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My theme is too extensive to be ‘covered thoroughly in this . paper.
However, T am trying to put forward what 1 have learned through ex-
perience and investigation and observation concerning the Gospel of
Jesus Christ in Asia today, even though it be just a dip or two of water
from the flowing stream of Asia’s cultures. o .

Geographically, Asia stretches from Turkey in the West to Japan
in the East, thereby covering one-third of the world's surface. It is more
realistic to speak of sub-regions such as East Asia, Scuth Fast Asia,
Central Asia, North and North East Asia, and West Asia, as has been
done increasingly in recent years.

Asia is not culturally uniform, but cultures are as divergent as the
geographical areas: from the nomad life of Arabia’s desert, to India’s
caste system, and to China’s age-old clan structure with its ancestor
worship, on to the manifold variations of Indonesia’s adat areas on her
3,000 islands.

It is obvious that we cannot speak of one Asjan culture, but must
recognize many different cultures in Asia. Another important fact is
the influence of religion upon culture, so that often culture and reli-
gion are inseparably linked together and can hardly be isolated,

It is the purpose of this paper: '

L. to show the place of culture in the Scriptures and to recognize God’s
desire for communication with man in his culture;

2. to identify the biblical foundations and absolutes which are supra-
cultural, and must be maintained in any given cultural situation;

3. to recognize the cultural-religious setting in Asia with the major
religions; and to separate original-cultural factors (which are neutral
and can be maintained) from such elements that are opposed to Christian
revelation in the Bible, and must therefore be rejected by the Christian;
4. to consider the adaptation of the Christian faith to Asian culture,
by studying various patierns of worship in Asia:

5. to make some suggestions for the proclamation of biblical faith in
Asia’s cultures today.

1. The place of culture in Scripture and God’s desire for communication
with wan in his culture

God has given to us two mandates regarding our relationship to
the world: the cultural mandate (Gen. 1:26, 28) and the evangelistic
mandate (Matt. 28:18-20).

Through the cultural mandate, issued from God the Creator, Sus-
tainer, and Lord of the Universe, man who was made in God's image,
was commissioned to multiply, fill the earth and subdue it, exercising

BIBLICAL FOUNDATIONS AND CULTURAL IDENTITY IN ASIA 1259

dominion over all creatures, : .

That he was charged with the task of developing all areas of science
and human culture, can be seen from Genesis chapter 4. Here, God
gave an-exaniple how culture and the civilization of man should develop
according to specialized fields. Jabal's task was to dwell in tents and
care for cattle (Gen. 4:20). This task being further ‘developed, covers
all efforts in the area of food and clothing. Jubals task was to play
music (Gen. 4:21). This would apply later to all efforts in the fields of
art, drama, and -education, Tubal-Cain's task was to forge brass and
iron {Gen. -4:22), which later developed into the branches of technics,
mechanization, and seignee. < - - - 7 0

Though the cultural mandate i$ given to all mankind, I am in com-
plete agreement with: Dr. Glasser’s statement concerhing’ its' relevancy
for the Christian Church, “Despite the Fall, the cubtural mandaté was
never “abrogated .- . ., Man, even faller man, contimies vnder the
divine obligation and compulsion to- uniock and harvess the natural
forces of his environment and to involve himself in all aspects of human
existence . . . . from feeding the hungry and giving water to the thirsty,
to laboring for justice in society .".". .’ A valid missionary’ strategy for
the church dare not overlook or downgrade the cuitural mandate.”

