuaazm,
Province ° v w 0 v o w y
L sunoaz 13, daniees 15 DUNODTEN, VINIADL B
1S 1t 1n?
23. What do the people A4 'dda R o
ho live here call thi AUNDYNULTINHYUIUUN 4 otaa? A TR
who live hete call this AUNDYNUIDINYVIUUINDLEN
village? oz l3
o |4 24 4 ¥ SV
a.Is thata Lawa name? | g5}l uaz11 Tn dotlifudeazne
b. What does thatname | . 2 s ' o
mean? youlaNuruees s UNNIYANUIBEHEN
A d‘ [ v d‘ o A
24. What do outsiders call LAIAUDUAY LAIAUDUAD (AV/RT)
v A Y

this village?

~ v Y dﬂll
Liﬂﬂﬁu‘lﬂ']uu’ﬂ@%lli

FOINYVIUN N0
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English Central Thai Northern Thai

o a. Who calls it Y42 ant? Y 22
2 that? lasuasenyell 1 lwnwossesiol
— O
E E? b. What does that | o P, . j
2| name mean? Foilianunuees s volininenueL b
gg ¢ Do people in AuftomuivouTen 1 v ¥ 2

b o - UMY IUH OV FO R 2
5 5|  thisvillage like B nuUABEHYLIULYOUTOTNG
2 qé that name? ]34
: Y [ 9 v
o g8 « . « ”
2 4. (I 116) Why not? | @’ ”lm@"u) @ ~lurov~) |

o =2 o =R

= W lude lugeu ML NINDIUTOY
25. How many houses are in N S oy Y9

this village? ERIRIMTVTRIYIVEoS ERIRIVIRYGITECS

h 1 h 1 Y dyd 09/} Y dyd o’.zj =

26. What s the total number | 44919 73{ifiWannanau vyuHineaiuannu

of people in this village? P ; T -

(adults and children) (nay lvigyuazian) (i Tnayuazian)

27. Have Lawa people lived

Y

AUAZMOYNUUIUHTOO

Y 9

AUBZOYATUUNUNTOE

here long?

28. Where did they come , ) ,
from before they lived | gqg31917 T #1910 19
here?

a. When did they move | 4 v 4
here? gneuiels AL TR TN

b. Why did they move
here?

b

W luaneeunesgnil

LUl

Y 9

INLOZHIUUNEUIDR

U
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English

Central Thai

Northern Thai

29. Does everyone in your
village speak Lawa
about the same?

mmawmﬁﬁaz noaulu
A

v Y

wumuuwmwmuﬂu”lﬁu

Y Y v Y

Muazaz gaulunyuu
Y Y + v
Hgmilounune

[If no, find out what the subject’s variety is and make sure the comparisons below are all

made with that variety.]

Please compare the villages
that speak Lawa and split
them into three groups:
villages that speak Lawa
the same as here, a little
different from here, and
very different from here.

Y

mmmmwwmma M
m%mﬂia‘umﬂmm LL‘]N@’E]ﬂ
L‘ﬂ‘uﬁﬁJ@ﬂN

Y

ﬂi’) (D) ‘HlliJTIJ“VI‘WﬂﬂT]&Hﬁ 1N

mmu‘numﬂama
Y
(2) AT
ez (3) AN AHNIN

Y 9191 4

ﬁumummma M
youlSeuieutazuoen
gﬂuamﬂizmm
Y 9/51 Y
ﬂawumummma M.
mmumuﬂamq
mqmﬂmuwm

Y

ag ANAUNIINGAY

30. What are the names of
. MWMUWH“WL!‘UN“V]W@EH‘HW MTT?J‘]J"I‘L!%WHW@Q@]@IHH"I
other villages that speak e
Lawa the same as here? ﬁ“”ﬂl‘i{illﬂl!‘l/lu‘ﬂﬂ@fﬂﬂ ﬁ:;;'ﬂ!'ﬁil’f)ﬂ@]l!ﬂi’)fﬂ\‘i
91 Y

a. Are there any of these
villages where the
children cannot speak

v Y [ dyd v Y
Tungunumanil Suyoiu v
Y d' < Y v Y
Vana wanwazn lula

mwumummu ummu”lw
uwm@avaauamma ’J'l

Lawa? Which villages? “]Jﬂin 3
31. What are the names of wumu”lwummwwmm P
other villages that speak | __ “WNUWU%WUW@W‘@mHW
L little different | 0 ’JWleﬂ‘Vlu‘UN
awa a little ditieren 1. . a mmqmﬂﬂuwm umma
from here, but you can meawaﬂmaﬂuwaﬂmm
understand each other ﬁqﬂﬂms{” ﬂﬂﬂﬂlﬂ%ﬂméj

9 o 9
wnlanula

a. Are there any of these
villages where the
children cannot speak
Lawa? Which villages?

v Y [ dyd v Y
Tungunumanil Snyuiu vy
Y d' < Y v
Vana wanwazn lula

9/

ﬁmmummu ummu”lw
uwm@avaauamma "
18919

32. What are the names of
other villages that speak
Lawa very differently
from here, so different
that you have trouble
understanding each
other?

uwumu”lwummwcﬂmm

ﬁJJW]N%Tﬂ‘V]U?J']ﬂi]U!JJ@W’JﬂW

ﬂaﬁ’uwammm%ﬁu"lﬂmﬂ

Y yy

ﬁmﬁmwﬂwuwm ADNIH
Y

AN NAUIN IUVUIA
Y

9
a@ﬁﬂﬂﬂ‘Uﬂﬂﬂﬂﬂlﬂ%
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English

Central Thai

Northern Thai

a. Are there any of these
villages where the
children cannot speak
Lawa? Which villages?

v Y v dyd v Y
Turiyvrmand Tryoiu v
Y c!' o Y v Y
eiane yanwazn lula

91 4

mwwmmam ZJ‘HII‘UTH]l‘H

uwmmavaauamma ’J']

v

Ua%;lq J 9 E4 J
33. The villages that speak . NYLUAHNOUATINDYS
the same. .. (remind ﬁjuwu‘muﬂwsﬂ a8
them which villages [y fioufifinnesims.. Ty
they named!) What do 4 P ynigeanyiumnm
you call their language? | WINHITBANEMIUNM LD |3
iy

a. What do you call those

WINAFTENAUNUTUNBULN

9/

amﬂu@mmymmwmm

le?
beop’e g ls APAYTIR,
A LITTLE DIFFERENT
English Central Thai Northern Thai
34. The villages that speak ' Y 4 aa Y
a little different. .. FIUNYTIUNYAANIINNUDN y oA
. . ' ﬁiJ‘]JTHﬁE]G]N%Tﬂ@UW@Q
(remind them which av..
villages they named!) ' 4 o 0o...
TIUNINIATNINNAINUNINIV vy _+s Y
For the most part, when mummm(’l%ﬂuﬂama

you talk with them,

do you understand
everything or some
things, or nothing at all?

Y [
1 lanunNees nie
STRSGERR

v Y
%30l ladume

1171 U199E19 AN
] Y + +
Y1 lanuae

a. (If “some things” or
“nothing at all”)

v [ - (E4
(9 “VNDYIN” 1150 “hllllgllﬂi]

F4

E4 o [ A [
(™M 49119 UND 150 “U

Y + +
How are the language ﬂmaﬂ,”), Lil}lfli]ﬂmafj”) v
here and their language | M¥IANAUABIVBUV AUIMNBUNUIY Voliau
different? Yumiloududsling fuazlaneg
Note whether or not you have to give the “for example” below. Examples given = Examples NOT given
F4 ] Y 1
@ 'luney) @ lune)

(If they don’t answer)

For example... How are
the sounds different? How
are the words different?
How is the speed of speech
different?

== d' ! = % Y
WiFean o uiuug vy
FUDE 15

A o (% (d' ! -\ % Y
Admny luwieunuuia vy
FUDE 15

? < A @
Wﬂﬂ%“ﬁmﬁﬂ@uﬂuqﬁu

Y + v v
Hidea U UNUNDIND
IBUDLHE

(9/ [

llﬂ?ﬁWVl@‘]JL‘ﬁlJi’)uﬂuWi’N

70 1UBZHE

Yy

RN L’JfJL‘Vi?J?J‘Llﬂuﬂ?J
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English Central Thai Northern Thai
b. What do you call their a4 2 v 2 o
language? W’JﬂWLﬁfJﬂﬂWHWH‘L!’J'Iﬂ1HTE]$hl§ ammymmwmmawm
o S0 ! ! 7 =7
c. What do you call those WINWETINAUNUUITBULN Elﬂﬁﬂuﬁ@ﬂWEWHU’JWGBULNW
people? 1
R ’E']‘”‘HEN

d. Do you often talk with
people from there?

v Y 4
5

Y Uﬂuwnmuuuuaa"lwu

v Y

hlﬂi’)ﬂ‘]JﬂHﬁ]"lﬂ‘ﬂiJiJTL!ﬂu I3
ﬂi’)

e. When you speak with
people from one of
those villages what lan-

] v Y
Wewanigenuwin lynw

Y Y Y
aouAgRUI lan oz

guage do youuse with | 92 15 1e
each other? (see below)
If they answer “Lawa,” then clarify which of the following it is:

Do you each just speak
your own style of Lawa or
do either of you have to
change the way you speak?
(If they have to change)
Who changes?

What style of Lawa do they
change to?

HAMAAZAUIZYANTHIAZ
v Y

HUURYUIUUDIADD 11U

Al 9 d| 9
w50 veaoudaswduniyiazn

A

SIRTGATRATEY

v v H H
(maoanlasu) au lvuaznlasu

v ~ v
wanvzilasudumuiag N

Tvua

umumwm%ammamw
A
uuuwumummmam ma
Y GlfNL’]JﬁEJ‘LAL‘]JUﬂTHm 31
d

zmuau (mﬁmgﬂaﬂu) AU
laazlasu

A d' + A
tanvznlasunluniyiazn
uuula

f. (Ifnot Lawa) Why don’t

(ayw'liiclﬂ;amyw) il lady

(ﬂWhlllGl‘]fﬁ ’J"I) LWW‘U@W‘HEN

you
speak to them in Lawa? | P1¥19)10Y m‘ua"li]mma ”ﬂ
VERY DIFFERENT
English Central Thai Northern Thai
35. The villages that speak
very different... , v ope s
(remind them which wnmuwwmmnﬂﬁﬁnmaw wwmmamaﬂuumnﬂ@m
villages they named!) vy _+s

For the most part, when
you talk with them,

do you understand
everything or some
things, or nothing at all?

ﬁ’JuiJWﬂl'Ja1W’JﬂWﬂflﬂ‘]JW’JﬂHﬂ
9 v v

1119 UNNBY19 13D V190819
A v [

Nio llm‘llﬂi]ﬂumfl

ﬂif) ﬁ’JU?ﬂﬂﬂﬁlﬂﬁ]ﬂu

9 v

NOYUN ﬂTN ‘UN’E]EJN ﬂTN

il Y + +

yn lanuae




73

a. (If “some things” or
“nothing at all”)
How are the language
here and their language
different?

Y v A v Y
(@1 “u199619” 30 “lunla
NULBY”)

AA o
MYINUNUNTHIVDUYU

Y v -y} v A ]
@1 1N UND” 1150 “U
wﬂ%ﬂuma”)
Sumiteudiniy vemilow

v Y
lumiiouiudslaing fuvzlaweg
Note whether or not you have to give the “for example” below. Examples given = Examples NOT given
9 (] 9 ]
GRISTER) GRISERI)

(If they don’t answer)

For example... How are
the sounds different? How
are the words different?
How is the speed of speech
different?

== | d' ! A (% Y
WFean o Ui w1 vy
FUDE 15

=~ o (% (d' ! =\ (% Y
Adnny luwieunuuie vy
FUDL 15
Wﬂwmmmuﬂu"lm

Aa A A 5 ! !
AU UOUNUNDIND
IBUDLHE

A o w (dy ! =\ Qt !
UMANNAVHUDUNUNDY
NO IYUOLHE

Yo

E]‘tﬂ L’JEJLW?JE]‘L!ﬂ‘L!ﬂE]

b. What do you call their

W’JﬂWLﬁﬂﬂﬂ']“]sJ'mu’J']ﬂﬁel'lﬂ Vl'i

lancuage? ammymmwmma &9
d ~ d 0.1 7 y Y
c. What do you call those ‘W’JﬂWLiEJﬂﬂU‘V]UU’NGHULW1 EfﬂﬁﬂuﬁﬂﬂWETHUQW%ULNW
people? i
RAY] ’E]““HEN

d. Do you often talk with
people from there?

v 9 4
5

3l Uﬂuwumuuuuaa"lwu

v Y

hlﬂﬂﬂﬂﬂﬂﬁ]"lﬂﬂilﬂ?ﬂﬂﬂ I3
ﬂ@

e. When you speak with
people from one of
those villages what
language do you use
with each other? (see
below)

] v Y
Wewanfinoiunwan lyaiwn
0215

Y Y
[

2 [
ABULRNUIAN Toawes
N

If they answer “Lawa,” then clarify which of the following it

is:

Do you each just speak
your own style of Lawa or
do either of you have to
change the way you speak?
(If they have to change)
Who changes?

What style of Lawa do they
change to?

4 [ J

HAWABEAUISYANTHIAL I
v Y
HUUHYUIUUDIANDI 1Y TP
Y d‘ Y
waoulasuiuniag

au'lv

Y v 1 v
(@meouasn) aulvuaznlasu

Y d| Y
wanvzilaguduneiag iy
Tviuge

J [ E4 4

HAMADZAUIZYN YLD
v Y 1
HUVHUIUVDIAUM
- Y d‘ +
130 dzmoalasuluniy
Y ﬁl Y Y £!|

AU (M 1noulas)
ﬂuiﬂ%wgﬂaﬂu

ua’m silBeuunnas ”n

uy1le

f. (If not Lawa) Why
don’t you speak to
them in Lawa?

(ayﬂﬂﬂ;ﬁz%) il lade

NI1HI1ASI10S

Y [ v Y
(ﬂWhl‘JJGl‘]fﬁ$’N) INIEBZHEN
Y

=< v Y
faue lamiaz M

36. In what village would
you say Lawa is spoken
most purely?

v Y v Y
Hryuu lvuiiganimiaznla
A Nga

v Y v Y Y
Hvyulanes Agnim
Y Y Y
Az laaaaa
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t:!' ! dy v ! AQI t:!' o Y U i !
mauﬂmumwmmiﬂmmu LiTﬁ’N’J"I’L‘NT]Li"l‘ﬂ"lﬂ’JfJﬂHi]%LﬁHﬂiZTﬂ%uiﬂﬂ VI UAUNINAL

Thank you for helping us in this work. We hope/expect that the things that we’ve done together
today will be very valuable. Thank you very much.
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A.3 Western Lawa RTT Interview

A.3.1 Instructions

» Ifyou have to explain the question, make sure you do NOT suggest an answer. Note in your
notebook (near the answer) that you had to explain the question.

» Shaded items are NOT to be read aloud.

« Items in parentheses ( ) give information about when or how to ask a question. Items in
brackets [ ] require a choice depending on whatever is appropriate.

»  Write exactly what the subject answers.

A.3.2 Oral Consent

ﬁ?ﬁﬂﬂ“’ ﬂﬂu%@ ﬂ‘” Li"l‘i/n\‘ﬂuﬂ‘UiJ‘I’iTJ‘VlEﬂﬂfJ‘W1EJ‘W‘1/]!,GIffNGI,TTiJLﬂEJ’JﬂiJﬂTHWIEN"]J'uﬂﬂiJ

9

Wouns 1510019 mmu1ﬂmummﬂwna“am@aiuwumumm mevawumimmﬂiww

Gmmiﬂummu ﬂlﬂﬂlﬂuaﬁﬂuﬂﬁllﬂllﬂNﬂw Liﬁ]uﬂWiJﬂWQHJLL‘]J‘]NWEJG] Aefuiiieaaz e
wwmﬂﬂg Alymeandiuzas meenmsdusad umileunisgeuiilsadey Tuidmovs
a = Ada y” Y 4, A%= A gy "7 gy

AANIDN NapumMuNNaa lameas o1 Imunsanaiuinlanezasy A luasinoun ia

: i R " r -

az asazlsnadszanm 3045 wn uaorilued luduls Tueeunselauzag Anesslina
v 2

YOIV NN

Hello. My name is . We work with Payap University in Chiang Mai studying minority
languages. We want to know more about the Lawa living in different villages. We would like you
to help us today. We would like to ask you some questions about yourself. Is that okay? These
questions are not difficult; they’re questions about yourself and your language. You don’t need

to be afraid. This interview is not like a test at school. There are no wrong or right answers. You
can answer according to what you think. If there’s a question that you don’t feel comfortable
answering, that’s OK, you don’t have to answer. It’ll take about 30—45 minutes, but if something
comes up, don’t feel like you have to stay. Is this something you could help us with?

ORAL CONSENT: Given: Not Given:

NOTE: If they say no, number this questionnaire and go on to the next subject. It is important to
keep this “rejected” questionnaire in the numbering so we know how much non-response there
was.

ENTER THE ANSWERS TO THE FOLLOWING AHEAD OF TIME IN YOUR

NOTEBOOK:
English Central Thai
Questionnaire Number LUUADUDINHINYN
2. Survey 15999181529
3. Interview Location AU °’3mem‘{
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English Central Thai
4. Interviewer Name %o pj ﬁ'umymf
5. Date and Time of Day Su/deou /i
6. Language of Elicitation ﬂquﬁsl,q;lqlumsmu
7. Language of Response myqﬁiﬁ]ﬁums@mu
8. Interpreter Name (if needed) e]d;@a'm (gyﬁj)
9. Comments HUYLYe

BACKGROUND INFORMATION & SCREENING QUESTIONS

English

Central Thai

Northern Thai

10. What is your name?

voIny ¥ooz 13

Y
YOANUADT 0BLHEIM

11. Gender

INE

INA

12. How old are you?

vo Iny 010M1 13

VOIUUNDY 919N

13. Are you married
already or not yet?

v Y
memumﬁ%ﬁq

UANIUHATN

14. (If married) How many
children do you have?

v ' v 4
(01 “UFIUIaI”) Ugnnau

A J v i
(01 “UAIULAT”) Ugnnau

15. What is your religion?

[

A
Hudemauiezls

(%

TUDOMaUIDZNEN

16. What is (was) your
work?

(ne) ez 'ls

(1N8) YZNMUDSHEN

17. Up to what level of
education did you
complete?

Y
FIUIVFUDL 15

4]

[FIUIVIUDLHIIN

18. When you were born,

] v [
aounifa v nyu

+ 9y 9

] [
aoual ina oy, My vy

what village didyou | (ghyaeels, eunees s, (MUATHEN, 0N TIEN,
live in? o o v o o
ﬁ]\iﬁ?ﬂ@%llﬁ) WHIADLHEN)
19. Where did you grow up? I@ﬁ”mu leais?;lllﬁu
. Y + Yy .Y
20. Where do you live now? | aeufinan lviu aoUNoeR 11y
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English

Central Thai

Northern Thai

21. Have you lived any-
where else for more

'S4 &
Lﬂﬂagmunmmmmﬂ

2 g
Lﬂﬂﬂg@]ﬂu%"lﬂﬂil"lﬁu\i‘ﬂ

than a year? Where? [ §i'lyy; _iife'lns 2 4 »
When? How long did . Loy dela e la
you live there? s

SCREENING CRITERIA #1: YES[] NO[]

Grew up here, Live here now, and, If they have lived elsewhere, it is not a significant amount of

recent time.

22. What language did you
speak first?

Y
wanmwez 15 lafluawius
N

v Y o+
gneznds lanlunyusn

23. Can you speak any
other languages?

] Y
wanmuou el

v d| Y
g9 u lane

a. (If yes) What
languages?

Y Y
@ “la”) nwezls

Y Y

@ “la”) Mwrezndam

24. Of all the languages
you speak, which

Y 9

language do you speak | WAME10Z l5naTiga MBI HIUNIAgA
best?
v v v + Y
a. ... second best? Lnutusuduneaes Lnudududufaes
1 ' % -9 { ! H % -9 Y
b. ... third best? _nutududunay L inuududuaau

SCREENING CRITERIA

#2: Speaks Lawa either first OR best.

YES [ | No [ ]

Now I’m going to ask you
some questions about your

ﬁa”lﬂ%muﬁmmﬁmﬁ’uw

1 9 v Y Y
a0l Tvaneriudenuuveil

parents. DUNUD I
25. Where was your father | - A g v y_ 3
born? WovosHitnaN 11y ovosilinad Iy
a. What [people ' S
group/tribe/clan] is | yoifunuos'ls onluausznéa

your father from?

b. What language did | 25 7 5
father first NIWANTHIDS LT IAIUUNTHI v 9 o * '
your father fir Yognrozvidineunluazoou
speak as a child? UIn
c. What language did . B v s .
your father usually | pouiiduidn aouilinluazeou
speak to you when | ' 158 = 77 v o A
weyAMYIoL lsnu Yogniwrozrdanuil

you were a child?
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English Central Thai Northern Thai

26. Where was your

v v v v Y Y
mother born? unveInaN vy unveedinad lviu

a. What [people

group/tribe/clan] is | 5, fuauns'ls R REAL N

your mother from?

b. What language did
your mother first
speak as a child? U3

Y v +

] Y
uwanmes s ladlun | uugamezniineunluaze

DU

c. What language
did your mother
usually speak to

dl - v Y + v
ﬂﬂﬂWLﬁHLﬂﬂllNﬂﬂﬂ?HW@% aoudiuazeou

] v Y 9
you when you were “],'iﬁ’uw un@ummawamuﬂ
a child?
Y o+ [
27. When you were a ﬂauﬂlﬂuagaau

child, what language aoufitluAn

did your parents speak
to each other?

WoNUUUWANEI0Z 150N

Y v Y +
ﬂaﬂmmgmmagwmﬂmu

1

SCREENING CRITERIA #3:

YES[ ] No[]

At least one Lawa parent from this village AND that parent spoke Lawa with them.

SCREENING CRITERIA: The three boxes above must be checked. Otherwise, thank the
subject and go on to the next person.

Thank you (if subject doesn’t pass the screening criteria).

Thank you for helping us in this work.
We hope that the things that we’ve done
together today will be very valuable.
Thank you very much.

[ E4 [ v [
YoUAUNINNF I UL 31 TINT NI

9 P ]
ﬂ?ﬂﬂﬂﬂﬁ!ﬂl&ﬂi%Tﬂ%uNWﬂ VDUAUNINAS

If subject passes the criteria, then explain what will happen next.

We would like to play a tape for you to
hear and ask you some questions about
the story on the tape. Is that okay? It will
probably take about 20 minutes. You
don’t need to be concerned. If you feel
troubled about a question or unsure about
how to answer, it is no problem; you don’t
have to answer.

Y ) )

isreenazdamiIuiases . Seauazoy
. dd o 4 2 4
Aowinedtuseslumit  lalvwuaz 157

Y v v Y
Az sz i A luasandiusas
9} d‘ yd (] d ! ! ! (%
aigandwinlanio lunulenaisezaendsls

1 v Y Y

Aluduls lusesnovdlane

Here are the headphones. (We use
headphones to hear the sounds.)

[ Y [
Hylang e layilaneazladeo)
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*** ADMINISTER RECORDED TEXT TEST HERE ***

After playing the Introduction, ask the following two questions:

v Y Yy v +
Do you understand? Al T Jinlane

v Y Y Y v
Can you hear the sound clearly?” | {{'lag1ngdessalvia lagudossane

DO NOT COUNT THE FIRST THREE QUESTIONS ON THE PRACTICE TEST!
If they score 5, 6, or 7 (out of 7) on the Practice Test, then administer the rest of the RTT.
If they score 5, note that this subject might be dropped later.

If they score 4 or less, dismiss the subject (see the Thank you (if subject doesn’t pass the
screening criteria) above).




POST-RTT QUESTIONS
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English

Central Thai

Northern Thai

Great job! Now we will ask
you some questions about the
person who told the second

story.

a o ° A4 o A ' A 4
AN Gl@ulﬂl,i'li]gﬂ13JﬂWﬂTZJW!ﬂfJ’JﬂUﬂHTILﬂTLiEN‘VI’GTEN

28. Does this person speak

4" A & Y A
ﬂummﬁmumﬂﬂmmzmﬂ

C!y ' Ad' dﬁlﬂ) g = '
AUALANUIDIUYNTHIASIIAND

L 11?7
awa we h],ﬁl]
a. Do you like the

§ gg way they speak "])"E]‘]Jllﬁll ¥OUND
s ®© Lawa?
xn A
5 &
2 2 | b.(fdon’t like) v o S 3
Ha o 0 (@ luwe) mizoz 13 (@ lu¥e) Mz
= e Why not?

29. Did you understand
everything, some things,
or nothing at all?

d| Y v A [

W1 la N1 1T V1991
v Y

(150 lulaae)

+ 9

Yy 9 [ A v

PYinle noe1a n3o V1LY
A ] Y +

(1130 Vo loay)

30. Is the way he/she speaks
the same, a little different
or very different from the
way you speak?

MINAVOUY

AU MINAVOIN

IMAIPUAUNNDEN NTD
Y

ANAUDN HTD AN U

9 Y E4

MIQUBINT N M3V

Y

A & ' A
LWN@Uﬂug@ﬂ’N 1Io

v v v 9
ANAUND 1130 AU

31. (If not the same) How is it
different?

9 v Al o v
(o lumiloununnoes)

v Y
AN UEH 19119

9 v Al o v
(o lumiloununnoss)
AN UAL laneq

32. Now that you’ve heard
their accent... where do
you think the person who
told this story is from?

Y
Waduileauan...

v v Y

v [ ] 4
AaM AU UT oYY

Tvu

Y
Waduileauan...

P v Y v 9

Y ] 9
1A AUA T gAMYL

WD

33. What helps you to know
they are from that place?

= Y d‘ o yQ ' dy
fez lsu1ani ludasenatl
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English

Central Thai

Northern Thai

34. How would you feel if your
child wanted to marry
someone from that place?

v

awaﬂﬂwumquuﬂiwnJmuwﬂwﬂ
WyLTYeIHIA 04T 10
Taneenals

v

ﬂWﬁﬂ"UﬁNﬂﬂ LLG]\N']L!ﬂ‘]JﬂLl

91 Y

ﬁlﬂﬂWﬂﬁﬁMlﬂH%@ﬂﬂuﬁﬂ
giﬂﬂi@ﬂﬂzgﬁﬂﬂzﬂﬂwaq

a. Why?

N1z 15

NRPREALE

35. Do you often go to the
village where this person

dy O ¢
i lvyuvesgansedl

E4 v Y v ] b4
Tlwyuvvesnuanios

is from? Voo 1l 15909
35. How long do you usually Unaulod lnu S T
stay there? ' : aouail latu ogiiuanla
GIATRUITIRNE

37. Do people from that area
ever come here?

'Y A4 7
ﬂUWQUWUUUNTﬂUUWQUl‘HN

v Y

9 d&ldﬁl v '
AUMYUIUYUINALNDIND

38. When you speak with
people from there, what
language do you use with
each other?

A > "
BRYNUWINIVI 1"])'51']1541’6]3”],5

Y

giuvyn lamyiesnds

U

39. (If not Lawa) Why don’t
you speak to them in
Lawa?

9 v v 9
@ lulsaz)
9

v 9 9
Wl T lalyamiazn

9 v v 9
@ lulsaz)
Y

1 9
NZONIIDIUD 19N THIAE N

*** NOTE: Only ask the n

ext questions if they did not mention Ban La-up above! ***

40. What about Ban La-up,do | s, , # - v o
you often go there? wluuazquueslvu Tlvruazquisine
41. How long do you usually Unaulod lnu S T
stay there? ' : aouail luatu ogiuanla
pgu1m 13

42. Do people from Ban La-up
ever come here?

v

A4 7
ﬂH‘]J']“L!ﬁ%Q‘UZJW]UUNUlWM

v

Y Y [
AUVIUAZYUUIALNDIND

43. What language do you
use with people from Ban
La-up?

[ Y Y
Wenefuauuazgulyaim
0215

Y o Y
Tlanwezndsgiuauan

Y

STRGEST

44. (If not Lawa) Why don’t
you speak to them in
Lawa?

A [ v A
@ lulsaz)
9

v 9 9
Wl T laleamiazn

A [ v A
@ lulsaz)
9

INZONEIDIUD 19N THIAE N
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COMPREHENSION OF THE LAWA BIBLE

English Central Thai Northern Thai

Ask the following questions ONLY if you know this person is a Christian.

