




































































































































































































































































































































































































































































Figure 61. Dydksedyd found on the burial ground
near Dmphai Luang. (1964)

Figure 62. Lgjog of northern villages.
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Figure 78. B.Dmphii Luang: lower side of a girder
on the east side of the nyoe’ nyu, with a
multiple V-spiral.

Figure 77. B.Dmph3ai Luang: a girder’s lower side
on the west side of the nyoe’ nyi. The
heavy beam is partitioned lengthwise
by a high crest.
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ISLAMIC REFORMISM IN THAILAND

by

RAaYMOND ScupIn*

Islam in Thailand has developed in historical and cultural conditions which have produced
a complex and unique religious heritage. Most scholars agree that prior to the arrival of the
great traditions of either Hinduism, Buddhism, or Islam into southeast Asia, the dominant
religious system consisted of an indigenous spiritualism or animism. When the great traditions
filtered in they were acceptable to southeast Asians only insofar as they were able to incorporate
the older religious concepts and existing practices.! When Islam entered southeast Asia it too
had to compromise its basic principles and allow for a certain degree of syncretism. This was
not a wholly new pattern because Muslims, since the time of the Prophet Muhummad, have
always been content with nominal ‘Islamization’ in any new region. This traditional Muslim
policy resulted in the continuance of many indigenous religious practices and beliefs which at
times were considered as being part of Islam itself.

Several anthropological studies of Muslims in rural Thailand have confirmed the basic
syncretic quality of Islam in villages.2 This syncretized Islam or ‘folk Islam’ takes two distinc-
tive forms in Thailand depending upon specific sociocultural locale. In the southern, culturally
Malay provinces of Thailand, Islam coexists with an indigenous Malay supernaturalism.
In the villages of this area non-Islamic Malay spiritual practices are conjoined with traditional
Islamic ritual practices. In contrast, in the rural areas where Thai Buddhists are the majority
population and Muslims are the minority, Islam coexists with the well-known phii worship
or animism of mainland southeast Asia. These different varieties of folk Islam are found to be
well institutionalized and having a pervasive effect on village affairs. Presumably one reason
for the popularity of folk Islam is that its values and beliefs directly impinge upon the individual
villager’s daily life. While the orthodox great tradition of Islam, which is based upon complex
legalistic, scriptural doctrines, is incomprehensible to most illiterate rural farmers, folk Islam
is both directly appealing and tangible.

The form of Islam existing in Bangkok is the result of a continuous dialectic or interplay
between the rural or traditional patterns of Islam in Thailand and the novel influences in-
troduced by an Islamic reform movement during the twentieth century AD. The development
of the Islamic reform movement in Bangkok was the major impetus in initiating changes in the

* University of California at Santa Barbara.

1. Kenneth P. Landon, Southeast Asia: Crossroad of Religions (Chicago, Umversxty of Chicago Press,
1939), pp. 138-139; George Condommas ‘“Phiban cults in rural Laos”, in William G. Skinner et al., Change
and Persistence in Thai Society (London, Cornell University Press, 1975).

2. Angela Burr, “Religious institutional diversity—social structural and conceptual unity: Islam and
Buddhism in a southern Thai coastal fishing village”, Journal of the Siam Society, 60:183-215, 1972; Thomas
Fraser, Rusembilan: a Malay Fishing Village (Ithaca, Cornell University Press, 1960).
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2 Raymond Scupin

form of Islam throughout Thailand. The reformist movement which centered in Bangkok
evolved within the context of the ‘Islamic renaissance’ which emanated from the Middle East
and spread through much of the Muslim world including insular southeast Asia. The historical
genesis of the Islamic reformation extends back to the eighteenth century AD and the develop-
ment of Wahhabism in Saudi Arabia. By the nineteenth century this militant movement had
amassed an impressive military potential and succeeded in capturing and ‘purifying’ Mecca.
This event brought the Wahhabi movement to the forefront of the Muslim world. Wahhabism
paved the way for the late nineteenth and early twentieth century reformism associated mainly
with the renowned Salifiyya movement and Muhummad Abduh of Cairo (1849-1905). Abduh’s
writings and ideas were a direct source of inspiration for many of the urban-based Muslim
intellectuals of insular southeast Asia.3

Islamic reformism reached Thailand directly from its emerging transplanted sprouts in
insular southeast Asia. Reformist ideas came to Bangkok as an indirect result of Dutch
colonial policy in Indonesia. They were brought to Bangkok by an Indonesian political
refugee who had been exiled by the Dutch authorities in the early part of the twentieth century.
His name was Ahmad Wahab and his original home was Minangkabau in Sumatra. Prior to
his immigration to Bangkok, Wahab had spent a considerable amount of time in Mecca as a
student. He had become familiar with the current religious thought and practices of the Middle
East, including the postulates of Abduh. Upon returning to Indonesia from Mecca he became
involved with Islamic reform through various Muslim associations. After being exiled by the
Dutch for his anticolonial political activities, he settled in the area around Thanon Tok in
Bangkok in 1926. After he had mastered the Thai language, he began teaching reformist
thought in Yanawa and in the Bangkok Noi area of Thon Buri across the river from Bangkok.

The rapid urbanization of Bangkok provided the social ingredients for the Islamic
reform movement in Thailand. The expansion of the Thai economy culminated in an increasingly
complex and differentiated urban milieu. New forms of educational patterns and steady
improvements in communications brought about by Western technology, initially applied in
Bangkok, produced an urban-based Muslim intelligentsia. Thus Bangkok was a natural
depository for the insemination of Islamic reformist thought in Thailand. Wahab attracted
many students and set up informal study groups. From this base, in the 1930s he eventually
established the first Islamic reform association in Thailand, known as ‘Ansorisunnah’. Even-
tually this group issued a monthly periodical, edited by Wahab, and financially supported by
some members of the Muslim community in Thon Buri. Through this monthly journal Wahab
directed an active reformist campaign.

Although Ahmad Wahab was responsible for the introduction of the Middle Eastern and
southeast Asian versions of the Islamic Renaissance to Bangkok, it was through his students

3. Harry Benda, ““‘Southeast Asian Islam in the twentieth century”, in P.M. Holt et al., The Cambridge
History of Islam (Cambridge, Cambridge University Press, 1970); Howard M. Federspiel, Persatuan Islam:
Islamic Reform in Twentieth Century Indonesia, Modern Indonesia Project, Southeast Asia Program (Ithaca,
Cornell University Press, 1970), pp. 11-46; Clifford Geertz, The Religion of Java (New York City, The Free
Press, 1960), pp. 124-126; Deliar Noer, The Modernist Muslim Movement in Indonesia 1900-1942 (Singapore,
Kuala Lumpur, London, New York City; Oxford University Press, 1973), pp. 32,76, 78,87; W.F. Wertheim,
ér(t)t;oge.(c)ian Society in Transition: a Study of Social Change (The Hague, W. Van Hoeue Ltd., 1959), pp.

-210.
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and followers that these ideas were galvanized and translated into a bong fide religious movement.
One of the individuals affected by Wahab’s teachings was Direk Kulsiriswasd (Ibrahim
Qureyshi), a central figure in contemporary Muslim theology in Thailand. Direk was born in
1923 in Ban Khrua, Bangkok, an area once populated mainly by Cham Muslims. Direk’s
father was a Pakistani immigrant, and his mother was Thai. Though Thai is Direk’s
native language, his father taught him Urdu, the Pakistani language partially derived from
Persian-Arabic sources. This was an unusual practice of Pakistani Muslims in Thailand.
But the acquisition of Urdu was to become important for Direk’s later scholastic and theo-
logical activities. Direk was a businessman in Bangkok throughout the post-World War II
years and the 1950s. In the late 1960s he developed a successful silk-screen printing business,
which is presently located in Ban Khrua near the Charoenphol area of Bangkok.

Direk’s father had béen an acquaintance of Ahmad Wahab, but apparently had not been
influenced by reformist thinking. Direk began to scrutinize his own faith at the age of 24.
Having acquired Urdu at an early age, he could learn Arabic rather easily because of their
related vocabularies. With his knowledge of Arabic, Urdu and English, he was able to become
familiar with Islamic exegesis and thought from the Middle East and India. This exposure
convinced him of the necessity for Islamic reform in Thailand. He became an avid spokesman
and writer, promulgating the same ideas that*"Wahab had introduced into Bangkok. He then
began to attend the study sessions of Wahab in order to meet others who were becoming
conversant in reformist ideology. Because Thai was a native language for Direk, his writings
and lectures were to have a more profound effect on the development of the reformist movement
than those of Wahab.

By 1949 Direk had completed his first of many books on Islam, entitled Swasdipab
Sangkhom (or ‘Social Welfare’). Throughout his career as a businessman, ‘he simultaneously
wrote tracts on Islamic religious and cultural affairs. He wrote treatises on such topics as
Islamic marriage customs, prohibitions on eating pork, fasting during Ramadan, the Agj and
Islam and science. More recently he has written essays on folk Islam, the history of Thai
Muslims and the influences of Muslim literary styles on classical Thai literature. In addition
to many periodical articles, he completed a massive, four-volume Thai translation of the Quran.
This achievement, completed after more than ten years of effort and personal expenditure of
over 100,000 baht, represents the only full translation of the Quran which is accessibleto the
Thai Muslim population. Asof 1977, this prolific writer had finished a translation of the Aadith
of al-Bukhari. These works represent some of the contributions of the reformist attempt to bring
to the Thai Muslims an awareness of the basic foundations of the Islamic faith. Direk became
the foremost intellectual leader of the reformist movement of the 1950s, 1960s and well into
the 1970s.

Sociologically, Islamic reformism in Bangkok progressed from an informal teacher-student
relationship to a more corporately organized movement. The initial proponent of reformist
ideology in Bangkok, Ahmad Wahab, who ethnically was outside of a Thai cultural framework
attracted a small local following from Bangkok Noi Muslims in the early 1930s. Informal,
learning sessions were.held in-Wahab’s household for a tightly knit group of young Muslims.
The Ansorisunnah was founded and served as the printing house for the propagation
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of reformist thought through its monthly magazine. As the reform movement gathered strength
throughout the 1940s and 1950s, its organizational base shifted from the Ansorisunnah
to the ‘Jam’i-yatul Islam’, another voluntary Muslim group in Bangkok. The Jam’i-
yatul Islam was founded by some Indo-Pakistani migrants and their descendants residing in
Bangkok. Jam’i-yatul Islam was modelled along the lines of the well-known ‘Jama’at-i Islami’
of the south Asian subcontinent which played such an important role in Indo-Pakistani poli-
tics. Although originally Jam’i-yatul Islam was an ethnic association, after the 1950s the
organization opened its ranks to all Muslims in Thailand. Reformist leaders from varied
ethnic backgrounds joined to administer Jam’i-yatul Tslam. The present secretary of Jam’i-
yatul Islam is Direk Kulsiriswasd.

The other reformist organization in Bangkok is the Young Muslim Association of Thai-
land (YMAT). YMAT might be considered as the younger generation’s vehicle for initiating
soical and religious reform, and is a direct spin-off of Jam’i-yatul Islam. There are close and
informal networks between the leaders of Jam’i-yatul Islam and YMAT. Most of the younger
leaders have been inspired by the older members who struggled during the formative period
of the reform movement. Presently the meetings and activities of YMAT are centered at the
Islamic Centre and Foundation of Thailand which was originally to have been constructed
as a central mosque in Bangkok. Because of a lack of funding, construction has fallen behind
schedule and the mosque has not been completed. The Center has become a reformist enclave
in Huamak. Muslims from the Phrakhanong and Huamak areas attend lectures given by the

"young leaders of YMAT every Saturday and Sunday. During holy days YMAT organizes
activities for the Muslims throughout the city.

Reformist ideology in Thailand

The Islamic reform movement in Thailand, centered in Bangkok, is a derivative of the
reformist complex of the Middle East and the Malayan-Indonesian region. The essential
ideology which permeated these various cultural areas retained certain unifying elements
which are important to the Muslims of Thailand in the 1970s. Reformist conceptions were
elaborated in order to deal with certain interrelated problems which were affecting Muslims in
the Middle East, as well as Muslims throughout southeast Asia. The initial problem besetting
Muslims, as conceived by the reformists, was that Islam had become decadent. Muslims in
Thailand and throughout the world were in a state of backwardness in comparison with those
from Western European countries. This condition was a result of genuine ignorance of the
true spirit of Islam and a consequent weakening of social, moral and intellectual will. It was
held that the spiritual principles of Islam had been corrupted by degrading customs which had
become institutionalized because of the complacency of the traditional ulama (Islamic scholars
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and official theologians). The solution for this problem, as proposed by the reformists, was
to return to the simple teachings of the Quran and Aadith, a basis for which all Muslims could
unite. '

In Thailand the most visible aspect of this Islamic decadence or backwardness was folk
‘Islam as it existed in the rural communities, and other non-Islamic practices and teachings
within the Muslim communities of Bangkok. The Thai reformers held that this state of
affairs was due to a lack of comprehension of the genuine tenets of Islam. Folk Islam was of
dramatic concern to these Thai Muslim reformists, not only because of the indigenous spirit-
ualism which surfaced during ritual practices, but also because of the intermingling of elements
- from the other great traditions, namely Buddhism and Hinduism. As more Thai Muslim
intellectuals were exposed to reformism, their tolerance for folk Islam diminished greatly.
They suggested that Islam had become decadent or corrupted in Thailand simply because of
its distance from the spiritual center of Islam, the Middle East. It was assumed by these Thai
Muslim reformists that as more Muslims learned more about orthoprax Islam, they would
be more likely to reject the accretions from 'other great traditions and folk elements. This
assumption implied that the transformative effect of Islamization was a continuing, unilineal
process which proceeded in stages. There was a gradual religious evolution from folk to great
orthodox traditions which was directed by the education of Thai Muslims as to what was
considered the true principles of Islam. '

Another related problem perceived by the Thai Muslim reformists was the question of
taqlid. Taqlid was an established pattern of education among Muslims for centuries which
involved the acceptance of belief on the authority of others without question or objection.
Tagqlid was a traditional approach to interpreting the Quran and hadith which rested on the
claim that only the early generations of Muslims had had the capacity to interpret Islam.
The reformists viewed this attitude of religious conservatism as an obstacle to their endeavor
to purify Islam of non-Islamic practices and attitudes. They maintained that raglid was
responsible for the endurance of folk practices and other elements or innovations accepted by
many Thai Muslims.