“ The purpose of the cuitural mandate is to glorify the Creator (Exod.
20:2-6). But man responded with rebellion and disobedience to God’s
love. Sin has entered his fife.- Thus, man changed the purpose, and
instead of glorifying God, he became proud and took the glory for
himsel, or for the worship of idols, or for the worship of his own works
(Isa. 42:8). ' ‘

Since God has never withdrawn the cultural mandate, even the non-
Christian can still subdue creation, urged by an inner compulsion-. . .
since fie was made in the image of God. However, he has lost felfowship
with God, and he has not glorified God: his works and his culture cannot
save him. He needs a Savior. There is no other way for réconciling him
with God (John 14:6). : . :

"The second, the évangelistic mandate, complements the cultural
mandate: becaunse the Savior has come, who brings deliverance from sin,
the Good News of the Gospel can be preached, and, by faith, man
can be reconciled with God and recapture the original purpose for his
life, to glorify. S - _ :

While the Church of Christ is entrusted with the fulfillment of the

* cultural mandate given by the Creator God, it iz supremely committed

to observe the evangelistic mandate given by -Christ. “All authority
has been given to e in heaven and on earth. Go therefore and make
disciples of all the siations, baptizing them in the name of the Father
and the Son and the Holy Spirit, teaching them to observe all that 1
commanded you; and lo, I am with you always, even to the end of the
age " {(Mati. 28:18:20). : : ) e
How does the Christian now function in his culture and society?
Before he answered God’s call in -Christ, he was lost in his ambitions
snd- desires, in bis tradition, community, and in his culiure, After ex-
periencing the work of salvation in his own life and being filled with
the Holy Spirit, he will consciously and willingly involve himself in the
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fulfillment of both mandates, '

His eyes having been opened to God’s specxal revelat:on and plan
for mankind, yes, for his own culture, his role will be unique. He does
not leave his culture behind, but he re-evaluates it in the light.of God's
Word and its supra-cultural values.: From then on, the evangelistic
mandate will become of highest urgency and pirority, so. that other
values of necessity will be subjected to it. ‘

... - How does God. communicate with man through hlS culture? While
in the OId Testament God revealed himself to mankind through the
Hebrew nation, language, and culture, the New ‘Testament shows his
revelation to the world in the framework of Graeco:Roman . Ianguage
and cuiture, the Iatter forming the soma for the kervgma.

 We may therefore conclude that God looks upon cultures as poten-
tial channels for his interaction with man. Dr. MeGavran. expressed it
in this way in his-paper on “The Dimensions of World Evangelization,”
‘Acmrdmg to the Bible, the Lord has no favorites among cultures, He
accepts them all.” Tn Rev. 21:26, we read, “The wealth and splendor of
the nations shall be brought into the Holy Clty " Hour after hour, day
after day, the kings of the earth shall bring in all their splendor and
beautiful stream of their cultures — on one condmon only, verse 27,
“But nothing unclean shall enter.” Culiures must be cleansed from sin,
they must be. redeemed and made. whole by the. Blood of the Lamb.
Thus, they may troop into the New Jerusalem, and the Lord will accept
them. as-part of the brilliance and glory of the Heavenly Clty {Isa. 66: 18)

2. Supra- culzural biblical foundatmns _

The biblical foundations or universals are these truths that can
apply to any culture in. any place at any time in history. They are
absolute, which God expects and desires all men to know, to believe
and to do. For a deeper study ! recommend Charles. Kraft's discussion
in which he explains how Christian Ethnotheology would attempt to
carefully distinguish between what in Christian doctrine . is -supra-
cuitural revelation from God, and what is the cultural clothing of this
revelation in terms meamngfui either to those who. originally received
the revelation, or to those in another culiure.

Since the theology of biblical foundations is well. known amang
evangehcals, I need not go into extensive details here, but want to
confine myself to a simple listing of those truths that are of immediate
mmportance  when confronted with. the challenge to share the supra‘
cultural truths with men in Asia foday. ..

- a. The Bible is God’s revelation to all cuftures and the document of
supreme and unsurpassed value for the measurement, testmg, and
correction of all human cultures. It has already. been translated in over
1000 tongues and languages and claims to be the inspired Word of God,
agent of renewal of the human heart and of human societies, thus chang-
ing and refining such cultures that open themselves up to its dynamic
influence. All the following truths are revealed in its pages, since the
Bible deals with God's revelation concerning man’s condition and origin,
his purpose for life on. earth, the coming of the Savior -and his work . of
salvation on our behalf, as well as the future events still waited for
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by the Christians and by the world in general.

b. The Gospel of Jesus Christ which introduces God §:gct 1o save man
from sin by sending his onfy son into the world to die for us, thus makiag
him the center of Ol and New Testament revelation. First preached
by Jesus himself, the Gospel was summarized by Paul in I Cor. -15:34,
that he died for our sins, was buried, rose again-and, in later writings,
would return to earth. The absoluteness of the Gospel is confirmed:ty
Acts 4112, where Jesus Christ is called the only Savier of men.