45. Where do you usually - o 4 4 v .3
20 to church? Unauianisnluan vy ade I Tuaan Ty

u

46. The Bible that is used

cvd‘{d' yd‘ ‘{dyﬁ wd‘fdym)dy H
wszaunsnlyn luantidy | wszaudsalag luanluaiuiey
at your church, what

language is it in? mueyls TEN
o a?' I
47.Is it hard or easy to wszANAsaNH e 10 v *

Yy 9 [

d L}
NIy

v v [
48, (If not “easy™) Why? | (@9']y «q17) ms1zoz 15 I 5
Because it is the Bible oA’ a 1y “a19”) ez
] Aurngng AT M N
language? INIZAIN

u/dd’

Y 1 Y P Y = (dl yd‘ P 4
49, (If the Bible usedin | (@ mszdudsilynluanly | @mszavdsnleinTuaa luly

their church is not the ” v 2?7 v a¢ 7
. 1%W3$ﬂ%ﬂ§ﬁ$'3’l) Wizﬂwﬂiﬁg’l'])
Lawa Bible) Have you |, . g .
=\ A A v A
ever read or heard the WLﬂEJEﬂHWi@VT\W']ﬂWﬁ% ‘ﬂlﬂﬂ@TuW’i@ﬂﬁ%']ﬂWi%ﬂNﬂi
Lawa Bible? o a "ul Yo
ANNIASIT KUY AZIIN®

+

PN Yy Y
50.Isithard oreasyto | wszAudsautle e ot P o
wizAuATautnle 010 wie e

understand that Bible? A !
HNIvN1Y

Y [ [
S1. (Ifnot “easy”) Why? | (@1']yy “q17) inszez s R Lo
Because it is the Bible oAt m @1y “a1e”) ez nda il
) IMNENTEAVAT H30 INZATH
language’ IERERIRITH

v 9 [ v v 9 P v
younanives luanuil mmiimdsimiateiueziduilse Tosuinn veuauunnng

Thank you for helping us in this work. We hope/expect that the things that we’ve done together
today will be very valuable. Thank you very much.



83

A.4 Eastern Lawa individual SLQ

A.4.1 Instructions

* If you have to explain the question, make sure you do NOT suggest an answer. Note in
your notebook (near the answer) that you had to explain the question.

» Shaded items are NOT to be read aloud.

+ Items in parentheses () give information about when or how to ask a question. Items in
brackets [ ] require a choice depending on whatever is appropriate.

»  Write exactly what the subject answers.

A.4.2 Oral consent

fgladnz anude Ay isrhaunuuInedenenides vumeanunivesrungu
2 ] F v

Y v v v v Y Y
UOBAZ 151981NILNTIVNINTUNEINUB1IGINog lunyL a1, s zazius1een Ind
1 Y 1 1 1 v v v v Y
20151 Uil 15192 U NILUNeY Nefudfieaagneiiyans i luasenaius
r ddaw?® %A EE 4 <y ' ? an ¥
Az ipummniiaa lataeaz ondidiow lvungdndwinlanezaou nlunesreunlans Az
Y ~ LR LI v ~ ~ !
Tyandszana 30-45 Wit uaoi e laduls luaeunsslauza Ainovziina1ros
Y
14 lvung

Hello. My name is . We work with Payap University in Chiang Mai studying minority
languages. We want to know more about the Lawa living in different villages. We would like
you to help us today. These questions are not difficult; they’re questions about yourself and your
language. You don’t need to be afraid. You can answer according to what you think. If there’s a
question that you don’t feel comfortable answering, that’s OK, you don’t have to answer. It’1l
take about 30—45 minutes, but if something comes up, don’t feel like you have to stay. Is this
something you could help us with?

ORAL CONSENT: Given: Not Given:

NOTE: If they say no, number this questionnaire and go on to the next subject. It is important to keep this
“rejected” questionnaire in the numbering so we know how much non-response there was.

ENTER THE ANSWERS TO THE FOLLOWING AHEAD OF TIME IN YOUR

NOTEBOOK:
English Central Thai
1. Questionnaire Number Lmyﬁgumywmmam‘ﬁ
2. Survey 1399N91379
3. Interview Location amucﬁﬁ’umy m(
4. Interviewer Name e’f}a pjj FUMH mf
al
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English Central Thai
5. Date Su /9o / 1
6. Language Of EhCltathl’l ﬂT]el'I‘Ic/!iGl,"]:GluﬂﬁﬂHJ
[ F)
7. Language of Response Y ﬁ 15lumsaen

8. Interpreter Name (if needed)

[l v 9
¥oa1u (91%)

9. Comments

NNBLYIR

BACKGROUND INFORMATION & SCREENING QUESTIONS

English

Central Thai

Northern Thai

10. What is your name?

voIny ¥ooz 15

Y
YOYUUADE VODLHEIIN

11. Gender

LNE

LNE

12. How old are you?

yo ITny 010115

@
YOFIUUADE 018701]

3

13. Are you married
already or not yet?

v 9
LL@QQWUL!@’JW?@%’Q

UANIUHAaTN

14. (If married) How many
children do you have?

Y [ Y ]
(01 “UPIULAI”) Ugnnau

Y [ Y (4]
(01 “UPIULAT”) Ugnnau

15. What is your religion?

v

A
Hudemauiey s

4

HudemauIozmia

16. What is/was your
work?

(ne) Mauez'ls

(108) YZNUDSHEN

17. Up to what level of

3 4 = qu = 3 @
education did you Fouantues s LFYUIVIUDSHEIN
complete?

18. Where were you born? | = d'll a d'll
NAN L1y AN Ly

(village, sub-district,
district, province)

[

(MYVIU, A1UA, DUNDIIKIA)

v 9

(MYVIU, A11A, DUND, 3K IA)

19. Have you lived
anywhere else for more
than a year? Where?
When? How long did
you live there?

‘14 L4
weognouunnmiadl lnu

r 4y '
nlvu adelus L ls

24 S
Lﬂﬂﬂgﬁ’ﬂuﬂﬂﬂﬂ’ﬂﬂu\iﬂﬂ@

Y [l Y
Lalvu diela L unenla
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English Central Thai Northern Thai

20. So you grew up here,

right? N e dda ' 3

(modify wordingif | \AvTantl 1ol Tvigy@ lviu

necessary)
21. (Don’t ask if it is , S,

obvious) Wheredo | gy, fingi lnu aouiloga lri

you live now?
SCREENING CRITERIA #1: YEs[ ] No[]

Grew up here, live here now, and, if they have lived elsewhere,
it is not a significant amount of recent time.

22.

What language did you
speak first?

Y
wanrey s lalumwnsn

Y Y +
gnweznds lanluniysn

23.

Can you speak any
other languages?

] Y
wan1ou la lvin

Y 4l Y
g U lane

a. (If yes) What

languages? v v v v 5
(distinguish Northern | (@1 1a7) a0z 'ls (0 “la”) Muiezndinm
and Central Thai)
24. Of all the languages
you speak, which v v L
language do you speak | WAMB10Z l31naiiga 90 HIUNIATA
best?
a.  second best? .. inudludusunaed LN uduAUAded
b.  third best? .. inadlududunaw . nauduaufaw
SCREENING CRITERIA #2: Speaks Lawa either first OR best. YES |:| NO |:|

Now I’'m going to ask you
some questions about your

m”lﬂ%mnﬁwmmﬁmﬁuwa

v Y v Y
ao'ld Taonerdudeuuve

Y

parents. UNVDIN il
25. Where was your father | - dad v Y2
born? WovoNAN lriu Yovosiinad lviu
a. What [people group/ )
tribe/clan] is your wortuaues'ls Youluaussnis

father from?
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English Central Thai Northern Thai
b. What language did your | ” T o 1 '
suag 4 W@Wﬂﬂﬁsﬂ@&’llillﬂl‘ﬂuﬂ loamuiegrdineu]uaze
father first speak as a o K
child? THULTN DU
c. What language did your . v 4 . v v
~ <3
father usually speak to | apuiittluifin aouliuazoou Jogmuios
you when you were a ' 15 - o o &
. NWONANTIHIBS LINUN WENﬂ‘U‘ﬂ
child? o
26. Where was your ' daa ' ¥ _ 2
mother born? uueIinaN Ty uuvesdinad lvu
a. What [people .
group/tribe/clan] is | 3 Juauey'ls uulunueznd
your mother from?
b. What language did ' 0 i o 1 '
HUNANTHIDS LT UNMIeEHiNne U uaze
your mother first v i
speak as a child? larduniwnsn o

c. What language
did your mother
usually speak to

A < !
WBUWLﬂULﬂﬂLLNW“ﬂﬂ']BW]$Ul§

Y+ v v Y
aoutliluazoou HURNTHID

parents speak to each
other?

WonUHUNAN Y10 lnany

% ~ Y y
you when you NUN neanud
were a child?
27. When you were a child, . v 4 . v v
. ~ 3 [
what language did your | aoufittludin aouili)uazoou oruung

NMHIOLHEINUNUN

SCREENING CRITERIA #3: At least one Lawa parent from this village. YES |:| NO |:|

YES[ | No[]

SCREENING CRITERIA #4: That parent spoke Lawa with them.

SCREENING CRITERIA for RTT: All four boxes above must be checked for this subject to be
eligible for the RTT.

SCREENING CRITERIA for SLQ: Boxes#l1 and #3 above must be checked for this subject to
be eligible for the SLQ.
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Thank you (if subject does not pass screening criteria #1 and #3).

Thank you for helping us
in this work. We hope that
the things that we’ve done
together today will be very
valuable. Thank you very

VOUAUNINAS

v 9
mauﬂmmwmmiﬂmmu

' A4 0o T o ’
!511'1’3\1’31?{\11/]!51‘1/]1@]’JEJﬂUﬁ]%LﬁH‘]Ji&IEJ"]J’HNTﬂ

much.
English Central Thai Northern Thai
28. (If married) Now ) ) v v
I'm going to ask you | (gy@g91uita7) (DLAINULAT)

some questions about
your spouse. Where
was your [husband/
wife] born?

@@”lﬂ%nmﬁwmmﬁmﬁmmlu
= a A
UBIN !qumﬂ“l/lhl'ﬁu

ao 11 lvodernunnuueg
Y 9
9 wlwnad lvu

a. What people
group is your
[husband/wife]
from?

urlwtdunues ls

i uauozvioa

b. What language
did your
[husband/wife]
speak first as a
child?

Y
uvluwanmes 15 laluaiuu
Tn

+ v 4
ulupouuazeougnIvIoy
N
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LANGUAGE USE
English Central Thai Northern Thai
Next, I want to ask about ao 1 ,
what language youuse in [ 9z qqgfRganunimniilelu
different situations. o3 o
ADIUNITUNUANAINOU
29. What languages do you v .
speak. .. a1z 13, . N1HIDSHN. ..
1 [ ' ! [ v !
a. ... with your parentS? CDUNDLLY ﬂuﬂauu
b. ...with your o Ut o ?
grandparents? _Ayeaeny nUge
. . . o v Y Y Y
c. ...with your siblings? CAUNUBY SRR

d. (If married) ...with your
spouse?

Y v

Y
@uWaULa) ..ol

Y v

2
(DHINULLAN) ..nuuly

e. (If have children) ...
with your children?

Y
(011gn) ...NUYN

Y
(011gn)...AUYN

f. (If old and have
children) ...with your
grandchildren / nieces /
nephews?

Y

(@wnuaziign) ...AuaI

Y

(@wnuaziign) ...AUMaI

g. So, in your house, what
language do you use
the most?

FU ] EU v Y EU
aMoenatiunuu lymyies 15

TATANIISKa)

Ed
=}

E4 J
Tamwezwdunnfgad

v

173

h. What languages do
you speak with Lawa
friends?

wamwiez lsnuiouday

Y Y
RN GEAIGN VIS MR

1. ...with non-Lawa
friends?

fumeun lnduauday

% g dy ' Y [
fuiloudve lanuaa:

J. ...with Lawa co-

[ Y
L AUINOUKITINUAY

T+ Y

[ g (% =
ﬂ‘UL‘ﬂ’ﬂUﬂHﬁ’)zﬁﬂ%ﬂWUﬁ'ﬁl

workers? o
YN
. U d‘ 7 d' ! [ 4 dy ' Y [ c&ya
k. ...with non-Lawa co- ..ﬂﬁJLW’E]HEjﬁ’JlNTLWIIhJLﬁ‘H ﬂmﬂaumua%ﬂumzmz
workers? o NSO
AUAIS DIUR YN
1. ...at the market with 2 o o 2 o
LLNaaenuauae ANIANUAURAIT

Lawa people?

m. ...at the market with
non-Lawa people?

Ad' v c!' ' 4
...Tl@]ﬁWﬂﬂ‘]Jﬂu‘ﬂlliJL‘ﬂuﬂuﬂ’J%

Y Y Y
amanuaLAve laauay

v 9y 9 [~
n. ...at a funeral? CNNUAN AUIUUE
. 9 A 4 g '
0. ...at a village meeting’ ...mﬂiwumgmu @]ﬂjgﬁ]zuw;ﬂuWu
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English Central Thai Northern Thai

p. ...with a government L Y L

worker? . DUVITIENT L DUVITIENT
Ask the next three only if the subject is still in school.
g. At present, what

language do o A Y Yo A7 o

ﬂ%quuummmaz P NIUUINTIHIDSHUN
Y

you speak with Lawa
classmates
at school?

(%

& v oA =
VINWDUS) A nlsseu

[ (% dy =
fuifeun azh Taudeu

r. ...with non-Lawa
classmates at

v A ay ' o
DULND U ‘n"lmﬂmums:

Y Y v v
fuifeuaave laaualz Ala

school? nlsasen GED
s. ...with your teacher? _Auas TUA
LITERACY
English Central Thai Northern Thai
30. Have you ever read or writ- | g0 TUNI DIVIUA T
ten Lawa? o
a2z lvu
31. What kinds , v
~~ . =
s of things do | @102 lsuandlunm | - A .
8.5 youreadin | o 91UBzHEINDIR UMY
g "= Lawa? ”
[} (o
s P 32. What kinds v
. = ~
LA ofthingsdo | Wenes lsunendunm | . Lot .
o you write in | « auozHiINeIanlunYIaIY
~ [0 H
Lawa?

33. (If not literate in Lawa) Do
you see any advantage in
being able to read and write
Lawa?

Y v ] 9 v
@ “o1 lu'la”) Mo

LLﬁZﬂﬁl%ﬂ‘HL‘ﬁMﬂWEW

(%

s Towu lv

Y v v Y '
@ “o1u'lula”) mIiouuaz
~ o + ral
Weun ez Wulsz leyune

a. (If yes) What advantage?

v 4
(@1 “4”) W1lsz ey
Y
22 13114

Y P [
@1 “9”) V15 Towuosvdanod
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Ask Questions 34 to 42 ONLY if you know this person is a Christian

34. Where do you usually go to
church?

A P
Unausamsnluan
Tviu

vy 22,
e 1l Tuaod Tnu

35. At church, what language is
used most often for...

A dq ¥
Nluaat lyawes

4
=

Y [
alua lomwesvdnindan

ynfige... :
a. ...fellowship LNAENAATITU L POUAINAATTTY
b. ...singing 1304 - ADUBDINA
c. ...preaching L AUNAUN . ADUNAUN
d. ...corporate prayer ...nma%ygméauﬁ’u ...@@uﬁy@%gm;aﬂ%
e. ...announcements Lhandsgmsau .aoullszmaau

36. What language do you use
when you pray on your
own?

v Y
Manwiezls nan

BFHTIUAIUAD

Yy 9 =%
mu@ﬂaﬁygmﬂumm%mm

DTN

37. The Bible that is used at
your church, what language
is it in?

o a ‘dg U4 <3
NILANNTN 1N luanil
dumwiegls

Y &Y
S A

NILANNTA 19a lua)unwioy

(%

HeEN

38. Is it hard or easy to under-
stand that Bible?

[ = ! dy Y
wszAuAsaut e e1n

o
MIvN1Y

Y 9 +

v A ‘! = =)
WiZﬂllﬂimiJLlHlﬂ% 1M o

N8

39. (If not ““easy”) Why?
Because it is the Bible or
because of the language?

9 v v
@'ly “a1e”) msrzezls
v A s =
AN IENTEAUNT W0
INTIZATH

Y v v
@y “a19”) mzeznda

+ & '
WUIZNEAVNT N1 Y
AHN

40. (If the Bible used in their
church is not the Lawa
Bible) Have you ever read
or heard the Lawa Bible?

Y v
=S (d

B Y3 .
@IN5ANNTN ln Juan
! Y [ =S °’ul d'
Tulswszaunsany)

! A
INYDIUNTONINNNTE

v A

d’QJ
Aunsanz lny

Y PRl

Y PR Y
@mszaunsilyn Tuan luly
v A (q./ Y ' A
NILAUNITAIL) VN80 1N TN

P v
NNNITLAVNTAIZND

41. Is it hard or easy to under-
stand that Bible?

[ = ! dy Y
wszAuAaut e e1n

o
NIy

v A ! dy ¥ * A
Wi%ﬂﬂﬂilﬁhl&ﬂlﬂ% g1Mmn I

N8

42. (If not “easy’’) Why?
Because it is the Bible or
because of the language?

9 ] v
(@1l “919”) M1z b3
v A s =
WumsienseAuns wie

INTIENTHN

Y v v +
(ﬂ?llll “087) LNZDSHEN 1Y

v A i A
INISWISAUNT HTB INISHTRN
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CHILDREN
English Central Thai Northern Thai
Next, [ want to ask you , .
some questions about what a0 l)azounedny

languages Lawa children
speak.

A3
NYINAN] WA

43. Normally, what language
do Lawa children in this vil-
lage speak first?

ad % A 'Y
Unaane drgviyinu
Y
fhznamwey lndu
MBI

Yy 9 v Y Y Y

Y v
nonazeoUaIZANYLIULIZY

u

Y
NH1OZHET AN U

44. What language do Lawa
children in this village

9 E4

A ' !
AOUTMANY WyLuTiaY
Y
AN IYANEI0Z |3

+ 9 v

[ + E4 Y
apUANAzooUIAUAIINY 11UY

speak when they play? . HRVYRREAIEN
U
a. How

. do you o Yy '
< <R o =<
= feel 1 iizandala Tgdnaz lanos
18 .o - about
>2 o 95 that?
= &= 3d 1=
°ag & >
R
= b. Why? | iws1zes'ls INZOEHE

45. (If they have children) Do
your children ever speak
Northern or Central Thai at

Y v

(ﬂﬂlllgﬂ) Qﬂﬂl@QWLﬂﬂwjﬂ
A o A A

ﬂWETUlﬂﬂﬁﬁﬂﬂ“N@\iﬂ

9 E4 9
(mgn) gnuesilinegniu lng

Yy Y v

home? v NIOAULDIAVIUND
ome? TRTRATEY
a. How do you feel Y A & 7 1 A o A A
P DANVINANIE MeNTD | aoudu1any lnerIaaiiod
2 @ when they do v  y v gy ¥ ,
>, E o A ~ AR uul ﬂ =< Wll
.8 that? Audoanuu dgdandala | v dganas lanes
[um)
b. Why? N2 15 NZ 0T
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English

Central Thai

Northern Thai

46. Are the young people in this
village proud of the Lawa
language?

. .
19N tazHuad lu

v Y dﬂl A
vyu i gila lumimn
22z 111l

vyazesunUnynyNa1ly
v Y Y [
ryuuil gilalummidizne

a. (If no) Why not?

EZ v
@ lugiile) mszes s

NRPREAR

47. Are the young people in this
village proud of being Lawa?

- :
18N aznyua lu

v Y dﬂ/ A d'
vyl giilaiidu
Augz 11l

vyageaununynyNa1dly
IR G y
vyl giiledduaudaaz

10

b. (If no) Why not?

9 v
@ luaile) mszesls

WL DL HEN

48. (If they have children) What
parts of being Lawa would
you like to see your
children and grandchildren
continue?

y ~ ~ I~
(211gN) WoenIugn
WAl 5N¥INN

v Y
uaudizesnslsung

Y = Y o
(mNgn) Joennriugnraiy
Favanuludizaz lanss

Note whether or not you have to give the “for example” below. Examples given

Examples NOT given

For example: customs, culture,
traditions, food, dress, etc..

LU BITU e /
TUUTITY / Usziwal /
91113 / MITUAIA /

E4

LU 5ITITEN / IMUTTTN /
1)szinal /
91M1T / DIULAIAT / 1@

12
a. Why? mszes s NRPRERER
a ' @

49. Do you think Lawa children ﬂﬂjllﬂﬂ:] azlu %ﬂ’ima%auﬁaﬂuﬁﬁﬁm‘ﬁyg
in this WYL NN . ’ v
village speak Lawa well? - NYIAITININD

RARNALRY
a. In what ways do ,
» they speak itnot | "0 98391149 wnadalanes
=& well?
= b. How do you feel ] ' vy '
s° =

S about this? W3danoonls Ugdnaz lanos

=
c. Why? mszesls NRPRERIGR
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English

Central Thai

Northern Thai

50. What language do Lawa par-
ents use with their children?

v Y

v v 9
wounaz lunyuuil

WAz linugn

9 Y Y

Y ' v
Younauaiz lunyuiuigniun

BLHIINUYN

a. (If not Lawa) Why not
Lawa?

9 v 1
@ lulynuday
v 9 Y
Wl lulalyawday

v ' 1
(m"lu%mmmx) INE DL
v

5m@gmmﬁa$

BILINGUALISM PROFICIENCY EVALUATION

= [f“best” language is Lawa: Evaluate their ability in their next best language that has

literature.

» If“best” language is something else (that has literature), and they did report some ability
in Lawa, then ask about Lawa proficiency here (for the purpose of vitality). In this case,
change “[LWC] person” to “your parents” or “the old people” or whatever you
decide is the group that does speak Lawa well.

= LWC (below) stands for the language being tested.

* [fyou know from observation that the subject can speak LWC very well, then only do the

last two questions.

* [fyoudon’t know (e.g. they have been answering all the questions in Lawa and
LWC=Thai), do all questions.

English

Central Thai

Northern Thai

51. INTERVIEWER OBSERVATION OF BILINGUAL PROFICIENCY

Next, [ want to ask you some
questions about how well you
can speak [LWC].

a1 penvzowniing
Y ]
iLwc] ladua vy

a1 vzowniy [Lwc] lad
2 lanes

52. Can you buy something in
[LWC]?

Wil [Lwe] lumsseves
1o lvw

'8 ewey lumugeovesla
o

53. Can you tell about your
family in
[LWC]?

NausouNsINUATOUAS?
il

[LWC] Yol

diausesnaund 11y [LWC]
lane

54. If you overhear two [LWC]
people

ol laguauya [LWC] 7

ol lagunug [LWC]AMa...

speaking [LWC] in the
A019...
market...
a. Can you repeat in Lawa ...ﬁmﬂmmmumgﬂu

what you heard?

Y
Mr1aaz la vy

Y Y + Y
tgauluniwidizlane
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English Central Thai Northern Thai
b. Can you repeat in [LWC] ﬁwammmmmnﬁu ﬁ' v 1 ] y 9’11
9 2agvNUU [LWC| 1 vy
what you heard? TWC llﬂllﬁl]

55. Could you use [LWC]
explain to a

fAemsaly [LWC] tie
oS0 In

Fansa’lo [LWC] tiloed

[LWC] person how to do N DoMUY oA
b2 AU [LWC] N8IV
your job y [LWC] sxauAer lano
1a 1y
English Central Thai Northern Thai

56. Can you speak [LWC] as
fast as a [LWC] person and
still be understood?

ina [Lwe] T amiy
A [LWC]
pazauitduanle'luy

ﬂy’ej [LWC] JaTaminnu
[LWC]

lﬂl < Y + [
waznudunu lanene

| 57. Can you speak [LWC] as

#Aa fiya [LWC] lad

il [Lwcy ladmnu [LWC]

well as a ,
[LWC] person? mnuay [LWC] Tl o
LANGUAGE ATTITUDES
English Central Thai Northern Thai

Next, I have some more
questions about Lawa language
and people.

@a”lﬂ%muﬁwmmﬁmﬁu

mmmmavﬂumw

58. Would it be appropriate for a
young Lawa man to marry a
Thai / Northern Thai
woman?

mwmﬂmwumqmﬂuw
WaNau ne / auilos ag
NIFTAEAaETHRIRY

Yy 9 [ Y
o11faedrzunanuiuldinuy
Ine / auiioq vz aune

a. (If no) Why not?

(m"lummxﬁu) INS1Y
9215

Y 1
@ lumnzay) wzozria

b. (Ask if yes or no) Are there
many couples (like this)?

= ' 7 %
Hrianeg vy (9eaae
[ E2
AN URMAY Ing /
A
AULIBY)

= v dy ¥ %
Unaegne Aaeds

v Y+
uaanuiudsnning / au
=
YARN

59. What about a young Lawa
woman who wants to
marry a Thai / Northern
Thai man... would that be
appropriate?

Y Yy 9

1A mwwmmmmam
ﬂummﬂu“lm / AULDY
iz e vy

Y Y+

mﬂmmmmmuﬂuﬂmaﬂu
ng / Auiiied wxmazaune
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English

Central Thai

Northern Thai

a. (If no) Why not?

Y v
@ g an) mig
02 15

v [
(m"lummzﬁu) INIL DL

b. (Ask if yes or no) Are there
many couples (like this)?

) ' ¥ a o
Hriateg vy (AMaNEY
v Y
HAINUAUHIEAY INne /
A
AULNDI)

Y I+

unaegne Aaaaizunaay
Y

Auifoneaulne / auilo

60.Are there Lawa people in
this village who do not
speak Lawa?

v 9 E4 v ]
Tunyumdiiauaazily

Y
lawaniwaaz lvn

Y Y

v 9 4
Tunyuiiaudizaveg

NMYIAITND

a. Why don’t they
speak Lawa?

[ J
W lunvalulananiun

E4

N2 HIUVIDIUDYN 1L

= e e
7 4
© 2| b.Howdoyoufeel | jv, - Y ﬁwd 2 ,
=G about that? N3anNoy1els ganve laney
c. Why? Ms1zes b3 INZ 0T

61. Other than speaking Lawa,
how are Lawa people differ-
ent from other people?

U’E]ﬂflﬂﬂﬂTiW“ﬂﬂWHWﬁ’JZ
Y ]
blﬂ AUNIZ LA ﬂuﬁu Len

v Y
AAUHI 114

+ Y 4

uaﬂﬁnﬂmuqmmé’aﬂﬂ
AUGIL AL AUDY UANAIINU

ga'lanoq

62. Do you think of yourself
first as Thai, Khonmuang,
Lawa, or something else?

Fausniiaandrouduau
0215 ..
A 1
au'lne / auiiied / augday
A A
130 U

A Yo '3 H
Fasnd danaeauauo
WEQ . AU INY / AU /
AR

A AUIFIDUE

63. Twenty years from now, do
you think there will still be

Aa ' a 7 7
WAA1DN 20 YV 19HUT 9

v A

v Y c!ydl
GIULAN 11!143{].]’]1!11‘1/]%5

Y Y v Y
Jaanunu 20 01aavun

Y Y Y

v A ' ' =
wdiageeulunyiuag

children in this village who g m‘mﬁl’g‘vulﬂy
can speak Lawa? wan1aaz la 1 Tvu o
1no

~ | aHowdoyoufeel | ;», vy _ :
5 13 about that? W3anoonls Uganaz lanos
& 5
= 2 o

€ | b Why? mizezls N2 DLHEA
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*** JF ALL FOUR CRITERIA WERE MET, THEN CONTINUE ***

Explain the RTT procedure:

We would like to play a tape for you to hear
and ask you some questions about the story
on the tape. Is that okay? It will probably
take about 20 minutes. You don’t need to

be concerned. If you feel troubled about a
question or unsure about how to answer, it
is no problem; you don’t have to answer.

iwreenztdamiluinases 2 Seaazou
o A4 o 4 Y
Aorwinediuseslumiil lalvuag 51
¥ ~ d‘ vy (%]
Az lgadszna i Aluaeandiue
Y A%< A v !
az migandwnlenie lunulanaisae
v v Y Y
aopdalad ludlu'ls luaesaeud lans

Here are the headphones. (We use
headphones to hear the sounds.)