The Thai reformers argued that beliefs based on an uncritical acceptance of textual
sources or traditional religious authorities, were wrong because the only sources for religious
beliefs and practices were the Quran and authentic hadith. They contended that Muslims
should strive to attain truth by utilizing akal (reasoning), a process known as ijtihad. Ijtihad
involved discovering the legal and religious prescriptions laid down in the Quran and hadith
and, through reason, applying them to the contemporary Thai social and political environment.
The purification of religion, the rejection of taglid and the acceptance of ijtihad were conceived
to be among the first stages toward releasing Muslims from ignorance and rediscovering the
true principles of Islam which in the past had uplifted Muslims throughout the world. Wahab,
Direk and other Thai reformists could not countenance the accumulation of illegitimate non-
Islamic beliefs and practices as upheld by practitioners in the Muslim communities of Thailand.
Beliefs in the Thai phii or Malay spirits by Muslims were objectionable because they amounted
to shirk (syntheism, or the ascribing of powers of God to things or others than God). As
the reform movement spread in Thailand the reformists began to view themselves as a select
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minority who were faced with the task of upholding the true doctrine against superstition and
‘pagan’ traditional rites.

Another concern of the Thai reformists was the relationship between religion, the Quran
and modern scientific practices. They maintained, as did the Middle Eastern and Malayan-
Indonesian reformers, that there is essentially no conflict between science and religion, that
both are based upon reason, and both to a certain extent study the same phenomena, but each
with its own object in view. Thai Muslim reformists applied this ideological perspective in
their attempt to deal with the traditional, supernatural or anti-scientific concepts which were
deemed non-Islamic. Their position is that the fundamentals within the Quran are in no way
opposed to modern scientific or medical practices, and that in many cases the Quran and
hadith must be comprehended as in fact revealing modern scientific principles. ‘

Other more specific issues which concerned the Thai reformists involved religious practices
and rituals which were observed in the Thai Muslim communities. ‘Hagiolotry’, spirit worship,
the use of traditional spirit doctors, and rurally oriented death practices were matters of
concern. The practices of returned pilgrims or hgjji, traditional feasting activities, methods
for determining the time of Ramadan, certain types of prayers, the use of religious imagery
and the use of the Arabic language were other areas in which the reformists hoped to have
some educational influence. In a more mundane context the Thai Muslim reformists hoped to
challenge the traditional ulama and compete for certain bureducratic posts dealing with Islamic
affairs within the Thai government. In this way they proposed to develop an innovative
religious-bureaucratic structure which would be responsive to the demands of the Muslim
population in Thailand.

Traditionalist reaction

In 1935 the first polemical attack directed at Muslim reformist ideology was published in
Bangkok. This tract was entitled Rua sunni siam (‘The Sunni School of Thought of Siam’),
written by Hajji Tuan Suwannasat (or Tuan Yah Yawi). This publication signified the
actualities of the split which was taking place within the Islamic community in Bangkok.
From this point onward there were to be two major camps representing Muslim ideology and
practices in Bangkok. And from Bangkok the schism would ultimately reach out into the
adjacent provinces in central, southern and northern Thailand. The major theme articulated
in Rua sunni siam involved the notion of taglid and thei nterpretation of the Islamic religious
texts. The conservative ulama of Bangkok opposed the use of ijtihad in the interpretation of
the Quran or other Islamic literature. It was argued that the truths established by the ulama
could not be questioned or reexamined, for this could lead to misinterpretation and error.
An adjunct to this thinking as expressed in Rua sunni siam is that only the established religious
scholars, the so-called ‘mujtahids’ were able to confirm the correct interpretation of the sacred
texts. The Rua sunni siam did not specify Ahmad Wahab or any reformists directly, but
it was obvious that the arguments marshalled by Tuan Suwannasat were definitely directed at
the reform movement.
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The conservative ulama defended many of the traditional practices which were viewed
as heterodox by the reformists. They argued that many of these practices were valid in a
southeast Asian context and felt that they were harmless to the cause of Islam. For example
they maintained that the traditional feasting activity (known in Thailand by the Buddhist term
tham bun) was a well institutionalized custom throughout the Malaysian-Indonesian Islamic
world. And they believed that these tham bun ceremonies served an important religious and
social function in integrating the Muslim community in Thailand.

In general the traditional authorities or Agjji of the Thai Muslim communities objected
to the ‘modernizing’ trends of the reformists. They opposed Direk’s translation of the Quran
and proscribed the use of it by Thai Muslims. They categorized Direk as an extreme liberal
and rationalist who was not really under the ‘Word’. In other words they implied that his
translation was too freein dealing with the meanings in the Quran and that his real exegetical
methods were based on modernist reasoning rather than the literal ‘Word’ of God. The con-
servative ulama viewed scientific trends as suspect. One aspect of their reasoning was that
the acceptance of modern scientific thought from the West, once acomplished, would
inevitably lead to materialism and secularism. By adopting scientific notions Muslims would
become apostates. Western civilization and culture would have an eroding effect on Islamic
thought and institutions in Thailand. These traditionalists regarded science as isomorphic
with Western ethics and values.

To some extent, because of the reform movement and its consequences, Islam in Thailand
appears on the surface as two distinctly opposed forms of thought and action. In Indonesia,
Geertz had popularized the typologies of santri and abangan to refer to the differences between
the urban reformers and the traditionalists.4 The santri were those Muslims who were influenced
by the reformist doctrinal winds from the Middle East, while the abangan were those Javanese
who adhered to a syncretic blend of pre-Islamic traditions and Islam. In the literature on
Thai Muslims, Burr in her study of Muuthiinyng, a village near Songkhla, urban-educated
Muslim reformists were referred to as ‘Wahhabis’.5 This socioreligious category is also used
in the same way in Bangkok. The traditionalists in Muuthiinyng called themselves phuak kau
(‘old group’). In Soonthornpasuch’s work on Chiang Mai Muslims, he noted that the reformists
were designated as phuak mai (‘new group’) as opposed to phuak kau.%

But in Bangkok the labels utilized most by both traditionalist Muslim and reformist
Muslim alike, are khana kau and khana mai. Khana translates roughly as ‘group’, ‘body’,
‘organization’ or ‘team’; while kqau means ‘old’ and mai is ‘new’ or ‘recent’. Thus khana kau-
khana mai represents the heterodox-traditionalist versus the orthodox reformist ideological
patterns in the Thai Muslim communities. It must be emphasized, however, that this dichotomous
formula cannot be used as anything more than an analytical mode in assessing the religious
and cultural heritage of Islam in Thailand. And even though such conceptual modes have some
basis in the empirical Thai world, most Thai Muslims do not consistently identify with the

4. Geertz, ibid., pp. 11-215.
5. Burr, op. cit., pp. 195.

6. Suthep Soonthornpasuch, “Islamic identity in Chiengmai City: a historical and structural comparison
of two communities”, unpubl. diss. in anthrop., University of California at Berkeley, 1977, p. 164.
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conceptual framework of any one of the ideal modes. -Rather, the majority of Muslims in
Bangkok fall in between somewhere being influenced by both khana kau and khana mai
elements. The extremist positions are only tendencies, and are a reflection of the kind of
information gained from those informants who are able to articulate their religious beliefs
and actions in a comprehensible fashion.

A related problem associated with the strict application of these ideal types of folk
heterodox/reformist orthodox is the general assumption held by most anthropologists that
these ‘pure’ types exist in well-demarcated geographical zones, viz. rural/urban. This assump-
tion is linked to the folk-urban schematics stemming from Redfield, Singer et al. According
to these folk-urban theorists, there is a continuum between the rural-folk ‘little tradition’ and
the urban-orthodox great tradition. Urban religiosity is conceived to be closer to the pure
literary tradition, while the rural little tradition tends to be syncretistic and adulterated. There
is a tendency to view these structurally opposed models as if they were isolable and existed in
a vacuum. The problem with this formulation is that there is a demonstrable interrelationship
between these models which cannot be overlooked. For in Bangkok, a very urbanized area,
the essential character of Islam is a consequence of the dialectical relationship between the
traditionalist and reformist modes of thought and action. These heuristic devices used to
analyze religious systems ought not to be confused with religion at the ‘grass-roots’ level.

The religious conflict between the khana mai and khana kau resulted in both direct and
indirect, abrupt and subtle, transformations in the form and content of Islam in Thailand.
Through the endeavors of the khana mai and their reformist critique, many Thai Muslims
have a deeper understanding of Sunni doctrine and practice.” This is due to factors like the
khana mai sponsorship of the Friday sermon being given in the vernacular, rather than in
Arabic, a language which is foreign to most Thais. It is also a result of the translation efforts
and scholarship of Direk Kulsiriswasd who translated the Quran and other religious texts
into Thai. Though the khana kau oppose the translation on theological grounds, it is the
most widely used source of the-Quran in Thailand (with the exception of the Malay-speaking
provinces in the kingdom). Other notable successes of the khana mai involved the elimination
of some of the folk practices and beliefs that had become acceptable aspects of Islam. The
urban reformists were the cultural brokers who were attempting to reconcile the basic tenets
of Islam with certain modern socio-economic transformations in Thailand.

Yet there are some areas that have been a fecund source of contention among the khana
kau and khana mai which have not undergone any dramatic transformations. Though the
khana kau have accommodated themselves to some elements of the modernization processes
in Thailand since the beginning of the Bangkok era, they still cling tenaciously to some of the
beliefs and practices that are considered heterodox by the reformists. Certain death customs,
feasting practices (tham bun), the use of religious imagery and types of prayers are some of the
areas where traditionalism still has precedence over the form of Islam in Bangkok and Thailand.
Even these practices, however, are under the pressure of criticism because of the steady

7. There is a small Shia minority located in Bangkok referred to by Thai Muslims as ‘chao sayn’. This
minority community is located in Thon Buri, and their principal mosque is Charoenphol Masjid. See R.
Scupin, ‘“Thai Muslims in Bangkok: Islam and modernization in a Buddhist society”, unpubl. diss. in anthrop.,
University of California at Santa Barbara, 1978.
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growth of the reform movement throughout Thailand. Consequently there are subtle, ongoing
changes in these traditional rituals and beliefs that tend to keep Islam in Thailand in a state of
transition. In reality static traditionalism is not a viable stance in a post-traditional society
such as Thailand. Unremunerative ritual practices will not be condoned for long by those
Muslims exposed to the contemporary educational, social and religious trends of twentieth-
century Bangkok.

The major sociological contrast between the khana kau conservative ulama and the khana
mai reformist is that the former have been educated within the traditional Islamic schools in
Thailand, while the latter have been exposed to outside influences. The traditional Islamic
schools in Bangkok and the countryside have produced the leadership in the rural and urban
areas. These leaders monopolize most of the important bureaucratic posts in the Thai govern-
ment dealing with Islamic affairs.® From this organizational base the conservative wlama
exercise a profound influence on the form of Islam in Thailand. This institutionalized
authority structure has a captive audience. The reformists, for the most part, function outside
of this institutionalized context and appeal largely to an educated, emergent middle class
of Thai Muslims. This creative minority has had a minimal impact on the vast majority of the
Muslim populace, especially in the rural areas.

Assuming that Thailand as a nation continues to develop economically and socially
along similar lines as in the immediate past, an increasing percentage of the population will
become literate and educated. This population will include Thai Muslims who will be ac-
quainted with the innovative ideas associated with the processes of modernization. They
will also undoubtedly become more familiar with reformist thought in Thailand. Some of the
younger generation will go abroad to study at Al-Azhar or in other Middle Eastern universi-,
ties. Consequently, as more Muslims become familiar with the idiom of reformist ideology,
the movement is bound to grow. In doing so, the Islamic renaissance will inevitably have
profound implications for the form and content of Muslim thought and ritual in Thailand.

A NOTE ON THAI MUSLIM POPULATION

In 1976 Thailand had a population of approximately 42 million. According to official
government statistics 95.3 per cent of this population was Buddhists, 3.8 per cent Muslims,
0.6 per cent Christians, and 0.3 per cent of other faiths.? Usually scholars and government
officials in Thailand classify the Thai Muslim population in two separate categories: the
Malays and non-Malays.10 This linguistic anomaly is a result of the peculiar cultural and histor-

8. Tuan Suwannasat, the khana kau leader who was the author of Rua sunni siam, is.pr_esently the
Chularajmontri in Thailand. The Chularajmontri is the highest-ranking Muslim position within the Thai
bureaucracy. This bureaucratic post has historical precedents extending back to the Ayudhyan period. See
R. Scupin, ibid., ch. 5.