¢, Marn'’s condition- as fallen “in sin, is described since the.days of
Adam and Eve in the garden of Eden. Sin’s wages became death, and;
since then, death has come upon all men. Man: cannot redeem himself,
his condition is without hope, awaiting eternal judgment. © .-

d. Salvation’ is gained-through personal faith in Christ:as Savior,
Lord and Kilig.” An active, personal response is necessary to- make
salvation valid for any individual or group of 1nd1vxduais, in whatever
fashion they choose té decide. :

¢, Personal ‘repentancé is necessary in order to be savcd and it
denotes an action taken, 4 turning away from, for éxample, idol worship,
sin, traditions that are connected with dark powers, unpurlty of Imng,
to anew life in Christ:

f. Conversion, or the New Birth is a supra-cultural experience de-
scribing man’s process of renewal; starting with repentance and faith in
Chiist, into a new’ life begun by and lived in' the power of the' Holy
Spirit. The person’s confession, his changed life, and his w1tnexs to Jesus
Christ manifest the'change that has taken place. :

g. Baptism as a sign of the new-found faith in Chr]st and complete
identification with him, is- the ‘Gutward seal on the new’ relationship,
and usually-also brings with it the incorporation into a néw community.

" ho The church, or fellowship of ‘Christian beliévers consists of those
who ‘equally have been redeemed by the Blood of Christ, and strive to
build up each -other in him; strengthened through the Word, prayer,
fellowship and the sacrament of the Holy ‘Communion: (or the Lord’s
Supper).- United by the Holy Spirit, the chorch universal knows:no
boundaries of-race, color of -skin, nation; cultures, and customs, bt
continually celebrates the oneness of aIl in the Body of Chrlst and w1th
the ‘Head, the Lord Jesus. :

1. Thé Ten Cominandiments éver sincé ‘given by God to Moa;es upon
the Mount, are basic for individuals and societiés; to order mer’s hves
in relatmnshap to God aid to each other :

3 The culturalveligious situation in Asza

As mentioned earlier, culture and rellglon ‘are dosely linked : and
often can hardly be separated.” All the major réeligions of -the world
originated in Asia, such as Hinduism, Buddhism; - Confucianism, Shinto-
ism;, Islam; and Christianity. They-all meet together intoday’s situation
in-Asia; they compete with and influence eact other. Underneath and
inter-mixed are such customs and thought-patterns and prattices that
haveé ‘their roots- in -Animism which has preceded the major religions.

In ordet adequately to  analyze, -understand :and -evaluate -Asian
cultures, we 'must know both the religion-and its background,- as well as
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the structure of the society we are dealing with. The messenger: of the
Gospel, who wants to - brmg Christ to some society or group, must
determine such features in that culture-that are neutral and can be
maintained, these that are definitely opposed and contrary to biblical
revelation and must therefore be either eliminated or a functional sub-
stitute fonnd and those features that.are endorsed by the .Scriptures
and should be encouraged and strengthened,

Such analysis and evaluation should best be done by one closely
acquainted:with that culture, even born in it and reared — but; who is
renewed through conversion to Jesus Christ-and filled with the Holy
Spirit. who alone can give the needed discernment and understandmg

LH. Bavinck said, “Christians -are to take legitimate possession of
customs and cultures, give them new meaning and new contents, and
enlist them in the service of Christ . ... . Tt is never easy to decide
whether a custom may be retained or should be rejected .