] [ Y ]
Hyang a1l laneasfude)

*** ADMINISTER RECORDED TEXT TEST HERE ***

After playing the introduction, ask the following two questions:

v Y Y v + 0
Do you understand?” | §j,9179 Ty, Jinlane
“Can you hear the % o o N
sound clearly?” Wlagwdeasalvy | Uleguidesatans

DO NOT COUNT THE FIRST THREE QUESTIONS ON THE PRACTICE TEST!

If they score 5, 6, or 7 (out of 7) on the Practice Test, then administer the rest of the RTT.
If they score 5, note that this subject might be dropped later.

If they score 4 or less, dismiss the subject.

Thank you (if subject doesn’t pass the screening criteria).

Thank you for helping us in this work.

We hope that the things that we’ve done
together today will be very valuable. Thank
you very much.

v 9 [ v ]
YoUAUNINNYINI UL T TINT NN

A P ]
wiaeAuziiuilse Teyumnn veunaunay
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POST-RTT QUESTIONS
English Central Thai Northern Thai
Great job! Now we will ask .
you some questions about the AuINAL

person who told the second
story.

a0 ldis1azo1udouiineIf AU T oIN a0

64. Does this person speak

=

o ] E4
AUNAUTOIUYANIHIIE

Y 9 Y v
AUAIAT0YNIHIAIZAND

Lawa well? V13
_ c. Do you like
‘g Ie the way '
S8 they speak | ¥ 1 FOUND
= Lawa?
g 2 d. (If don’t , ,
AN hke?) Why [ @ 'luxen) mizesls @ luxeu) mizez 1t
not

65. Did you understand every-
thing or some things, or
nothing at all?

A 7 ! A
1y nnoe1s o
1190874

v Y
w39 lunlaag)

+ 9 T

s N0 130 YN
(M50 uamlflmaa)

66. Is the way he/she speaks the
same, a little different or
very different from the way
you speak?

MINAVOUYT AL NMTYA
voadi mieuiunnesis
W0 MafuIg Wi
AR LNN

Y Y

MIQUDIUY N NTYVDI
YA & Yo A

T miloununee1a nioe

1 1 1 Y
ANAUND 1130 AAULTR

67. (If not the same) How is it
different?

Y v A o v
(0 luwmilouiunneos)
v Y
AU 191N

Y v A o v
(0 luniloununneois)
A19AUZ laneq

68. Now that you’ve heard their
accent... where do you
think the person who told
this story is from?

2
Waduileauan...
1 1 1 [l v v
AaN AUl NTe oY
v Y
vy lvu

Y
Waduilequan...

S ST R S S
NAIT AUALUTDIUDYAN
9

YIUBDL

e .

69. What helps you to know
they are from that place?

Y v Y v Y
Hezlsurani luaasenatl

Y 4 E4

=~ [ ds)m) Al R =
UDSUINNYSTTIONANITD

70. How would you feel if your
child wanted to marry
someone from that place?

v

agnag ummuﬂmumﬂ
MANLVOIRIAF ] |
%gaﬂamﬂi

Y

ﬂWZ‘]ﬂ"U?Nﬂi] LL@NN‘Hﬂ'Uﬂ‘L!

91 Y

@mmﬂwumummﬂmm
5ol ﬁ%gjﬁﬂ%%wm

b. Why?

N2 15

WL LN
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English

Central Thai

Northern Thai

71. Do you often go to the
village where this person is
from?

r " R
i ldvyuvesganiodl
oo 11y

9 v Y v 1 4
Tllvyvruvesauansoi
(5909

72. How long do you usually
stay there?

UnaiioilUnniu oguiu
i ls

dS/S/ dﬂ/ﬂ) 'Q 9
aouad layu egiiumla

73. Do people from that area
ever come here?

v Y Y

ﬂuﬁnunnnnnﬁﬁunﬂwm

[ Y Y Y

AUKYUIUY UANNDIND

74. When you speak with
people from there, what
language do you use with
cach other?

) Y
Wienonuwan lyniwn
0215

Y

gnuHa luneznds

U

75. (If not Lawa) Why don’t you
speak to them in Lawa?

9 v v v Y Y
@ lulydqz) i1y ly ey
NMHIAY

Y v v

@ lulydaz) mnzozndang
v Y

1o lan18187

*#% NOTE: Only ask the next questions if they did not mention

Ban La-up! ***

76. What about Ban La-up, do
you often go there?

v Y v
i luuazguueslvn

Y Y v
Tlurazguizane

77. How long do you usually
stay there?

Unaiioiliniu eguiu
i s

dﬂlﬂ) :!9131 |Q Y
aouadl lUayu egiumla

78. Do people from Ban La-up
ever come here?

Y

[
ﬂuUTHE‘]gQUN"IVIUTJNllﬁM

4 Y Y

AUVIUAZYUUIATNDIND

79. What language do you
use with people from Ban
La-up?

) Y Y
enenuauLUazg 1y
Muezls

Yy & Y
Tlanmwiezndegiuauain

Y

1U1UAL YL

80. (If not Lawa) Why don’t you
speak to them in Lawa?

Y v [ v 9 v
@ lulydqz) v lulylaly
ﬂ1y1aaw

Y v ]
(a11u1maaw)gwwza$ﬁﬂqaq
ueﬂ%ﬂ1y1aaw

81. How would you feel if your
child wanted to marry
someone from Ban La-up?

ﬂwaﬂ% u@aa1uﬂ1wn4wu1
NV ﬂllW% iﬁﬂ
0814l

ﬂWaﬂ%@Qﬂ%uuﬁﬁﬁTuﬂUﬂu%
IINLHES Bllﬂ%”ﬁﬁﬂ%%
lanog

c. Why?

N2 15

N RPRRALE

a = o "4 4 o o i !
ﬂlauﬂmummnmiﬂmmu L’:ﬂﬁ’N’J”IEN‘Vl!j”IVIW@]’JEJﬂui]S’,LﬂuﬂiSTfJGBUN”Iﬂ VOUAUNINAL

Thank you for helping us in this work. We hope/expect that the things that we’ve done together
today will be very valuable. Thank you very much.
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A.5 Recorded Text Test

A.5.1 Introduction

The RTT is an intelligibility test designed to measure the amount of comprehension Lawa
speakers have of the La-up variety of Lawa. We spent one week in La-up developing this test.
The first stage of the test development consisted of eliciting, transcribing, and translating a story,
developing and translating test questions, recording the questions, and putting all these items
together on a test disc (using a mini disc player/recorder). Once the test disc was constructed,

the second stage of test development was to pilot test the questions on native speakers of La-up
Lawa. The goal for this pilot test was not to test the speakers, but rather to test the questions.
That is, if native speakers had difficulty answering a question, then that question was not suitable
for testing comprehension of La-up Lawa.

Once the questions were pilot tested, then the RTT was ready to be taken to the test sites. On this
survey, the test sites were Kok Luang (Western Lawa) and a few Eastern Lawa villages. Once at
the test site, further test development was needed before the RTT was ready for administration to
subjects. Namely, every item on the test disc, other than the La-up story, had to be translated into
the local variety of Lawa. For Eastern Lawa, we only translated them into the variety of Lawa
spoken in Bo Luang since all our background research and initial fieldwork indicated that the
Eastern Lawa villages all speak mutually intelligible and very similar forms of Lawa. Once all
the translation was done, these items were recorded and then back-translated into Thai in order
to check the Lawa translation. Finally, the recorded items were transferred to a test disc in the
proper order. After this, the test was ready for administration. Unlike the pilot test, this test was
designed to test the speakers to see how well they comprehend La-up Lawa.

A.5.2 Modifications to the RTT Protocol

In the usual RTT protocol, as described in Blair (1990) and based on Casad (1974), each subject
takes a short Practice Test before taking the RTT. For pilot test subjects, then, the subjects would
take a Practice Test and a Pilot Test, which would be for them a Hometown Test (HTT) since it is
in their own variety. Subjects at a test site, however, would take the Practice Test, a HTT, and the
RTT (a comprehension test of a story from a different variety). The Practice Test serves to help
the subject get used to the testing procedure (a warm-up test). The HTT acts as a control test,
allowing the researchers to screen out subjects who are poor test takers or not native speakers of
the variety at that location. Such subjects, were they allowed to take the RTT, could confound
the results if they get low scores; one would not know if low score were due to poor test taking
ability, being a non-native speaker, or to lack of comprehension.

In this survey, the functions of the usual Practice Test and HTT were performed by a single,
“Extended Practice Test.” Usually, a Practice Test would be a short story and 4-5 questions
translated into the subject’s own variety, and the HTT would be a longer, 2—5 minute story
elicited in the subject’s own variety and containing 10 questions. This elicitation of the HTT
story implies the need to develop questions and pilot test those questions, at every test site. When
testing comprehension of many different varieties, this does not involve that much extra work
since a pilot-tested story is needed at most sites anyway (in order to test comprehension at other
sites). But when, as in this survey, one is testing comprehension of only one variety, elimination
of the elicited story can save an enormous amount of time.
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The Extended Practice Test consisted of a story originally elicited in Northern Thai and pilot
tested in Chiang Mai. Then, the research team modified the story slightly to make it simpler to
translate. Thus, at each test site, this story could simply be translated instead of needing to elicit
and pilot test a HTT. This test included ten questions, with the first three comprising the warm-
up test which was not scored, filling the role of the traditional Practice Test. The final seven
questions were scored and fulfilled the same function as the traditional HTT, that of a control test
to screen subjects.

Thus, in La-up, the subjects took the Extended Practice Test and the Pilot Test; which is actually
a little bit more than the usual RTT protocol calls for at a reference site. In Kok Luang and in the
Eastern Lawa villages, subjects took the Extended Practice Test and the RTT, which is a little less
than the usual RTT protocol calls for at a test site.

A.5.3 Test Administration Protocol

In all cases, for each story, the subject first heard the story in its entirety, and then heard the story
broken up into pieces, or “breath groups” with questions inserted after each breath group. The
test was paused after each question so the subject could answer the question. For the first three
questions of the Extended Practice Story (the warm-up test), subjects were allowed to hear any
part of the story or any question more than once. However, for the final seven questions of the
Extended Practice Test, and for the entire RTT story and questions, no part was replayed. If a
subject asked for a replay, we or our helper explained that it was fine if they could not answer
and that we would just continue with the test.

A.5.4 Pilot Test

In La-up, we elicited three stories, only one of which was suitable for an RTT story. A La-up
resident who is literate in Lawa then listened to the story and transcribed it for us in both Lawa
and Thai. He then explained the story to us in detail (in Thai) so that we could translate it into
English. After this, we brainstormed questions and narrowed them down to a total of 19 pilot
test questions covering a range of semantic domains and grammatical categories. With the help
of another La-up resident, we translated and recorded the questions in La-up Lawa, along with
a test introduction and some transitional sentences. Then we asked yet another La-up resident to
back-translate the questions into Thai for us to check the translation. Our local helper also wrote
an answer key for us for the tests. Finally, we transferred all the recordings in the right order onto
a final pilot test disc. Thus, the pilot test consisted of the following five items (with transitional
statements between each pair of items):

Introduction

Extended Practice Test Story

Extended Practice Test Story with 10 questions inserted at the appropriate places
RTT Story

RTT Story with 19 questions inserted at the appropriate places

Nk v =

All of these items were recorded in the local La-up variety of Lawa. After the pilot test, the best
10 questions were selected for use at the test sites (see the following sub-sections for details on
the question selection). Thus, the test at each village where we tested comprehension of La-up
Lawa consisted of the same five items as above, except that there were only 10 questions in #5
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and all the items, except the RTT story, were translated and recorded in the Lawa variety of that

village.

A.5.4.1 Extended Practice Test

Tables 13 and 14 show the Extended Practice Test in English and Central Thai. We named this

story the “Stolen Motorcycle Story.”

Table 13 — Extended Practice Test (English)

Breath Group Question Answer

1. When did the

Yesterday, I went to the store storyteller go yesterday
to the store?

to buy some eggs to make 2. What did the

Warm-up Test vy g8 storyteller go eggs

lunch.

to buy?
3. How did the

I walked to the store storyteller get by walking
to the store?

4. What
and I heard some people saying that there was a happened it was stolen by a
robber who had stolen a motorcycle. to the robber

motorcycle?

5. Where
It was parked in front of the store, was the in front of the store

motorcycle

parked?
so [ was surprlsed that the owner of the ' the owner of the
motorcycle did not see her motorcycle being . .

6. What did the motorcycle did see,
stolen. But then the seller told me that the owner seller sav? but did not catch him
of the motorcycle did see, but did not catch him in Y .

] In time.
time.

7. How many
Two men chased after the robber, men chased two

after the
robber?

8. Where did the

but the robber drove away into the woods. robber flee the woods

to?
Later, we got the news that they were able to 9. What was the | that they were able to
catch the robber. news? catch the robber
At first, I felt sad for the owner of the motorcycle, | 10. At first, how <ad
that her motorcycle was stolen, did she feel?

but now I feel happy for her.

(no question)
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A.5.4.2 La-up Story and Questions

Table 15 shows the La-up story and pilot test questions. We called this story the “Bee Story.” For
future reference, the shaded questions were the ones that were evaluated as among the ten best
and used for the final form of the RTT at the test sites.

Table 15 — La-up Story and Pilot Test Questions (English)

Breath Group Question Answer
Now I want to tell a story from my life. Once when
. How old was
I was small, back then when I was small, around 7 Seven
the boy?
years old.
. Who did he go
One time, | went with my mother to the fields. to the fields Mother
with?

. At this time,

Then was the time that the rice was full ear ripe. how was the Full ear ripe
rice?

And I was still small. Then when we arrived at the

fields, mother also went to see the fields, the rice in . What did the

water spout. Then, when a little past noon, when I
was bathing... Because I was still a small child so
mother bathed me.

mother doing
to the boy?

the fields was very beautiful. That time when we were boy go to do in | Play

at the fields, I was still a child. I went on an outing to the water?

the fields. I went to play in the water.

I went to play in the middle of the rice plants. It was

a fun event when I went with mother. And then, when

. . . Just after noon,

it was noontime, the sun was very hot. At the fields, .

mother had me bathe in a stream. There was a small Bathing him

At the time, I was bathing, there was a swarm of bees
that flew/came.

. When he was

bathing, what

Swarm of bees

boy run to?

flew/came?

A whole lot. Mother and I, at that time, at first we saw | How many
only one bees did they One

' see at first?
So when many came, they crowded around me and
mother. They stung me... stung my head, stung my . When the bees
neck, stung my back... all over my body. It hurt really came, what Clothes
badly. I cried there at the stream. Mother also cried. did he hurry to
Then I didn’t know what to do. I hurried to gather my gather/do?
clothes.
I grabbed all my clothes. I ran back to the field hut. - Where did the Field hut




Table 15 — La-up Story and Pilot Test Questions (English) (continued):
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my mother to carry me home. In the morning of the
next day, it was Saturday, and when Sunday arrived
mother had stomach pain and had the baby.

Breath Group Question Answer
10. What did his
Mother carried me but I was heavy for her. mother do for | Carry him
him?
11. At that time,
That was the time mother was pregnant with my what was
o1 . , Pregnant
youngest sibling. his mother’s
condition?
After that mother didn’t have much strength. I cried 12. What did the
as we went. After that mother gathered our things. bees do to the | Chase them
When we arrived at the field hut, we didn’t know two of them?
what to do. Those bees chased us to the hut. )
After that, I and rnot'her hurried to gather our things 13. What did the “Mother,
and went home. I cried to my mother. [ remember bov sav to his | T can’t oo
that I asked mother to carry me on her back. I said, Y say & .
« ) » mother? anymore.
Mother, I can’t go anymore.
The bee stings hurt terribly. My whole body was 14. What did “Alas, son,
swollen. “Please carry me,” I said to mother. Mother mother say to | I can’t carry
said, “Alas, son, I can’t carry you.” Mother said that. him? you.”
Because mother was pregnant with the youngest 13. What did the
: : . boy do the
child. But we kept going. I cried the whole way Cry
whole way
home.
home?
16. When they
Upon reaching the village, mother went to reached the vil-
grandmother (paternal) and grandfather’s (paternal) lage, to whose | Grandparents
house. house did they
go?
Grandfather and grandmother were in the house... R -
. grandparents Medicine
gave me medicine. .
give the boy?
They spread medicine on my body to relieve the
sting symptoms. After that, they build a fire. I sat up
against the fire and they made many kinds of Lawa
herbal medicines for me. Afterwards, the symptoms 18. On Sunday, .
. . Stomach pain/
got a little better. That was one thing I remember all what was
i } . . , mother had
my life. It was one experience of my life as a child. mother’s bab
I’ve never forgotten this story at all. That I cried for condition? Y




105

Table 15 — La-up Story and Pilot Test Questions (English) (continued):

Breath Group Question Answer
That was the last born of my family. He’s the
one named Iruh in our family. My poor mother. 19. What makes his
When I was older, mother told me this story. If she mother think of | (Seeing) bees
sees a swarm of bees, mother thinks of this story this story?
immediately.
I usually think of this story, too. That was one time. It
was a story about when I went to the fields with my No question NA
mother.

The following section describes the results of the RTT pilot test.
A.5.5 Pilot Test Results

The La-up story Pilot Test consisted of the Extended Practice Test and the La-up story and
questions. Demographic information about the subjects is given below, along with the test
results.

A.5.5.1 Subject Demographics

Out of 13 RTT Pilot Test subjects, one subject (subject #9) was not included in the scoring due
to poor performance on the Extended Practice Test. Thus, the final sample was made up of 12
subjects, as shown in table 16:

Table 16 — Pilot Test Sample Size by Age and Gender

O
Gender 534 Age 35T Total
Female 3 3 6
Male 3 3 6
Total 6 6 12

All 12 subjects passed the screening criteria specified in Section 4.3.1. All were born in La-

up and grew up in La-up, but over half (seven of 12) spent a year or more in Chiang Mai

or Bangkok. All 12 spoke Lawa first and currently speak it best. Only two subjects were
monolingual in Lawa. For the other 10, languages spoken include Central Thai, Northern Thai
and Karen. All 12 have Lawa parents who were born in La-up, spoke Lawa first, and spoke Lawa
to the subjects when they were children. The following two tables describe the occupations and
educational attainment of the subjects:



Table 17 — Occupations of Pilot Test Subjects

Occupation Number of Subjects
Farmer 8
Farmer, Metal Worker, and Tambon leader 1
Farmer and Seller 1
Metal worker 1
Weaver and Seller 1
Total 12
Table 18 — Educational Attainment of Pilot Test Subjects
Years of Education Number of Subjects
0 4
6 2
9 2
10 1
12 3
Total 12

A.5.5.2 Extended Practice Test Results

In order to pass the control test screening criteria and be considered a native speaker and an
adequate test taker, a subject had to answer five of the final seven questions on the Extended
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Practice Test correctly. Twelve subjects passed and one failed (subject #9). The following table

shows the test results for each question by subject, where “1”” means “correct,” “0” means

“incorrect,” and “0.5” means “half credit.”
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Table 19 — Extended Practice Test Results (La-up, RTT Pilot Test)

Subject gz:;ntmlljlls) Scored Questions Total
1 2 3 4 5 6 7 8 9 10
1 1 1 1 1 1 1 1 1 1 1 7
2 1 1 1 1 1 0 0 1 1 1 5
3 1 1 1 1 1 0 1 1 1 1 6
4 0 0 1 1 1 1 1 1 1 1 7
5 1 1 1 1 1 1 1 1 1 1 7
6 1 1 1 0.5 1 1 1 1 1 1 6.5
7 1 1 1 1 1 0 1 1 1 1 6
8 1 1 1 1 1 0 1 1 1 0 5
9 0 0 0 0 0 0 0 - - - 0
10 1 1 0 1 1 1 1 1 1 1 7
11 0 0 0 1 1 1 1 1 1 1 7
12 0 1 0 1 1 0 1 1 0 1 5
13 1 1 0 1 1 1 1 1 1 1 7
Total 9 10 8 11.5 12 7 11 12 11 11
Percent | 75% | 83% | 67% | 96% | 100% | 58% | 92% | 100% | 92% | 92%

Note that subjects generally did worse on the first three questions. It is not clear if this is because
they were just getting used to the procedure or because these questions were not translated

well. If the former, then three questions was a good choice for the length of the warm-up test
since they scored almost perfectly for the remaining questions, with the exception of question

6. The reason so many missed question 6 was probably because of a confusion between the two
“owners” in the story. The question asked, “What did the seller (the owner of the store) say?” and
the answer was supposed to be “the owner of the motorcycle did see, but did not catch him in
time.” Therefore, we omitted question 6 from the Extended Practice Test from then on.

A.5.5.3 Question Evaluation Results

Table 20 provides the pilot test results for the La-up story. Note that subject 9 did not pass the
practice test and so was not given the rest of the pilot test.



Table 20 —La-up Story Pilot Test Results
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. Question
Subject Total
1 2 3 4 5 6 7 8 9 10 11 12 13 14 15 16 17 18 19
1 1 1 1 1 1 1 0 0 1 1 1 1 1 1 1 1 1 1 0 16
2 1 1 1 1 1 1 1 0 1 1 1 0 1 1 1 0 1 1 0 15
3 1 1 1 0 1 1 0 1 1 1 1 1 1 1 1 1 1 1 1 17
4 1 1 1 0 1 1 1 0 1 1 1 1 1 1 1 1 1 1 0 16
5 1 1 1 1 1 1 1 1 1 1 1 1 1 0 1 1 1 1 1 18
6 1 1 1 1 1 1 1 0 1 1 1 1 1 1 1 1 1 1 1 18
7 1 1 1 1 1 1 1 1 1 1 1 1 1 1 1 1 1 1 1 19
8 1 1 1 0 1 1 1 0 1 0 1 1 1 1 1 1 1 1 0 15
10 1 1 1 1 1 1 1 1 1 1 1 1 1 1 1 1 1 1 1 19
11 1 1 1 0 1 1 1 0 1 1 1 1 1 1 1 1 1 1 0 16
12 0 1 1 1 0 1 0 0 1 1 1 0 1 1 0 1 1 1 0 12
13 1 1 1 1 1 1 1 0 1 1 1 1 1 0 1 1 1 1 1 17
Total 11 12 12 8 11 12 9 4 12 11 12 10 12 10 1 11 12 12 6
Percent | 92% | 100% | 100% | 67% | 92% | 100% | 75% | 33% | 100% | 92% | 100% | 83% | 100% | 83% | 92% | 92% | 100% | 100% | 50%
Final
ﬂ%ﬂ YES | YES | YES YES | YES YES YES YES YES YES
L _Question
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The goal was to have at least ten questions that all subjects answered correctly. These would
then be used for the final form of the RTT to be administered elsewhere. However, there were
only eight questions that everyone answered correctly. Subject 12 did not seem to hear very
well, gave many unusual answers, and scored only 12 out of 19, by far the worst. He was the
only subject to miss Questions 1, 5, and 15. Keeping these questions gave a total of 11 good
questions. Question 18, however, was dropped, in order to make the test shorter (Question 19
was too difficult and Question 18 was preceded by a 45-second breath group). So in the end,

the final form of the RTT consisted of seven of the eight “perfect” questions and the three that
only Subject 12 missed, leading to a total of 10 questions for the final form of the RTT. These 10

questions are indicated by a “YES” in the final row of the table.
The final form of the La-up story test looked like the following:

Table 21 — La-up Story and RTT Questions (English)

Breath Group Question Answer
Now I want to tell a story from my life. Once when |
. How old was
was small, back then when I was small, around 7 years Seven
the boy?
old.
. Who did he go
One time, [ went with my mother to the fields. to the fields Mother
with?
. At this time,
Then was the time that the rice was full ear ripe. how was the Full ear ripe
rice?

And I was still small. Then, when we arrived at the
fields, mother also went to see the fields, the rice in the
fields was very beautiful. That time when we were at
the fields, I was still a child. I went on an outing to the
fields. I went to play in the water. I went to play in the

. Just after noon,

what was the

flew/came?

middle of the rice plants. It was a fun event when I went mother doing Bathing him
with mother. And then, when it was noontime, the sun to the bov?

was very hot. At the fields, mother had me bathe in a v

stream. There was a small water spout. Then, when a

little past noon, when I was bathing... Because I was still

a small child, so mother bathed me.

At the time I was bathing, there was a swarm of bees ' ZZ ?}ii;ewvilzst Swarm of
that flew/came. ’ bees




Table 21 — La-up Story and RTT Questions (English) (continued):
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me medicine.

Breath Group Question Answer
A whole lot. Mother and I, at that time, at first we saw
only one. So when many came they crowded around me
and mother. They stung me... stung my head, stung my
neck, stung my back... all over my body. It hurt really . Where did the Field hut
badly. I cried there at the stream. Mother also cried. boy run to?
Then I didn’t know what to do. I hurried to gather my
clothes. I grabbed all my clothes. I ran back to the field
hut.
. At that time,
Mother carried me but [ was heavy for her. That was the what was
. . o1 . , Pregnant
time mother was pregnant with my youngest sibling. his mother’s
condition?
After that, mother didn’t have much strength. I cried as
we went. After that, mother gathered our things. When
we arrived at the field hut, we didn’t know what to do. . What did the “Mother
Those bees chased us to the hut. After that, I and mother boy say to his | I can’t go
hurried to gather our things and went home. I cried to mother? anymore.”
my mother. [ remember that I asked mother to carry me
on her back. I said, “Mother, I can’t go anymore.”
The bee s‘:ungs hurt tembl}i., My yvhole body was  What did the
swollen. “Please carry me,” I said to mother. Mother
o , ,, . boy do the
said, “Alas, son, I can’t carry you.” Mother said that. Cry
. : whole way
Because mother was pregnant with the youngest child. home?
But we kept going. I cried the whole way home. '
Upon reaching the Vlllage,, mother went to grandmother 10. What did the
(paternal) and grandfather’s (paternal) house. -
: grandparents Medicine
Grandfather and grandmother were in the house... gave :
give the boy?
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Table 21 — La-up Story and RTT Questions (English) (continued):

Breath Group Question Answer

They spread medicine on my body to relieve the sting
symptoms. After that, they build a fire. I sat up against
the fire and they made many kinds of Lawa herbal
medicines for me. Afterwards, the symptoms got a little
better. That was one thing I remember all my life. It was
one experience of my life as a child. I’ve never forgotten
this story at all. That I cried for my mother to carry me
home. In the morning of the next day, it was Saturday, No question NA
and when Sunday arrived mother had stomach pain

and had the baby. That was the last born of my family.
He’s the one named Iruh in our family. My poor mother.
When I was older mother told me this story. If she sees a
swarm of bees, mother thinks of this story immediately. I
usually think of this story, too. That was one time. It was
a story about when I went to the fields with my mother.
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Appendix B Village-Level Results

This appendix details the information collected at the village level. Table 22 shows which
village-level instruments were administered for each location. The sub-sections that follow
present the results for each instrument and for each village visited during the fieldwork. The final
two subsections provide a comprehensive list of Lawa villages and an estimate of the population
of each Lawa village.

Table 22 — Village-Level Instruments by Location

Dialect
ety T | |
Interview

La-up 1 1
Pa Pae 12

awa | Livang Neua 1"
Kok Luang 1 1
Total 4 ) 0 0
Kong Loi 1 |
Bo Luang 1 1 { 1
Bo Sangae 1

Eastern | Bo Phawaen

Lawa | wang Kong 1 {

Khun 1
Na Fon {
Total 1 4 p ;

4 This interview was a pilot test of the instrument and took place in Chiang Mai.
b This interview was done in Kok Luang with a teacher who is from La-ang Neua.
¢ Two VL-SLQs were done in Kok Luang, but the information is combined in this section.

4 Two VL-SLQs were done in Bo Luang and one in Bo Sangae but the information is combined in this section.
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B.1 Dialect Perceptions

A Dialect Perceptions Group Interview was administered to representatives of four Western
Lawa villages and one Eastern Lawa village. The following sub-sections describe the sources

of information and a summary of the results for each village. The information for each village
represents the reported perceptions of the relationships between the speech of that village and the
speech of other Lawa villages, from the perspective of that village.

The following schematic illustration of the geographical groupings of Lawa villages will help
you remember the various villages that will be referred to as you read the information in this
section. This illustration is not to scale. It is intended only to show the relative locations of the
villages that you will read about in the following data. Village names surrounded by dashed lines
indicate the five villages for which a DPGI was conducted. We did not actually visit La-ang Neua
and Pa Pae; rather, we interviewed subjects from those villages at other locations.