9. Royal Thai Government, Ministry of Foreign Affairs, Islam in Thailand (Bangkok, 1976).

10. Nantawan Haemindra, ‘“The problems of the Thai Muslims in the four southern provinces of
Thailand (Part One)”, Journal of Southeast Asian Studies, 7(2), 1976; Somkid Maniwong, ‘“Thai Muslims™”,
Social Science Review, 1(3), Bangkok (in Thai), 1964; Suthep Soonthornpasuch, op. cit.



10 Raymond Scupin

ical situation of the Muslims in Thailand. Islam first came to the merchant princedoms of
Indonesia and Malaysia during the thirteenth century AD. Ethnohistorical data indicated
that ‘Islamization’ of this area was a gradual process encompassing several centuries. In
conjunction with this general process the political entity known presently as Thailand was
expanding southward into the Malay cultural area. Historical tributary Malay states were
progressively transformed into provinces dependent upon and incorporated into the Thai
polity. The Muslim population residing in these provinces has retained its Malay cultural
heritage, and has resisted Thai governmental attempts at assimilation. Consequently the
residents of these provinces are referred to as the ‘Malay’ Thai Muslims.

The non-Malay Thai Muslims are those Indians, Pakistanis, Iranians, Chams, Indonesians,
Chinese and Malay Muslims and their descendants who live in areas in which Thai Buddhists
are the majority. The majority of these Muslims are descendants of Malay prisoners-of-war,
or other migrants, who now reside outside of the four southernmost provinces of Thailand.
But these Muslims are legitimately referred to as Thai Muslims, for their native language is
Thai, and for all practical purposes most of these Muslims have been assimilated into the
mainstream of Thai culture. The economic, educational, social, political and cultural conditions
were conducive to the ‘Thaification’ of these Muslims. Apparently in northern Thailand
traditional patterns of ethnicity are still evident, but in central Thailand and in Bangkok
nniform, institutionalized socialization processes and intermarriage have had a leveling effect
on all vestiges of traditional ethnicity.!! Hence the social structural and cultural (outside of
religion) features exhibited by these Muslims are essentially the same as those of the dom-
inant Thai Buddhist population.

In Bangkok the non-Malay Thai Muslims make up from about 6 to 8 per cent of the
entire population of about 4 million. Historically these Muslims resided in compact homo-
geneous ‘ethnic’ neighborhoods. But during the twentieth century the diverse geographic
and social mobility patterns connected with complex urbanization processes have resulted in
the dissolution of these ethnic enclaves. The only exception to this generalized pattern is the
northeast edge of Bangkok which extends from Phrakhanong in the south to Bangkapi and
out into the countryside to Minburi. Within this area there are distinctive Muslim neighbor-
hoods which lie interposed between the dominant Thai Buddhist settlements. According
to the official census of 1970, the Muslim population of Bangkok consisted of 74, 532 males
and 75,836 females. These figures are questioned by several Muslim associations and leaders
in Bangkok. Considering fertility rates, urban in and out-migration, and estimates of
Muslim associations, the present population of Muslims in Bangkok appears to be between
200,000 and 230,000.

11. For the Muslims of northern Thailand, see Suthep Soonthornpasuch, op. cit.



DETERMINATION OF THE
ORIGINAL FIRING TEMPERATURE OF CERAMICS FROM
NON NOK THA AND PHIMAI, THAILAND

by

WiLLIAM MEACHAM and WILHELM G. SOLHEM I[*

Analysis

Twenty samples of ceramics from two Thai sites excavated by Solheim, Parker and Bayard
(1966) were subjected to thermal expansion measurements to determine their original firing
temperature. The project was undertaken by Meacham with the same procedures applied in
an earlier analysis of pottery from Hong Kong sites (Meacham, 1978: 174 - 181). The measure-
ments were again conducted by Dr L. K. Leung of the Department of Applied Science, Hong
Kong Polytechnic.

The results of the analysis generally accord well with the ideal thermal expansion behaviour
of ceramics elsewhere (Roberts, 1963) and an “equivalent firing temperature (T,,) was in most
cases determined which is “‘that constant temperature which would bring about the same amount
of sintering as was achieved during the original firing” (Tite, 1969). It is quite likely, however,
that the original firing was not even, and that T, thus represents a value somewhat less than the
peak temperature to which the sample was exposed.

As in the case of the Hong Kong material, contraction of the Thai samples was observed
relative to the sample holder, but conversion to absolute values revealed expansion in every
case. In two instances when the samples were preheated to 400-600°C (releasing hydration and
organic material), cooled, then fired to 1200°, relative expansion rather than contraction took
place. The point at which sintering began (T,) was very clearly exhibited but the resultant Teq
{940°, 950°) were consistent with the other results of samples which were not preheated. One
sample which did show relative expansion above 900° also had a very well-defined T, at 950°.

Another factor indicating that the results do indeed reflect the original firing temperature
is the fact that a majority of the samples gave curves which very closely resembled that of a
control piece (of Hong Kong potters’ clay) fired for two hours at 1040-1060°. The T,, of
the control piece was estimated from its curve at 1010-1040°.

*The Hong Kong Archaeological Society, c/o the Hong Kong Museum of History, Kowloon.

Department of Anthropology, University of Hawaii, Honolulu.

The authors thank David Weich for his assistance with the sherd samples sent to Hong Kong for
testing.

This article is also scheduled for publication in the Journal of the Hong Kong Archaeological Society,
but without the graphs illustrating the thermal expansion curves of sherds tested which are appended
herewith.
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While it is true that mineral idiosyncrasies can give rise to misleading results (Tite, 1969),
the general consistency of the results internally, with the control piece and with the expected
pattern, seems to suggest rather strongly that the results reported below are an accurate
reflection of the original firing temperatures.

Unlike the Hong Kong material, all but two of the Thai sherds had a distinctive T, well
above the quartz inversion disturbance observed at 570-620°. It would thus seem that few
if any of the Thai sherds were fired in the lower range of 500-700° which was suggested for
the earliest Hong Kong wares.

Sherds from layers 6-9 at Non Nok Tha gave T, result falling in the general range of
800-950°. No trend could be discerned from one layer to the next:

Layer 6 — 800-850°, 820-860°, 850°, 860-900°, 880-920°, 910-950°, 940°, 950°
Layer 7 — 800-875°, 900-950°, 900-975°

Layer 8 — 860-900°, 860-940°

Layer 9 — 750-810°

Sherds from Phimai, however, gave results of: 800-860°, 940-980°, 1150-1200° and 1150°.
The latter two are well above the range seen in the Non Nok Tha material.

Interpretation

This project was initiated after a discussion between the authors on the significance of the
results obtained on the Hong Kong material, and on one sample from the Yuan-shan Neolithic
culture of Taiwan which gave a result of 1030°. Some of the ceramics from Non Nok Tha
seemed to be fired to a comparable hardness, above the range attainable by open firing.

This observation now seems to be demonstrated. Open firings seldom exceed 800-850°,
and this peak temperature is attained for a brief period only. An “equivalent firing temperature”
for the best open-fired wares would thus be in the range of 600-800°. Virtually all of the Non
Nok Tha ceramics tested were fired well above this range, and were probably subjected to
peak temperatures of 1000° or more in a rapid firing, or sustained temperatures of 800-950°,
in an enclosure, primitive kiln, clay-lined pit, or other partially closed firing situation. The
high-fired wares of Phimai must have been produced in a well-constructed kiln capable of
reaching at least 1200-1250°.

Nothing of the nature of a kiln has been found in the excavation of early sites in northeast-
ern Thailand, though this sort of feature has been looked for during excavations. A kiln
was found at a probable Dvaravati site (LP 8) in Sahatsakan, northeastern Thailand (Solheim
and Gorman, 1966:161), but this, at the most, would have been from 1,400 years ago and more
likely around 1,000 years ago or less. This was hypothesized to have been used in making
charcoal (not yet published). Present-day earthenware pottery in northeastern Thailand and
neighboring Laos is fired in an open fire with no indication of the use of a kiln (Solheim 1964,
1967). Quite a sophisticated kiln is used for firing earthenware pottery today near Songkhla,













































GOVERNMENT INITIATIVE AND PEASANT RESPONSE IN
THE SIAMESE SILK INDUSTRY, 1901-1913

by

JAN BRrROwWN*

Early in the 1900s the Siamese government instituted a programme designed to increase
the Kingdom's silk production through the widespread introduction of modern sericulture
techniques. Substantial manpower and financial resources were committed to the programme,
but the long-term impact on Siam'’s sifk output and on local sericulture methods was negligible.
This article attempts to probe the reasons for the failure of the government’s silk initiative.

The Siamese government instituted its sericulture programme in the first decade of the
1900s in order to reform the methods and techniques of a craft which had been practised in
Siam for over 1,000 years.! At that time silk production was almost invariably undertaken in
peasant households, each household usually producing sufficient silk simply to meet its own
requirements, though there was also a limited internal trade in silk. In addition, from at least
the mid-seventeenth century considerable quantities of silk were imported from China, for
consumption by the court and the Siamese elite.2

The second half of the nineteenth century saw a very substantial increase in the level of
silk imports into the Kingdom. The main stimulus to this development was the opening of
Siam to unhindered foreign commerce in the 1850s. Towards the end of the century it is
possible that Siam’s reliance on imported silk had reached the point where there had been an
absolute fall in the output of the indigenous producers.? According to one source, in the few

*Department of History, School of Oriental and African Studies, University of London. The primary
research for this paper, which was carried out in Bangkok in 1978, was made possible through the generous
financial assistance of the Social Science Research Council. I wish to thank Mr. P.C.1. Ayre of the School
of Oriental and African Studies for his comments on an earlier draft of this paper.

1. J.C. Barnett, Report of the First Annual Exhibition of Agriculture and Commerce Held in Bangkok,
April 1910, Bangkok, 1910, p. 29.

1977 2. S;lrasin Viraphol, Tribute and Profit: Sino-Siamese Trade 1652-1853, Cambridge, Massachusetts,
» P4

3. Great Britain, Diplomatic and Consular Reports on Trade and Finance, No. 771, Siam, 1889, p. 13.
Unfortunately it is not possiblé to be precise on this point for there is no reliable quantitative evidence on the
major part of Siamese silk production in this period, i.e. that silk which was consumed by the producers
themselves. Indeed it should be noted that the report above with some caution simply states: *‘the rearing
of silk, beyond what is required for local wants, appears to be an occupation of diminishing importance”.
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years from 1896 to 1900 the value of raw silk and silk cloth imports into Siam rose from 1.40
to 2.08 million baht.4

The domestic silk industry was unable to repel imports essentially because the production
of silk in Siam was technologically inferior, at all its stages, to that of other producers in Asia.
The sericulture experts who investigated the condition of the Siamese industry from 1900 to
1910 produced an almost endless list of defects and inadequacies. For example it was argued
that Siamese silkworms were very small and consequently were capable of secreting only small
quantities of silk. Many worms were seriously diseased.’ Relatively little care was taken in
rearing the worms. The cocoons were insufficiently firm, contained a high proportion of waste,
and frequently had numerous perforations. The methods employed in reeling the silk thread
were crude and antiquated.”? For example little attempt was made to separate out strands of
different length and thickness in order to produce a uniformly fine thread,8 and consequently
Siamese silk thread had a coarse, uneven quality that made it suitable for weaving only rough
cloth.? Weaving itself was carried out with very old equipment which made it difficult to
produce a delicate material even with a fine thread.

At the end of the nineteenth century almost all the silk produced in Siam came from the
Khorat Plateau, in the northeast region of the Kingdom. It is not possible to calculate accurately
the total production at this time because most of the silk, as noted earlier, was consumed by the
producing households. In 1903 it was estimated that between 40,000 and 60,000 people in
Khorat Province were engaged in rearing silkworms, though their annual production was only
about 200 piculs, valued at £1,000 to £2,000.10 In addition it was reported that each year
approximately 1,000 piculs of raw silk were brought into the Khorat silk market from the
other provinces of the northeast. In the early 1900s there were 23 merchants in Khorat
trading in raw silk.!! Finally it should be noted that at this time there was a very small

4. Chaophraya Wongsanupraphat, prawat krasuang kaséttrathikan (History of the Ministry of Agricul-
ture), Bangkok, 1941, p. 263. These figures should be treated with some caution for there are major diffi-
culties in deducing from the published statistics the true value of Siam’s silk imports in this period. Most
importantly the figures for imported silk piece goods contain a high but unspecified proportion of re-exports:
these consisted of undyed goods, chiefly from China, which were brought to Siam to be treated with an ebony-
derived black dye peculiar to the Kingdom. They were then re-exported, principally to Singapore. It can
be assumed that some silk imports from China (including Hong Kong) were destined for consumption within
Siam,but an increasingly important exporter of silk to the Kingdom at this time, particularly of higher
quality silks, was Japan. Late in the 1900s, the value of Japanese silk exports to Siam was in the region
of £30,000 per year. The annual import of raw silk was comparatively small — approximately £8,000 late in
the 1900s. Most raw silk imports originated in Cochin-China. (Great Britain, Diplomatic and Consular Reports.
Siam. Trade of Bangkok. No. 2898 for 1901. No. 4176 fer 1907-08. No. 4615 for 1909-10. No. 4824 for
1910-11. No. 5034 for 1911-12).

5. Kametaro Toyama (Principal Sericulture Expert) to éhaophrayi Thewet (Minister of Agriculture), 9
agrsil) 18%)2 National Archives, Bangkok (henceforth N.A.), Fifth Reign (r. 5), Ministry of Agriculture

6. Prince Phenphatanaphong (Director of the Sericulture Departmeht) to King, 3 January 1903,
N.A.r. 5. K.S.8/1.

7.. Chaophraya Wongsanupraphat, op. cit., p. 262.