It is desirable that not only individual Christians, but young chur-
ches in Asia themselves consider and judgc such maiters. with concern
and urgency, seeing that the foreign missionary cannot do it for them!
It will contribute to their growth and maturity to thus interact with
their own cuiture(s), and, though the job be difficult and the process
slow, to come up with results that allow them to remain part of their
culture; but faithful and true to the Word of God. _

The main criteria for the evaluation whether any. cultural features
are neutral and can be maintained, opposed to Christian truth -and
must be rejected, or endorsed through Christian revelation, are given
in the Bible, the inspired Word of God. .

Close acquaintance with. its precepts and doctrines in the Spmt of
Christ is necessary for anyone. attempting an analysis of any. given cul-
tural setting. Such passages as.refer to the Christian’s worship will
throw light on the mode and contents of religious practices. Scriptures
referring to the Christian’s walk in the world and towards his family
and fellow men will show them how to live as. Christians within. their
society structure which in itseif may be neutral, respecting the autho-
rity pattern and using it for the advance of the Gospel. Scriptures
clearly teach the ethical standard {o be aimed for, and practlces that
must be abstained from. Thus, the new Christians may stay in their
cultural environment, not rejecting their own people, but showing forth
the light of Christ within the context of their lives. Human. events of
life such as birth of a child, marriage, death, give ample opportunity to
exarnine the customs and concepts related to it. T would like to illus-
trate this by descrlbmg and comparing the Asian view of mamage and
the biblical view of marriage.

The Asian concept of marriage is that of a garde:n ‘Man is viewed
as the sower, of seed whereas woman is the garden (cultivated ground)
which nurtures and gives food to the.-seed. This theory views man as
the owner of woman, because woman is viewed as a possessed thing
only (unbiblical).

The biblical concept of marrlage is exp]amed on the deIS of God’
statement concerning marriage, as is found in Genesis 2:24, “For this
cause a man shall leave his father and his mother, and shall cleave to
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his wife; and they shall become one ﬂesh *

This “triangle” cleave concept is supra-cultural in natore and has
three aspects in if:

a. The . legal aspect the word “leave.” shows that a legal act his
to be taken for the marriage to become legal. The mamage is legnl
according to law, .adolescence, and. responmbﬂny

b. The personal aspect: the word “cleave,” describes love which
has come 1o .a decision to remain faithful, faithful to one person, and
to share one’s life with one person only: the monogamy principle

c. The physical aspect: “one flesh” describes the physical. unity
between husband and wife.. :

Thus, the Garden concept is unb:bhca} and must be re]ected.

. We can divide the countries of Asia into three groups:

(i) The countries in which the process of the growth of one of the
religions into a state religion was completed before Christianity -came,
such as Arabia, China,’ Burma, Vietnam, Thailand, and Japan., This
was the greatest obstacle for the penetration of the Gospel.

(i) The countries in which the process of the growth of one of the
religions into a state religion was still taking place and incomplete
when Christianity came, such as Pakistan and Malaysia. The process
by which Pakistan, or Malaysia for that matter, became Islamic was
almost complete when Chnstlamty came. .

(iii) The countries in which the growth of other rehgmns and Chris-
tianity took place at the same time, such as Indonesia and the Philippines.
The two former reflect a stronger cultural identity -and are harder to
deal with the Gospel messenger, while the third has shown more
openness to the change offered by Christianity.

The question arises: how much of cultural -identity should be re-
tained when people become Christians? 1 like to illusirate this point
with reference to my own country, Indonesia.. One interesting example
is the birth of the Christian Church in Fast Java in 1842. The roots of
this church are in two f{ellowships which differed greatly from each
other and show us two different methods of evangelism, and two ways
of dealing with the culture of the people. -

Emde, a watchmaker of German- descent married to a Javanese,
lived and witnessed in the town -of Surabaya. He requested his converts
to cut their hair, to replace their sarong by western-style trousers, and
to wear shoes instead of sandals, The gamelan {(Javanese musical in-

- strument), wayang performance (Javanese shadow play). and tembang

{(Javanese reciting style) were forbidden. Emde in every way replaced
Javanese customs through Buropean customs and thereby “westernized”
his converts. Thereby hie estranged the latter from their own society.
His mistake was, that he identified the contents of the Gospel strongly
with- his own cultural framework, transmitting both to the Javanese,
instead of bringing to them the universal truths only! He unknowingly
hindered the Gospel from finding its own form in Javanese society.