Northern
Villages

Kok Noi

Mut Long

Central
Villages

¥—_] North-Central

Villages

Omphai
Phae \ Villages
Mae Sariang Eastern Lawa
Villages Villages SN
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Note in particular that the villages “Phae,” “Pa Pae,” and “Pae” are distinct. Phae is close to Mae
Sariang, Pa Pae is in the Central Group, and Pae is in the Northern Group.

Also, I must emphasize that the information in this section is reported dialect perceptions. The
information here does not necessarily indicate the presence or lack of inherent intelligibility
between any particular Lawa villages. Rather, it indicates subjects’ perceptions of the relative
ease of communicating with those from other villages, either because of inherent relationships
between languages or because of contact.

B.1.1 Western Lawa Dialect Perceptions

B.1.1.1 La-up

We interviewed five men, ages 35 to 67 in La-up. One of the men, age 35, acted as a translator
for us when necessary (from Lawa into Central Thai). Not very far into the interview, this man
started answering all the questions, with the others just agreeing with him. He was a man whom
the research team trusted and had interacted with a great deal, so it might have been that he was
the one who felt most comfortable speaking to us.

When we started asking the questions about which villages are the same and different from La-
up, the subjects started listing villages with their impression of the percentage comprehension
that La-up people have of each village (see Table 23). For example, they said that when talking
with people from Dong, La-up people understand about 90% of what is being said. They were
not very specific about this; it could have meant that they are about 90% ‘“the same” in some
sense other than comprehension (e.g. vocabulary, accent, etc.). Nevertheless, these figures give
some kind of relative ranking of Lawa villages in terms of how “similar” their speech is to La-up
Lawa for some unspecified definition of “similar.”

In addition to what is shown in Table 23, some other comments from the La-up DPGI were as
follows:

» The Lawa villages that La-up people have the most contact with are Dong, Saam, and Chang
Mo. People from these villages, along with people from Pa Pae, go to each others’ festivals.

» The speech of Western Lawa people from other villages who move to La-up sounds just like
La-up Lawa within one year.

Additionally, one resident of La-up said that she has made trips to Mut Long and their variety
of Lawa is very different from hers. However, the difference in their speech is not an obstacle to
communication because the people there understand La-up Lawa. It is not clear if this comment
indicates that those from Mut Long inherently understand La-up Lawa or if she is referring to
those in Mut Long who have had prior contact with La-up Lawa and therefore have acquired an
understanding of it.
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---“indicates that the subjects did not make any comments relevant to that cell of the table.

Percent
. Similarity . o
Village T L Difference Intelligibility
Lawa?*
Western Lawa villages
The accent is “harsher” than
o in La-up (the La-up accent is .
Dong 0% “softer”’). They write Lawa the
same.
Saam R0% They wr}te. the‘sarr'le but their |
pronunciation is different.
La-ang 80% - -
La-up people and Chang Mo
people can understand about
Some words are different, as 75% when each speaks his own
V) s
Chang Mo 5% well as the accent. variety. Children understand
less because they have had less
contact.
The vowels and consonants
are different from La-up and
Pa Pae 70% they have started writing Lawa | ---
differently than they write it in
La-up.
When speaking with La-
up people, speakers from
The The speech variety of those in | these villages change to be
villages these villages is “between Kok | more similar to La-up Lawa
of the Luang and La-up but closer to | (especially Christians). If
Northern 70% La-up.” They did not specify they do not change, they
Group ° if this meant they are closer to | still understand La-up better
other La-up than to Kok Luang or than La-up understands them
than Kok they are closer to La-up than (presumably due to the fact that
Luang Kok Luang is. La-up Lawa is the variety used

when Christians from different
villages get together).
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Village

Percent
Similarity
with La-up

Lawa?®

Difference

Intelligibility

Kok
Luang

40-50%

Totally different from La-

up. La-up people do not
understand Kok Luang Lawa.
It has different vocabulary. The
La-up subjects claimed that
La-up Lawa is older because
the village has an older history.

If a Kok Luang person hears
La-up Lawa for the first time,
he will understand only about
20%. However, if someone
from one of the other Northern
group villages were to hear
La-up Lawa for the first time,
they understand more than
someone from Kok Luang would
and would have no problem
communicating.

Many in Kok Luang do in fact
understand La-up Lawa due to
contact since La-up Lawa is the
central variety.

Kok Luang people and Bo
Luang people (Eastern Lawa)
would understand only about 5%
of each others’ speech.

Eastern Lawa villages

Bo Luang

50%

When La-up people meet Bo
Luang people, each speaks his
own variety and they understand
about 50%. They do not change
their speech to be like each other.
[NOTE: Those in Bo Luang
reported using Thai with Western
Lawa people.]

Kok Luang people (the most
distinct Western Lawa variety)
and Bo Luang people would
understand only about 5% of
each others’ speech.

Kong Loi

50%

2Some of the comments made by the subjects imply that the percentages in this table reflect actual
comprehension, not just inherent intelligibility.
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Note that these percentages do not indicate which villages’ speakers can understand La-up Lawa; they
only indicate a relative similarity ranking of some sort.

B.1.1.2 Pa Pae

The source of the dialect perceptions information from Pa Pae is from a pilot test of the DPGI
that we did in Chiang Mai, before the survey fieldwork. The subject was a 48-year old Lawa man
who lives in Chiang Mai. He lived in Pa Pae from birth until about age 29. Then he went to La-
ang Tai (for about two years) and La-ang Neua (for about six years). He has been in Chiang Mai
the last twelve years. His wife is 42 years old and lived in La-up from birth to age five or six.
Then she lived in Mae Sariang until 12 years ago, when she and her husband moved to Chiang
Mai.

The subject reported that every Lawa village has its own unique accent, but they still can all
understand each other. The villages that were reported to be a little different from Pa Pae
are La-up, Dong, Saam, La-ang Neua, and La-ang Tai. People from these villages understand
just about everything when hearing Pa Pae Lawa, but there are some words and pronunciations
that must be explained. When Pa Pae people speak with people from these villages, each person
speaks their own variety and can usually communicate. Sometimes, however, the Pa Pae person
changes their speech to sound more like La-up Lawa.

The villages that were reported to be very different from Pa Pae are those in the Northern
Group, as well as Bo Luang (Eastern Lawa). As for the villages in the Northern Group, the
subject reported that before Christianity came to the Lawa, they could not communicate with
each other. However, now they can understand each other better because of the increase in
contact due to Christianity. When asked how these villages are different in their speech, the
subject responded that the accent and some words are different. He reported that, when speaking
with someone from one of these villages, if they each speak only their own variety, they do not
understand each other at all. In order to communicate, they both switch to La-up Lawa.

When asked “In what village would you say Lawa is spoken most purely?” the subject answered
“La-up.” The reason he gave is that it has “longer” sounds and slower speech, so it is easier for
others to understand.

B.1.1.3 Kok Luang

The sources of the dialect perceptions information from Kok Luang are the village leader along
with two or three other men. They reported that no other Lawa village speaks Lawa like they
do in Kok Luang. They reported many things about many villages, but it is not clear which
ones they consider “a little different” or “very different.” They reported that when speaking
with people from another Lawa village, the person from Kok Luang will always change their
speech to match that of the other person in order to facilitate understanding. While this might
be generally true, it is not true for everyone in Kok Luang. One of the RTT subjects from Kok
Luang reported that if people from La-up come to Kok Luang, Kok Luang people need to think
for a minute before answering, and when people from Kok Luang go to La-up, they still have to
use Kok Luang Lawa because it is hard to change to the La-up variety. More specific comments
about each village are listed below:
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» Kok Luang people understand the speech of Pae (the closest Lawa village to Kok Luang), but
adjust their own speech towards the Pae variety to accommodate them.

» When speaking with someone from Mut Long (another village from the Northern Group),
Kok Luang people adjust their speech towards the Mut Long variety. If they did not, the Mut
Long person would not understand them. They reported that Mut Long Lawa is even more
different from Kok Luang Lawa than is La-up Lawa. Those in Mut Long have fast speech.

» The village that has the most different speech from Kok Luang is Bo Luang (Eastern Lawa).
The second most different is Chang Mo.

» They reported that there is much contact between Kok Luang and other Western Lawa
villages. People come to visit often from Dong, Pae, Ho, and also from many Karen villages.
When Kok Luang people travel, they usually go to other Northern villages (Pae, Kok Noi,
Ho, Khong, and Mut Long). They also go to Mae Sariang often for work and school.

» Before La-up Lawa was developed into a written language, those in Kok Luang did not
understand it very well. But, due to the contact that arose from having a written language
and from Christianity, many have now acquired bidialectal proficiency in La-up Lawa. When
a Kok Luang person hears La-up Lawa for the first time, it is difficult to understand some
words.

» When asked which village speaks Lawa the most purely, they responded that La-up Lawa is
“cool,” “pretty,” “sweet,” and “softer,” while Kok Luang Lawa is a little “strong.” They said
that La-up Lawa is the central variety since it has the written language and it has the Bible;
they felt that its vowels are easier vowels to write.

» They reported that, before La-up Lawa became a written language, Lawa did not have a
“central” variety.

B.1.1.4 La-ang Neua

The source of the dialect perceptions information from La-ang Neua is a 29-year old male
teacher at the school in Kok Luang. He lived in La-ang Neua until he was 12 years old. His
mother is from Mut Long but moved to La-ang Neua after getting married. He has also taught in
Pa Pae for four years.

He reported the following information about a number of Lawa villages, but it is not clear which
ones he considers “a little different” and “very different.”

There are no villages where people speak Lawa exactly like it is spoken in La-ang Neua, but the
varieties spoken in La-ang Tai and Saam are the most similar. His mother is from Mut Long.
She spoke her own variety after moving to La-ang Neua and the people there understood her. He
learned La-ang Lawa from his father and cannot speak Mut Long Lawa.

Omphai Lawa is more different from La-ang Neua Lawa than La-up Lawa is.
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Mut Long Lawa is more similar to La-ang Neua Lawa than Kok Luang Lawa is, because people
from Mut Long and La-ang Neua intermarry more often.

We wrote the following in the data notebook: “Pae Lawa and Khong Lawa are closer to Kok
Luang Lawa than La-ang Neua Lawa.” This is ambiguous and could mean either that “Pae Lawa
and Khong Lawa are closer to Kok Luang Lawa than they are to La-ang Neua Lawa” OR that
“Pae Lawa and Khong Lawa are closer to Kok Luang Lawa than La-ang Neua Lawa is.”

When the teacher lived in Pa Pae, at first he could not understand their variety of Lawa. After
about one year, he could understand it, but not speak it. After about three years, he could speak it.
He taught in Thai, so I infer that he may have had less opportunity to speak Pa Pae Lawa than a
typical resident, since he was using Thai all day. Perhaps someone whose job required speaking
in Lawa might have learned the Pa Pae variety sooner.

Those from La-ang Neua can understand La-up Lawa when they first hear it, as it is not very
different from their variety of Lawa.

The teacher gave the following list of villages, in order, from most alike to most different from
La-ang Neua:

La-ang Tai, Saam
La-up

Mut Long

Omphai

Pa Pae

Northern group villages
Bo Luang

Nk

Regarding Bo Luang, he indicated that he has not often met anyone from there and has never
been there. He spoke Thai with the few he has met.

B.1.2 Eastern Lawa Dialect Perceptions

The only Eastern Lawa village where a DPGI was conducted was Bo Luang. The respondents
were the assistant to the village leader (a man, age 30) and four other men, ages 27 to 76. The
assistant to the village leader provided most of the answers during the interview.

B.1.2.1 Perceptions of the Western Lawa

The Lawa themselves (both Western and Eastern) do not call themselves “Western” or “Eastern”
Lawa. They think of themselves as just “Lawa.” When those I am calling the Eastern Lawa refer
to where those I am calling the Western Lawa live, they often use the term “Omphai.” Omphai is
actually a particular Western Lawa village. This term has also been used in the literature to refer
to the group of villages up and down the mountain from Omphai. However, when the Eastern
Lawa use this term, they are referring to all the Western Lawa in general. Perhaps they use

this term because the Omphai group of villages are the closest Western Lawa villages to them.
Western Lawa from the Omphai group of villages come down the mountain daily to sell produce
in Kong Loi.
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Another aspect of the generic term “Omphai,” that the Eastern Lawa use for the Western Lawa, is
that it reveals that the Eastern Lawa lump all the Western Lawa together. In other words, they do
not recognize the distinctions in their speech. They just recognize that the Western Lawa speak
differently than the Eastern Lawa (who have less variation in speech between their villages).

Besides referring to the location of the Western Lawa as “Omphai,” they also sometimes refer to
it as “Mae Hong Son,” which is the province of Thailand where all the Western Lawa villages are
located, except most of the Northern villages. The Eastern Lawa are all in Chiang Mai Province.

When comparing themselves to the Western Lawa, the Eastern Lawa subjects reported the
following. They consider the Western Lawa to be their “elder siblings.” The two groups used to
be one group, but they separated during a war. They used to be “brothers,” now, “[the Western
Lawa] have the Lawa costume and we do the iron working.” Western Lawa say only a few words
the same as the Eastern Lawa, but, other than that, the two groups do not understand each other
very well. When asked to explain how the two kinds of Lawa differ, they indicated that the
vowels and the words are different. Additionally, they said that Western Lawa can be written, but
Eastern Lawa cannot. The subjects indicated that when they meet a Western Lawa person, they
“use Lawa for the first few words, but if we want to really talk, we use Northern Thai.”

It seems that in the past, the Eastern Lawa had more contact with the Western Lawa and some
people learned to understand their speech. The subjects indicated that the older generation
understands more of the Western Lawa speech than the younger generation. This is consistent
with what is reported by Lipsius (n.d.), as well as with an interview we conducted with the

head of Tambon Bo Sali (where Kong Loi is and which is the closest area to the Western Lawa
villages). We asked, “Can people here speak with Western Lawa people and understand?”

He answered, “Old people can pretty well, but my generation cannot well. We have to mix
Northern Thai. Omphai® is easier to understand than further away, such as Ban La-up.” This is
also consistent with our intelligibility testing results. As shown in Table 9 (Section 5.2.1), the
older subjects from Kong Loi and Bo Luang had a higher average comprehension score than the
younger subjects in their villages. This actually was not true for Khun, but of these three villages,
Khun is the furthest from the Western Lawa villages and so, presumably, had less contact with
them, even among the older generation.

There is not much intermarriage between the Eastern and Western Lawa. One of the Eastern
Lawa subjects said (somewhat tongue in cheek, I thought), “They do not marry with us because
we are not strong...we cannot carry cabbage. It’s not because we are ugly or because there are
not any young men...we have a lot, and we are good looking, but they do not want us because
we cannot handle the hard work, farming on the mountain.” I assumed that he was just being
humorous, but this same reasoning was expressed by another Eastern Lawa person who said that
the Eastern Lawa men are not as strong as the Western Lawa men, so the Western Lawa women
do not want to marry them. There seems to be a feeling that the Western Lawa are different, that
they have a different way of life that has to do with living in the mountains.

Another difference they pointed out between the two groups is religion. The Eastern Lawa have

* Here, the term “Omphai” is being used to refer to the group of villages near Omphai.
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more Buddhist temples. They said that Western Lawa people come to the Eastern Lawa for
religious reasons, seeking advice and direction. They added that spirit worship is very important
in Tambon Bo Luang. They said that the Western Lawa used to also have customs of animal
sacrifice, but the subjects were not sure if they still do.

B.1.2.2 Perceptions within the Eastern Lawa

According to Lipsius (n.d.), the oldest Eastern Lawa villages are Bo Luang, Bo Phawaen, and Bo
Sangae. At present, these three villages are all joined together and seem like one village, but, in
fact, they were distinct at one time and had slightly different varieties of Lawa. All three varieties
were mutually inherently intelligible, but that of Bo Sangae was more distinct. The other Eastern
Lawa villages were founded when people from one (sometimes two) of these three villages
moved and started a new village. Because of this, knowledge of the migration patterns basically
tells much of the story of dialect variation among the Eastern Lawa. Almost everything we heard
during the field work was consistent with Lipsius’ account of the origins of the Eastern Lawa
villages. In the table of Eastern Lawa villages (Table 33 in Appendix B.5), the groupings of the
Eastern Lawa villages are indicated by the letters “A,” “B,” and “C,” referring to the founding
villages (Bo Luang, Bo Phawaen, and Bo Sangae, respectively).

The Eastern Lawa subjects reported that all Eastern Lawa people speak Lawa about the same
with only some small differences. They indicated that the biggest differences with the majority
of villages are found in the following group of villages: Kong Loi, Khun, and Bo Sangae.
Also, when we were conducting a Group RTT in Na Fon, we asked the group about differences
between villages. They mentioned that the Lawa in Kong Loi has different vocabulary and is
as different from Na Fon Lawa as Central Thai is from Northeastern Thai (Isan or Lao). These
reports are perfectly consistent with Lipsius’ information, since he wrote that Kong Loi and
Khun were founded by residents of Bo Sangae, the village of the original three with the most
distinct variety. Additionally, the village leader of Bo Sangae indicated that the Lawa spoken
in Kong Loi has changed over time such that now it is different in accent. However, the Lawa
spoken in Khun, which was founded more recently, is still like the Lawa spoken in Bo Sangae.

When we asked them which village speaks Lawa the most purely, the subjects responded that Bo
Luang Lawa (their own variety) is the “easiest to listen to.”

B.2  Group RTTs
B.2.1 Bo Luang

When we arrived in Bo Luang for the fieldwork (March 13, 2006), we went to the house of the
village leader where we conducted a DPGI. While we had the subjects gathered, we decided to
conduct a Group RTT. There were seven subjects: the five DPGI subjects (men ages 27 to 76)
and two other men whose ages we did not record.

Wearing headphones, they simultaneously listened to the story from La-up. When we asked
about their understanding of the story, the assistant to the village leader did most of the
answering (as he did for the DPGI), but some of the others answered, as well. While they
were listening to the story, they looked very interested and they laughed or chatted when they
could not understand the words. They recognized the story as being “Mae Hong Son Lawa”
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but reported that they understood very little of it. One old man was more specific and said it
was from Dong (the village closest to La-up). Another old man said it was from Tuun (the
northernmost of the Omphai group of villages).

We asked them to tell us what the story was about. Here is some of their “retelling” (along with
what the story actually said in parentheses).
=  When the storyteller was a child, he went to the fields to harvest (when the storyteller was
a child, he went to the fields with his mother).
= He went to Chiang Mai and his mother carried him (his mother carried him to the field
hut).
= He called to his mother (he asked his mother to carry him).
= His mother made some medicine for him (his grandparents made some medicine for him).

Basically, they got some of the details right, many details wrong, and did not understand many
other details. This seemed to indicate that they were picking up isolated words and piecing the
story together from context. This did not give us enough information to estimate the level of
comprehension, although we suspected comprehension was rather low. We decided to continue
with our original plan and administer RTTs to a sample of the community.

Following is a list of some questions we asked them, along with their responses:

“Would children in this village understand this story?”
*  “They would not understand it at all.”

“Does this person speak Lawa well?”
* “They probably think their language is better. We think ours is better. In general, he
speaks good Lawa.”

“Did you understand everything, or some things, or nothing at all?”
*  One younger man said he understood “not even 30%.”
* A middle age man said he understood “about 50%.”
* The younger men kept insisting that one of the older men, who had had contact
with Western Lawa in the past, understood almost all of it, but he answered that he
understood ‘“some things.”

“Is the way he speaks the same, a little different or very different from the way you speak?”
*  “Very different. There were only four or five words that were exactly the same as
ours. His accent is different from ours.”

B.2.2 Na Fon

On March 16, 2006, we conducted a Group RTT in Na Fon. We were looking for the village
leader but he was not home. There was a group of people there so we decided to conduct a group
interview. We played the La-up story for one woman and six men (all over age 35, we think).
Halfway through, one man said, “We do not understand it at all. It’s La-up language.” He added
that maybe he does understand a few words, that “it is a story about rice, at home.” Another man
guessed that the storyteller was from “the Omphai area.”
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Following is a list of some questions we asked, along with their responses:
“Does this person speak Lawa well?”
*  “They [the Western Lawa people in general] speak good Lawa.”

“Is the way he speaks the same, a little different or very different from the way you speak?”
*  “They speak different in some ways; a few words are the same.”

“What did you understand in the story?”
* “Itis about daily life, what they do in the fields.”

We also tried asking a few of the content questions from the RTT:

“When the boy was bathing, what flew/came?”
* They said they did not know.

“Who did the boy go to the fields with?”
* They said they did not know. After a little while, one man correctly guessed “mother”
(the same man who guessed that the storyteller was from La-up).

B.2.3 Bo Sangae

On March 18, 2006, we conducted a Group RTT with six people in Bo Sangae. While

they listened, the older people where smiling and laughing while the younger people were
concentrating and frowning. The youngest man present said “I understand some words.”
Two subjects took off their headphones halfway through the story. Following is a list of some
questions we asked them along with their answers:

“Does this person speak Lawa well?”
e “Good, fluent in their own kind.”

“Did you understand everything, or some things, or nothing at all?”
* The two oldest subjects said that they did not understand a single word.
* The youngest subjects said, “I could not catch the words in time.”

“Is the way he speaks the same, a little different or very different from the way you speak?”
* They reported that the accent is different from theirs, that there is only a small
amount of similarity between the storyteller’s speech and theirs.

“Can anyone understand what this story is about?”
*  “Ahistory about being a child.”
*  “Something about bees and bee stings.”

“Do people from there come here often?”
*  “Yes. They speak Lawa but we only understand some of the words. We
misunderstand each other a lot.”
*  “They come to sell vegetables.”
*  “We do not interact with them often.”
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“How would you feel if your child wanted to marry someone from that place?”
* The subjects claimed that there is not any intermarriage at all.*
*  “They are so different, so strong. The Western Lawa men are stronger than our men,
so their women would not want to marry our men.”

B.2.4 Wang Kong

On March 23, 2006, we conducted a group RTT with one older woman and eight men age 20 to
70 in Wang Kong. When asked, “Which language do you like to hear more, Northern Thai or this
kind of Lawa on the tape? Which one is nicer?”” One subject responded “Northern Thai, because
I do not understand this Lawa.”

Some general comments made by various subjects include:
* “That kind of Lawa is strange.”
*  “Itis a different language.”
*  “I only understand some of the words.”
* “The older generation went to Omphai more.”
e “If we meet them, we use Northern Thai.”
*  “Our people do not understand them.”

B.3 Teacher Interviews

Interviews were conducted with teachers at the schools in the Eastern Lawa villages of Bo Luang
and Kong Loi. Both schools teach pre-school through grade 9. In Bo Luang, we interviewed two
women: the pre-school teacher and a grade 7-9 teacher. One is Lawa and the other is Northern
Thai but married to a Lawa (she can speak some Lawa and her children speak Lawa). In Kong
Loi, we interviewed a Northern Thai woman who teaches grades 7-9, as well as a teacher who is
a Lawa man. Table 24 shows the results of these interviews.

Table 24 — Teacher Interview Responses

Question Bo Luang Kong Loi

Grades 1to 9
Kong Loi, Kong Phae, Long
Mo, Pon Yom, Mai Thung

Grades 1to 9
Bo Luang, Bo Sangae, and Bo

Phawaen
What villages are the song (10 students)
students from?
\%2?1dels(o7nt \ ?\/[(:;lganam and Kiu Grades 7 to 9 only
Lomg & > Mae Sa Nam, Dok Daeng (a

Karen village), and others

0 0
90% Lawa 70% Lawa (about 20% of

What percentage of 10% Thai, Northern Thai, Karen these are children of mixed

studf:nts are from each (no pure Karen; all are children of marriages)
ethnic group? mixed marriages) 25% Karen
& 5% Northern Thai

*In fact, there is some intermarriage, but it seems to be very infrequent. We only heard of one case, in Kong Loi.
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Question

Bo Luang

Kong Loi

If you compare the
children from each
ethnic group, when
they first start school,
what differences are
there?

Northern Thai: Already
understand Central Thai when
they enter school.

Lawa: Cannot speak Central Thai
when they first enter pre-school.
It is hard for some to learn, easier
for others. At first, Lawa students
cannot understand Central Thai
at all. After 2 to 3 months, they
begin to understand it. There are
two special education students
who have a lot of difficulty
understanding Thai.

Lawa: Usually know some
Northern Thai when they start
school.

Karen: When they start
school, they only know
Karen and have difficulty
understanding the teachers.

On test scores, how do
the different groups
compare?

To pass pre-school, a child must
be able to write his/her name in
Thai, but some Lawa children
cannot do that.

In grades 7 to 9, there is no
difference between Lawa and Thai
students’ test scores. It depends on
the individual’s aptitude.

In the older grades, Lawa tend
to study better, and Karen
tend to be more polite and
well-behaved. The test scores
usually go in this order, from
best to worst: Northern Thai,
Lawa, Karen.

Is Lawa culture taught
in this school?

“Yes. We do not want to lose

it. If the children understand
their origins, they will not be
embarrassed about being Lawa.
There are also certain traditions
that we need to keep, so we
teach culture and traditions at all
levels from preschool to grade 9.
Sometimes we bring in speakers
from outside the school to teach
the children.”

Not asked
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Question

Bo Luang

Kong Loi

Is Lawa language (or
any tribal language)
taught in this school?

There are two Lawa people who
help the Northern Thai pre-school
teacher that we interviewed. They
speak Lawa to the children who
do not understand Thai so that
they know what is going on.

If teachers are explaining about
Lawa culture or language, then
they speak Lawa, even in grades 7
to 9. “The Northern Thai children
learn to use Lawa too — they

are smart and can understand it.
We do not need to teach Lawa
language because everyone
understands it.”

“In this school, there is no
teaching of other languages,
we only use Central Thai.
The children use their own
languages (their mother
tongues) to talk together, but
with the teachers they speak
only Central Thai.”

Do the children ever
try to write Lawa?

“In all grades they draw or look
at pictures and write the words
in Lawa, but there is a problem
with some words and sounds that
cannot be written [using Thai].”

“No students can write Lawa.
In this area, very few Karen
people can read or write
Karen, usually just adults.”

Do the ethnic groups

Students all play together. They

When playing, kids separate
into ethnic groups in the

washing their hands and eating
lunch, they usually use Lawa.

split up to play or do o younger grades, but in the
they play together? do not split into groups. older grades they tend to play
together, especially for sports.
Some Lawa, some Northern Thai.
The students mostly speak Lawa
When the youngest with each other, and if there is a
kids are playing, what | Northern Thai child in the group, | Each group uses its own
languages do they they may use Northern Thai. language when they play.
speak? When the pre-school children are

Do the teachers mind
if the kids speak Lawa,
or do they want the
kids to speak Thai?

“It is no problem for the children
to speak the local language at
school.”

“Teachers here feel it does not
matter what language children
speak when they play.”
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languages do they
speak?

use Lawa when they play. They
do not usually use Northern Thai.

Question Bo Luang Kong Loi
In grades 6 and 7, Lawa
children talking together use
When the older . Lawa, and Lawa children
children play, what The grade 7 to 9 children usually talking with Karen use

Northern Thai. Children who
are not Lawa usually learn a
little Lawa. They also learn a
little Karen, but not much.

When the Lawa
children start school,
can they speak any
Central Thai or
Northern Thai?

“During their first few years of
school, the Lawa children are not
really interested in learning or
speaking Northern Thai. Teachers
mainly use Central Thai, so pre-
school children learn more Central
Thai at school than Northern Thai.
Northern Thai is learned in the
community through interaction
with Northern Thai people.”

“A few Lawa parents have taught
their children Northern Thai,

so they can easily transition to
Central Thai at school. But most
students do not know any Thai
when they start pre-school, so
the teachers have to teach them
Central Thai. For the first two to
three months, the Lawa children
do not know even basic Thai
words like ‘spoon’, and they cry a
lot for their parents.”

Lawa children usually cannot
speak Central Thai or Northern
Thai before pre-school, but
children of mixed marriages
usually already speak Northern
Thai.

At about what grade
are the Lawa children
good Central Thai
speakers?

In grade 1 they know some words
but are not yet conversational. By
grade 2 or 3, Lawa children can
speak Central Thai well.

By grade 4 or 5, Lawa children
can speak Central Thai
fluently.
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Question Bo Luang Kong Loi
At about what grade By grade 5 or 6, Lawa chlldren By grade 4 or 5, Lawa
are the Lawa children | can speak Northern Thai well. .
. . o children can speak Northern
good Northern Thai They mainly learn it in the local .
. Thai fluently.
speakers? community.
At about what grade By grade 4, .Lawa children can
. read and write Central Thai well. | By grade 4 to 6, Lawa
are the Lawa children . . . .
ood Central Thai Northern Thai and Lawa children | children can read and write
fea ders? attain this aptitude at the same Central Thai well.

time.