8. Prince Phenphatanaphong to King, 3 January 1903, N. A.r. 5. K.S. §/1.

9. Chaophraya Wongsanupraphat, op. cit., p. 262.
10. Toyama to éhaophraya' Thewet, 8 January 1903, N. A. r. 5. K.S. 8/1. (1 picul = 133 4 1bs.).
11. Bangkok Times, 9 September 1902.
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export trade in raw silk, valued in the region of £ 15,000 per year.!2 This represented less
than 1 per cent of the value of Siam’s principal export, rice.

The government’s attention was drawn to the depressed state of the local silk industry
late in 1900 by the arrival in the Kingdom of a group of Japanese agricultural experts.!3 The
Japanese, who came to Siam not at the request of the Siamese government but of their own
volition, investigated several aspects of the Kingdom’s agriculture, but paid particular attention
to the Khorat silk industry. Their report, entitled “A few suggestions as to the improvement
of sericulture in Siam”, was sent fo the Minister of the Interior, Prince Damrong, and it was on
his initiative that in March 1901 the Government decided to engage a Japanese sericulture
expert to undertake a detailed examination of the local silk industry. The sericulture expert,
Kametaro Toyama, arrived in Bangkok in March 1902,14

Toyama’s first task was to undertake an inspection tour of the silk-producing areas in
Khorat. His preliminary report, submitted to the Minister of Agriculture in April 1902, made
clear the technical deficiencies of the local industry and the consequently poor quality of
Siamese silk.15 Toyama took care to emphasize that a marked improvement in the quantity
and quality of Siamese silk could be secured by the introduction of a few, relatively simple,
technical innovations. Siam possessed a number of features, most notably a climate and
soil well suited to the cultivation of mulberry trees and the rearing of silkworms, and a diligent
and cheap female labour force, that would greatly assist efforts to expand the Kingdom’s
silk production. '

Encouraged by this report, the government established a Sericulture Department within
the Ministry of Agriculture early in 1903.16 The first Director of the new Department was
Prince Phenphatanaphong, then 21 years old, who had just returned from Europe where he
had been studying agricultural science.!” Toyama was retained as Chief Sericulture Adviser.

The first two years of the Department’s existence was essentially a period of experimen-
tation.!8 A laboratory and mulberry plantation were established in Bangkok. Under the
supervision of Toyama and his Japanese assistants, a series of detailed trials and experiments
were undertaken involving almost all aspects of silk production. Perhaps the most important
work involved cross-breeding Siamese and Japanese silkworms to produce a strain most suited
to Siamese conditions. Particular care was also taken to develop improved methods for the

12. Great Britain, Diplomatic and Consular Reports. Siam. Trade of Bangkok. No.2898 for 1901. No. 3099
for 1902. No. 3286 for 1903. Virtually all the raw silk was exported to Singapore and thence to India where it
was mixed with finer quality Indian silks. Great Britain, Diplomatic and Consular Reports on Trade and
Finance, No. 771, Siam, 1889, p. 13.

13. Prince Damrong (Minister of the Interior) to King, 12 February 1901, National Archives,
Bangkok. Ministry of Agriculture Records. K.S. (Ag.) 13/13.

14. éhaophray’é Théwet to King, 10 March 1902, N. A.r. 5. K.S. 8/1.
15. Toyama to éhaophrayi Théwet, 9 April 1902, N. A_r. 5. K.S. 8/1.
16. éhaophrayi Wongsanupraphat, op. cit., p. 269.

17. Bangkok Times, 12 November 1909. Thailand, Ministry of Agriculture, prawat krasuang kasét
(History of the Ministry of Agriculture), Bangkok, 1957, p. 71.

18. Report of the Sericulture Department, April-July 1904, N. A.r. 5. K.S. 8/2.
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cultivation of mulberry leaves, the rearing of silkworms and protection of the worms from
disease and insects.1? During this period the Japanese experts were also concerned with training
Siamese in modern sericulture methods. The first group of students, who began work in mid-
1903, contained three minor members of the Royal Family and ten girls.20 A fully constituted
Sericulture School was opened in Bangkok in January 1905.2! Its principal objective was to
train Siamese sericulture instructors who eventually would be able to replace the Japanese.

This work did not proceed without its share of difficulties. The cross-breeding pro-
gramme was seriously delayed early in 1904, when ill-health forced Toyama to take leave.22
The sericulture instruction was initially hindered by a lack of Siamese textbooks and the near
inability of some of the students to read and write.2?>  Nevertheless the Japanese officials and
their Siamese assistants appeared to be very committed to this work. There is ample evidence
for this in the numerous detailed reports that were produced on the sericulture experiments
undertaken in this period. In addition, within a year of its establishment the Sericulture
Department was compiling Siamese-language textbooks,24 and early in 1906 began distri-
buting in the silk-making districts a superior strain of silkworm, crossbred in the laboratory in
Bangkok.23> The initial preparatory work undertaken in Bangkok provided the essential
sound basis for the Sericulture Department’s main programme among the silk producers in
the provinces.

The extension of the Sericulture Department’s work in the provinces began in 1904 with
the establishment of a branch in the provincial capital of Khorat.26 In the following year a
further branch was established at Buri Ram, some 60 miles to the east.2’ Both branches
contained a mulberry plantation, a silkworm rearing shed, and facilities for reeling silk.
From late 1908 the Khorat branch also had facilities for silk-weaving.2® It was intended that a
relatively few producers from the silk districts around Khorat and Buri Ram would undertake
training in modern sericulture techniques at these branches before returning to their communi-
ties where, by direct instruction and by their own example, they would disseminate the new
sericulture methods among all the silk producers.2® In most cases the training would last for
one year. Each student was to be paid an allowance.

The response of the peasantry to this initiative was relatively poor. Consequently in 1908

19. Chaophraya Wongsanupraphat, op. cit., pp. 266-267.

20. Toyama to Phraya Srisunthpn (Ministry of Agriculture), 23 September 1903, N. A.r. 5. K. S. 8/1.
Bangkok Times, 13 June 1903,

21. Report of the Sericulture Department, R.S. 123 (1904/05), N. A.r. 5. K.S. 8/2.

22, lbid.

23. Toyama to Phraya Srisunthon, 23 September 1903, N. A.r. 5. K.S. 8/1.

24. Report of the Sericulture Department, April-July 1904, N. A.r. 5. K.S. 8/2.

25. Report of the Sericulture Department, August-November 1905, N. A.r. 5. K.S. 8/2.
26. éhaophrayi Wongsanupraphat, op. cit., p. 269.

27. Ibid., p. 272.

28. Ibid., p.281.

29. Report of the Sericulture Department, R.S. 123 (1904/05), N. A.r. 5. K.S. 8/2. In 1904 there were
13 students at the Khorat branch.
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the Sericulture Department adopted an alternative approach: instructors would be permanently
stationed in eight sub-branches located directly in the silk districts,30 instead of selected silk
producers being required to travel to Khorat and Buri Ram for instruction. This increase in
the level of resources committed to the silk districts was accompanied by a substantial reduction
in the Bangkok establishment. In 1908 the experimental farm and the sericulture school in
Bangkok were closed, and their facilities were transferred either to the Khorat branch or to
other departments in the capital.3! In effect the Sericulture Department in Bangkok was
reduced to an administrative unit.

This major shift of resources towards the provinces by 1910 also marked the limit of the
Sericulture Department’s work in this period. Undoubtedly a serious blow to its programme
was the death of the Director, Prince Phenphatanaphong, in November 1909 at the age of 27.32
Despite his suffering from the effects of consumption from 1905 onward, the Prince’s energetic
and enthusiastic leadership had accounted for much of the Department’s success in its early
years. His successor, Phraya Borombatbamrung, who transferred from the Department of
Land Registration,33 appears to have been considerably less forceful. In addition, the number
of Japanese attached to the Department was steadily reduced. By 1908, 14 Japanese instructors
had been replaced by Siamese graduates from the Sericulture School, leaving only 3 Japanese
experts.34 The last Japanese sericulture expert left Bangkok in July 1912.35 By this time the
work of the Department had been very considerably reduced, and in 1913 the Government
decided to abandon the sericulture programme altogether.36 Some 15 years later, a report on
economic conditions in northeast Siam by a European official attached to the Ministry of
Commerce and Communications, Reginald Le May, indicated that silk production remained
essentially small-scale, technologically backward and orientated towards domestic consump-
tion.37 There was little to show for the Government’s strenuous efforts earlier in the century.

1

From this brief sketch of the work of the Sericulture Department, it is clear that the
Siamese government was indeed serious in its attempt to revive the northeastern silk industry

30. Chaophraya Wongsanupraphat, op. cit., pp. 272-282. Prince Phenphatanaphong to King, February
l.9g9, /N A.r. 5. K.S. 8/2. Prince Damrong to Prince Sommot (King’s Secretary), 26 March 1909, N. A.r. 5.
K.S. 8/2. . .

31. éhaophrayi Wongsanupraphat, op. cit., p. 282. Bangkok Times, 27 November 1908.
32. Bangkok Times, 12 November 1909,

33. éhaophrayﬁ Wongsanupraphat, op. cit., p. 283.

34. Bangkok Times, 27 November 1508.

35. Correspondence in National Archives, Bangkok. Fifth Reign. General Documents, B. 9/48.
36. Bangkok Times, 16 January 1913.

37. Reginald Le May, The Economic Conditions of North-Eastern Siam, Bangkok, 1932.
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early in the twentieth century.3® The administration was prepared to bear the considerable
cost of engaging sericulture experts and instructors from Japan. The preliminary trials and
experiments conducted in Bangkok were undertaken with very great care and thoroughness.
Most importantly, the records of the Sericulture Department suggest that the Japanese and
Siamese officials brought an uncommonly high degree of enthusiasm and commitment to their
work. Some Siamese officials may have even been too vigorous in pursuing their duties, the
evidence for which is considered below. The explanation for the failure of the sericulture
programme must therefore lie in the quality of the peasants’ response, and not in any lack of
commitment on the part of the government.

From its earliest years the Sericulture Department had entertained serious doubts over the
ability of the silk producers to respond to the government’s programme. At various times
the view was expressed that the northeastern peasants were rather naive and unsophisticated,3®
that they had limited material wants,4? that they were lazy. It was also argued that the
Siamese were so firmly wedded to their traditional ways that they showed little interest in more
productive methods and techniques.4! A common official view was that peasants had a
pronounced tendency to ignore, as far as possible, any advice or instructions given to them by
government officials.42 The prevailing prejudice was that they had a deep suspicion of, and
resistance to, government interference.

When Prince Phenphatanaphong was organizing the establishment of the first provincial
branch at Khorat in 1904, he decided to meet this perceived problem in two ways.43 First, it
was clear that the sericulture programme would almost certainly failif the Department restricted
its activities in the provinces simply to instruction and advice. Therefore it was decided that
the Department would undertake to purchase, without limit, surplus cocoons from the silk
producers, in the hope that a guaranteed market for cocoons would encourage a substantial
increase in production. Higher prices would be paid for fine-quality cocoons in order to
encourage improvement in methods. At the same time the Department would distribute to the
people more productive strains of silkworm, either free of charge or at a very low cost, again
to encourage an improvement in the quantity and quality of cocoons produced. Second, with
regard to the sericulture instruction itself, Prince Phenphatanaphong feared that attempts to
persuade or compel the silk producers to attend instruction and training at the Khorat and
Buri Ram branches would almost certainly meet with little success. Consequently, as noted

38. Inthis context it is interesting to note that attempts by Europeans to introduce modern sericulture
techniques into China from the 1860s were met with indifference, and occasional opposition, from the officials
of the Imperial Government. See Shannon R. Brown, ‘‘The transfer of technology to China in the nineteenth
century: the role of direct foreign investment”’, Journal of Economic History, vol. 39, no. 1, March 1979, pp.
181-197.

39. Deputy Provincial Governor, Khorat, to Sericulture Official, Buri Ram branch, 30 June 1908, N.A.r
5. K.S. 8/2.

40. Report of the Sericulture Department, August-November 1905, N.A.r.5. K.S. 8/2,

41. Report of the Sericulture Department, R.S. 123 (1904/05), N.A.r.5. K.S. 8/2.

42, Se{iculture Official, Buri Ram branch to Provincial Governor, Khorat, 16 June 1908, N.A.r.5.
K.S. 8/2. Chaophraya Wongsanupraphat, op. cit., pp. 270, 274.

43, Report of the Sericulture Department, April-July 1904, N.A.r.5. K.S. 8/2. Report of the Sericulture
Department, R.S. 123 (1904/05), N.A.r.5. K.S. 8/2.
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earlier, sericulture students attending the provincial schools were to be paid a monthly
allowance as an inducement.

Despite these measures, Prince Phenphatanaphong found that relatively few producers
were coming forward for instruction some 18 months after the establishment of the Khorat
branch, when he inspected the Khorat silk districts in December 1905.44 To a considerable
extent the problem lay with the Japanese instructors who found it difficult to communicate
with the local people because they were not fluent in Thai.#5 According to Prince Phenphatana-
phong, one result of this was that at first the silk producers failed to understand the true
objectives of the sericulture programme, and consequently a number of rather sinister rumours
sprang up concerning the government’s motivation. For example, it was said that all the silk
thread produced by the people had to be handed over to the government as a form of corvée.
Some villagers came to believe that if they undertook to reel silk then they would become
bonded to government service. Others believed that the silk-reelers would be liable for heavy
silk duties. Many villagers simply did not trust the Japanese, and feared that they were intent
on deceiving the local people.46 But there were also a number of practical considerations to
account for this initial poor response. The poor communications network in the northeast
made it difficult for silk producers from the more isolated districts to travel into Khorat and
Buri Ram.47 According to one source, some villagers were too poor to acquire the new
sericulture implements and equipment that were essential for the adoption of the new tech-
niques.#® Finally, it was found that those relatively few producers who had received instruction
in the new sericulture techniques at the provincial schools were not always willing to pass on
their knowledge to the rest of the community after they had returned to their village.
Presumably they saw that there was little personal advantage in sharing their superior skills
and expertise.