Coolen, the founder of the second Christian fellowship, started in
a village southwest.of Surabaya, was the son of a Dutch father and a
Javanese mother. Born and raised in Javanese customs and concepts,
he carried the religion and independence of his father, while following
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the Javanese mysticism through his mother. He “Javanized” the Gospel
it every way: his converts would sing hymns in the form of tembang,
perform Bible stories by the way of the wayang, and the gamelan was
freely used in the worship services. Thus he gained much attention
and many followers. His meetings resembled Javanese religious gather-
ings. Membership was attained when people could quote the Lord's
Prayer, the Apostles’ Creed. Baptism ‘and Holy Communion were
ot practiced, because Coolen feared they might lose their cultural
identity’ and become “Dutch.” Coolen’s strength was in his attempt
1o adapt to the Javanese way of life, so Javanese could become Chris-
tians without losing their Javanese identity. His weakness lay in the fact
that he overlooked the ‘importance of certain supra-cultural truths
of the Bible, like Baptism and Holy Communion, and thereby compro-
mised the contents of the Gospel, for the sake of cultural identity,

However, the witness of both groups was heard, inspiring others
to follow Christ and to find their form of Christianity, which finally
formed the Christian Church of East Java. Today, this church has the
biggest number of cotiverts from a Muslim background in the whole
world. - :

I propose now to give a short list of features from the culture 1
am best acquainted with, the Indonesian Muslim culture, as to. which
factors can be maintained, whick must be rejected, and which are en-
dorsed by Scriptures. : -

a. Neutral features that can be maintained:

(i) The use of the cap, Kopiah; White cap: used in Palembang (South
Sumatra) by those who have not yet gone to Mecea for pilgrimage,
Black cap: used in other parts of Indonesia, majinly as a national hat.

(i) The use of sarong and kebaya, the women's native dress, and
not only worn by Muslims, S BT '

{iii} Sitting on the floor mat without chairs,

{iv) Ways of greeting one another. '

{v) To take off one’s sandals or shoes when entering a house or
church for worship or fellowship.

(vi) The use of indigenous musical -instruments with the preach:
ing of the Gospel or with worship, to make -Javanese feel at home.

{vii) The use of Arabic Janguagé when approaching educated Mus-
lims, since Arabic is the unifying language of Islam and shows our re-
spect for them. . :

(viii} Circumecision, a Muslim tradition, is basically a heaith measure
and should be considered as such. ‘

b. Indonesian Muslim features that are endorsed by Seripture;

(i} Respect to parents (Exod, 20:12). : :

{i) Respect to husband (Eph. 5:22). .

(iif)” Strict sex regulations: no sex relationships before marriage
(Eph. 5:3,5). : : :

(iv) Giving of alms, concern for the poor {Eph. 2:10),

(v} Abstinence from alcohol and drunkenness: in strong Muslim
areas, like Aceh, nearly no liquor can be found in the shops (Gal. 5:21).

c. Features oppeosed to biblical revelation:

{i} Polygamy. ' '
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(ii) Prayer ceremonies performed for the deceased.

{iii) Other forms of association-with the occult, such as spiritualistic
practices and animistic observances.

Each of the major religions, with its underlying Animism, has to
be carefully examined and evaluated, according to the ahove pattern,
so that Christians may discern which practices and featurés are neutral,
which are opposed to Scripture, and which can be endorsed by Scrip-
ture. In this way, e.g., the Gospel messenger to the Chinese will have
to introduce a functional substitute that replaces the customs related
te- Ancestor Worship, in order to fill the social vacuum. '

1 would also like to give a short list of forms of culture which has
Shintoism and Buddhism as its background, as to which factors can
be maintained, which ones must be rejected, and which ones are en-
dorsed by Scripture. '

a. Neutral features that can be maintained:

(i) Ethics on polite manners; e.g., “Sado” (tea ceremony), “Kado”
{flower ceremony). : :

(ii) Way of visiting friends and relatives with gifts after returning
home from 2 long journey (not just because of tradition but with all
sincerityl). : : i

(i1} Music and Japanese traditional dance, e.g., using “Kato,” a
kind of harp, played by women, and “Shakohochi,” a kind of flute
played by men. o

b. -Forms of culture which can be taken from Shintoism/Buddhism
and then substituted: .