Where do the teachers
at this school come
from?

Of the 22 or 23 teachers, five

are Lawa. The rest are Northern
Thai from Amphoe Chom Thong,
Amphoe San Pa Tong, Amphoe
Hang Dong, and Lamphun
province.

Of the 13 teachers, one is
Lawa. The rest are Northern
Thai from Amphoe San Pa
Tong, Lamphun province,
Lampang province, and
Amphoe Hang Dong.

Where do the teachers
live while they are
here?

Five or six of the Northern Thai
teachers live at the school in
teacher housing. Six others come
and go from home each day.
Several live in houses nearby.

All the teachers stay in the
teacher housing on the school
property, except for the one
Lawa teacher who lives in his
own home in the village.

Can the Thai teachers
speak any Lawa?

Northern Thai teachers cannot
really speak Lawa. “It’s a hard
language to learn,” the Northern
Thai teacher said.

Some Northern Thai teachers
know some Lawa words, but
not very much.

In 20 years, do you
think there will be
children in this village
who can speak Lawa?

The respondents were afraid

that in 20 years the children will
not speak Lawa. “Many go to
Chiang Mai, and Thai society
and prosperity has come into the
community. The principal wants
to protect the language here.
There are many villages (Bo Sali
for example) that have already
stopped speaking Lawa, and we
do not want to be like that. We
want the children to preserve the
language and to be able to speak it
fluently.”

“Yes, there will still be
children here speaking
Lawa. The language will not
disappear. In Bo Sali it has
disappeared, but here the
children learn Lawa from
birth.”
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Question

Bo Luang

Kong Loi

What are some
important Lawa
traditions and customs
that you teach about
and want to preserve?

“Wedding traditions and religion,
especially ‘lamang’. Lamang is
ancestor worship in which we
sacrifice a water buffalo, because
when our ancestors died, they
probably did not have enough
money to buy a buffalo, so we
sacrifice one for them. They are in
heaven, and they need the living
to help them. There is a string-
tying ceremony for the oldest son,
and he wears a string on his wrist
for protection. The principal, a
Northern Thai man, is interested
in preserving Lawa culture. He
has been here for five years.”

Not asked

What do grade 9
students usually do
after they graduate?
What percentages?

20% study grades 10 to 12
30% study at vocational school
10% farm in the village

40% go to work in the city

70-80% continue studying

20-30% go to work, mostly as

hired laborers

Is there are difference
between male and
female students?

Females usually study further,
while males usually go to work.

No difference, both genders

do the same things.

Where do they study?

Most go to work or study in
Chiang Mai city. Others go to
Lamphun province, Amphoe
Chom Thong, or Bangkok.

Most go to study further in
Chiang Mai city.

Are there any temple
schools in this area?

Ban Khun has the only temple
school in the area where grades 7
to 9 are taught for novices only.
The respondents did not know if
the teaching was in Lawa because
they had never been there.

[When we went to Ban Khun, we
confirmed this information with
the village leader’s wife. She said
that only a few Buddhist novices
were currently studying at the
temple school.]

Not asked
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The following are some additional notes from the Bo Luang interview:

Right now, the students are asking the old people for old Lawa songs, and are writing
down the lyrics using the Thai script to make a book.

The teachers expressed an interest in seeing the Lawa language developed.

The teachers were happy that people from the outside were interested in the Lawa people.

Some of us wandered around the school while the teacher interview was being conducted. The
following are some of our observations:

We visited the cafeteria and talked to one of the cooks there. She is Northern Thai and
sells food each day to the students, for about 8/baht per plate. She said she has no trouble
communicating (using Northern Thai) with the students, even the youngest ones. Of
course, the sorts of things she would talk about with the children are rather limited and
are things the children would be highly motivated to learn at an early age in order to eat.
Then we visited the grade 1-2 building. We observed the grade 1 children playing
together and using Lawa language.

We met the grade 1 teacher, a Lawa woman who is the sister of the grade 7-9 teacher that
the others were interviewing. She took us to meet another grade 1 teacher. The two of
them were working together on making small picture dictionaries (Thai-Lawa-English)
for their students. They had made 10 so far (numbers, colors, body parts, school objects,
verbs, kinship terms, vegetables, fruits, etc.) and one book that had the entire list, from
which they had made the semantic category books (see Figure 12). Many of these books
had a digital color photo on each page (body parts, fruits, vegetables, and school objects)
that the teacher had taken herself. The Lawa was typed using Thai script, but the teachers
said there were a lot of problems with knowing how to spell the Lawa. They mentioned
that they would like to have a linguist help them. They said the students love to look
through the photo dictionaries and use them daily. They look at the pictures, say and
“read” the Lawa word. However, the books without pictures are not as interesting to
them. The other grade 1 teacher is Northern Thai, but she knows a little bit of Lawa. She
is interested in helping them with language development. We took photos together and
also signed their dictionary guestbook (two others had already signed the guestbook).

Figure 12 - Eastern Lawa Picture Books
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B.4 Village Summaries

The political divisions of Thailand are (from smallest to largest):

« Village (a group of houses [muul baan1] (Wy:JWH), numbered and abbreviated as

M.# or U.#),

* Tambon, or sub-district, ([tam1 bonA], sﬁma, abbreviated T. or 9.),

«  Amphoe, or district, (fam1 p"s : 1], 91ND, abbreviated A. or 9.), and

* Changwat, or province, ([¢ant wat/], 99%A, abbreviated C. or .).
In addition to the Dialect Perceptions Group Interview, Group RTTs, and other interviews,
Village Leader SLQs were administered in two Western Lawa villages and four Eastern Lawa
villages. Some of these were, in fact, conducted with the village leader while some were

conducted with others knowledgeable about the village. Table 25 lists the Village Leader SLQ

respondents in each village. The following sections summarize the responses to the Village
Leader SLQs:

Table 25 — Village Leader SLQ Respondents by Location

Location Respondent(s)
La-up Village leader
Kok Luang Village leader and two other men
Kone Loi Chairman of Tambon Council, Tambon Bo
& Sali (a resident of Kong Loi)
Bo Luang Village leaders of Bo Luang and Bo Phawaen
Wang Kong Village leader
Khun Assistant to the village leader
B.4.1 La-up
B.4.1.1 Names

Ban La-up [ba:n la?u:p] (mua E]‘IJ) is a Western Lawa village in Tambon Huai Hom (‘W’JEJ
WE]ZJ) Amphoe Mae La Noi (LL?JmL!E]EJ) Mae Hong Son Province (43894801). While Thai
people refer to the village by .its official name (Ban La-up), Western Lawa people call it by

its Lawa name: [yo ra?au?] (8349 1970).” The Thai name for the village, “La-up,” is derived
from a legend that someone in the royal family once left a silver box for holding money there. I
understood the La-up village leader to say that “la” means “to leave something” and “up” is the
word for the silver item.

B.4.1.2 Population and ethnolinguistic make-up

As of February 2006, Ban La-up had 187 houses and 1,086 people, almost all of whom are
Lawa. There are fewer than ten Karen women married to Lawa men and fewer than ten Northern

* [ya] is a La-up Lawa word for village. All else I have read or heard indicates that this must be just a fast speech form of [yuag],
the word usually used for “village” in Lawa.
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Thai men married to Lawa women living in the village. The Karen women learn Lawa and their
children grow up speaking Lawa.

B.4.1.3 History

Lawa people came from Chiang Mai around 800 years ago and founded La-up. There used to

be a large group of Lawa in Chiang Mai, but they were defeated by Northern Thai people and
fled. The village has moved a number of times, but it has always been within 10 kilometers of its
present location, where it has been for over 200 years.

B.4.1.4 Education

La-up has a pre-school as well as a primary school for grades 1 to 9. In grades 1 to 6, all the
children are Lawa. In grades 7 to 9, however, 30% of the children are Karen from nearby
villages that only have schools up to grade 6. The Lawa children speak Lawa with each other
and Thai with the Karen children. Up to grade 9, only about 10% of Lawa children in La-up
study elsewhere, but after grade 9, about half of them continue their studies in Mae La Noi,
Thung Ruang Thong (located just south of Mae La Noi, or Mae Sariang, where they study along
with Karen, Hmong, Shan, and Northern Thai children. In Mae La Noi, most of the students

are Karen, but in Mae Sariang, the two largest groups of students are Karen and Northern Thai
(about equal proportions).

Typically, a young person from La-up completes about nine years of schooling and then begins
work. Either immediately after grade 9 or later, about 70% of young people at some point go to
Mae Sariang, Chiang Mai, or Bangkok to work. However, they generally come back to live in
La-up. Even those who do not come back to stay, do come back for special events.

B.4.1.5 Language

The language of La-up is Lawa. Other languages that most villagers know are Northern Thai and
Central Thai (sometimes spoken mixed together). Some can also speak Karen with Karen people.
Everyone in the village can speak Lawa well, but proficiency in the other languages varies by age
and opportunity. Those who do not get jobs outside the village cannot speak Northern Thai well.
Those who do not study and do not go out of the village much cannot speak Central Thai well.

In general, old people do not leave the village. Children start learning Central Thai when they
start school and later can speak Central Thai well. Lawa people, 15 to 40 years old, can speak
Northern Thai well, since they often interact with Northern Thai people. Forty to eighty-year old
men also can speak Karen. Older women generally speak Northern Thai poorly and both men
and women over 50 years old generally speak Central Thai poorly. There are only a few older,
uneducated people who are monolingual in Lawa.

B.4.2 Kok Luang

B.4.2.1 Names

Ban Kok Luang [ba:n k3 : k ltan] (‘]JTLAﬂ’e)ﬂ“HfIN) is the official name,of a _Western Lawa
village in Tambon Mae Na Chang (11U1919), Amphoe Mae La Noi (meuaﬂ) Mae Hong
Son Province (141809a0U). Those from Kok Luang refer to their village by its Lawa name:
[yun k5 : k] (ﬁdﬂi’)ﬂ). In both the Thai and Lawa names, [k3 : k] comes from the name of the
[maksd : k] tree (an olive tree). Similarly, Karen people refer to the village as [ko la] and to the
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language as [ko va?], where the first syllable in each has the same meaning as [k3 : k].
B.4.2.2 History

Kok Luang was founded about 100 to 200 years ago. The Lawa founders came from Chiang Mai.
At first, there were only about ten houses, but then more and more Lawa moved in as they saw
that the location was good.

B.4.2.3 Population and ethnolinguistic make-up

As of February 2006, Ban Kok Luang had 79 houses and 420 people, almost all of whom are Lawa.
There are fewer than ten Karen and fewer than ten Northern Thai living in the village, all of whom
are married to Lawa; most are women, but there are a few Karen men married to Lawa women.

B.4.2.4 Education

Kok Luang has a pre-school and a primary school with grades 1 to 6. When children enter
pre-school, they do not speak any Thai. There are Lawa pre-school teachers who can help the
children transition into Central Thai more easily. In the primary school, about half the children
are Lawa and about half are Karen. There are no children from Northern Thai families. When
they first enter school, the Lawa and Karen children have to communicate non-verbally until they
learn Central Thai.

After finishing grade 6, many students from Kok Luang go to Mae La Noi for grades 7 to 12.
Most finish at least through grade 9, but more and more are studying through grade 12 and some
even study further to the bachelor’s degree level.

After school, some go to Bangkok to work. Some work for a few years in Mae Sariang, Chiang
Mai, Lampang, or Lamphun. Most of them eventually come back to Kok Luang when they have
enough money to buy or build a house.

B.4.2.5 Language

Lawa is the language of Kok Luang. Even non-Lawa people who have married into the village
learn to speak Lawa, albeit with an accent and less clearly. Most Kok Luang residents can also
speak Northern Thai, Central Thai, and Karen,* although there are some older people who are
monolingual speakers of Lawa.

Students learn Central Thai at school, but do not know much Northern Thai. People in Kok
Luang who speak Northern Thai well can do so because they have worked as hired laborers in
Mae La Noi or Mae Sariang.

In general, older people can speak Karen better than younger people. Those over age forty-five
speak Karen and Northern Thai well, with the women speaking Karen better than the men. The
reason that the older ones can speak Karen better is that, in the past, many of them had to go to
Karen villages to buy rice and animals and the Karen would come to Kok Luang often. There are
also a few fifty to sixty-year-old people who learned some Shan in Mae Sariang in the past.

* There are some Hmong villages nearby, but the Lawa cannot speak or understand that language at all.
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B.4.3 Kong Loi

B.4.3.1 Names

Ban Kong Loi [ba:n ko: 1o:i] (ﬁ1Uﬂ®Qﬁﬂﬂ) is an Eastern Lawa village in Tambon Bo Sali
(Vod ), Amphoe Hot (887), Chiang Mai Province (L%ﬂﬂﬁﬁ). It is the Eastern Lawa village
that is closest to the Western Lawa. While Thai people refer to the village by its official name
(Ban Kong Loi), Eastern Lawa people call it by its Lawa name: [yuan kop a?loi]. The name for
the village is derived from a legend about a gong floating in a river.

B.4.3.2 History

Lipsius (n.d.) reported that Kong Loi was founded around 1770 by Lawa from Bo Sangae. The
interview respondent (the Tambon Council Chairman) reported that people came to Kong Loi
about 150 years ago from Bo Sali. It is not clear if this is a contradiction or just that there were
two different times when Lawa people moved to Kong Loi.

B.4.3.3 Population and ethnolinguistic make-up

Altogether, there are approximately four hundred houses and 1,500 people in Kong Loi. But only
80% of these are Lawa with the other 20% being Pwo Karen, Sgaw Karen, and Northern Thai.
There are more Karen than Northern Thai and there is a Karen sector of the village. The Karen
came to Kong Loi relatively recently. There is a lot of intermarriage between Lawa and Northern
Thai. The children of these mixed marriages end up speaking Lawa, if they live in Kong Loi, for
two reasons. First, it is usually Lawa women who marry a non-Lawa, and the children learn Lawa
from their mother. Second, the children are surrounded by many Lawa speakers in Kong Loi.

The Tambon leader also gave us the following approximate information about Lawa in other
villages in Tambon Bo Sali. The Tambon has ten villages, and in addition to Kong Loi, there

are three other villages with Lawa people. Bo Sali (U9 @) has over 300 households, about 10%
of which are Lawa. It used to be a purely Lawa village long ago. Thung (14) also has over 300
households, with about 70% of them being Lawa. Mae Waen (LiJLLIU) has over 190 households,
but only about 5% of them are Lawa. We heard consistent reports throughout the survey that the
villages of Tambon Bo Sali are shifting away from Lawa. In fact, we found that this shift is not
that far along in Kong Loi, the one village of this Tambon that we actually visited. However,
given that the other villages have even lower proportions of Lawa people, there is no reason to
strongly doubt the reports of lower vitality.

B.4.3.4 Education

Kong Loi has a school that teaches through grade 9. There are Lawa, Karen, and Northern Thai
students. Most are Lawa, with Karen being the second-largest group. The Lawa students speak
mostly Lawa with each other, but if there is a non-Lawa student with them, they speak Northern
Thai. Many young people from Kong Loi go to Chiang Mai to study further and/or work. Many
come back to visit, and many come back to get married and settle down in Kong Loi.

B.4.3.5 Language

There are no monolingual Lawa speakers in Kong Loi; all can speak Thai. Non-Lawa people in
Kong Loi do not speak Lawa well. The Lawa speak Northern Thai with outsiders. The Karen in
the area call the Kong Loi Lawa language [ave].
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B.4.4 Bo Luang

B.4.4.1 Names

Ban Bo Luang [ba:mn b3: liap] (‘UWU‘UE)‘H’QN) is the official name of an Eastern Lawa yvillage
in Tambon Bo Luang (Uona), Amphoe Hot (889), Chiang Mai Province (!,GIfENGl‘mJ) The
Lawa name of the village is [yuap neeum] (“first village”) or [yuap ra?] (“big person village™).
Outsiders use the official name but Lawa people generally call it [yuap ra?].

B.4.4.2 History

Lawa people first came to Bo Luang over two hundred years ago. The population continued to
gradually increase as more and more people settled there, coming in from the “forest” where they
moved around a lot. There is a legend that the Lawa liked peace and preferred to avoid conflict.
That is why they fled Chiang Mai and began moving about.

B.4.4.3 Population and ethnolinguistic make-up

Bo Luang is actually one of three villages that are joined together contiguously. Bo Luang is M1,
Bo Sangae (UD@ZLN, [yuap tiap]) is M11, and Bo Phawaen (U®LUNIY, [yuap k ovian]”) is M12.
All three villages together have about 679 houses (M1 has 196, M11 has 141, M12 has 342). There
are about 965 people (approximately 870 of whom are Lawa) in M1 and about 640 (approximately
620 of whom are Lawa) in M11. We did not get a population estimate for M12, but assuming
about 4.4 people per house (see Table 36 in Appendix B.6), there are approximately 1,505 people
(approximately 1,355 of whom are Lawa) in M12. Thus, altogether there are about 3,110 people

in these three contiguous villages, about 2,845 of whom are Lawa. There are some Northern Thai,
Karen, and Lahu who have married into these villages and there are a few Northern Thai families
who live there, as well. The children of the mixed marriages can speak Lawa.

B.4.4.4 Education

There is a school that serves all three villages from grades 1 to 9. Up to grade 6, all of the
children are Lawa. In grades 7 to 9, about 20% of the students are Karen and Thai from villages
where the school only goes up to grade 6. Typically, children from these three villages study
through grade 9, although many of those who can afford it send their children to study further in
Chom Thong or Chiang Mai.

Many young people go to Chiang Mai to study and/or work and some go to work in Bangkok.
Those who are very educated do not come back as they do not want to farm. But, in general,
those who work elsewhere come back after only a few years, get married, and settle in Bo Luang.

B.4.4.5 Language

Lawa is the language of Bo Luang and all of the Lawa people there speak it well. Some outsiders
who marry in also learn to speak Lawa. There might be a few older people who are monolingual
Lawa speakers, but most people can speak Central and Northern Thai, as well. The younger
generation can speak Northern Thai well. By grade 4, children can speak Central Thai well.
Older people can speak some Northern Thai but not much Central Thai. Generally, Lawa speak
Lawa with each other, but sometimes they speak Northern Thai with each other, depending on
the circumstances.

*" The Thai name of M12 comes from a kind of vegetable that grows there, more than in other places, called [p"ak we:n].
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B.4.5 Wang Kong

B.4.5.1 Names

Ban Wang Kong [ba:n wan ko:p] (‘UyWU"jﬁ N©4) is the official name of an Eastern Lawa village in
Tambon Bo Luang (U8+1934), Amphoe Hot (880), Chiang Mai province (L%EN{],W&J). The Lawa
name of the village is [yuap kop] which, like the name of Kong Loi, is derived from a legend
about a gong.

B.4.5.2 History

Wang Kong was founded over a hundred years ago by five or six Lawa households that moved
from Bo Luang in order to be closer to their fields.

B.4.5.3 Population and ethnolinguistic make-up

There are 139 houses with over 600 people in Wang Kong. The only non-Lawa people are a few
Thai people that have married into the village.

B.4.5.4 Education

There is a primary school in Wang Kong from grades 1 to 6. All of the students are Lawa. About
70% of them study further in Bo Luang up to grade 9. Those that study beyond that go to Chom
Thong or Mae Chaem. Typically, a child from Wang Kong will study up to grade 12 and then
settle in Wang Kong and take up farming. Some young people go to Chiang Mai to study and/or
work. They generally come back to visit while they are away and eventually come back to settle
in Wang Kong.

B.4.5.5 Language

Lawa is the language of Wang Kong. All the Lawa in Wang Kong can speak Lawa and at least
some Thai. There are no monolingual Lawa speakers in Wang Kong. Those who have studied
beyond grade 6 continue to speak Thai as well as Lawa. Older people generally do not speak
Thai well.

B.4.6 Khun

B.4.6.1 Names

Ban Khup [bam k™in] (ﬁmﬂgu) is the official name of an Eastern Lawa village in Tambon Bo
Luang (U®%a3), Amphoe Hot (89@), Chiang Mai Province (1% ENGlﬁﬂJ). While Thai people refer
to it by its official name, Lawa people call the village [yuapn nda? nafoan], but the [nafoan] is
optional.

B.4.6.2 History
Lawa people moved to Khun from Bo Sangae about ninety years ago because the land was good.
B.4.6.3 Population and Ethnolinguistic Make-Up

There are 171 houses and over 800 people in Khun, all of whom are Lawa, except for a few Thai
households. Before 10 or so years ago, the road to Khun was not good and there were only Lawa
people living there. A few Khun men have intermarried with non-Lawa, as well.
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B.4.6.4 Education

Khun has a primary school from grades 1 to 6. All of the students are from Khun and generally
cannot speak Thai before they start school. Many students then study further in Bo Luang, Hot,
or Chiang Mai, but generally come back to Khun to settle. Typically, students from Khun study
through grade 9, but some have gone as far as a bachelor’s degree.

B.4.6.5 Language

Lawa is the language of Khun, but almost everyone can also speak Central and/or Northern Thai.

B.5 Table of Lawa Villages

The following tables list all the Lawa villages that I have been able to read about in the literature
or hear of in interviews. They are grouped into geographical categories, but these groupings are
not intended to imply intelligibility within groups or lack of intelligibility between groups. For
each village, there is one row of information from each source. Information learned during this
survey is noted as “This survey (2006).” All the Thai names for villages are preceded by the
word “Ban,” which is Thai for “village.” Similarly, all the Lawa names for villages are preceded
by some form of the word [yuap], the Lawa word for “village.” The Western Lawa villages are
placed into the following geographic groups: Northern, North-Central, Central, Omphai, Mae La
Noi, and Mae Sariang. Two additional groupings of Lawa in the tables are the Eastern Lawa, and
the Khalo’, or “Mae Rim Lawa” (Flatz 1970). Within the Eastern Lawa villages, there are also
codes “A,” “B,” and “C.” These are from Lipsius (n.d.) and refer to Bo Luang, Bo Phawaen, Ban
Bo Sangae, respectively, the three villages that are the origin of the people that founded all the
other Eastern Lawa villages.

Table 26 provides coordinates for a few villages that we obtained using a GPS device.

Table 26 — Coordinates for a few Lawa villages

Village Name Latitude (N) Longitude (E) | Elevation (m)
Ban La-up 18.34676 98.06033 1150

Ban Kok Luang 18.53088 98.13908 1052

Ban Pae 18.48303 98.12 1098

Ban Kok Noi 18.45754 98.14991 1016

Ban Ho 18.45779 98.17871 1003

Kong Loi 18.15141 98.24482 845
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In the following tables of village details, a blank indicates that the information is not known

to me:

Table 27 — Northern Villages (See Figure 4)

Village Name # of .
Source H hold Location Comments
English Thai Lawa ouseholds
Y MapMagic
VIUNANADY (2003)
Ban Mut ~1100m
Long L [yuap Kauffmann 35 T. Ban Thap, A Mae
VIHUAADN hlaup] (1972) Chaem, C. Chiang
Mai
~1050m
Ban Kok v v [yuap ) Kauffmann 35 T. Ban Thap, A. Mae
Noi UuUnanioY mokoell (1972) Chaem, C. Chiang
(mokai)] Mai
v ' MapMagic
VYLD
Ban Ho (2003)
Ho VIULTE aurrmmann . ban ap, A. aec
) [yuap ro?] | (1977) Lawa, 20 Chaem, C. Chiang
Karen) .
Mai
v P MapMagic
IR IETGN (2003)
Ban Khong ~960m
v [yuan Kauffmann 33 T. Ban Thap, A. Mae
UIHYa khrau] (1972) Chaem, C. Chiang
Mai
[ ~1260m
v yuap Kauffmann T. Ban Thap, A. Mae
Ban Pac vy bae? (be?, | (197) 60 Chaem, C. Chiang
pre?)] Mai
68 (54 ~1110m
v [yuan Kauffmann | Lawa, 12 T. Mae La Noi, A.
VIUNBNHAN | o1 (1972) Karen, 2 Mae La Noi, C. Mae
Haw) Hong Son
79 (420
people,
Ban Kok a‘tf)ou}‘i.4§)10
Luang [ywm zrevii\c)va' The Karen
) koAk] or This survey | ofhers are T. Mae Na Chang, call this
[ywan i i
1IUNDNNAN y (2006) Karen and A. Mae La Noi, C. village
kuok] Northern Mae Hong Son [ko lo] or
#anon Thai who [ko la]
have
married into
the village)
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Village Name # of
Source Location Comments
English Thai Lawa LEaEE Y
Populated
. by people
Negr Thung Sieo, from
Ban Huai v v Schlatter which is near A. San northern
uny (2002) Pa Tong in Chiang .
Mai Province villages.
Not shown
on map.
Ban Umen ! Thongthip I;;I?“; gif}aia Mai Not shown
& VUGN (2005) & 1ang on map.
Province
Table 28 — North-Central Villages (See Figure 5)
Village Name 4 of
Source Location Comments
English Thai Lawa Households
v ~1160m
VIUALDN [yuap Kauffmann T. Mae La Noi, A. La-ang =
rap lé.u],j 24 . 37 >
il (la?haup)] (1972) Mae La Noi, C. Mae | ‘high
Hong S
Ban La-ang O7E Son
Neua Source
This surve T. Huai Hom, A. was not a
[yuang (2006) Yol 28 Mae La Noi, C. Mae | leader, just
la?ang] Hong Son a former
resident.
~1140m
v ] [yuap rap | Kauffmann 9 T. Mae La Noi, A. diam =
muazenla diam] (1972) Mae La Noi, C. Mae | ‘low’
Hong Son
Ban La-ang Source
Tai was not a
This survey leader, just
(2006) ~10 a former
resident
of La-ang
Nuea.
v MapMagic
VIUTFY (2003)
Ban Sam ~1180m
v [yuap Kauffmann 31 T. Mae La Noi, A.
UIUBIY sam] (1972) Mae La Noi, C. Mae

Hong Son




Table 29 — Central Villages (See Figure 5)
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Village Name
Source # of Households Location Comments
English Thai Lawa
~I1T00-1T60m
T. Mae La .
v [yuap la- Kauffmann 9 Noi, A. Mae H“as treltllts (Z,f boc;h
vHasgl uer (’la-uek, (1972) La Noi, C. “so?lct)li:rflEfl I‘?)Illl S
la’ok)] Mae Hong Eroups.
Ban La-up - 200 -
Obayashi 25 12 km from “the village of
(1964) Pa Pae Lawa silversmiths”
T. Huat Hom,
v [yo ra?au?] | This survey Lawa: 187 A. Mae La
VIUATDUY ' i
9 823931070 (2006) (1,086 people) | Noi, C. Mae
— Hong Son
Ban Bo v oo Thongthip f: om ]322 ie;_ o Not shown on
Kaew IUVBLNI (2005) " : map.
~1090m Has traits of both
T. Mac La “northern” and
Ban Don v _ Kauffmann 9% Noi, A. Mae | “southern” groups.
& VIUAN [yuap nop] (1972) La Noi, C. Has a Border
Mae Hong Patrol Police
Son school.
Populated by
Ban Dong v ' Schlatter East of Ban people from Ban
Mai RICRYERY (2002) Dong Dong (Thongthip
2005)
Obayashi 40 25 km east of
(1964) Mae Sariang
Kunstadter 51 (231 A comb1nat1qn .of 5
(1983) people) hamlets that joined
(in 1968) in the early 1800s.
All those 1n Pa Pae
came from several
They had to other villages. 150
hike 3 hours
Kunstadter . years ago, these
49 up a mountain : .
(1966) villages combined
to get to Pa .
Pac for protection
from robbers from
Ban Pa Fac Kauff 51 (233 peopl s
v v + ia
[yuaU jaoe aulimann people N
b | o (1972) in 1970) 720m
T. Pa Pae, A.
Suriya 54 (284 Mae Sariang,
[yuop pe] (1979) people) C. Mae Hong
Son
Suriya 74 (415
(1996) people) M3
Thai name means
oo [yuap cai] @ | This survey ~75 (~400 f ma’l’n ,lg,ﬁ trie
‘1J1°LJ°1J1LL‘]J . (2006) people) orest. ¢ Lawa
N name means
“waterfall village.”