It was relatively easy to dispel the initial distrust of the government’s motives. A few
practical demonstrations of the new sericulture methods were usually sufficient to convince the
majority of villagers of their value and that the government’s programme was indeed designed
for their own benefit.4 Moreover, from 1907 the Japanese provincial instructors could
gradually be replaced by Siamese officials as the first graduates emerged from the Sericulture

44. Report of the Szriculture Dzpartment, August-November 1905, N.A.r.5. K.S. 8/2.

45, Prince Phenphatanaphong to King, February 1909, N.A.r.5. K.S. 8/2. éhaophrayﬁ Wongsanu-
praphat, op. cit., p. 275.

46. Prince Phenphatanaphong to King, February 1909, N.A.r.5. K.S. 8/2.
47. Chaophraya Wongsanupraphat, op. cit., p. 273.

48. Ibid. Unfortunately it is difficult to provids quantitative evidence that would either substantiate or
refute the view that there was a capital restraint on the adoption of the more advanced sericulture techniques.
However, it can be noted that a silk rezler, imported from Japan at this time, cost approximately 5 baht, while a
complete set of rezling equipment cost 30 baht (Report of the Sericulture Department, R.S. 123 (1904/05),
N.A.r.5.K.S. 8/2). No evidence is available for the income of silk producers in the northeast. On the basis
of evidence presented by D.H. Feeny (‘‘Technical and institutional change in Thai agriculture, 1880-1940",
Ph.D. dissertation, Wisconsin-Madison, 1976, pp. 215-216) suggesting that in the 1900s income for unskilled
rural labour was of the order of 20-30 baht per month, it seems unlikely that the acquisition of modern reeling
equipment was beyond the income, and more particularly the borrowing capacity, of the peasantry. Butthe
flimsiness of the evidence and the tentative nature of this conclusion require no emphasis.

49, Prince Phenphatanaphong to King, February 1909, N.A.r.5. K.S, 8/2. Sericulture Official, Buri Ram
branch to Provincial Governor, Khorat, 16 June 1908, N.A.r.5. K.S. 8/2.
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Schpol in Bangkok. With regard to the practical considerations referred to above, the
‘Sgnculture Department’s principal response was to take its instruction directly into the silk
districts with the establishment of the eight sub-branches.5® One or two trained female silk-
reelers were to be stationed permanently in each sub-branch, with the task of persuading and
cajoling the local women into adopting the new methods. Reeling equipment would be lent
to all those learning the new techniques. Male graduates of the Sericulture School in Bangkok
were to be appointed head of each sub-branch and would undertake instruction tours of their
districts offering advice and training in the cultivation of mulberry leaves and the rearing
of silkkworms. The principal objective of this new approach was to make the sericulture
officials and the modern silk techniques more easily accessible to all silk producers.

The establishment of the first sub-branches brought to light a further problem, however,
which did much to undermine the improved relationship between officials and the local people
which those branches were expected to secure. As was perhaps to be expected, the response of
the silk producers to the first sub-branch, at Phutthaisong, was initially guarded; but once the
local people understood the objectives and value of the sericulture programme, their attendance
at the instruction sessions improved markedly.5! However, when the establishment of the
second sub-branch at Rattanaburi also met with initial suspicion, the patience of the sericulture
officials with what they saw as an obstinate and blinkered peasantry finally snapped. In June
1908 the official responsible for the Buri Ram branch wrote to the Provincial Governor at
Khorai to complain bitterly about the poor attendance at the Rattanaburi sub-branch.52 He
suggested that the Governor should issue a notification stating that any villager who failed to
attend instruction sessions as stipulated by the Sericulture Department would be sent to the
District Officer at Buri Ram who would impress on him most firmly that he was required to
attend. In reply the Governor pointed out that it took four days to travel from Rattanaburi to
Buri Ram.53 Therefore to send recalcitrant villagers to the District Officer implied that they
would be severely punished for their non-attendance, rather than simply admonished. The
Governor suggested that the sericulture officials should approach the problem by attempting
to secure the confidence and trust of the village elders, not by applying coercion. Once the
leaders of each community were convinced of the superiority of the new sericulture techniques
and of the essentially altruistic nature of the Government’s programme, then the involvement of
their people would be secured. The experience at Phutthaisong appeared to confirm the
efficacy of this approach.

These problems were also considered by Prince Phenphatanaphong when he undertook
an inspection tour of the northeast early in 1909.5¢4 In his report to His Majesty the King, he
pointed out that one important reason for the generally poor peasant response was that
throughout most of the year many of the people were so heavily engaged in other agricultural

50. éhaophrayi Wongsanupraphat, op. cit., pp. 273-274.

51. Sericulture Official, Buri Ram branch, to Provincial Governor, Khorat, 16 June 1908, N.A.r.5.
K.S. 8/2.

52. Ibid.

53. Deputy Provincial Governor, Khorat to Sericulture Official, Buri Ram branch, 30 June 1908, N.A.
r.5. K.S.8/2.

54, Prince Phenphatanaphong to King, February 1909, N.A.r.5. K.S. 8/2.
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and household activities that they were left with little time to attend sericulture instruction.
It also appeared that the peasants at Phutthaisong had been discouraged by considerable
delays on the part of the Sericulture Department in distributing modern silk-reeling
implements.

Prince Phenphatanaphong also took care to confirm the view of the Khorat Governor
that the provincial officials of the Sericulture Department had had a tendency to be overbearing
and dictatorial in their relations with the people. This problem and its effect on the people
had earlier been communicated by HM the King to Prince Phenphatanaphong.53

Government [ssriculture] instructors, who take up appointments in the provinces, attempt to
administer through force and compulsion. They do not offer guidance to the people as to how to
make a living [from sericulture]. They become loud and irritated as a result of the most trivial misun-
derstanding, as if they were noblemen or senior officials. This does them no good. On the contrary,
the psople come to hate them, to become fed up with them. As a result, although the people might
learn [the new techniques], they have been so antagonized that they stubbornly refuse to put
their new knowledge to practical use. The success of advice and guidance such as this depends
upon acquiescence and kindness, upon attempting to explain [to the people] the benefits [of the
new methods]. It does not depend upon coercion.

The danger was clear. If the provincial officials of the Sericulture Department continually
attempted to force the silk producers into learning and adopting the new sericulture techniques,
then this would only confirm the peasants’ initial wariness and suspicion of the government’s
programme. Within a short time an almost impenetrable barrier of mistrust would exist
between the officials and those people whom they were required to assist. In short, in the
eyes of the government the overbearing and unsympathetic attitude adopted by many of its
provincial officials was a major reason for the disappointing progress of the sericulture
programme after the first decade of the 1900s.

This view can be contrasted with that of a contemporary European observer, W. A.
Graham who was employed by the Siamese government in various capacities early in the
twentieth century. Graham argued that the failure of the sericulture programme was due
essentially to the “apathy and indifference of the people”, in the face of which “the earnest
endeavours of the Government had not produced the slightest permanent effect”.5¢ He
noted57 that those who had undergone sericulture training,

on returning to their homes divested themselves as soon as possible of any knowledge they had
acquired and, if they went in for silk at all, adopted the ways advocated by their grandmothers;
while the new-fangled foreign implements given them on leaving [the sericulture] school were stuck
up in the thatch of the paternal cottage, where it was hoped that any foreign magic adhering to
them might bring general good luck to the family.

A major criticism of both these approaches is that they consider the failure of the sericul-
ture programme essentially in terms of an inadequacy or perversion of human attitude and
behaviour: the officials were autocratic and inflexible, the peasants simply irrational. It can be

55. King to Prince Phenphatanaphong, 27 December 1908, N.A.r. 5. K.S. 8/2.
56. W. A. Graham, Siam, London, 1924, vol. 2, p. 88.
57. Ibid., pp. 88-89."
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argued that in doing this both explanations ignore a number of rather basic technical and
economic considerations.

m

In one important respect the degree of technical innovation envisaged by the Siamese
sericulture programme in the first decade of the 1900s was quite limited. This limitation was
implicitly stated by Kametaro Toyama in his initial report to the government in April 1902, in
which he argued simply that the innovations he proposed would improve considerably the
quality of silk produced in Siam: there was no indication that the quality of Siamese silk would
be raised to that of silk produced, for example, in Japan itself.5¥8 An important practical
manifestation of this limitation was that the more modern sericulture implements which the
Japanese experts introduced into Siam were, in many cases, rather primitive when compared
with those currently employed in their native couniry. Early in the twentieth century in Japan,
for example, the major portion of silk thread was reeled on mechanical reelers,5 whereas in
Siam the newly-introduced reeling implements consisted of relatively unsophisticated hand-
operated devices.0

The Siamese government appears to have made a conscious decision to adopt this inferior
technology. The initial programme drawn up by the Sericulture Department contained a
proposal for the government to establish a mechanical reeling station to train Siamese in the
use of machine reelers, but by 1905 the proposal had been abandoned.S! The principal
consideration in this respect was that mechanical reelers could be utilized only in relatively
large-scale, specialist establishments, whereas hand-operated implements were suitable for use
in individual peasant households. In other words it would appear that the Siamese government
wished to promote only those technical advances in sericulture which did not involve major
structural changes in the organization of the local industry. The existing structure was to be
maintained, whereby each silk-producing household undertook virtually all stages of
production, from the cultivation of mulberry leaves to the weaving of silk cloth.62 The Siamese
government was not prepared to countenance the major structural reorganization—principally
the development of large-scale reeling establishments—that was essential for the full exploitation
of the most advanced sericulture techniques.

58. Toyama to Chaophraya Thewet, 9 April 1902, N.A.r.5. K.S. 8/1. Toyama noted that raw silk ex-
ported from Yokohama was valued at $800 - $950 per plcul He argued that if his proposals were implemented
fully, Siamese silk could fetch $700 per picul. In 1902 the average price of Siamese silk per picul was $120.

59. G.C. Allen, A4 Short Economic History of Modern Japan, 3rd ed., Londdn, 1972, pp. 66-67. By
1909-13, 72% of total Japanese output was reeled on mechanized equipment.

60. Prince Phenphatanaphong to King, February 1909, N.A.r.5. K.S. 8/2. Even this relatively simple
equipment had a tendency to break down frequently unless it was well maintained.

61. Toyama to éhaophraya Thewet, 8 January 1903, N.A.r.5. K.S. 8/1. Report of the Sericulture
Department, R.S. 123 (1904/05), N.A.r.5. K.S. 8/2.

62. It should be noted that the provincial instruction provided by the Sericulture Department in th¢ 1900s
was intended to train each household in all aspects of sericulture.
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While there is no clear documentary evidence to explain why the Siamese government took
this view, two considerations undoubtedly were important. First, a major concern of the
government in this period was the maintenance of internal social and political stability, which
was regarded as essential for the preservation of the Kingdom's independent status in the face
of severe pressure from neighbouring imperial powers.93 In this context the authorities may
well have wished to see a strengthening of long-established social and economic structures
rather than their disruption. With regard to domestic silk production this would have implied
restoring to its former vitality the existing pattern of essentially small-scale, self-contained
producers, rather than possibly weakening the economic position of the peasant silk families
by, for example, removing the reeling stage to a relatively few large-scale establishments.
Second, it was almost inevitable that the establishment and initial operation of large-scale,
specialist reeling concerns could have been carried out only by the government. It was
certainly the case that during the early stages of the modernization of the Japanese silk
industry the authorities had undertaken the direct promotion of such concerns.%4 But early
in the twentieth century the Siamese government’s very limited financial and administrative
resources ruled out a high degree of state initiative and involvement. This consideration is
elaborated below.

Since the government decided to promote only those technical innovations not involving
substantial structural change in the silk industry, the inevitable implication was that Siamese
silk would remain uncompetitive against imported silk, particularly Japanese silk, even were
the sericulture programme to be carried through completely. Indeed, as noted earlier, this had
been the clear implication of Toyama’s initial report in 1902. The continued inability of domestic
silk production to repel imports might have been overcome if the Siamese market had been
protected by high import duties. Unfortunately this was beyond the power of the Siamese
government to effect, for by the series of commercial treaties signed between Siam and the major
world powers from 1855 the Kingdom’s import duties were limited to 3%, ad valorem®5. The
sericulture programme of the first 1900s decade could not guarantee eventual production of
a quality and at a price comparable to that of other Asian silk production. Consequently the
silk producers had little incentive to respond to the government’s initiative.

There was a further basic economic consideration to which the Sericulture Department
appears to have given relatively little thought in the first decade of the 1900s—whether sericul-
ture should be promoted as the sole occupation of those peasants who engaged in it, or whether
it should be regarded simply as providing a supplementary source of income to the peasant
household. In Japan the raising of cocoons provided an important secondary income for a
large number of farm households,5% and Toyama appears to have favoured a similar develop-
ment in Siam. For example, writing to Prince Phenphatanaphong in September 1904, he

63. See Tej Bunnag, The Provincial Administration of Siam, 1892-1915, Kuala Lumpur, 1977.
64. G.C. Allen, op. cit., pp. 33, 66.