{i) “Hichi-go-san” Ceremony. Children dged three, five, seven years
go to the temple and ask blessing from their gods and then receive
cakes. The Christian can take this and give the real meaning of Chris-
tianity, e.g., by taking the Christian children to the church to receive
the blessing of our God and introduce them to the congregation to
pray for them one by one (the pastor can pray for each one of them).

(ii) Self-discipling in Buddhism is stressed in order to gain peace,
reading foudly the Buddhist sacred books diligently every day, and copy-
ing the words out from the Sacred Books. This custom ‘in Buddhism
can also be copied with the Bible: reading it aloud every day and
copying it. The Buddhist people lead a self-disciptined life only for
their own salvation, but Christians lead a self-disciplined life for the glory
of God as people who have been saved. :

-c. Forms of culture endorsed by Scripture:

“(i} Monogamy {Matt. 19:5; Mark 10:7; Eph. 5:31).

(i) Respect to parents (Exod. 20:12).

{iii) Respect and loyalty to the government (Rom. 13). -

d. Forms of culture opposed to biblical revelation: :

(i To worship the departed ones. Those who think that a departed
person still has a living soul and thus must be fed. The food must be
prepared on the table with the ashes of the departed upon it.

(i) Yearly ceremony held during spring and avtumn in the temple
for the deéparted. By doing so they think that the soul of the depart-
ed will take time to visit their homes (“Higan -spring; “Bong™
autumn). :
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(iit) Ceremony for the deceased (Buddhist ceremony).

(iv) Wedding ceremony, “San-san-kudo” ceremony, drsnkmg sake:
worshiping the sun god (from Shintoism), also drinking liguor (Gods
sake, “Syinsyu,” a kind of sanctification before marriage).

(v} Birth ceremony. The son must be taken to the temple on the
thirty-first day after his birth {a girl on her thirty-second day), .to. be
prayed for and given a sanctification mark to be able to receive the
blessmg of the sun god.- A worship ceremony: to the gods in a smai!
temple is held on Children’s Celebration Day, every March 5. ;

{vi} Economic and political matters: economic and pohtical dlscus-
sion is always accompanicd by the presense of women and the serving
of alcohol. There is a saying in Japanese, “Machiai seeji” or “The policy
of the Japanese government is decided in the bar.”

4. The adaptation of the Christian faith to Asian cultures

In order to find ont which forms the. adaptation of .the Christian
faith to Asian cultures has taken we may study various patterns of
worship represented in Asia. The question which may serve as a criterion
is-simply: ‘are the patterns of worship in Asia today relevant to the t,ul~
ture and social structure of the people?

First .of all;, we observe, that many an Asian church consc:ousiy
or unconsciously foilows a pattern which has originated in the West.
The reason is that often Western missionaries have not only brought
the Gospel to Asia, but. the structure and form of their own denomina-
tion has been brought along with the Gospel. Dr, Ebbie C. Smith has
discussed this problem in the following way, “The pervasive tempta-
tion of the missionary is to establish a church paiterned on his own
customary denominational structure. This use of American methods
without any real attempt io adapt to national psychology and methods

is one of the foremost reasons for failure. to establish churches that

can live, grow, reproduce and share the life in their own .community.
The tendency to reproduce cultural factors in missionary churches

is called by McGavran ‘Cultural Overhang, and has profound effect.

on Church Growth.”

Dr. J. L. Ch, Abineno, who quotes Dr. Hendnk Kraemer’s warning
against graduaily developlng ‘spiritual domination,” calls the “imported
forms of worship” an “obstacle in the life and growth of the young
churches.” Dr. Muller-Kruger, well-known Indonesian church historian,
feels that the Indonesian Christians are so .used to their imported forms
of worship, that they don’t recognize their foreign origin and consider
them as their very own!