Table 30 — Omphai Villages (See Figure 5)
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Village Name #of
X - Source Location Comments
English Thai Lawa Households
~1220m
) Kauffmann T. Mae La Noi,
Ban Tuun | qjq¢1 [yuap di] (1972) 31 A.Mae La Noi,
* C. Mae Hong
Son
~1137m
Ban Yo . T. Mae Sariang,
Chang UTHIHID [yuap i(lz;;fzfgnann 43 A. Mae Sariang,
Mo Luang | 1ia24 tiam] C. Mae Hong
Son
Ban San Y A Schlatter I(\ZIE;Bii[lo
Ti Suk vIUaUATY (2002) Luang
vy v 9 MapMagic
VIUFNUUDUDY (2003)
Ban ~1137m
EC IR [V o S P
0 INol VIUFNUUDUDY - : ’
kop] (1972) C. Mae Hong
Son
Ban ~1137m
E/Ihoang VIMYNHUONE | [yuap Kauffmann | 2 1;\442‘1 szrlgr;gg
Manot U9A (dNUDA) ommadoi] | (1972) C. Mae Hong
(Omnot) Son
v MapMagic
VIUDUWIY (2003)
160
Obayashi “including |the “stronghold of
(1964) [neighboring Lawa villages”
villages”
30 km
Omphal northwest of « .
Luang o Ban Kong Loi, a few villages
Mitani (1965) the village just clustere(’l’
to the west of | together
Bo Luang
~1137m
Kauff T. Mae Sariang,
v auffmann :
: A. Mae Sarian
an tlU 17 g7
UBNWIEHAN | [yu 1| 1972) C. Miac Hong
Son
~1137m
T. Mae Sariang,
v uay Kauftfmann .
Ban Yaek | 99950180 [}i/ 2 (1972) 11 A. Mae Sariang,
yia C. Mae Hong
Son




Table 30 — Omphai Villages (continued):
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Village Name # of
Source H hol Location Comments
English Thai Lawa ouseholds
As of 1972,
Daen, Yaek,
Omphai Luang,
Ban Daen ~1137m . Chang Mo
(former] ) Kauffmann T. Mae Sariang, | Manot, Chang
Ban Umyhai YIULLAU [yuap ) (1972) 24 A. Mae Sariang, | Mo Noi and
Noi) P mongri?] C. Mae Hong Chang Mo
Son Luang form the
“Omphai group”
and all have the
same headman.
Table 31 — Mae La Noi Villages (See Figure 6)
Village Name # of
Source H hol Location Comments
English Thai Lawa ouseholds
North of
Mae La Noi. .
BanSanTi | » _ . Schlatter Across the Thgn}gfhlp (2005)
Suk VIUTUATY (2002) river, to the | S1¢ this was a
west of Mae large village.
La Luang
Ban Mae v ' Schlatter North of Mae
Su RN (2002) La Noi
]SSEgTha vy Schlatter South of Mae
VIUNTTDILLAD i
Khwae (2002) La Noi
Ban Mae ] v Thongthip 3 or 4 Lawa South of Mae
Tia VuLng (2005) La Noi
Table 32 — Mae Sariang Villages (See Figure 7)
Village Name # of
Source Location Comments
English Thai Lawa Households
270 (1,460
people) [not
known how 2 km from
many are Amphoe
. Lawa] Mae Sariang Many Lawa have
Ban Phae . Jiranan Two parts office; moved here from
DIUUNS (1985) — Ban Phae Between elsewhere
Bon (70 Ban Chom '
houses) and Chaeng and
Ban Phae Ban Pong
Lang (200

houses)




Table 32 — Mae Sariang Villages (continued):
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Village Name # of
Source Location Comments
English Thai Lawa Households

This is a
Northern Thai
village with

Ban Huai v Schlatter South of about 10 Lawa

Sai VIUHIINTY (p.c.) Mae Sariang | families living
together on the
outskirts of the
village.

Ban Nong Thongthip South of

Mae La (2005) 6or7 Lawa Mae Sariang

Ban Huai vy oy g ¥ Thongthip South of Only th.e older

Sing Tai MunIeamla (2005) Mae Sariang generation
speaks Lawa.

v v P
BanHuai | U WWI889H Thongthip South of Only the older
Sing Nuea A (2005) Mae Sariang generation
ST speaks Lawa.

Table 33 — Eastern Lawa Villages (See Figure 8. “A,” “B,” or “C” in parentheses indicates the
Lipsius grouping; see Section B.5).

Village Name

are speakers
of Lawa)

Source # of Location Comments
English Thai Lawa Households
v v [yuap top Kauffmann
VIUIAINAN | ap] (1972)
y MapMagic
VIUINHAN (2003)
Three
names
glven : Founded 1865
v . ounde
[yuap ton | Lipsius (n.d.) | ~100 750m
Ban Thung UaIma luan], (2408 B.E.)
Luang (A) [k acik],
[bantop]
Total: 300
(only 210 are
) This survey Lawa and T. Bo Sali,
VI (2006) probably not | A. Hot, C. .
all of these Chiang Mai




Table 33 — Eastern Lawa Villages (continued):
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Village Name # of
Source Location Comments
English Thai Lawa Households
. s MapMagic
TIULNASY (2003)
People came
from Ban Na
Ban Mae Fon and Ban
Tian (A) Thung Luang
[yuap mee |y in6iug (n.d.) | > 10 ? [Khacik]).
tion] “Only village
with no road.”
Founded 1950
(2493 B.E.)
Also called Mae
Thung Son Thongthip Just west of | Sa Nam Mali, or
(A?) (2005) Ban Sanam | “New Mae Sa
Nam.”
v ' [yuar Kauffmann
VIULUTSUIY phoiphoi] (1972)
v MapMagic
VIUTUIN (2003)
[yuap
sanam]
Two
v subnames . Founded 1910
o Lipsius (n.d. > 30 1126m
VIUASUIN (?) also p (n.d.) (2453 B.E.)
given !
[ra? /
phrain]
Ban Sa Also called Mae
Nam (A) Thongthip Sa Nam Kaw,
(2005) or “Old Mae Sa
Nam.”
Not clear if this
village and the
next are the
same or not. |
This survey 30 (~132 T. Bo Luang, th{nlf this is the
(2006) cople) A. Hot, C. original one,
peop Chiang Mai | “Old Mae Sa
Nam,” and the

other is a new
one with the
same name.




Table 33 — Eastern Lawa Villages (continued):
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nafoan]

Village Name # of
Source Location Comments
English Thai Lawa Households
9
o [yuap wap | Kauffmann
VIUNNDY k3p] (1972)
. Founded 1910
[yuap kop] | Lipsius (n.d.) | >100 ? 2453 B.E
Ban Wang (2453 B.E)
Kong (A) T Bo Luan Only a few Thai
v This survey 139 (> 600 A HO ¢ % & | in the village
VIHNNN [yuap kop] (2006) people) (0L b (they are married
Chiang Mai
to Lawa).
v
STRITRTR L XY MapMagic
A (2003)
MU
Ban Na
FAOH (Nuea) [yuap Kauftfmann
&) v . nafiian] (1972)
STRITYRRI AT Founded 1850
[yuap Lipsius (n.d.) | > 100 1100m ounae

(2393 B.E.)




Table 33 — Eastern Lawa Villages (continued):
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Village Name
Source # of Households| Location Comments
English Thai Lawa
130 km SW
of Chiang
Mai, on the
way to Mae
Mitani (1965) | 250 Sariang, on
the highway,
on the Bo
Luang
plateau
> 360 (this
[yuap ra?] figure m%gl}t
or Lipsius (n.d,) | 2¢ combining {55
[yuan Bo Luang, Bo
neeum] Phawaen, and
Bo Sangae)
Young (1974) | 230
Ban Bo . (yuap 1a7] Kauffmann 312 la = ‘big
Luang (4) | uvenang yu (1972) village
[yuap neeum]
is the original
name and
means “first
village.” [yuan
ra?] means “big
196 (965 M. 1,T.Bo | person village”
people, about Luang (perhaps
[yuap This survey | 90% (~870) [ A.Hot,C. | meaning it is
neeum] or | n(06) Lawa, only Chiang Mai | the main village
[yuap ra?] a few Thai of the three
households) (M1, M11,
and M12),
or perhaps
it is what
they call all
three villages
together).
[yuap
kPAvian] 342 (~1,505
Ban Bo (Lipsius people, about M. 12, T.
Phawaen ' n.d.) or This survey 90% (~1,355) | Bo Luang,
®) VaLWIY [yuap (2006) Lawa, only A. Hot, C.
kawian] a few Thai Chiang Mai
or [yuan households)
k"ovian]




Table 33 — Eastern Lawa Villages (continued):
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k"rpo?]

Village Name
Source # of Households| Location Comments
English Thai Lawa
141 (640 M. 11, T.
Ban Bo ' ) This survey people, 620 are | Bo Luang,
Sangae (C) | UB@IEL [yuap tian] | (2006) Lawa, no Thai | A. Hot, C.
households) Chiang Mai
Nyia Kut | !W0< @ (This Founded 1965
(Lawa might just [yuap pio? . N (2508 B.E.)
name?) be the Thai kut] Lipsius (n.d.) 15 > 900m Not shown on
(A and B) transliteration of map.
the Lawa name)
Ban Sam 1100m ; Just
Lang JWL!?(HM&JQ [yuap sam | [ insius (n.d.) | ~20 west of Ban fZOSu 513d]e3dEl ?60
(A and B) lap] Bo Luang =
Y
A [yuap mee? | Kauffmann
ISR G| sari] (1972)
[yuap mee | pinsius (nd) | 2 750m Founded 1875
sali] psius (n.d.) (2418 B.E.)
Ban Bo Total: 300
Sali (B) (only 30 are
) This survey Lawa and T. Bo Sali,
RIS G (2006) probably not A. Hot, C. .
all of these are | Chiang Mai
speakers of
Lawa)
Total: 190
(only 10 are
Ban Mae v ' This survey ;fgiljlr;dnot Not shown on
VTULULIY
Waen (2006) all of these are map-
speakers of
Lawa)
[yuap ti Kauffmann
Ban Kiu vy 4 baleg] (1972)
Lom (B) VIUNIDY
[yuay Lipsius (n.d) | 50 1100m Founded 1945

(2488 B.E.)
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Village Name
Enolish Source # of Households Location Comments
nglis Thai Lawa
[yuap kop | Kauffmann
roi] (1972)
[yuap kop . Founded 1770
alo] Lipsius (n.d.) | > 100 820m (2313 B.E.)
The other
residents are
Ban Kong ] mostly Karen
Loi (C) nunolaoy Total: 400 (they have
This surve (1,600 people) | T. Bo Sali, their own
[yuap kop (2006) Y| Lawa: ~320 A. Hot, C. section of the
‘ atloi] ‘ (~1,200 Chiang Mai | village), and
people) there are some
Northern Thai
people, as
well.
[yuap ta? Kauffmann
naftian] (1972)
[yuap nda? | i d ~ 100 1100 Founded 1860
Ban Khun | » nafoan] ipsius (n.d.) m (2403 B.E.)
©) UMY
d This survey 171 (all but T. Bo Luang,
[yuan at (2006) 1-2 are Lawa) | A. Hot, C.
(na fuan)] (> 800 people) | Chiang Mai
Table 34 — Khalo’ (“Mae Rim Lawa”) Villages (See Figure 9)
Village N
S e Source # of Location Comments
English Thai Lawa Households
Ban Pang v 98°50.1’ E Predominantly
Hai vnhale Flatz (1970) 18°57.7°N | Khalo’
v @ MapMagic
VIUAITNS (2003)
Predominantly
BanKa -, Flatz (1970) 98°49.3°E | Khalo; In Map
vune 19°00.7° N Magic, this is
“Ban Lawa Ka”
v MapMagic
SIRITGIN (2003)
Larger, mainly
N. Thai
S speakers; few
Ban Iak vy @ 98°48.8° E . . ,
VIULBDYN FlatZ (1970) 19°02.3° N pure Khalo

but many with
one parent who
is Khalo’




B.6 Population Estimates

Tables 35 and 36 present population estimates for Lawa villages, as well as totals for each of

Western and Eastern Lawa.

Table 35 — Western Lawa Population Estimates, by Village

Village Number of Lawa Houses' | Number of Lawa Speakersb
Phae’ 270 1,460
La-up 187 1,086
Bo Kaew 20 108
Dong 144 778
Pa Pae 75 400
Tuun 47 254
Chang Mo Luang 65 351
Chang Mo Noi 41 221
Chang Mo Manot (Omnot) 26 140
Om Phai Luang 26 140
Yaek 17 92
Daen 36 194
La-ang Neua 28 151
La-ang Tai 10 54
Saam 47 254
Mut Long 53 286
Kok Noi 53 286
Ho 39 211
Khong 50 270
Pae 90 486
Kok Luang 79 400
Total 1,403 7,622

4 The figures in this column in italics were estimated by multiplying Kauffman’s 1972 estimate by 1.5, a
multiplier based on the increase in the number of houses for those villages where I have estimates both for

1972 and 2006.

b The figures in this column in italics were estimated by multiplying the number of houses by 5.4, a multiplier

based on the current number of people per house for those villages where I have estimates for both.

¢ Jiranan (1985) reported that Ban Phae has 270 houses and 1460 people but I do not know how many of

these are Lawa.

This does not include Ban Dong Mai, a new village founded by people from Ban Dong. This
also does not include the villages from the Mae La Noi group, for which I have no population
estimates. Thongthip (2005) told us that one of these villages, Ban San Ti Suk, is rather large,
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and that another, Ban Mae Tia, only has three or four households. The total does not include any
villages in the Mae Sariang Group, other than Ban Phae.
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Therefore, I estimate that there are 8,500 Western Lawa people and 8,000 Western Lawa
speakers living in about 32 villages (those in this table, plus those in the previous appendix
that are not listed in this table).

Table 36 — Eastern Lawa Population Estimates, by Village

Village Number of Lawa Number of !Jawa Number of Lbawa
Houses People Speakers
Kong Loi 320 1,200 ~1,000
Bo Sali 30 132 ~30
Thung 210 924 ~250
Mae Waen 10 44 ~10
Mae Sanam 30 132 132
Bo Luang 196 870 870
Bo Sangae 141 620 620
Bo Phawaen 342 1,355° 1,355
Wang Kong 139 600 600
Kiu Lom 100 440 440
Khun 170 800 800
Na Fon 200 880 880
Total 1,888 7,997 6,987

4 These numbers were either reported by local leaders or, for those in italics, estimated from the reported
number of houses by multiplying by 4.4 (the number of people per house in the villages where we have both
figures).

b Tam assuming that the only Eastern Lawa who are no longer speaking Lawa are in Tambon Bo Sali, and that
the language shift is much further along in Bo Sali, Thung, and Mae Waen than it is in Kong Loi.

¢ This figure represents 4.4 times the number of houses multiplied by 90%. It was reported that about 90% of
the village is Lawa, the others being Thai, Karen, or Lahu who have married in and a few Thai households.

For most of these villages, language vitality is very high. For a few (Kong Loi, Bo Sali, Thung,
Mae Waen) vitality might be slightly to much lower. The third column provides rough guesses
for the number of Eastern Lawa speakers. Also note that the sources for the population figures
for Kiu Lom and Na Fon are old. In cases where we do have current information, the older
sources report fewer households than was found on this survey. That is, the populations have
grown. Thus, the number of households for these two villages here represent the old figures
multiplied by two.*

Therefore, I estimate that there are 8,000 Eastern Lawa people and 7,000 Eastern Lawa
speakers living in 16 villages (those in the table plus those in the previous appendix that are
not listed in this table).

* Where we have both old and current figures, the current figures are anywhere from about 1.5 to 3 times the old.
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Appendix C Individual-Level Results

This appendix presents the results from the individual-level instruments: RTT and Individual
SLQ. In general, the raw data is simply tabulated or described without much discussion of its
significance. See Section 5 (Results) for an application of the information in this appendix to the
research questions.

C.1 RTT
C.1.1 Western Lawa

Data summaries for demographic variables and RTT results are given below for the Kok Luang
RTT subjects. Kok Luang was the only Western Lawa test site.

C.1.1.1 Subject Demographics

All but one subject spoke Lawa first and currently speaks it best. The remaining subject spoke
Karen first and currently speaks both Lawa and Karen equally well. Four of the subjects are
monolingual Lawa speakers. Languages spoken by the remaining 22 subjects, in addition to
Lawa, are Central Thai, Northern Thai and Karen. Karen is the most common second-best
language, with Northern and Central Thai tying for second most common.

Table 37 — Occupation of RTT Subjects (Kok Luang)

Occupation RTT Subjects
Farmer 12
Hired Laborer 1
Homemaker 2
Total 15

Table 38 — Educational Attainment of RTT Subjects (Kok Luang)

Years of Education RTT Subjects
0 4
4 3
6 3
9 3
12 2
Total 15

C.1.1.2 Extended Practice Test Results

The Extended Practice Test translation process seemed to work very well in La-up. The only
problem with the test was that many subjects had difficulty answering question 6 (see Appendix
A.5.5.2 for an explanation of why). Thus, we omitted question 6 from the Extended Practice Test
at all the test sites.

In Kok Luang, we failed to back-translate the translated Extended Practice Test story to check for
translation errors. As a result, we did not notice that the first question was very confusing until
some subjects reacted strangely. The question was supposed to ask “When did &e (the storyteller)
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go to the store?” but what was recorded was “When did you go to the store?”” Remember that
when this question was asked, the subject had already heard the whole story, which is about a
motorcycle that was stolen in front of a store. As a result of this mistranslation, some subjects,
particularly older ones, were very confused. Some even thought we were accusing them of being
involved in a theft! Our local helpers tried to explain this problem; younger ones were able to get
past this question and do well, but quite a few older subjects did not. In hindsight, as soon as we
found out there was a problem, we should have stopped any further test administration until we
had re-translated and re-recorded the Extended Practice Test questions.

Thus, the first question was omitted from the test, and the warm-up test consisted of only
questions 2 and 3. Since, as previously mentioned, question 6 was also omitted, we only had six
questions to score. We decided at that point, to set the cutoff for passing at 4.5 out of 6. Since the
total score was not actually calculated until after all subjects had been tested, three subjects were
given the RTT who scored less than 4.5. All the other subjects who made it past questions 2 and
3 (the warm-up test) gave up and stopped answering questions part-way through the Extended
Practice test, and were not given the RTT.

It may be that the right interpretation is that the Extended Practice Test was so bad (due to the
problem with the first question) that people who would have failed a good Extended Practice Test
just gave up at some point, and those who would have passed a good Extended Practice Test did
not give up. So no matter what their score was, if they made it to the end, then they should have
passed. It would be nice if this was true, since that is in effect how the data are being treated here.
The three subjects who finished the Extended Practice Test, but did not score high enough to pass,
were given the RTT anyway, and they all did well on it. As discussed in Section 4.3.2.1, these
three subjects are included in the analysis. Thus, all fifteen subjects who at least attempted to
answer all the questions in the Extended Practice Test are considered to have passed.
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Table 39 shows the Extended Practice Test results by subject. Cells in the table marked ““---"
represent questions that were not scored for a subject. The percentages correct for each question
are based only on the questions that were scored.

Table 39 — Results of the Extended Practice Test (Kok Luang)

Warm.-Up Scored Questions
Subject” Questions Total
1 2 3 4 5 (6| 7 8 9 10
1 1 0 1 1 1 1 0 1 5
6 1 0 1 1 1 1 1 1 6
7 1 1 1 1 1 1 1 1 6
9 1 0 1 1 --- 1 1 1 5
10 1 0 1 1 1 1 1 1 6
11 0 1 0 0 1 1 1 1 4
12 1 0 0.5 1 1 1 1 0 4.5
Passed 13 1 1 1 1 1 1 1 1 6
15 1 1 1 1 1 1 1 1 6
18 1 0 1 1 0 1 0 1 4
20 1 1 0 1 1 1 1 1 5
21 0 1 0 1 0.5 1 1 0 3.5
049} 1 0 1 1 0.5 1 1 1 5.5
23 1 0 1 1 1 1 1 1 6
24 0 0 1 1 1 1 1 1 6
2 -—- -—- --- --- - --- - -—- NA
3 - - - - - - - - NA
5 - - - - - - - - NA
8 -—- -—- --- --- - — --- — NA
Failed 14 1 1 1 0 1 --- --- --- 2
16 - - - - - --- - --- NA
17 --- --- --- --- --- --- --- --- NA
26 -—- -—- -—- -—- -—- --- -—- --- NA
27 -—- -—- - - - - - --- NA
Percent 81% | 44% | 78% | 88% 87% | 100% | 87% | 87%

4 Subject 4 was not included in the results. She was only asked some of the screening questions and her RTT
was not scored. She was only being trained as a helper. Subjects 19 and 25 were excluded for failing to meet
the screening criteria.
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Table 40 presents the results of the RTT for subjects from Kok Luang; that is, the scores by subject and by question for the “Bee Story”
from La-up.

Table 40 — RTT Results (Kok Luang)

Question
Subject | Contact” | Religion |Gender| Age ’ s ; . E B = . o | Total| Percent
15 + Christian F 15-34 1 1 0 1 1 0 0 1 0 1 6 60%
10 + Christian | F | 1534 | — [ 1 [ 1 [ 1 | 1 | 1|1 |1 [1|1]9|100%"
24 - Christian F 35+ 1 1 1 0 1 1 0 0 1 1 7 70%
1 + Christian F 35+ 1 1 1 0 1 1 0 1 1 1 8 80%
7 + Christian M 15-34 1 1 1 1 1 1 0 0 1 0 7 70%
9 + Christian M 15-34 1 1 1 1 1 1 1 1 1 1 10 100%
6 + Christian M 35+ 1 1 1 1 1 1 0 1 1 1 9 90%
12 - Buddhist F 15-34 1 1 0 1 1 0 0 1 1 0 6 60%
11 - Buddhist F 15-34 | --- | 0.5 1 0 1 1 0 1 1 1 65| 72%
20 - Buddhist F 15-34 1 1 1 0 1 1 0 1 1 1 8 80%
03 - Buddhist F 35+ 0 0 0 0 0 0 0 0 1 0 1 10%
18 - Buddhist F 35+ 1 1 1 1 1 1 0 1 0 1 8 80%
23 - Buddhist M 15-34 1 1 1 05| 1 1 0 1 1 0 |75 75%
13 + Buddhist M 15-34 1 1 1 1 1 1 1 1 1 1 10 100%
21 + Buddhist M 35+ 0 1 1 0 1 1 1 1 1 1 8 80%
Total 11 |13.5] 12 | 85| 14 | 12 4 12 | 13| 11
Percent 85% [90%| 80% [57%|93% | 80% | 27% |80% |87 %] 73%

& A “+” indicates moderate contact. A “-” indicates minimal contact.

b The helper gave the answer to the first question, so it was not counted in the results. This subject’s percentage is calculated out of a total of 9.
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C.1.1.4 Post-RTT Results

This section presents the answers to the post-RTT questions given by the 15 RTT subjects in
Kok Luang.

Table 41 — Reponses to Post-RTT Questions (Kok Luang)

Question # Question Responses Nslll;g;)::t:f
. 'Yes 14
Hg? “Does’ this person speak Lawa Neutral answer 1
well?
No 0
Some things 10
29 “Did you understand everything Most things 1
or some things, or nothing at all?”  |Almost everything 2
Everything 2
Same 0
“Is the way he/she speaks the same, |A jittle different 9
30 a little different or very different
from the way you speak?” Different (not specified) 1
Very different 5
Accent 9
Words 2
11 “(If not the same) How is it P}'lrases 1
different?” Difficult to understand 1
Different 1
Other” 1
“Now that you’ve heard their Ban Dong !
32 accent... where do you think the
person who told this story is from?” Ban La-up 14
. Accent’ 10
13 fWhat helps ymito know they are Words 0.5
rom that place?
Contact 4.5
Willing, Positive attitude 2
“How would you feel if your child  |willing, Neutral attitude o
34 wanted to marry someone from that [Prefer a marriage within Kok
place?” uang !
Not asked 4




Table 41 — Reponses to Post-RTT Questions (Kok Luang) (continued):
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. . Number of
Question # Question Responses Sibifss
Because they are also Lawa 7
Because we do not understand
d 1
each other
“Why [Qo you fefal this way about | Because the language is
34a your child rgarrylng someone from | different and they might have a 1
that place]? different religion®
Irrelevant response 1
Not asked 5
Often’ 2
4-5 times 1
35 “Do you ‘often g0 ‘Fo the village At least 2 times 1
where this person is from?”
Not often 4
Never 7
<1 day 2
36 “How long do you usually stay 12 days 2
there?” 2-3 days 4
Not asked 7
Yes, specified that it is not 5
frequent
37 “Do people from that area ever
come here?” Yes, unspecified frequency 10
No 0
La-up Lawa 6
“When you speak with people from Kok Luang Lawa 6
g
38 thgre, what language do you use Lawa (dialect not specified) and
with each other?” Thai 2
Thai 1
45 “Where do you usually go to Kok Luangh 7
church?” Not asked 8
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Table 41 — Reponses to Post-RTT Questions (Kok Luang) (continued):

. . Number of
Question # Question Responses Subjects
La-up Lawa 3
church, what language is it in?” - :
Lawa (dialect unspecified) and |
Central Thai
Easy 3
47 “Is it hard or easy to understand Some parts are easy, some parts 1
that Bible?”" are hard
Hard 3
“(if not 'easy") Why? Because Because it is the Bible 1
48 it is the Bible or because of the
language?” Because of the language 3

3 For almost every subject, question 28a “Do you like the way they speak Lawa?” and 28b “(if no) Why not?”
were not asked. The researchers decided these questions were too similar to question 64 and were causing
confusion.

b This answer was difficult to understand, but it was something about the wording, phrasing, or style of speech.

¢ One subject answered both “accent” and “words” and another answered both “accent” and “contact.” These
were counted as 0.5 for each answer in order to keep the total equal to the number of subjects.

4 The subject who answered this reported a willing but neutral attitude to intermarriage in Question 34.
¢ The subject who answered this reported a preference for marriage within Kok Luang in Question 34.

f One of these two said “Often” and added “Once every 7 years for Christmas.” The question should have been
asked “How often...” instead. As it is, it is not clear what “often” and “not often” mean.

€ See Section 5.1.1 for more details on the languages that the subjects could use with people from La-up.
N These seven are all the Christians in the sample.

LAl subjects were answering this question for the Lawa Bible, not the Thai Bible.

C.1.2 Eastern Lawa

Following are the data summaries for demographic variables and RTT results for the Eastern
Lawa subjects.

All RTT subjects reported speaking Lawa as their first language, but none were monolingual.
Thirty-five of thirty-nine subjects reported Lawa to be their best language. The four exceptions
were all from Kong Loi; two reported speaking Northern Thai best, one reported Northern Thai
and Lawa, and one reported Northern Thai, Central Thai, and Lawa. The most common second
best language was Northern Thai, with some reporting Central Thai as their second best. Many
of the former reported Central Thai as their third best language. The two who reported Northern
Thai as their best language said Lawa was their second best.
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C.1.2.1 Subject Demographics
Table 42 — Occupation of RTT Subjects by Location (Eastern Lawa)

Occupation Khun Bo Luang and Bo Kong Loi
Phawaen
Farmer 9 6 5
Seller --- 1 2
Hired Laborer 3 -—- 1
Student - 5 3
Homemaker -—- --- 1
Government - - 1
Professional 1 - 1
Total 13 12 14
Table 43 — Educational Attainment of RTT Subjects (Eastern Lawa)
Years of Education Khun Bo Luang and Bo Kong Loi
Phawaen
0 1 1 -
4 5 3 2
6 4 3 2
9 1 2f 27
10 - 17 2t
12 1 —- 5
12+ 1 21 1
Total 13 12 14

T These were all currently in school.
* One is currently a student, one is an adult currently studying grade-10 equivalent in non-formal
education.

Table 44 — Birthplace of RTT Subjects by Location (Eastern Lawa)

. Bo Luang and Bo .
Birthplace Khun Phav%aen Kong Loi
Khun 13 0 0
Bo Luang 0 10 0
Bo Phawaen 0 1 0
Mae Sanam Kaw" 0
Kong Loi 0 0 14
Total 13 12 14

4 This subject’s parents are both from Bo Luang and she lived in Bo Luang half her life. Also, the residents
of Mae Sanam Kaw all came from Bo Luang in the past. So this subject was considered to have passed the
screening criteria, despite not being born in Bo Luang.
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Table 45 — Other Places of Residence of RTT Subjects by Location (Eastern Lawa)

“Have you lived anywhere
2
elomwetimarert | | ol o
did you live there?”