65. James C. Ingram, Economic Change in Thailand, 1850-1970, Stanford, 1971, p. 34. The commercial
treaty between Siam and Japan was concluded in 1898.

66. On the eve of the First World War, almost one third of all Japanese farm households derived

some supplementary income from sericulture. See William W. Lockwood, The Economic Development of Japan,
London, 1955, p. 28.
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suggested that the rice farmers of the Central Plain should be encouraged to engage in silk
production as a supplementary employment during the slack season of the rice cycle.6” But
the Sericulture Department appears to have ignored this suggestion, preferring to concentrate
its activities on the northeast where, it was hoped, the local people would become committed
almost solely to silk.

Such an approach faced a number of major difficulties.6® It would have been difficult for
the government to persuade the peasants of the northeast to expand a traditionally off-season
activity into a full-time, cash-earning activity, no matter what visible incentives the government
could offer. First, considering the market forces mentioned above, there was no clear prospect
that Siamese producers would be supplying the major part of Siamese domestic demand.
Given the continuing technical superiority of Japanese silk producers, in particular, such a
prospect remained extremely dim, at least until Siam was free of its treaty obligations. Second,
even if it is assumed that the silk producers of the northeast faced a secure and substantial
domestic market, it does not necessarily follow that they would have increased production
substantially. The poor quality of its soils and the marked inadequacy of water for irrigation
make the Khorat plateau the least fertile region of Siam.6® In addition, early in the twentieth
century the communication network was extremely poor.7® Rough dirt tracks, pitted and
potholed during the dry season and reduced to a mire when the rains came, were the only
means of communication between the scattered communities of the region. In these circum-
stances, where the cultivation of food crops was relatively precarious and where there were
very considerable difficulties in bringing rice from other districts in the event of a local crop
failure, the primary objective of many northeast villages undoubtedly would havé been to
secure basic food requirements. In this situation, no silk-producing community would allow
an attempt to expand silk output to proceed to the point where its ability to cultivate most of
its own food was threatened. Only if adequate food supplies could have besen ensured for
each community, either through increases in local production or supply from surplus districts,
could the northeastern villagers have considered specialization in the production of silk.7!

v

- - In the context of these basic technical and economic considerations it is important to note
two particular features of the Japanese silk industry, as it underwent modernization from the

67. Toyama to Prince Phenphatanaphong, 29 September 1904, N.A.r.5. K.S. 8/2.

68. According to Ministry of Agriculture, prawat krasuang kaset (History of the Ministry of Agricul-
ture), Bangkok, 1957, pp. 120-121, the failure of the sericuiture programme was due in large measure to the
government’s determination that silk be adopted as the principal occupation of the peasantry, though the
argument is not substantiated. .

69. Charles A. Fisher, South East Asia, 2nd ed., London, 1966, p. 487.

70. H. Warington Smyth, Five Years in Siam: From 1891 to 1896, London, 1898. vol. 1, p. 233.

71. Itis interesting to note that Mich=lle Burge McAlpin, in an article in the Journal of Economic
History (“Railroads, prices, and peasant rationality: India, 1860-1900"; vol. 34 no. 3, September 1974, pp.
662-684), argues that in those areas of India where there was insufficient water for irrigation and where

water transport was lacking, the need to store food against recurrent threa}s of famine constrained the
peasantry from expanding non-food production at the expense of food cultivation.
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middle of the nineteenth century’2, First, from an early stage the Japanese authorities recognized
a major difficulty facing an industry in which production was undertaken in a very large number
of scattered peasant households: production of silk thread of a high and a uniform quality.
This was essential if Japanese silk were to compete successfully overseas. It was also recognized -
that such uniformity could only be achieved through a relatively high degree of state interven-
tion and regulation. Early in the 1870s the government encouraged the development of a
separate reeling sector by undertaking the establishment and operation of two mills. The
concentration of reeling into a relatively few specialized establishments clearly encouraged the
production of a standardized thread, particularly when, towards the end of the century, the
mills came to utilize powered machinery. It should also be noted that the introduction of
.mechanical reelers in turn made it necessary for the peasant silk families to produce cocoons of
a more uniform quality. To this end the government not only fostered the use of improved
methods in the rearing of worms, but also closely supervised the production of silkworm eggs
by a system of official licensing of egg-raisers. Through direct intervention, and perhaps more
particularly through regulation and supervision, the Japanese government made a fundamental
contribution to the modernization of Japan’s silk industry. Second, during the early stages of
that modernization, in the 1850s and 1860s, there was a very strong world demand for silk,
essentially because silkworm disease in Europe had greatly reduced French and Italian
production. Moreover, when the European industry revived, the depreciation of the silver-
based yen in the the last quarter of the nineteenth century facilitated increases in exports of
Japanese silk.

Early in the twentieth century the silk producers of Siam were not blessed with a similary
fortuitious rise in the external demand for their product. Indeed they were witnessing the
erosion of their domestic market by imports, including imports from Japan,’3 whose competi-
tive edge was being increased by continuing technical advance and the steady depreciation
in the yen against the baht following Siam’s abandonment of the silver standard in 1902.74 But
as noted earlier, the Siamese government could do nothing to protect local silk producers
while the Kingdom’s import duties remained fixed by international treaty.

Neither was it possible for the Siamese government to countenance the high degree of state

) 72. The following is based on G.C. Allen, A Short Economic History of Modern Japan, 3rd ed., London,
1972.

73. At this point further reference should be made to the difficulty of ascertaining the relative importance
of Siam’s suppliers of silk piece goods. As noted in footnote 4, the British Diplomatic and Consular Reports
" indicate that there was a substantial import of silk cloth from Japan. At the same time it is virtually im-
possible to determine what proportion of silk piece-good imports from China into Siam were for domestic
consumption. In this context it should be noted that according to one authority, silk production in Cochin-
China in this period was declining ‘‘in competition with manufacture of finer fabrics made chiefly from Chinese
silk’ (Charles Robequain, The Economic Development of French Indo-China, London, 1944, p. 244). Itis
possible that despite the technical domination of Japan’s silk producers in the East, Japanese silk cloth exports
to Siam may well have fallen below those from China, principally because the Japanese would have wished to
concentrate on the American market. However, in the present context, the major point is that the Siamese
government was unable to protect the local silk market from imports, regardless of country of origin.

74. Having placed the baht on a gold-exchange standard in 1902, the Siamese authorities then
gradually revalued the currency against gold until 1908. As the yen had been placed on a gold basis in 1897,
this maneuvre implied a devaluation of the yen against the baht. See Ian Brown, ‘‘Siam and the gold stan-
dard, 1902-1908", Journal of Southeast Asian Studies, vol. 10, no. 2, Sept. 1979.
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intervention and regulation that was practised in Japan. The government was striving to
undertake a major series of reforms and public works projects early in the twentieth century,
placing a severe strain on the Kingdom’s limited financial resources. To some extent this
scarcity of resources resulted from the freezing of the major part of the Kingdom’s tax structure
by the international treaties referred to earlier. It also reflected the government’s unwillingness,
for political reasons, to borrow heavily on the European capital markets.”S A more severe
restraint on government action was the administrative weakness of a bureaucracy that was in
the process of major reorganization along Western lines, and which was suffering from an
acute shortage of skilled, competent personnel.’S In the circumstances it is difficult to envisage
the Siamese government effectively undertaking, for example, the licensing of silkworm egg
production, the operation of large-scale reeling establishments, or, on a wider scale, the develop-
ment of the economic infrastructure in the Khorat plateau that would provide a secure eco-
nomic environment enabling the people of that region to specialize in silk production.

This paper has sought to argue that despite the strong commitment of the Siamese govern-
ment to the modernization of the northeastern Thai silk industry, in practice the authorities
could do little to create the conditions under which an indigenous industry would flourish.
The sericulture programme foundered not because the northeast peasants were apathetic;”’
nor was it a case of peasant interest being smothered by an overbearing provincial administra-
tion. The programme failed because of a number of crucial constraints which were imposed
on the authorities. Fear of social dislocation might well have been important in accounting
for the government’s decision to pursue limited technical change in the local industry. Gov-
ernmental reforms in other areas implied a severe restriction on the financial and manpower
resources which could be devoted to the sericulture programme. And finally Siam’s interna-
tional treaty obligations implied not only a severe limitation on the government’s ability to
raise revenue but also, of crucial importance, denied Siamese silk producers protection
from other silk producers in the East. Inthe last analysis it was this exposure to the rigours
of the international economy that determined the magnitude of silk production in Siam.

75. These considerations are discussed in Ian Brown, ‘‘The Ministry of Finance and the early develop-
ment of modern financial administration in Siam, 1885-1910"’, Ph.D. diss., London, 1975.

76. Ibid. See also Tej Bunnag, The Provincial Administration of Siam,1892-1915, Kuala Lumpur, 1977;
?-}ld David K. Wyatt, The Politics of Reform in Thailand: Education in the Reign of King Chulalongkorn, New
aven, 1969.

77. Itshould be added that, despite the experience and views of the Siamese government in the 1900s,
there is no reason to suggest that the northeastern peasants were apathetic. ~There is ample historical
evidence that throughout southeast Asia the peasantry were markedly responsive to economic opportunities.
(From a large body of literature, see in particular, Michael Adas, The Burma Delta: Economic Development
and Social Change on an Asian Rice Frontier, 1852-1941. Madison, 1974, chaps. 2, 3; James C. Ingram,
Economic Change in Thailand 1850-1970, Stanford, 1971, chap. 3; Lim Teck Ghee, Peasants and their
Agricultural Economy in Colonial Malaya, 1874-1941, Kuala Lumpur, 1977, chap. 3.) The crucial con-
sideration in the Siamese case is that the Government could give the silk producers of the northeast no
clear economic opportunity to which they could respond.



ANNUAL NON-BUDDHIST RELIGIOUS OBSERVANCES
OF MAE HONG SON SHAN
by

PauL E. DURRENBERGER*

Thai know them as Thai Yai; Burmese and English as Shan; they call themselves Tai
Long. In the village of Thongmakhsan in Mae Hong Son Province, Shan cultivate rice in
irrigated fields in the bottom of a narrow valley and in swiddens in the neighboring hills.
Thongmakhsan is a poor village of only about 38 households. All the people are devout
Buddhists. Spiro (1967 : 3) writes :

Wherever it is found, Buddhism is accompanied by some other religious. .. system. In Burma and in
the other countries of Southeast Asia, the latter system comprises a folk religion which postulates the
existence of ‘supernatural’ beings and which includes a set of rituals relating to them.

In addition to Buddhist observances, the people of Thungmakhsan participate in several
non-Buddhist religious events during the year. Some of these, such as the propitiation of the
“rice soul”, are individual or household observances. Others are for particular groups within
the village, such as the propitiation of the swidden spirit which is done by all those households
which make swiddens in the same area, or the propitiation of the valley spirits which is done
by all those who release buffalos, when they are not being used to prepare irrigated fields, into
the valleys to forage. Still other ceremonies, such as repairing the country and repairing the
village, are for the whole village. All of these ceremonies are regular annual events. In this
article I describe only the annual non-Buddhist ceremonies and related interpretations and
stories.

Some, but not all of the households propitiate the soul of rice (khon khau). Early
in August Can Tha and his young daugther went to one of their irrigated fields to “begin
rice” (hik khau). Cushing (1914 : 637) translates hik as ““to begin a work; to begin by doing a
little, because it is declared to be an auspicious day”. Can Tha had selected a Monday as
auspicious since his daughter was born on a Monday. He had experimented with different
days in the past. Can Tha selected one section of the plowed field surrounded by bunds, and
cleaned and puddled the mud in the northwestern corner. He said, “I have come to begin rice.
Let it be lucky, let there be no insects or pests. Let what I do be successful.”

He placed a star-like, open, braided bamboo “spirit screen” on a stick (ta leu) at each
corner of the two-foot area of the section of the field he had cleaned, and then placed a shelf
on a stick at the northwest corner. On the shelf he put a candle and a banana-leaf packet of
rice, coconut and a banana slice. At the base of the shelf, on the ground, he placed two joss-
sticks, a candle and a packet containing rice, coconut and a banana slice upside down while
he prayed:

* Department of Anthropology, University of Towa, Iowa City, Towa, USA.
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Tsau hgng (lord of the canal), rsau hoi (lord of the valley), rsau loi (lord of the hill), spirits of the
forest, today is a good day to plant. Let it become better; let the insects not bite; let the animals
not destroy; let the caterpillars and mosquitos not bite. Let it be better than last time. To lin (lord
of the earth) please help. Today I come to plant rice. Let it be better than last time. Let it be good,
let it be successful. Tsau wan (lord of the village), tsau méng (lord of the country), phi pong pa (spirit
of the forest) help it be good in the future. Let the rice soul (khon khau) be fertile. Please help.

He then hung a small bundle of kapok from each spirit screen and had his daughter plant
eight rice seedlings. He made a small fence with bamboo strips using the four spirit screens as
corners.

Some time after this, the field can be transplanted. Many fields have spirit houses, small
houses on stakes. They are places to make offerings to fsau lin, the earth spirit, who guards the
fields. Tn December, when rice is harvested, the rice from the first ceremonial planting is
gathered and kept separately from the rest. Harvesters move through the fields cutting shocks
of rice with sickles and placing the shocks on the rice stubble to dry. Later, they collect the
rice shocks and pile them into tall mounds. The farmer then clears one area of the ricefield
near the rice pile and plasters the earth with a mixture of buffalo dung and mud which dries
to form a smooth threshing floor. He pulls out the spirit house and puts it on top of the rice
pile with the soul-of-rice plants in it.