It seems to depend on a people’s measure of selfhood and md;gen—
ousness, how much or how little of the formgn culture they will accept
along with the Gospel. And there are various degrees in which features
are adapted or assimilated, accepted, modified, or rejected.

The second point of concern is the fact that Western misstons often

brought along an over-emphasis on individualism, not being aware
of the communal nature of Asian societies. The claims of Christ for
conversion and dedication are usually directed to the individual, not
to the group, thus encouraging the “one by one against the crowd”
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convergion paftern. McGavran explains the advantage of the multi-
individual mutually interdependeni. conversion pattérn which lies
so much closer to the Asian way of makiiig decisions, and (hereby al-
lows people to bécome Christians without social dlslocanon Or separa-
tion from their family and society. '

I people in this way retain part of their social structure,” their

:wors}up patterns will also remain relevant to the Asian way of life, and

this is desirable for the sake of the growth of the church and for the

multiplication of Christians,

Dr. Abineno reniinds us that we must pay attentlon not only to the
purity of the kerpgma, but also to the soma, the pattern of worship,
so that we might altract and enable the whole of our community to
hear the proclamation of the Gospel. ()bvumsly this is not a matter
of principle, as some tend to think, but a matter of relevance, which
we must emphasize. In this way, the pattern of worship will never be
a barrier between the Christians and their surrounding community, but
become a useful tool for the kerypgma.

Dr. W. A, Smalley expressés his opinion in these words “While
the basic need of man and the basic message are the same everywhere,
the most effective presentation of the Gospel is that which takes ‘into
account the cultural beliefs and fears of the people.” '

A successful experiment has been carried out by the Rev. Nagakura
of Okayama, Japan. He has carried 6n worship services in forms of
“tatami”. (a form of assembling) which seems to fit well the Japanese
iradition (house church), He felt that, “Japanese must become Japanese
Christians, not European or American Christians,” About 200 people
attend these weekly meetings (the biggest number’ of worshipers among
Japanese. churches), ard thére are about 600 members of his church
today. The Okayama Seisin Kyokuai, as the church is called, emphasize
giving, and their offering reached fifteen million yen a year, or about
US $66,000. We can see that an indigenous structure encourages the
development of an indigénous Christianity, because, as Donaid McGav-
rap States, “Men like to become Chrlsuans without crossmg racial,
linguistic or class barriers.”

In conclusion, we will summarize some  important elements in a
form of worship:

a. The Word of God. The proclamatlon of the Word of God (ker;vg-
ma) must have first place.’

b. Relevancy. °

(i) The form of worship must be relevant to 2 pamcular commumty/
society in a concrete sifuation. The culture, social struciure, custorns,
and traditions of that nation/people. must be studied, in order that
certain methods, forms, cultural fools may be determined to be used
in the forms of worshrp as a tool to communicate the Gospel. A pattern
of worship forms is needed here to relate the kerygma and the ‘soma so
that it becomes relevant to the society (local).

(i} There must be a participation of those worshiping in the service.
Usually in Asia, in the ceremonial/traditional feasts, e.g., in reciting
a song or poem, the leader recites it or reads it with intonation verse by
verse, followed by the audience. Thus it goes alternately until it is finished.
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The pattern of the form of worbhip, as much as possible liberates
itself from the form of worship as a rule based upon rites and regulatlons
Is it not that Christ through his death and resurrection has freed us from
the bondages of taw, regulations and rites? The patterns of worship, ac-
cording to the New Testament, are in Christ Jesus freed from rites.