No 9 4 6
Chiang Mai (1-3 years) 3 2 2
Chiang Mai (4+ years) 0 3 3
Bangkok (3 years) 0 1 0
Other” (2—4 years) 1 2 3
Total 13 12 14

4 These other places are Mae Sanam Kaw village, Amphoe Hot, Amphoe Omkoi, Lamphun Province, and
Nonthaburi Province. No one mentioned living in a Western Lawa village.

C.1.2.2 Extended Practice Test Results

As in Kok Luang, question 6 was omitted from the Extended Practice Test. Additionally, when
we were back-translating the translated Extended Practice Test for Eastern Lawa, we found a
mismatch between the story and question 4. That is, the question as recorded was not easy to
answer given how the story was translated. The question was supposed to be “What happened
to the motorcycle?” (it was stolen by a robber). But the translation was understood as “What
was wrong with the motorcycle?” We remembered that, when translating this question, the
translator was having difficulty, so after the back-translation we decided to just omit question
4 rather than try to re-translate it. This led to a test with three warm-up questions and only five
scored questions. Since we had so few scored questions, we decided to score question 3, as well,
resulting in a test with only two warm-up questions and six scored questions. We then set the
cutoff for passing at 4.5 out of 6.

The following three tables show the Extended Practice Test results by subject, by location. Cells
in the tables marked “---" represent questions that were not scored for a subject. The percentages
correct for each question are based only on the questions that were scored. Note that Kong Loi
subjects did better than subjects in the other villages. This is probably because they are more
educated (see Table 43), and thus, more used to test-taking situations.



Table 46 — Results of the Extended Practice Test (Khun)
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Warm-U .
Subject | Ques tionl; Scored Questions Total
1 2 3 5 |6] 7 8 9 10
33 1 1 1 1 1 1 1 1 6
34 1 1 1 1 1 1 0 1 5
35 1 1 1 0.5 1 1 0 1 4.5
36 1 1 1 1 1 1 1 1 6
47 1 1 1 0 1 1 1 1 5
49 1 1 1 0 1 1 1 1 5
Passed 59 1 1 1 1 1 1 0 1 5
60 1 1 1 1 0 1 1 1 5
64 0 1 1 1 1 1 1 1 6
65 1 1 1 1 0.5 1 1 1 5.5
66 1 1 1 1 1 1 1 1 6
67 1 1 1 1 1 1 1 1 6
69 1 1 1 1 1 1 1 1 6
19 1 1 1 0 1 1 0 --- 3
Failed 40 — — — — — — — — NA
63 --- --- --- --- --- --- --- --- NA
68 1 1 0 1 1 1 0 1 4
Percent | 93% | 100% | 93% 77% 90% | 100% | 67% | 100%




Table 47 — Results of the Extended Practice Test (Bo Luang and Bo Phawaen)
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Subject

Warm-Up
Questions

Scored Questions

2

6

10

Total

Passed

14

15

28

29

30

32

37

43

44

— o~ |lR|R|=|[~=|[~|o|[~]m

e e e e el el e = I O |

45

o
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46

Failed

13

16

—_ =l =m == === === =] =]~ ]

—_ === === === ===~ ]|ce

27

S| oI = =M= |O|l—=|MFPR|FPR|F=|~=|RP9=|®MH~=]|==]1\

31

—_ = ===~ ==[=[ === ]=]=]~

S| O | = | O]

[SE R —

—_ o | OO | O l—=— =M= |MPmR|M=|M=|[P=R|~=| O~ |F~=|~=|]Wul

— ol == ]~

—_ | O

O OO | O | O === =] == e | = D |

A=W WIS SN NI NN N[N || R

Percent

66% [ 94%

100%

75%

88%

94%

69%

69%




Table 48 — Results of the Extended Practice Test (Kong Loi)
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Subject gs:;ntlolljlls) Scored Questions Total
1 2 3 5 |6] 7 8 9 10
50 1 1 1 1 1 1 1 1 6
51 1 1 1 1 1 1 1 1 6
53 1 1 1 1 1 1 0 1 5
54 1 1 1 1 1 1 0 1 5
55 1 1 1 1 1 1 1 1 6
56 1 1 1 1 1 1 1 1 6
S 58 0 1 1 1 1 1 1 1 6
61 1 1 1 1 1 1 1 1 6
70 0 1 1 1 1 1 1 1 6
76 1 1 1 1 1 1 1 1 6
77 1 1 1 1 1 1 1 1 6
78 1 1 1 1 1 1 0 1 5
80 1 1 1 1 1 1 1 1 6
83 1 1 1 1 1 _— 1 1 5
Failed 52 1 1 1 1 1 1 --- - 4
712 1 1 1 0 0 0 1 1 3
Percent | 88% | 100% | 100% 94% 94% | 93% | 80% | 100%

4 This question was not scored, since we did not understand the subject’s answer.

C.1.2.3 RTT Results

Each RTT subject was classified as having no contact (or very minimal), contact “here” (in the
Eastern Lawa area), contact “there” (in the Western Lawa area), or contact both here and there.
There is not much contact between the Western and Eastern Lawa and no subject has ever lived
in a Western Lawa village. So even those with contact cannot be said to have had very much

contact. The following three tables present the RTT results by contact, gender, and age, by

location.




Table 49 — RTT Results (Khun)
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Subject | Contact | Gender Age Question Total | Percent
1 2 3 4 5 6 7 8 9 10
35 There F 15-34 1 0 0 0 0 0 0 0 1 0 2 20%
67 Here F 15-34 1 1 1 0 0 0 0 0 1 0 4 40%
34 No F 15-34 1 1 0 0 1 1 0 0 0 1 5 50%
59 Here F 15-34 1 1 1 0 0 0 0 0 1 1 5 50%
47 Here F 35+ 0 0 1 0 0 0 0 0 0 0 1 10%
60 No F 35+ 1 1 0 0 |05 0 0 1 0 0 3.5 35%
65 Both F 35+ 1 0 1 0 1 0 0 0 1 0 4 40%
36 There M 15-34 1 0 1 0 0 0 0 0 0 0 2 20%
49 No M 15-34 1 0 1 0 0 0 0 0 1 1 4 40%
33 Here M 35+ 0 0 0 0 0 0 0 0 0 0 0 0%
66 Both M 35+ 0 0 0 0 1 0 0 0 0 0 1 10%
69 Both M 35+ 1 0 1 1 1 0 0 0 0 0 4 40%
64 Both M 35+ 1 1 1 1 0 0 0 0 1 1 6 60%
Percent 77% |38% |62% |15% |35% | 8% | 0% | 8% |46% |31%




Table 50 — RTT Results (Bo Luang and Bo Phawaen)
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. G Question Total Ilp
Subject | Contact | Gender| Age 1 5 3 1 5 P 5 3 ° 10 ota ercent

44 There F 15-34 1 0 0 0 0 0 0 0 1 0 2 20%
30 Here F 15-34 1 0 1 1 0 0 0 0 1 1 5 50%
32 No F 15-34 1 1 0 0 1 0 0 0 1 1 5 50%
45 Here F 35+ 1 1 0.5 0 1 1 0 1 0 | 6.5 65%
15 There F 35+ 1 1 0 1 1 0 0 1 1 1 7 70%
28 Here F 35+ 1 1 0.5 1 1 1 0 1 1 1 8.5 85%
43 No M 15-34 1 0 0 0 0 0 0 0 0 0 1 10%
37 No M 15-34 1 1 0 0 1 0 0 0 1 1 5 50%
46 No M 15-34 1 1 1 1 0 0 0 0 1 0 5 50%
14 No M 35+ 0 0 1 0 0 0 0 0 0 0 1 10%

9 Both M 35+ 1 1 0 0 1 0 0 0 0 1 4 40%
29 No M 35+ 1 1 0 1 1 1 0 0 0 0 5 50%

Percent 92% | 67% | 33% | 42% | 58% | 25% | 0% | 25% | 58% | 58%




Table 51 — RTT Results (Kong Loi)
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. Question
Subject | Contact _Qosaon Age 1 > 3 1 3 p 7 3 9 0 Total | Percent
54 No F 15-34 1 1 0 0 0 0 0 0 0 0 2 20%
77 Here F 15-34 0 0 0 0 1 0 0 1 0 0 2 20%
55 Here F 15-34 1 1 0 0 1 0 0 1 1 1 6 60%
83 Both F 15-34 1 1 1 1 0 0 0 1 1 1 7 70%
51 Both F 35+ 1 0 0 1 0 0 0 0 1 0 3 30%
50 Here F 35+ 1 1 1 1 0 0 0 0 1 0 5 50%
80 Here F 35+ 1 1 1 1 1 0 0 1 1 1 8 80%
58 Both M 15-34 1 0 0 0 1 0 0 1 0 1 4 40%
61 Both M 15-34 1 0 1 0 1 0 0 0 1 1 5 50%
78 Here M 15-34 1 1 1 0 1 0 0 0 1 0 5 50%
70 Both M 35+ 1 1 0 0 0 0 0 0 1 1 4 40%
56 Both M 35+ 1 1 1 0 0 0 0 1 1 1 6 60%
76 Here M 35+ 1 1 1 1 1 0 0 0 1 0 6 60%
53 Here M 35+ 1 1 1 1 0 0 0 1 1 1 7 70%
Percent 93% | 71% | 57% | 43% | 50% | 0% | 0% | 50% | 79% | 57%
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At all the sites, almost all the subjects answered questions 6 and 7 incorrectly. For question 6, it is
possible that the long preceding breath group caused the subjects to lose concentration. However,
question 4 also had a long preceding breath group and the results for that question were not nearly
so bad. For question 7, the reason for the poor performance is most likely that the two languages
have a different word for “pregnant,” which is the key word in that part of the story.

C.1.2.4 Post-RTT Results

There were three subjects who failed the Extended Practice Test but were given the RTT anyway
and also answered the post-RTT questions. These are included in the results below, along with
another subject who passed the Extended Practice Test, refused to answer the RTT questions, but
answered the post-RTT questions. Thus, the total sample size for the post-RTT data is

39 +4=43.

Table 52 — Reponses to Post-RTT Questions (Eastern Lawa)

Number of Subjects
Question # Question Responses Khun | BL® Kon.g Total
Loi

Yes 4 5 4 13

) “Does this person speak Yes, but different 5 0 8 13
64 Lawa well?” Neutral answer 2 2 1 5
' Different 2 4 2 8

No 1 2 1 4

“Did you understand N.O thing 2 I 1 4

65 everything or some things, Little 2 I 2 >
or nothing at all?” Some . 9 1 13 33
Everything 1 0 0 1

“Is the way he/she speaks | Not asked 1 0 0 1

66 the same, a little different | Same 0 0 0 0
or very different from the | Some different 2 6 5 13
way you speak?” Very different 11 7 11 29

Accent 2.5 1.5 3 7

Words* 2 55 4 | 11.5

Phrases 0.5 0 1 1.5

Clarity 1 0 1 2

“(If not the same) How 1is it Directness 0 0 | I

67 different?” Length 0 1 0 1
’ Speed 0 0 1 1

Difficult to understand 5 2 2 9

Different 1 1 1 3

Do not know 1 1 2 4

Not asked 1 1 0 2




Table 52 — Reponses to Post-RTT Questions (Eastern Lawa) (continued):
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Number of Subjects
uestion # uestion Responses
E E P Khun | BL* | %°"2 | Total
Loi
La-up 0 1 0 1
Ban Dong 1 0 0 1
Mae Sariang 0 1 1 2
“Now that you’ve | Western® 9 6 13 28
heard their accent...
Not h 1 2 0 3
68 where do you think oL aere -
the person who told Another Eastern Lawa village 0 0 1 1
this story is from?” |Karen person speaking Lawa 0 1 0 1
Do not know 1 1 0 2
No answer 0 1 0 1
NA® 2 0 1 3
Accent 5 2 8 15
Contact 1 1 1 3
Language 1 1 1 3
What helps you to Not us, so must be them' 1 1 0 2
69 know they are from
that place?” Do not know 1 0 0 1
Not a clear answer 0 1 1 2
Not asked 1 2 3 6
NA® 4 5 2 11
“How would you feel| Good / Happy / Proud 6 5 5 16
0 if your child wanted |Neutral 7 5 6 18
to marry someone | Unwilling 1 0 0
from that place?” Not Asked 0 3 5 8

4 This signifies Bo Luang and Bo Phawaen.

b For almost every subject, question 64a “Do you like the way they speak Lawa?” and 64b “(if no) Why not?”
were not asked. The researchers decided these questions were too similar to question 64 and were causing
confusion.

¢ One subject in Khun and one in Bo Luang answered both Accent and Words. One subject in Khun answered
both Words and Phrases. These were counted at 0.5 for each answer in order to keep the total equal to the
sample size.

4 The Eastern Lawa usually refer to the Western area as “Omphai” or “La-up / La-ang.” Sometimes they say
“Mae Tho,” which is an area on the way to Omphai.

¢ These subjects were told the answer by someone else before they had a chance to guess.
f'In other words, there are only two Lawa groups and the storyteller is not from here, so he must be from there.

€ This question was not applicable to these 11 subjects because their responses to question 68 were something
other than La-up, Ban Dong, Mae Sariang, or Western.
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Table 52 — Reponses to Post-RTT Questions (Eastern Lawa) (continued):

Question #

Question

Number of Subjects

Responses

Khun

Kong

HL Loi

Total

70

Answer to
question 70

Answer to question 70a

“Why [do
you feel
this way
about
your child
marrying
someone
from that

/ Proud

Because they are hard
working

—_—

[

Similar language

They are also Lawa

Thai people just like us

— =N O

— QN | W

Good / Happy

They have a lot of work
there

—_—

S O~ O
S O |WwW| O

[a—

Good to learn another
language

()

[S—
(e

—

Because they’d be getting
married

—_

[a—

Not asked

place]?”

Neutral

They are also Lawa

Similar language

Depends on them

—— NN

Not asked

—
()

Unwilling

Not the same language

Not Asked

Not Asked

71

“Do you often go to the

village where this person is

from?”

Often

Often, but not recently

2-5 times

One time

Not often

Unspecified frequency,
but not recently

L =1 A1 S ) Iy E N F )] O ) e

— BN Wloo|—

Never

\®)
e

Not asked

S| © NNW AR O—IVNIOIW O|—INI— O

—

72

“How long do you usually
stay there?”

<=1 day

[
(o)

16

2-3 days

5-10 days

One month

SO |I=IN|—= 0 O© |m=OINOoO|Ww|Io|lw oo INdI—= ©

Not asked

—_
(e)

73

“Do people from that area
ever come here?”

Yes

Yes, often

Yes, but not recently

Yes, not often

Never seen them

No

— NN~ |||~ |~ OO

O|I—= = O |0

Not asked

S

iRl Sl ENEEN] [o)Y e} kel )

—_

b These 24 answered the following for Question 71: “Not asked” (1), “Never” (20) and “Not often” (3).
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Table 52 — Reponses to Post-RTT Questions (Eastern Lawa) (continued):

Number of Subjects
Question # Question Responses
Khun| BL |58 Total
Loi
Lawa with understanding | 1 0 2 3
Lawa 0 0 1 1
Western Lawa 1 0 0 1
Lawa, but with on}y ) 3 4 9
“When you speak with partial understanding
Lawa and Thai 0 1 0 1
74 people from there, what Lawa at first. then
lang}glua{ie d?(’)’you use with Northern Thai! 3 0 1 4
each other: Northern Thai, a few
1 0 0 1
Lawa words
Northern Thai" 1 3 7 |1
Central Thai 0 0 1 1
Never talked with them 2 1 0 3
Not asked 3 5 0 8
iy », | Cannot understand 5 2 7 14
(if not Lawa) Wh}.’ don’t If do not know they are
75 you speak to them in L 0 0 1 1
Lawa?” awa
Not asked 9 11 8 28

P All can speak Northern Thai and almost all can speak Central Thai. All but two subjects speak Lawa as their
best language. The other two speak Lawa as their second best language. Both of these answered that they use
“Lawa, but with only partial understanding” for this question. So it seems that when speaking with Western

Lawa people, the choice is generally between Lawa and Northern/Central Thai.

1 One of these said “Lawa at first, then Northern and Central Thai.”

X One of these said “Thai” but this is assumed to be Northern Thai since it is their second best language.

I This subject said “Thai” but this is assumed to be Central Thai since it is their second best language.
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C.2  Individual SLQ Results

Following are summaries of the Individual SLQ results. For some questions, some subjects gave
more than one answer. In these cases, each of their answers received a score equal to one divided
by their number of answers. For example, if a subject gave three answers, each added 1/3 to

the total number of responses for that answer. In this way, the total number of responses is kept
equivalent to the sample size in all cases.

C.2.1 Subject Demographics

In using the information in this section, note the following:
=  Demographic information from the 41 “SLQ subjects” describes those who actually were
interviewed with an Individual SLQ.

= An additional 32 subjects could have been administered an ISLQ based on the screening
criteria but were not because only RTTs were being administered at that site at that time.
Even though they were not given an ISLQ, demographic information was still gathered for
these subjects in order to screen them for the RTT. These 32, along with the SLQ sample
of 41, make up what I am calling the “eligible subjects.”

=  Demographic information from the 73 eligible subjects is more accurate than that from
the 41 SLQ subjects, due to the larger sample size. The demographic information from
this larger group can be used to help answer some of the research questions. See Section
4.3.2.2 for more on the difference between the SLQ subjects and the eligible subjects.

= The first six tables of this sub-section (through question 24) are the only ones that contain
information about the additional 32 eligible subjects.

Table 53 — Occupation by Location (Eastern Lawa) (ISLQ question 16)

Khun Bo Luang, Bo Sangae, and Bo s LG
Occupation — Phawaen - . -
Eligible SLQ Eligible SLQ Eligible
Subjects Subjects Subjects Subjects Subjects
Farmer 12 17 24 9 9
Hired
Laborer 4 0 0 ! !
Homemaker 0 0 0 1 1
Seller 0 1 2 3 3
Student 0 3 9 4 4
Office 0 1 1 1 1
Professional 1 0 0 0 1
Total 17 22 36 19 20
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Table 54 — Educational Attainment by Location (Eastern Lawa) (ISLQ question 17)

Years of Khun > Luang,Plil(;fv?;Ignae, e Be Kong Loi
Education Eligible SLQ Eligible SLQ Eligible
Subjects Subjects Subjects Subjects Subjects
0 3 6 7 1 1
<4 0 0 0 1 1
4 6 4 8 4 4
6 5 6 9 2 2
9 1 4 7 3 3
10 0 0 1 2 2
12 1 1 1 6 6
12+ 1 1 3 0 1
Total 17 020} 36 19 20

Subjects in Kong Loi were more educated, in general, than subjects in the other locations. This
might reflect the education levels in general, or it might be a product of who the researchers were
introduced to by our local contacts.

Table 55 — Birthplace by Location (Eastern Lawa) (ISLQ question 18)

Khun Bo Luang, Bo Sangae, and Kong Loi
Birthplace — LT Phawaen. - —
Eligible SLQ Eligible SLQ Eligible
Subjects Subjects Subjects Subjects Subjects
Khun 17 0 0 0 0
Bo Luang 0 16 27 0 0
Bo Sangae 0 4 4 0 0
Bo Phawaen 0 2 4 0 0
Mae Sanam 0 0 0 0
Kong Loi 0 0 0 19 20
Total 17 22 36 19 20




Table 56 — Other Places of Residence by Location (Eastern Lawa) (ISLQ question 19)

(13 3
Where? When? How long | Eligible SLQ Eligible SLQ Eligible
did you live there?” Subjects | Subjects | Subjects | Subjects | Subjects
No 13 11 17 12 12
Chiang Mai (1-3 years) 3.5 6.5
Chiang Mai (4+ years) 3 6
Bangkok (2-3 years) 1.5 1.5
Other’ (1-11 years) 3 5
Total 17 22 36 19 20

8 One subject lived in both Chiang Mai and Bangkok (each for 2 years).

b These other places are Lamphun Province, Amphoe Hot, Amphoe Omkoi, Amphoe Chiang Dao, Nonthaburi
Province, Amphoe San Pa Tong, and Khon Kaen Province (in Isan). No one mentioned living in a Western

Lawa village.

The following tables are cross-tabulations of the subjects’ first and best languages. For example, 11

SLQ subjects in Kong Loi reported that Lawa was both their first and best language.

Table 57 — First and Best Languages by Location (Eastern Lawa SLQ subjects) (ISLQ

questions 22-24)

“Of all the languages you speak, which language
do you speak best?”
Bo Luang, Bo
Sangae, and Bo | Kong Loi
“What language did you Phawaen
speak first?” Lawa
Lawa, i
Lawa NT Lawa NT CT NT,
NT
CT
Lawa 21 1 11 2 0 3 1
Northern Thai (NT) 0 0 0 0 0 1 0
Central Thai (CT) 0 0 0 0 1 0 0

172




Table 58 — First and Best Languages by Location (Eastern Lawa, all eligible subjects)

(ISLQ questions 22-24)

“Of all the languages you speak, which language do
you speak best?”

Bo Luang, Bo
Khun | Sangae, and |Kong Loi
“What language did Bo Phawaen
you speak first?”
Lawa |Lawa | NT |Lawa| NT | CT [Lawa, NT Lawca’TNT’
Lawa 17 35 1 12 2 0 3 1
Northern Thai (NT) 0 0 0 0 0 0 1 0
Central Thai (CT) 0 0 0 0 0 1 0 0

Regarding second and third best languages, Northern Thai was by far the most common second-
best language, followed by Central Thai. All three subjects who learned Lawa first, but did not
report Lawa as their best language, reported it as being their second-best language. One subject
reported Isan (Northeastern Thai) as being his third-best language; he is married to a woman

from Northeastern Thailand.

Table 59 — Birthplace of Spouse by Location (Eastern Lawa) (ISLQ question 28)

“Where was your spouse born?” Boalr'll(lla];lf’lﬁ:;‘%;l;glae’ Kong Loi
Bo Luang, Bo Sangae, Bo Phawaen 13 0
Amphoe Omkoi 2 0
Northeastern Thailand 1 0
Kong Loi 0 7
Bo Sali 0 1
Chang Mo" 0 1
Amphoe Chom Thong 0 1
Chiang Mai City 0 1
Unspecified Karen village 0 1
Not married 6 7
Total (married) 22 19

3 A Western Lawa village.

Intermarriage with people from other places is far more common in Kong Loi. Also, the Bo
Luang group and Kong Loi perhaps do not interact much, since there is no intermarriage between
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them among these subjects, and their spouses are all from distinct places.

Table 60 — Ethnicity of Spouse by Location (Eastern Lawa) (ISLQ question 28b)

“What le gr i r Bo Luang, Bo Sanga .
v sllj)f)(:ll;eeffo(l)llll‘?” h 0anl(ll Bg’Ph(;vSvaeigl - Kong Lo
Lawa 13 8
Northern Thai 2
Lawa — Northern Thai 1
Karen 1
Northeastern Thai 0
Total (married) 16 12

Most married subjects were married to another Eastern Lawa person. Notice that no subject
from the Bo Luang group is married to a purely Northern Thai person. The first language of the
spouses is not shown here, but matches their ethnicity.



C.2.2 Language Use

Table 61 — Language Use by Domain and Location (ISLQ question 29) [NT = Northern Thai,
CT = Central Thai]

Numbers in parentheses represent a proportion of “Lawa” responses out of the total responses,
not including NA or skipped.

175

Bo Luang (22 subjects) Kong Loi (19 subjects)
“What languages do Lawa Lawa NT
. » Lawa | Lawa i NT and NA or Lawa | Lawa i NA or
ou speak with/at...?”
You sp Lawa and NTland CT NT, and| NT | CT CT Other o 4 Lawa and NTland CT NT, and| NT | CT | and Ao
CT CT CT
a Parents 95%) 19 | 1 0 0 0| o 0 0 2 83%) 15| 2 0 0 oo |1 1
b | Grandparents | (95%) 19 | 1 0 0 0| o 0 0 2 (88%) 14 | 1 0 0 1o/ o 3
c Siblings 95%) 20 | 1 0 0 0| o 0 0 | (79%) 15| 4 0 0 001 o0 0
d Spouse %) 14 | 0 0 0 2 |0 0 1 5 90%) 9| 0 0 0 1o o 9
e Children %) 14 | 1 1 0 1| o 0 0 5 (58%) 7| 3 0 0 11 ] o 7
Grandchildren/ 0 0
f Nieces / Nephews (89%) 16 0 0 0 1 1 0 0 4 (55%) 6 0 0 1 3 1 0 8
Home (most o 0
g froquent) 95%) 21 | 0 0 0 1| o0 0 0 0 (84%) 16| 0 0 0 3o o 0
h Lawa friends 91%) 20 1 1 0 0 0 0 0 0 (89%) 17 1 0 0 1 0 0 0
i |non-Lawa friends| (0%) 0 0 0 0 16 3 3 0 0 (5%) 1 0 0 0 16 | 0 Na 0
i |Lawa coworkers | (100%) 18 | o0 0 0 0] o 0 0 4 (79%) 11| 1 1 0 1o o 5
k[ nonLawa 0%) 0 0 0 0 10 | 4 3 0 5 ©0%) 0| o0 0 o |13]o|1°] s
coworkers
j | Marketwith o000 50 | 1 0 0] o0 0 0 0 (79%) 15| 1 0 0o | 3]0 o0 0
Lawa people
m [Marketwithnon- . |, 0 o |16| 2 | 4 0 0 ©%) 0| 17 | o0 o ool o
Lawa people




Table 61 — Language Use by Domain and Location (continued

176

Bo Luang (22 subjects)

Kong Loi (19 subjects)

“What languages L Lawa, NT L L L NT
do you speak with/ LW D || LLEm) || Lty
Y at...2” Lawa uwwam.ﬂ and M.Z.Hm NT | CT | and | Other m_M> Mmm Lawa and | and NT, NT | CT |and m”%» oMa
cr | &5 CT PP NT | T [andCT cr [*¥'PP
Funeral (86%) 19 1 1 0 1 0 0 0 0 (79%) 15°| 3 0 0 1 010 0
Village meeting | (55%) 12 4 1 1 2 1 1 0 0 21%) 4 6 0 1 8 10| O0 0
Government N h o i
worker (5%) 1 0 1 0 10 4 6 0 0 (0%) 0 1 0 0 11| 4 |3 0
Lawa classmates | 5\ 1 0 0 oo | o 0 20 (50%) 2| 2 0 0 olol|o]| 15
at school
non-Lawa )
classmates at 0%) 0 0 0 0 3 0 0 0 19 (0%) 0 0 0 0 210 _; 16
school
Teacher 0%) 0 0 0 0 3 0 0 0 19 (0%) 0 0 0 0 1 2 10 16

4 Some domains did not apply (e.g. if subject is not married). Some were skipped, if the answer would not

reflect current language use (e.g. asking about an old person’s parents who have already passed away).

b One subject from Bo Luang is married to a Northeastern Thai woman and speaks Northeastern Thai with her.

¢ One subject also speaks Karen with his wife.

4 One subject reported speaking Karen as well as Northern Thai and Central Thai with non-Lawa friends

¢ This subject also reported speaking Karen with non-Lawa co-workers.
f One subject also reported speaking Karen at the market with non-Lawa people.

& Eight of these subjects specified that Lawa, Northern Thai, or Karen would be used, depending on where the
deceased was from. Lawa would be used for a Lawa person in Kong Loi.

h Lawa if a Lawa person, otherwise, Central Thai

I Lawa if a Lawa person, Northern Thai, if a Northern-Thai person

i Also Karen




C.2.3 Literacy
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Table 62 — Lawa Literacy by Location (Eastern Lawa) (ISLQ question 30)

“Have you ever read or written Bo Luang, Bo Sangae, e L
Lawa?” and Bo Phawaen
Yes" 4 1
No 16 15
Illiterate in Thai 2 2
Not asked 0 1
Total 04} 19

8 One subject in Bo Luang used Lanna script to write a few Lawa words. Two others in Bo Luang said they had tried to

write some Lawa using Thai script.