Po Thau Ti prepared an enamel tray with a bowl of cooked rice, a glass of water, two
eggs, a bowl of biscuits, two bananas, two bundles of steamed sticky rice and two slices of
cooked pumpkin, and presented it at the base of the rice stack while praying:

Pu tsai khai nai tsai khai, please come. Today I will thresh rice. Let us have many baskets. Let
there be much rice soul. If we receive twenty lang [large baskets of two hundred and twenty-four
litres] I will offer to you again. There are thirty-two souls of rice. All come together. Please let
us pick up rice in the storage basket at the house. This year let it be better than before, pu tsai khai
nai tsai khai. ! '

He placed the tray on top of the rice pile and then prayed at each corner of the threshing
floor, starting in the southwestern corner while he placed a banana-leaf bowl with cooked
rice, a piece of banana and a piece of biscuit at each. At the southwestern corner he prayed:

Today we will open the rice stack. All bad spirits [phi ho phit hang kat; informants explained this

meant spirits without heads, without tails] please do not come to my threshing floor here. Let me
receive many baskets of rice.

At the southeast corner he prayed:

Tsau nam tsau lin (lord of water, lord of earth) come here from every place. I will open the rice stack
so let me have soul (mi khon mi phi) to receive much rice from this time. Let it be better than

before.
At the northeast corner he prayed:

Phi hsi tseing (spirit of the four corners) please come. Let me have soul (mi khon mi phi). Let me
receive more rice than before. All bad spirits (phi am li tang long) do not come to this place. Let
me have enough rice to eat and to offer.

The fourth prayer, at the northwest corner was:
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Let me receive more rice and let it be better than before. Bad spirits please do not come to my place
here. Let me have rice to eat and to offer. Let it be better than before. Phi ho phit hang kat,
please do not come.

The old man made a brief prayer and lit two homemade candles, and placed them in front
of the rice stack. After the candles had burned down and went out, the old man’s son climbed
to the top of the rice stack and began tossing bundles of rice down to begin threshing.

While the candles were burning down we drank tea in the field house, and the old man
told the following story.

The rice soul and the Buddha argued as to which was more powerful. Each said he was
more powerful. There was no one to arbitrate between them or to pacify them. The rice soul
ran away from the Buddha thinking, “I will show you who is more powerful”, and went into
a dark country.

On the way the rice soul met a fish and said, “If the Buddha follows me, do not tell him I
am going to the dark country. If you tell him, you will die.”

The Buddha stayed in the human realm and followed the Buddhist precepts (/sin).
But he could not follow the disciplines or duties without rice. So he said, “Perhaps the rice
soul is more powerful”, and followed the rice soul to call it to come back. On the way he
met the fish and said, “Did you see the rice soul go this way ?”’

The fish thought, *“I must answer. This is the highest one of the human existence. If I lie
it is an offense (phit) against the duties (hsin). I must therefore answer truthfully. But if I do
that, I will die. All right, I am willing to die rather than offend the duties and the Buddha.”

The fish said, “The rice soul went to the dark country.”

The Buddha followed and arrived there. It was so dark he could not see anything. The
rice soul came out and the two fought. At that time the soul of rice was very large. But
those two fought a long time so the rice soul became as small as it is today. The rice soul
went back to the human world, it followed the Buddha and the two returned.

The Buddha visited the fish and asked, “Where is that fish 7’ and the others said, “He
died after you left.” The Buddha said, “I am sorry.” The other fish offered the dead one to
the Buddha so each year at the fifth month—this was in the fifth month—people offer dry fish
to the Buddha.

Then the Buddha went to the human realm and checked. He said, “The rice soul is more
powerful than I, so he marked the young rice leaves with his hand. The marks on the young
rice leaves are there from the Buddha’s hand.

Another villager told an abbreviated version of the story on another occasion. The rice
soul said it was more important than the Buddha because people need to eat rice to live. The
Buddha said it was not more important because all people respect the Buddha. The rice soul
ran away and at the end the Buddha said, “You are more important than I, and marked
the leaves.
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Later I heard the story of pu tsai khai nai tsai khai. Long ago there were a husband and
wife who were very poor but made irrigated fields each year for a living. One year after they
had finished threshing rice, they carried it home each day. Pu rsai kai nai tsai kai looked like
cranes or storks, and came and laid eggs on the pile of threshed rice. These eggs became much
rice, and the rice increased. Every day the two people carried rice but the pile of rice did not,
diminish. Each day pu tsai khai nai tsai khai laid eggs, and increased the rice. The man said
“Why is it like this? I carry rice every day and it is never finished.” He went to the rice
pile and checked. He hid and saw the two storks lay eggs and saw the eggs become rice. He
said, “This is amazing”, but he was very lazy and did not want to carry rice every day. He
took a bamboo pole for carrying rice and killed the two birds and buried them in his field.
Then he went home and checked his storage baskets and saw all of the rice was gone and he
had only the rice from his fields. He was very sorry. Every year, after that, he called the pu
tsai khai nai tsai khai to come to his fields and lay their eggs in his rice. People do this now
before they start to thresh rice. Pu tsai khai nai tsai khai are the same as khon khau, the
rice soul. Pu tsai khai nai tsai khai were the body of the spirit.

People who propitiate the rice soul keep the shock of rice from the original first planting
separately, and do not thresh it. When they have filled the storage baskets at the houses, they
place this shock of rice plants inside. )

Early in January villagers feed the spirits of the valleys and the hill fields. They call this
leing phi. Cushing (1914 : 571) translates leing as to feed or nourish or cherish; to give a meal,
feed; and leing phi as to offer to the spirits. Many households make hill fields either because
they have no irrigated fields or because they need to supplement the rice they get from their
irrigated fields. Some people put a spirit screen in their swiddens to indicate they are human
places so spirits will not destroy them. People who have water buffalos turn them into the
forest to forage for themselves until they are needed for plowing the irrigated fields again.
People’s swiddens are close together in several areas. They feed the hai (swidden) spirit at
each area. They selected the day of the chicken, a day spirits are supposed to eat chickens, for
these offerings.

Five people who made swiddens in one area went to the swidden area and prepared an
altar. They made a bamboo framework and covered it with banana leaves. They supported
one end of the altar on a log and the other on sticks. They made a small ladder with five
rungs on the front of the altar. They put cooked hill rice, snacks, sweet rice, a broken peeled
banana, purchased banana-leaf cigarettes, pickled tea (Yuan, Thai : miang), sticky rice from
irrigated fields, beeswax candles and white wax candles all on a plate. They put the plate on
the altar with a cup of water (on the left side) and a cup of liquor (on the right side). One of
the men held two chickens to his forehead and then slit their throats. The chickens were
plucked, tied, cooked, and put on the altar again. There were no prayers.

Meanwhile another group of people gathered in a nearby valley and built an altar with
a five-runged ladder under a banyan tree. They prepared two banana-leaf trays with offerings
like the ones for the spirit of the swiddens, and placed one on the altar and one under it.
The one on the altar was for the forest spirit, and the one on the ground for the earth spirit,
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tsau lin. The officiant made a brief and inaudible prayer before placing each tray. He took a

similar tray to the stream and offered it to the stream spirit:
Hsa thu hsa thu, tsau hoi kha han, tsau hoi keu long, tsau hoi mi long, tsau hoi mi ong, tsau hoi phi
long, tsau hoi ka ling (lords of named valleys) come meet together here. We come to feed you offerings
(hsom). We come to leave buffalos in your care, all the buffalos in Thongmakhsan. Now, we come
to feed you. You should come receive our offerings (#spm), all spirits of the valleys here. I also call
all the spirits of the valleys and the streams. tsau hoi kiu long, tsau hoi kha han, tsau hoi kan, tsau hoi
nam kok, please come. Now I call all the spirits; please do not say I did not call all. From now
we ask to be well and have good appetites, people and animals. Let our cows and buffalos
not be destroyed by disease. From this time let us not be strangers, let us be friends. This year
you helped us to care for the buffalos, we are happy for this. We thank you. So we come and .
offer to you, spirits, and you should come receive our offerings (hsgm 1¢), rice and curry. In the
future please be friendly like this year. Please remember us, do not forget us. Let it be better than
before. Let us be well, every person, male and female livestock. Please. Hsa thu.

He then returned to the altar and held two live chickens and prayed in a similar way.
He cut their throats and bled them onto the altar and steps. One of the men added to the
altar a lamp and a loaded opium pipe with some powdered aspirin and a small mixing cup.
The officiant lit candles on the offering in the stream and others prepared a banner of bamboo
splints woven together to form a long strip. They tied the banner to a pole. They explained
this was a banner like the ones used at the temple after a ceremony. Others cooked the chickens
and drank liquor. The people explained that everyone must drink liquor; not to drink is an
offense (phit) against the valley spirit. The officiant was the servitor of the lord of the country.
It is one of his duties to officiate at this offering. The officiant then offered the cooked chickens
at the altar with a similar prayer.

The officiant removed the liquor cup from the altar and passed it around, The people
then took the food from the offerings to a field house in the swidden area where people had
made offerings to the swidden spirit, and joined them to eat and drink.

Each village has a fenced compound inside which is a small house which contains an
altar for tsau méng, the lord of the country. Cushing (1914 : 170) translates rsau mdng as the
ruler of a country, or a spirit supposed to have rule over a country.

Tsau mong belongs to the village and takes care of the villagers. I could find no evidence
of a mythology that onnects tsau mdng with any person who ever lived, past rulers or the
like. A Shan from the Shan States told me zsau méng was a leader or conqueror, an important
person. When the person died, his spirit did not die, so people offer to him. He said in Hsenwi
there are three tsau mong, tsau mong long (big saw mung) tsau mong kang (middle tsau mong),
tsau méng on (small 1sau mong). He did not know their names but said tsau méing long was
the first tsau pha (prince) of Hsenwi, but knew nothing of the other two. Tsau méng is held to be
. the most powerful spirit, the same in rank as the Buddha, both inferior to rice. Villagers
agreed that tsau méng and the Buddha belong to very different spheres, however. The Buddha
pertains to monks and merit-making, while tsau méng protects people from evil spirits. This
~ function is not related to the monks or to Buddhism. Some villagers pointed to the use of
liquor and animal offerings for spirits in contrast to Buddhist practices. Each village selects
a phu méng to serve the tsqu ming. Here there was some difference in terminology. One man in
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the role labeled it kon yip méong, man who holds the country. He said that a phu mong
properly is a ti nang phi (literally, a “spirit seat”, one through whom a spirit speaks). Others
said that phu méng and kon yip mong are different names for the same role, that a person
through whom tsau méng speaks is called ti nang tsau méng. People select someone who knows
“spirit words”, the prayers for tsau méng to be phu méng. If he wants to resign, he tells the
headman and the people select a new one. [ asked a former phu méng why he had resigned.
He answered:
I became old and did not want to kill chickens for the offerings; people who are old need to follow
the precepts (hsin) of Buddhism and it is not good to do this, take life and use liquor. It is
against the disciplines, so it is not suitable for old people. When I resigned, people selected someone
who was younger.

People say there are 32 tsau mong. Each village is associated with a named tsau mong.
The phu méng invokes this tsau méng and perhaps others, and asks them to invite the others.
Several villages may be associated with a single ¢saw méng, each with a separate tsau mong house
and phu mong.

The phu méng keeps the tsau méong's belongings-—a mattress, pillow, white shirt, white
trousers, white handkerchiefs, white sheet, red sash—and lays them out in the tsau mong house
every holy day, wan hsin (literally, “‘day of discipline”). The phu mdong 1 talked to attributed
no especial meaning to these things, said they were only old-style Shan clothes. Every wan
hsin the phu mdng also changes the flowers and water at thé fsau mong house, makes an
offering to the Buddha, and offers flowers and rice to tsau méng. He calls the tsau mong from
every place, presents the offerings, lights a candle and waits until the candle burns down.
If the phu méng does not know the name of the tsau mong he can address him as the tsau mong
of that place. The phu mong invites the tsau mong to the temple on wan hsin. Some say the
tsau mdng stays in the temple and observes the disciplines on wan hsin even though people
often do not. People, for instance, often hunt on wan hsin; tsau méng keeps the precepts.
The phu ming also makes an offering at the temple on behalf of the villagers each wan hsin
because no one can make offerings every wan hsin. '

On 12 May there was a village meeting. At the meeting the phu mong announced the date
of the ceremony to “repair the country”, mei méng leing méng. He said that while the ceremony
was in progress someone would have to stay at the head and foot of the village and not allow
any vehicles to pass on the road while the offerings were being made. The group selected
people to stop the traffic.

Can Ta explained that bad spirits follow cars and horses, and disease will follow anything
one carries from another place. People have to wait outside the village and not allow anyone
to come in when the villagers feed tsau mong. If the people offer liquor and chickens, tsau méng
and the spirits come to eat and are happy and distracted. During this time they cannot take
care of the village, so while they are eating we have to be sure to keep bad things and sickness
out of the village. During this time the spirits cannot take care of us, we are defenseless.
Suppose an important person wants to pass through the village. He must pay for all the liquor
and offerings and then he can go.. The villagers then have to make a new offering, and offer
new liquor and chickens and start again. Tsqu mong always takes care of the people and buffalos
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and fields, so we thank him one time each year The seventh month is the best time, but some
villages do it on different days, or in different months. The phu mdng of another v1llage
explained that people here offer chickens and liquor; people in other places offer only sweets
and rice. The purpose of the ceremony is for everyone to be well, get more rice, to insure
success, and to give the village power (glory) (phung).