(iii} The worship elemént, In the service, opportumty must be given

for its participants to gxpress Lhelr W()I‘Sh!p to God in the libesty of the
Spirit:
. iv) The evangelistic element. The form of worshlp must be'a two-way
channel: In one aspect it is 2 means of God to express his work of salva-
tion for the world, i another aspcct it i$ an invitation to the worid/
surroundmg comumunity. The pattern of Christ’s life, moreoever, is a
pattern of a form of worship which covers ali aspects of ‘the ministry of
the Gospel

5. Summary and suggevrzom

a..We concluded that there is a place for culture in the Seriptores,
and we learned how cultures began. ‘God loves wen in their cultures
and” wants o sec them all redeemed through' the salvatlon pr0v1dcd
throtigh his Son lesus Christ. He wants them to héar his voice through
his Word in their own ¢ultural setting. We have sought to identify from
the Bible such basic truthis that are supra—culturai and must be preached
and maintained in any culiural situation.”

b. Furthermore; we have tried to. point to the cultural rel:gwua sef-
ting in ‘Asia with its major religions, which present us with the c:hallﬁ:nge
to separate original cultural factors (whlch are “neutral and may be
‘maintained) from such features as are opposed o Christlan revela-
tion in the Bible and must therefore be rejected by the Christiars,
to those features that are endorsed by the Bible and must be strength
ened and kept.

c. A ihorough study of the cultures, soc;ety structures, customs,
religions past and present, has been recommended for Asid, so that
‘the Gospel may be proclaimed in a relevant way. A clear separatlon
of essential Christian elements from the “cultural enclothing” is at-
tempted through a’ biblical * ethnotheology, to  help the messenger
of the Gospel.

" d. Adaptation of patterns of worship to those forms ‘that’ are in-
digenous and familiar both to the worshipers and to their commumty,
have been recommended as necessary, if barriers are to be ‘kept down.

e. Besides the individual conversion pattern brought over from
the West, 1 recommeind the “multi-individual mode of convetsion
whzch allows people to become Christians within their social struec-
tire, so that they need not feel they must bewme Westerners when
they turn to Clirist! . '

f."Let us consider that for the sake of reachmg ‘the millions of
Asia with the Gospel of Jesus Christ, a clear understandmg of bib-
lical founa‘at:om and cultural zdenmy will' be the basis ‘of a new strat-
egy for missions’ which will brmg many not. only t¢ hear the Cos-
pel, but also to become (.hrv;tlam in the:r own cultural settmg
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HOW TO EVALUATE CULTURAL
PRACTICES BY BIBLICAL-STANDARDS IN
MAINTAINING CULTURAL IDENTTY IN
ASTA REPORT

Chairman: D. Chan -
Secretary: G. Samuel

1. Pamts of agreement (w1th Mr. Octawanus paper)

a. The importance of the subject in rolation to the, evangellzation
of Asia

b. The need for further study of the subject

. ¢. Recognition of the diversity of each culture .

d. The culture itself is not evil

e. Cultural and rehgwuq elements are often msepdrabie

f. Culture is to be seen as a channel for communication

g. The supracultural aspects as set forth in the Bible are more than
the nine aspects listed -in the papcr (e 2., aspects of eschatology are to
be inctuded). . .

2. Significant disagreements :

Though - Hebrew . and Greek cu}tures are mecha for revelation,
these cultures are not to be considered as superior; however, it was,
pointed out that these cultures are superior.

3. List of major questions and answers

a. Is multi-individual cotiversion typical in Asia? Often the Asians
make their decisions in groups. The Asian society is not that individualis-
tic, so Asians like to make decisions in mutual affection and dependence.

b. Is Christianity imported to Asia from the West? No. Christianity
is not imported from the West, Its origin is in Asia. Put the Gospel
message was brought back to Asia mainly by Western missionaries.

¢. How much of the cultural element can be retained? Those which
are not coniradictory to the Bible and those which do not have religious
significance.

d. Is individualism evil? Modern forms of individualism (these are
unscriptural) are to be differentiated from individual's integrity before
God and man.

4. Specific attitudes

People can become Christians in their own culture with a minimum
of social dislocation. Cultural adaptation is acceptable, but should not
lead to syncretism of any kind.

5. New emphasis in evangelization _

a. Use culture as a channel for communication.

b. When the particular cultural practice is opposed to biblical revela-
tion, find {(or look for) suitable functional substitutes for the social
life of the society concerned.