Table 63 — Lawa Literacy Desired by Location (Eastern Lawa) (ISLQ questions 31 and 32)

“If there were Lawa writing, what kinds of things Bo Luang, Bo .
o o9 Sangae, and Bo Kong Loi
would you want to read or write?
Phawaen
About daily life, family, making a living 1 2
Books for the purpose of language preservation 0 2
History 4 3
Thai-Lawa bilingual books and books about 0 1
translation
Alphabet book / Books for teaching children 2 1
Not asked / No answer / Not sure what they said 15 10
Total 22 19
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Table 64 — Attitude to Lawa Literacy by Location (Eastern Lawa) (ISLQ question 33)

“Do you see any advantage in
bein); able to riad and wgrite Boal;ll(lia;g,lﬁlt;fvzléiae, Kong Loi
Lawa?”
Yes 18 15
Probably 0 2
Maybe 1 0
No 0 0
Do not know 0 1
No answer 3 1
Total 22 19

Table 65 — Perceived Advantage to Lawa Literacy by Location (Eastern Lawa) (ISLQ
question 33a)

Bo Luang, Bo
“What advantage?” Sangae, and Bo Kong Loi
Phawaen
For children / Language and people group 75 4
preservation '
To know Lawa history 2.5 0
So others can know about Lawa 1 3
Increase the value and prestige of Lawa 0 3
Song and poetry books 1 0
To record names 1 0
Lawa is my best language 0 1
Not asked, No answer, or Vague answer 9 8
Total 045 19




C.2.4 Children

Table 66 — Children’s First Language by Location (Eastern Lawa) (ISLQ question 43)

“Normally, what language do Lawa children in this Sl:l(:l I;ll;aglgl’dBI;)O Kong Loi
village speak first?” Pgha;vaen g
Lawa 21 18
Thai [not specified] and Lawa 1 0
Northern Thai 0 1
Total 22 19

Table 67 — Children’s Language of Play by Location (Eastern Lawa) (ISLQ question 44)

“What language do Lawa children in this village Sl:‘(:l I:;a:lgl’dB]:O Kong Loi
speak when they play?” Pgha;vaen g
Lawa 16 13
Lawa in village, Central Thai at school 1 0
Lawa and Northern Thai 3" 4
Lawa, Northern Thai, and Central Thai 0 2P
Thai [not specified] 2 0
Total 0272 19

2 One subject said that, in general, Lawa children speak Lawa while playing, but that if there is a Thai child

present, they speak Northern Thai.

b One subject added that there are some children who learn Karen first. It is not clear if this subject was
answering about Lawa children only, or also about Karen children that live in Kong Loi.
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Table 68 — Attitude to Children’s Language of Play by Location (Eastern Lawa) (ISLQ

question 44b)
Bo Luang, Bo
(If not Lawa) “How do you feel about that?” Sangae, and Bo Kong Loi
Phawaen

Positive attitude 2 4

Neutral attitude 0 1

Negative attitude 0 0
Not asked or No answer 20 14
Total 22 19

Table 69 — Reason for Attitude to Language of Play by Location (Eastern Lawa) (ISLQ

question 44c)
Bo Luang, Bo
“Why?” Sangae, and Bo Kong Loi
Phawaen
Because they can use more than one language 2 3
Not asked or No answer 20 16
Total R0 19

Table 70 — Children’s Use of Thai at Home by Location (Eastern Lawa) (ISLQ question 45)

(If they have children) “Do your children ever Sl:(r)lgl‘;ll:ea:rgl,dBlgo e L
speak Northern or Central Thai at home?” Pha;vaen
Yes 10 9
No 4 2
Not asked or No answer 8 8
Total 22 19
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Table 71 — Attitude to Children’s Use of Thai at Home by Location (Eastern Lawa) (ISLQ

question 45b)
Bo Luang, Bo
(If yes) “How do you feel when they do that?” Sangae, and Bo Kong Loi
Phawaen

Positive attitude 4 1

Neutral attitude 3 4

Negative attitude’ 1 0

Not asked or No answer 14 14

Total 20 19

a8 This subject (a woman over 60) responded, “If they speak Northern Thai to me, I answer in Lawa.” This subject
reported that Lawa is her best language but also reported having a high proficiency in Northern Thai, so she
could answer in Northern Thai but chooses to answer in Lawa. This is interpreted here as a negative attitude
towards a child speaking Thai at home.

Table 72 — Reason for Attitude to Use of Thai at Home by Location (Eastern Lawa) (ISLQ

question 45¢)

Answer to 45b, “How Bo Luang, Bo Kon
do you feel when they “Why?” Sangae, and Bo Loig
do that?” Phawaen
They can speak with Thai people 1 1
Positive attitude They study Central Thai at school 1 0
Not asked or No answer 2 0
They can use more than one 0 |
language
They study Central Thai at school 1 0
Neutral attitude It is normal for children to know 1 1
Northern Thai
It is a good opportunity for them to 0 1
practice
Not asked or No answer 1 1
Negative attitude Not asked or No answer 1 0
Other Not asked or No answer 14 14
Total 0405 19
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Table 73 — Youth Pride in Lawa Language by Location (Eastern Lawa) (ISLQ question 46)

“ ©re e Bo Luang, Bo
Are the young people in this Vll}’age proud of the Serme, ool i <G L
Lawa language?
Phawaen
Yes 22 16
No 0 2
Not asked or No answer 0 1
Total 0322 19

3 One subject responded, “My generation is, yes, but the younger generation... well, proud. They speak it.”
The other responded, “A little embarrassed. Adults are fine and glad to be Lawa.”

One of the two subjects who answered “No” was asked “Why not?”” (question 46b). His response
was, “Sometimes they are shy and do not want to be known as tribal, but want to fit in.”

Five of the Bo Luang subjects who answered “Yes” were asked “Why?” Their responses were:
= “They are very proud. There is nothing to be ashamed of.”

=  “They are born Lawa and are happy to be Lawa.”

=  “Lawa is the only language we have.”
=  “Because it is the language of our people.”
= “Because it is our origin.”

Table 74 — Youth Pride in Lawa Identity by Location (Eastern Lawa) (ISLQ question 47)

« . . . . Bo Luang, Bo
Are the young people in this village proud of being S, 1 e L
Lawa?
Phawaen

Yes 20 17

No 0 0

Not asked or No answer 2 2

Total 22 19

Question 47b, “(if no) Why not?”” was never asked.



Table 75 — Cultural Values by Location (Eastern Lawa) (ISLQ question 48)

Bo Luang, Bo
References Sanl;gl?:;vz:;(lll Bo Kong Loi
Customs, Traditions, Culture 5 4.33
Language 5.5 4
Lawa identity 4.5 0.83
Spirit worship 1.83
Other 2° 0
Not asked, No answer, or Not a clear answer 4 8
Total 040 19

8 These two subjects said, “Farming” and “I would like to see them in harmony and not have enemies.”

Table 76 — Reasons for Cultural Values by Location (Eastern Lawa) (ISLQ question 48a)

Bo Luang, Bo
“Why?” Sangae, and Bo Kong Loi
Phawaen

Our ancestors are Lawa 2 1

They (the children) are Lawa 2 0

The language is important / Language preservation 0.5 2
Other 3.5 3

Not asked, No answer, or Not a clear answer 14 13
Total 22 19

The “Other” responses were:

= “In the past, kids went to the fields, but now they do not want to.”

=  “One needs to know what makes one Lawa.”
= “So they will be good people.”

= “I want to have clothing particular to our group. Since we became prosperous, only the

mountain people still wear them.”

=  “To keep our ‘easy way of life.”” This subject was very proud of the Lawa spirit worship

traditions. Her response was given in the context of her expressing her pride in them.

= “Lawa culture is old.”
=  “So they will not forget.”
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Table 77 — Lawa Proficiency of Children by Location (Eastern Lawa) (ISLQ question 49)

“Do you think Lawa children in this village speak Bo Luang, Bo .
Sangae, and Bo Kong Loi
Lawa well?”
Phawaen
Yes 22 19

Even though every subject answered “yes” to question 49, one subject was still asked question
49a, “In what ways do they speak it not well?”” (an 18-year-old female from the Bo Luang
group). She responded that there are some Lawa words that she and other young people do not
know. It is not clear if this is because of language change or language shift. That is, it could be
that there are some Lawa words that old people use, but the young people have a different Lawa
word for the same thing; or, it could be that the young people do not know the Lawa word for
some things and must use the Thai word in its place.

Table 78 — Language Used with Children by Location (Eastern Lawa) (ISLQ question 50)

“What language do Lawa parents use with their Sl:‘(:l I:::aglgn,dBl;)o Kong Loi
children?” Pgha;vaen g
Lawa 20 14
Lawa and Northern Thai 1 5
Not asked or No answer 1
Total 22 19

The reason given for why some parents use Northern Thai as well as Lawa with their children is
that they are in a mixed Northern Thai-Lawa marriage and parents speak their own languages to
their children.

One of the subjects in Kong Loi (a 16-year-old female) was asked about her Lawa proficiency.
She had reported Central Thai as her best language and Northern Thai as her second best
language. While one subject is clearly not representative of all the Lawa youth (in fact, others
reported Lawa as one of their best languages), her responses are noted here as they are an
indication that not every Lawa child in Kong Loi is fluent in Lawa. If we happened to find one
such child, then there are likely to be more, as well.



Table 79 — Lawa proficiency (one subject)
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Question (see the Eastern Lawa Individual SLQ
in Appendix A.4 for the exact question wording)

52 53 S54a 54b 55 56 57
e Buy Tell about O<2.—.ow._.:. O<oq=aw.~.... o Speak as fast | Speak as well
Response . . Repeatin | Repeatin |Explain job| as Lawa older | as Lawa older
asked about: something family .
Thai Lawa person person
Yes X X
Some X X
Lawa
No X X
Not Asked X
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C.2.5 Thai Proficiency (ISLQ questions 52-57)

It is reasonable to assume that if someone reports Thai, or Lawa and Thai, as their best language,
then they are adequately proficient in Thai. However, if someone reports that their single best
language is Lawa and that Thai is their second best language, it is not clear whether this implies
adequate Thai proficiency or not. To further assess bilingual ability for these subjects, we asked
a set of seven questions designed to probe what they feel they can and cannot do using their
second best language. This sort of self-reported bilingual proficiency evaluation, while rather
crude, can serve as a screen for low proficiency. That is, if a subject reports not being able to

use Thai for many functions, then it is unlikely that they are adequately bilingual. However, if a
subject claims they can do all the tasks we ask them about, it is still not clear whether or not they
are proficient enough to use literature in that language. The instrument is simply not accurate
enough, nor is it able to assess proficiency at high levels.

The goal was to test those who report Lawa as their single best language, in order to assess their
proficiency in their reported next best language that has literature. Northern Thai is included
here, not only because there is some Northern Thai literature in existence, but because, more
importantly, proficiency in Northern Thai can presumably be transferred into an ability to use
Central Thai literature. So, in the analysis presented in this section, I am pretending that all
subjects were tested for their “Thai” proficiency, even though, in fact, some were tested for
Northern Thai and some for Central Thai.

The questions asked were:

52. Can you buy something in Thai?
53. Can you tell about your family in Thai?
54. If you overhear two Thai people speaking Thai in the market...

Can you repeat in Lawa what you heard?

Can you repeat in Thai what you heard?
55. Could you use Thai to explain to a Thai person how to do your job?
56. Can you speak Thai as fast as a Thai person and still be understood?
57. Can you speak Thai as well as a Thai person?

While this was the goal, the bilingualism proficiency evaluation was, unfortunately, not used
consistently by all the interviewers. The protocol specified the following procedure for deciding
which language to test:

= [fthe subject’s “best” language is Lawa, then evaluate their ability in their next best
language that has literature (e.g. Central Thai or Northern Thai).

= Ifyou know from observation that the subject can speak Thai very well, then only ask
questions 56 and 57.

= [fthe subject’s “best” language is something else (that has literature), and they did report
some ability in Lawa, then ask about their Lawa proficiency here (for the purpose of
assessing language vitality).
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These criteria were not applied consistently by all the researchers. For example, some understood
them to mean that we were just interested in their Central Thai ability, and if that seemed good

to the researcher, then this section of the interview was skipped altogether. The following two
tables explain which subjects were asked about which language, and which language each
subject should have been asked about if the criteria had been applied correctly. The shaded cells
represent subjects who were asked about a language according to the protocol. The others either
were skipped or asked about the “wrong” language.

Table 80 — Bilingual Proficiency Interviews (Bo Luang Group)

Bo Luane Grou Should have been asked about... Total
g P CT NT |CTorNT| Lawa
CT 3 1° 0 0 4
Actually o 0 9 1 0 10
asked

about... Lawa 0 0 0 0 0
[Skipped] 3 3 1 1 8

Total 6 13 2 1 22

4 This subject’s best languages are, in order: Lawa, Northern Thai, and Central Thai. Thus, we should have
asked about Northern Thai, but we actually asked about Central Thai. This does not really reflect her best
chance at using literature in a language other than Lawa. This subject was tested for Central Thai because
she was interviewed along with another girl, and we asked them both about Central Thai. This subject is
excluded from the data analysis.

Table 81 — Bilingual Proficiency Interviews (Kong Loi)

Kong Loi Should have been asked about... Total
CcT NT [CTorNT| Lawa

CT 0 0 0 0 5
Actually | NT 1 4 0 " .
asked |NT or CT [Not sure] 1 0 0 0 1
about... | Lawa 0 0 0 : "
[Skipped] 1 8 1 1 =
Total 3 12 1 3 T

Thus, in the Bo Luang group, 13 of 22 subjects were asked about the correct language, one
was asked about the wrong language, and for the remaining eight subjects this section of the
interview was skipped. In Kong Loi, only six of nineteen subjects were asked about the correct
language, two were asked about the wrong language, and for the remaining eleven subjects this
section of the interview was skipped. Therefore, the raw data is not really representative of the
Thai proficiency of the sample, let alone of the population.

In hindsight, even had it been applied consistently, I think this was not a good protocol. It
would have allowed me to find out if at least one language with literature is accessible to each
individual. But what I really wanted to know is if any one particular language with literature is
accessible to enough of the whole community. So, I should have tested everyone s Central Thai
proficiency, and perhaps also their Northern Thai proficiency.
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But, all is not lost! By making a few reasonable assumptions, this data is still usable. Basically,
I replaced all the missing values with the most reasonable value based on the subjects who were
tested. (See Section C.2.5.1 for more details.) This results in an estimate of the Thai proficiency
profile for the entire sample, as shown in the next table. This in turn serves as an estimate of the
Thai proficiency for the community.

Table 82 — Estimated Thai Proficiency Profile (Eastern Lawa)

Question # (see above for the question wording)

52 53 54a 54b 55 56 57
Bo Luang group| 100% | 95% | 95% | 92% | 89% | 63% 44%
Kong Loi 100% | 100% | 100% | 100% | 95% | 80% 70%

Location

Note that this profile claims that Lawa people in the Bo Luang group are less proficient in
Thai, on average, than Lawa in Kong Loi. This could be a cause or a result of language shift
in Kong Loi. On the other hand, the Kong Loi sample was more educated than the Bo Luang
group sample. If people from Kong Loi are really more educated on average, then these Thai
proficiency results are representative. However, if, in fact, the two areas are equally well
educated and we just happened to get a more educated sample in Kong Loi, then the observed
difference in Thai proficiency may just be a result of chance educational differences in the
sample.

C.2.5.1 Explanation of Imputation Method for Missing Values

For those who are interested, I will show here more specifically what I did to replace the missing
values. For those who are not interested, feel free to skip ahead to the next section.

In the field of statistics, the process of filling in values for previously missing values is called
“imputation.” In this case, if a subject was not asked one of the seven Thai proficiency questions,
then they have a missing value for that question. If they answered “yes,” I gave them a score of
1. If they answered “no,” then they scored 0. If they answered “some,” then they scored 0.5. The
imputed values are shown in Table 83 for the Bo Luang group, and in Table 84 for Kong Loi. In
each table, there is one row per subject.

In order to get these values, I started with all of the SLQ eligible subjects. The cells in the table
that are not shaded contain actual test results. All the rest were missing values. To impute values
for the missing values, I did the following four steps, in order:

1. Timputed a “yes” for a missing value that was followed by a “yes” and preceded by a
“yes” or all missing values.
This was done for values shaded lightly or in yellow and edged by a black border.
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2. Timputed the average of the two adjacent values for a missing value where both adjacent
values are non-missing and not both “yes.” This only occurred for the two values that are
shaded darkly with no border.

3. For all subjects that reported Lawa as their best language and were tested, I computed the
average score for each question, by location, resulting in the following profiles:

Question #
52 53 54a 54b 55 56 57

Bo Luang group 1 0.94444 | 0.94444 1 0.91667 | 0.88889 | 0.61538 |0.42308

Location

Kong Loi 1 1 1 1 0.91667 | 0.66667 | 0.5

Then, for all subjects that reported Lawa as their best language but were not tested, I
imputed the corresponding average scores for each question that had a missing value, by
location.

This was done for cells shaded darkly or in green and edged by a thick black border.

4. Finally, I imputed a “yes” for all missing values for subjects who reported Thai as one of
their best languages. This was done for all cells shaded lightly with no border.
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Table 83 — Table of Imputed Values for Thai Proficiency (Bo Luang Group)

Question #

Best Language 3) 53 54a 54b 55 56 57
1 0.5 0.5 0 0 0
1 1 1 1 1 1 1
1 1 1 1 1 1 1
1 1 1 1 1 1 0
] 1 1 1 1 1 1
1 1 1 1 1 1 0
1 1 1 1 1 1 1
] 1 1 1 1 1 0
1 1 1 1 1 1 !

0
0
0
0

Lawa

Northern Thai
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Table 84 — Table of Imputed Values for Thai Proficiency (Kong Loi)

Best Language uestionks
52 53 54a 54b 55 56 57
1 1 1 1 0 0
1 1 1 1 1 0 0
1 1 1 1 1 1 1
1 1 1 1 1 1 1
1 1 1 1 1 1 0
1 1 1 1 1 1 1
Lawa
. 1 1 1 1 1 1 1
Northern Thai 1 1 1 i : i i
Central Thai 1 1 1 1 1 1 1
Central Thai, Lawa,
and Northern Thai . I I ! 1 I 1
1 1 1 1 1 1 1
Lawa and Northern 1 1 1 1 1 1 1
Thai 1 1 1 1 1 1 1
1 1 1 1 1 1 1
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C.2.6 Language Attitudes

Table 85 — Appropriateness of Lawa-Thai Intermarriage (Eastern Lawa) (ISLQ question 58*)

“Would it be appropriate for a young Lawa man to Bo Luang, Bo .
. . ” Sangae, and Bo Kong Loi
marry a Thai/Northern Thai woman?
Phawaen
Yes 15 13
Depends on them 0
No 0 0
Other 2
No answer or Not asked 5 2
Total 22 19

The “other” answers, along with some other added comments are as follows:

*  “There is a lot of intermarriage of Lawa with Thai, Northern Thai, and Karen because of
contact at work and school.”

»  “[It is appropriate] if they accept Lawa traditions... If possible, I want them to marry
Lawa.”

*  “The important thing is love, not ethnicity.”

*  “It does not work out sometimes. We [Lawa] are workers. They [Thai] are comfortable. It
does not last long, they do not stay together long.”

* “In my parents’ time, they did not like it. Now, no one cares.”

*  “They go off to study and meet each other.”

* “Itis necessary sometimes.”

Some subjects were asked the follow-up question “Why?”” Their responses were as follows:
« “Because we do not forbid it. We are all Thai people, just different kinds of Thai.”
» “If they like each other.”
*  “Only one in ten stay together.”
*  “I do not want to see the Lawa culture die.”
*  “To preserve Lawa.”

" The answers to question 59 (intermarriage between a Lawa woman and a Thai/Northern Thai man) were not any different. That
is, people did not indicate that the level of appropriateness depended on whether the Lawa person was the husband or the wife.



Table 86 — Frequency of Lawa-Thai Intermarriage (Eastern Lawa) (ISLQ question 58b*)

Bo Luang, Bo
“Are there many couples (like this)?” Sangae, and Bo Kong Loi
Phawaen
Yes 16 14
No 0 1
No answer or Not asked 6 4
Total 027 19

Some other added comments are as follows:

*  “They want to marry each other, but then they divorce.”

*  “Lots.” (Kong Loi)
*  “Perhaps half the village.” (Kong Loi)

*  “Not many, except those who live in Chiang Mai.” (Kong Loi)
[This response is inconsistent with the last one, as well as with the reports of

many other subjects.]

The responses to question 58 indicate that intermarriage between Eastern Lawa and Thai or

Northern Thai people is common and accepted.

Table 87 — Presence of Lawa People Who Do Not Speak Lawa (Eastern Lawa) (ISLQ

question 60)
“Are there Lawa people in this village who do not Bo Luang, Bo .
v Sangae, and Bo Kong Loi
speak Lawa?
Phawaen
Yes 0 3
Few / Maybe 0
No 19 14
No answer or Not asked 3 0
Total 22 19

Some other added comments are as follows:

*  “Those that move away will not learn to speak Lawa [presumably, their children], or do

not use it.” (Kong Loi)
*  “No. They must speak Lawa.” (Bo Luang)

*  “No. Only Karen people who marry in cannot speak Lawa.” (Kong Loi)
*  “People that marry in can speak Lawa after one year.” (Bo Luang)
*  “Yes, if they grow up outside the village, but there are not many like this.” (Kong Loi)

“ The answers to question 59b (frequency of intermarriage between a Lawa woman and a Thai / Northern Thai man) were not
any different.
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Thus, it seems clear that almost all Eastern Lawa people can speak Lawa to some extent. Kong
Loi seems to have more Lawa people that have shifted to Thai than there are in the Bo Luang

group.

Three subjects in Kong Loi were asked the follow-up question “Why?” Their responses were as
follows:
* “Because the person’s spouse is a Northern Thai.”
* “They are children of mixed marriages (perhaps a total of fifty people up to 17 years
old).”
* “Ifachild’s parent is not Lawa, he might not learn Lawa. Also, if they move away, they
do not use Lawa.”

Two Kong Loi school-age subjects (both age 15) responded to the follow-up question “How
do you feel about this?”” One responded that he did not feel anything and the other said she was
not proud (of the fact that there are some who do not speak Lawa) because they live in a Lawa
village.

Table 88 — Lawa Ethnic Distinctives (Other than Language) (Eastern Lawa) (ISLQ question 61)

“Other than speaking Lawa, how are Lawa people Bo Luang, Bo .
. v Sangae, and Bo Kong Loi
different from other people?
Phawaen
Nothing but the language 10 9
Customs related to weddings, funerals, rituals,
. . . 7 9
food, and spirit worship

Physical appearance 0

No answer, Vague answer or Not asked 1

Total 22 19

Thus, about half of the subjects felt that the Lawa are no different from other people other than in

their language, and about half mentioned differences in local customs.

Table 89 — Primary Ethnolinguistic Identity (Eastern Lawa) (ISLQ question 62)

“Do you think of yourself first as Thai, Bo Luang, Bo .
a . v Sangae, and Bo Kong Loi
Khonmuang, Lawa, or something else?
Phawaen
Lawa 17 15
Thai / Northern Thai 4 3
“] am Lawa, but a citizen of Thailand.” 1
No answer or Not asked 0
Total 20 19

* “Khonmuang” means a Northern Thai person.
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Thus, about 75-80% of the subjects responded that they think of themselves first as Lawa.

For those who answered “Lawa,” some additional comments were as follows:
* “I was born Lawa and cannot change that.”

For those who answered “Thai,” some additional comments were as follows:

“Lawa people are better / cleaner than other people.”

“I have an ID card.”
“Thai first because I live in Thailand.”

* “I am a Thai person who speaks Lawa.”

Table 90 — Attitude Towards Language Maintenance (Eastern Lawa) (ISLQ question 63)

“Twenty years from now, do you think there will Bo Luang, Bo
still be children in this village who can speak Sangae, and Bo Kong Loi
Lawa?” Phawaen
Yes 12 16
Yes, but not as many as now 4 1
Maybe
No 0 0
No answer, or Not asked
Total 005 19

The following comments were also made (some in response to the follow-up questions 63a
“How do you feel about that?” and 63b “Why?”).

Those from Bo Luang who answered “Yes” added...
*  “When they are born, they can speak Lawa. They do not naturally speak Thai.”
* “I have seen young people interested in having a Lawa preservation society.”
*  “Yes, but more than half of them will [also] be speaking Thai. I feel good about that
because they will be able to communicate with all different kinds of people.”

Those from Kong Loi who answered “Yes” added...
*  “They will always speak Lawa because the parents will teach it. Other villages forget the
language, but not here.”
*  “Yes, because people in this village speak Lawa with children, much more than some
other villages.”
[The previous two comments seem to be comparing Kong Loi with other villages
in Tambon Bo Sali that have Lawa people, but are not using Lawa as much
anymore. See the Village Summaries in appendix B.4.]
* “Everyone teaches their children to speak Lawa.”
* “They have to speak Lawa because their parents are Lawa.”
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Those from Bo Luang who answered “Yes, but not as many” added...

*  “Some will, some will not, because they go other places to work.”

*  “Yes, but fewer than now because the children listen to Thai on television.”

*  “Yes, but not as much as today because of marriage with Thai people.”
(Two subjects said this.)

* “The preschool [age 3—5] children speak Northern Thai so well these days, but when they
play they still speak Lawa.”

*  “I'would be sad if no one could speak Lawa.”

Those from Kong Loi who answered “Yes, but not as many” added...
*  “Maybe half would still speak Lawa.”
* “If they could not speak Lawa, I would wonder why they did not maintain their
traditions.”

Those who answered “Maybe” (all from Bo Luang) added...
*  “In the future they might not speak it well.”
*  “Young people are using so much Thai. I do not know.”
*  When asked “How do you feel about this?”” one subject responded “mai pen rai”
(This is a Thai expression indicating lack of concern.).
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Appendix D Lawa Phones

The following contains descriptions of the phones of Lawa from La-up (Schlatter 1976a), Pa Pae
(Suriya 1979, Suriya and Lakhana 1985, and Suriya 1996), and Bo Luang (Lipsius n.d.), Phones
followed by ¥, *, and * are found in La-up, Pa Pae, and Bo Luang, respectively. Phones without
any following superscript are found in all three varieties. The only consonants that occur in
syllable-final position are p, t, ¢, k, ?, h, m, n, p, and p.



Table 91 — Consonant Phonemes
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Bilabial Labio-Dental Alveo-Palatal Palatal Velar Glottal

Voiceless | Voiced | Voiceless | Voiced | Voiceless Voiced Voiceless | Voiced | Voiceless| Voiced | Voiceless
Aspirated Stop” " th ch 'S
Unaspirated Stop p b* t c 3 * k ?
Prenasalized Stop ml nd ne” nyt g
Preglottalized Stop bt i 2d i %7
Fricative f vi* S U vy’ h
Preglottalized
Fricative e
Nasal m m n n n * n D 0
Preglottalized Nasal 2m o M . 2
Lateral 1 1
Preglottalized Lateral 27
Flap r i rit
Semivowel w ¥ jt i’
Preglottalized
Semivowel L

& Lipsius (n.d.) and Schlatter (1976a) both refer to these as consonant clusters but they seem to behave as single consonants.

b Schlatter (1976a:274) states that /w/ is close to the English [v].

¢ For Pa Pae, j only occurs as the second consonant in a consonant cluster.




Table 92 — Consonant Clusters
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Bilabial Alveo-Palatal Velar
La-u Pa Bo La-u Pa Bo La-u Pa Bo
Pl pae Luang Pl pae Luang Pl pae Luang
p"l p"l k"l k"l
Lateral pl pl pl kl kl kl
"bl bl "bl gl gl gl
p'r p'r k"r k"r
Flap pr kr
"br "br bgr gr
h; h:
p'j h k'
Semivowel Pi 2dj 1;‘::’ kj
b ’gj
Table 93 — Vowel Phonemes
Back
Front | Central Unrounded | Rounded
High i i u
Mid-High w*
Mid e 3 0
Low e a pi 35

4 Suriya (1979) calls this a “mid-high, central-back” vowel. Both in Suriya (1979) and in Suriya (1996), she has
it placed between i and 9, so it is presumably unrounded. This phoneme is “only found in nine words, all of
which are undoubtedly Thai (or [Northern Thai]) load words” (Suriya 1979:8).



Table 94 — Dipthongs (those in bold are common to all three locations)
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Front Central Back
La- | Pa Bo La- Pa Bo
Bo Luang | La-up | PaPae
up | Pae Luang up | Pae | Luang
iu ui ui ui
High is | io ia id id 9 w | ud ud
ia ia uei ua
ei ei oi o1 of ai oi oi oi
Mid eo 20 20 oe
ea oa
x0| € |> > ai ai |ai ai ai ai o1 o1 231 pu
Low au ao aie au o€ oe
&x0 ao ao DO
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