The ceremony was late in May. Early in the morning the phu mong prepared the tsau méng
house. Each household brought a chicken tied on a string, a bottle of liquor, and a tray with
flowers and snacks on it. The chickens were tied to the fence on the south side; the other
offerings were handed up to the phu méng who arranged the altar. The phu méng offered the
offerings at the tsau mong altar, then the chickens were killed and two temporary altars were
prepared, at the northeast corner and the southeast corner of the compound. On each was
a bowl of flowers and joss-sticks and a tray with snacks and cooked rice, a cup of water and
one of liquor, candles and a bottle of liquor hung from the front. A similar altar was prepared
east of the tsqu ming compound under a tree. These three altars were for tsau ming’s followers--
his children, grandchildren, nephews and helpers.

The chickens were cooked in a pot over a fire outside the compound. Two chickens were
put on each altar. The phu méng offered to tsau mong. People changed the liquor and water
in the cups on the altars and lit candles. While the phu mdéng offered to tsau méng, another
man offered to the other spirits at the temporary altars. The phu méng prayed:

Hsa thu, hsa thu. 1 offer tsau no kham leng [name of tsau méng of Huai Pha, a nearby village];
tsau khop mii leik (name of tsau méng of Mae Hong Son town); tsau khop mii tsong, tsau pa tsau
long (lord of the forest); tsau paii hsi tseing pet na hsi na pet phai (lord who guards the four
corners, eight sides, four sides, eight parts); tsau tham keing lau (lord of Chiengdao Cave);
tsau tsong phok thi khau (lord of the white umbrella); tsau mau tsau hsau (lord of unmarried
men and women); tsau no lei pa khun hsikkya mang hsam hsip pai hsam (the four quarter-guar-
dian ‘stars’ of Lord Indra of the 33 gods). We, the village of Thongmakhsan, all the village,
young and old, large and small, cattle and buffalos are dependent on you, obliged toyou. Tsau,
come receive offerings of rice [khau hsom tg]. Please support us from now, we of the village of
Thongmakhsan, all the village, big and small, young and old, cattle and buffalos depend on you.
Please prevent all the 33 diseases, let us be healthy and have good appetites from now. Let it be
better than before, please. Let whatever work we do be profitable. So we can eat, so we can
offer, let our trade be successful, let our selling be successful. Young and old, big and small come
together and support us. Let the tsau who cannot hear and who do not know not say anything,
please. Hsa thu, hsa thu, come receive and use, support us please. Eatand be happy. Letit be
better than before. Let your mind be white like the white of cotton from now on [be generous].
Let it be better than before tsau. Hsa thu, hsa thu.

After the prayer, after the candles had burned down, the phu méng distributed the offerings
to the people. The food was distributed amongthe crowd. Some took it home to eat; some
ate near the tsau méng house. People explained that food from the offerings was like medicine:
“If you eat it, you will not be sick.” "'Young men drank liquor and began a shooting match.
By late morning, most of the people had dispersed.

Ten people had gone into one of the valleys to make a similar oﬁ'ermg to the valley
spirits.
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Many ceremonies contain both Buddhist and non-Buddhist elements. Inside the temple
compound are posts with shelves. As part of Buddhist offerings, people light candles and
place small offerings on these shelves. They explained that these were for rsqu nam (lord of the
water), tsau lin (lord of earth), tsau wan (lord of the village), tsau na (lord of irrigated fields).
Repairing the village is an observance which involves monks’ chanting, directed at clearing
each household and the village of evil spirits.

In each village there is a tall tower used in the ceremony to repair the village, mei wan.
At the end of May each household prepares a basket of firewood, unmilled rice, candles, a
spirit screen (fa leu), matches, sand, string, a bucket of water and soap berries. A villager
explained, “After the monks chant, we put the string around the whole house, including the
buffalo pen, then light candles everywhere. It will make us be well and have good appetites.
We use the firewood to cook rice, and use the rice and sand to drive out bad spirits and use
the spirit screen to keep out bad spirits.”

Some men cleaned the area near the tower and repaired the tower, put up new shingles
made from leaves braided onto bamboo sticks, and decorated each upper corner of the tower
with banana leaves. A person from each household placed a basket under the tower. Some
people made three small rockets about three inches long on the foot “tails” of bamboo.
About three o’clock in the afternoon they shot the rockets, all of which exploded. The two
tables from the temple were brought to the tower and people placed flowers and popped rice
on them as they do in the temple.

At about half past three o’clock the monks and novices from nearby villages ascended the
tower and the villagers clustered below. The headman and phu méng and another elder
ascended the tower with the monks. In a nearby tree were four small baskets with offerings
for bad spirits. People handed the tables of flowers up to the tower. The monks sat along the
west side of the tower with buckets of water and a basket of rice, bananas and a coconut in
front of them. A Buddha image was on the south wall of the tower with the two tables of
flowers. A string ran from the Buddha image through the monks’ hands and around the water
buckets and basket. The basket was filled with unmilled rice; inside it was a basin of milled
rice. On the milled rice were two green bananas with a coconut in the middle. A lit candle
was on the coconut. A paper umbrella was on the side of the basin. The monks recited the
duties and chanted for about 20 minutes. The senior monk extinguished the candle in the
water and the monks took up the string. The senior monk then sprinkled the people with water
and the people poured water from small vessels they were holding onto the ground (yat nam)
as they do in the temple. The monks descended the tower and people collected their baskets
from below the tower.

About 15 men carried the two sets of baskets from the tree, poles with a basket at each end,
through the village to the south. Each basket contained packets of tea, milled and unmilled
rice, seeds, and clay buffalo effigies. The last man broadcast sand and shouted:

‘Hoi, hoi’, go to another place, go to the big country, go to town, go to Mdng Pai, go, go. Eat unmilled
rice, eat milled rice. Come on, go, go. Eat good food. Go, go. All good food. ‘Hoi, hoi".
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Another man beat a gong. The men would not let small children join the procession.
The men passed a bottle of liquor. At about 300 yards outside the village, the men erected
two forked sticks on each side of the road and placed the poles on them with a basket hanging
from either end.

People bathed and washed their hair with shampoo made from soapberries, limes and
bark. They put the strings around the roofs of the houses and used the new firewood from the
ceremony to cook. After supper they took buckets of water and splashed their houses with it.
They scattered the sand around the compounds and put up the new spirit screens. This com-
pleted repairing the village.

Larger and richer villages sponsored rocket festivals. Since Thongmakhsan is a small and
poor village we may supposethat the ceremonies I have described are the minimal non-Buddhist
observances. Some do not observe even these. Some have no tower and do not observe the
ceremony to repair the village. The present headman of Thongmakhsan claims credit for
introducing the ceremony there. He said he saw it in larger and more prosperous villages and
concluded that the performance of the ceremony would contribute to the prosperity of Thong-
makhsan.

I noticed no spirit-houses in house compounds or ceremonies involving house spirits.
When I inquired, people told me this was a Yuan (Northern Thai) custom which Shan do not
share, that they ‘“‘do not know the story of this one™.
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NOTES

THE PHAUNGTAW-U FESTIVAL

by

SA40 SAIMONG*

Of the numerous Buddhist festivals in Burma, the Phaungtaw-ii Pwe (or ‘Phaungtaw-ti
Festival’) is among the most famous. I would like to say a few words on its origins and how
the Buddhist religion, or ‘Buddha Sasana’, came to Burma, particularly this part of Burma, the
Shan States. To Burma and Thailand the term ‘Buddha Sdsana’ can only mean the Theraviada
Sasana or simply the ‘Sasana’.

I

Since Independence this part of Burma has been called ‘Shan State’. During the time of
the Burmese monarchy it was known as Shanpyi (‘Shan Country’, pronounced ‘Shanpye’).
When the British came the whole unit was called Shan States because Shanpyi was made up of
states of various sizes, from more than 10,000 square miles to a dozen square miles. As [ am
dealing mostly with the past in this short talk I shall be using this term Shan States.

History books of Burma written in English and accessible to the outside world tell us that
the Sdsani in its purest form was brought to Pagan as the result of the conversion by the
Mahiathera Arahan of King Aniruddha (‘Anawrahti’ in Burmese) who then proceeded to
conquer Thaton (Suddhammapura) in AD 1057 and brought in more monks and the Tipitaka,
enabling the Sasana to be spread to the rest of the country. We are not told how Thaton itself
obtained the Sdsana.

The Mahavarisa and chronicles in Burma and Thailand, however, tell us that the Sasani
was brought to Suvannabhimi by the two thera Sona and Uttara after the Third Sangayana
at Pataliputta in 236 BC during the reign of Emperor Asoka of the Maurya Dynasty. Where is
Suvannabhimi? According to the map of Ramaiifiadesa in Old Burma, Professor Luce’s
magnum opus, Suvannabhiimi is that stretch of land that runs from the beginning of the estuary

*Taunggyi, SSS, Burma. This Note is the text of a lecture given to Siam Society members by the author
on the 25th and 27th September 1979 at Taunggyi, during the Phaungtaw-U Festival.

Regarding Roman numeral codes in the footnotes, please refer to the ‘““References” section appended to
this Note.
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of the Sittang River to the Bilin River. Some people believe that it stretches all the way from
Pegu to Moulmein, and some chronicles identify Suvannabhiimi with Ramaififiadesa. The
prominent feature of this land is the 1,100-foot-high Mount Keldsa near the modern town
of Taungzun. Half of old Suddhammapura was on Mount Kelasa, and the other half was on the
lower level.! The seacoast in those days was nearer to Mount Kelasa than now. It was here
that Sona and Uttara are said to have landed, and local traditions say that traces of some
ruins on the low mountain are those of the monastery built for the two thera.

When King Aniruddha conquered Thaton in AD 1057, or when King Kyanzittha visited
the site of the landing of the two thera in 1098 and set up his Suvannabhiimi inscriptions,?2 or
when the Kalyani inscriptions were set up in 1479, Suvannabhiimi was as indicated in the map
of Ramaififiadesa referred to just now. The S@sanavamsa points out on page 12 that the distance
between “the island of Sihidla™ and Suvannabhiimi was seven days and seven nights by boat,
that it was a great harbour “where merchants arrived from various countries”, and that “the
multitude, princes and others, would come by boat to Suvannabhiimi from the town of Campa
and the likefor trade”. Suvannabhuimi of Ramaiifiadesa, the book adds, answers the description
of Suvannabhiimi ‘‘of the commentary”.3

In the region along the estuary of the Sittang and its banks, fortune-seekers and alchemists
have been dredging and panning gold from ancient times. The gold of Dezumpa, north of
Pegu, is specially prized by alchemists. Hence the name ‘Suvannabhimi’, according to local
traditions. The place where the relics of the two thera were enshrined is called ‘Kusinara’,
and this is still worshipped with great reverence by local people. The importance of local
traditions cannot be dismissed lightly. Professor Luce was able to locate the site of the battle
between Saw Lu (Aniruddha’s son and successor) and Ngayamankan, i.e. the Pyitawtha Kyun
of the inscriptions and of the chronicles, because local people still remembered it.4

What I have said aboveis no proof that Suvannabhiimi existed on the eastern shore of the
Sittang estuary, but it does suggest the possibility. The Archaeological Department of Burma
has been excavating at the foot of Mount Kelasa since 1975, and we eagerly await final results.

The Kalyani Inscriptions tell us that the Sasana flourished in Ramafifiadesa for a long time
after the landing of Sona and Uttara, but it weakened eventually and by the year 1601 after
the Parinibbdna of the Buddha, or Cula Sakkardja (CS) 419 (AD 1057), the Tipitaka and the
Order of Bhikkhus were taken by King Aniruddha to Pagan.’ Although there is no mention of
how the Sasana was faring during the 1,300-year period between Sona and Uitara and
Aniruddha, there is evidence which leads one to believe in the possibility that it had not died out
completely.

Chinese writings tell us there was a land route between China and India passing through
" north Burma in the second century BC,% and that embassies of the Roman Empire travelled this
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route in AD 97 and 121.7 Since the route was mentioned, the chances are that it had existed
for some time. If a land route between China and India in those days passed through the
jungles of north Burma, it is quite reasonable to assume that sea communications between
India and Lower Burma, i.e. Suvannabhiimi, must have been quite lively at the time Sona and
Uttara landed.8

Before the Second World War scholars of Burmese history placed the beginning of the king-
dom of Tharekhittara (Sri Ksetra, or Old Prome) around the fifth century AD, based on evidence
from the fragments of the Pili canon found there.? Nihar-Ranjan Ray has attempted to identify
the script in which the Pali inscriptions were written. He dates the script around the sixth
century, “if not earlier”, and says that Theravada Sasana was already an established religion in
Tharekhittara by the fifth century.19

Before the Second World War, too, European scholars took the years 50, 57 and 80 on the
funeral urns of three kings of Tharekhittara to be CS, and added 638 years to make them AD
688, 695 and 718. This was because they were overcautious and refused to believe in the
possibility of Burmese culture and history earlier than that. Regarding Burmese cultural
origins, on the other hand, Professor Hall does not favour the nationalistic but fallacious idea
that Indian culture was brought to southeast Asia by waves of immigrants, and both he and
Professor Coedes say that when the so-called Indian ‘colonizers’ did arrive in southeast Asia
they met not savages but organized societies with a civilization “not completely unfamiliar”
to them.!l Many Burmese scholars take the dates on Tharekhittard’s royal funeral urns
to be the Saka Era or Maha Sakkarija established by Emperor Kaniska of the Kushans, and
add 78 to make them AD 128, 135 and 158 respectively. This is not impossible, as it has now
been established by radiocarbon tests that Tharekhittard was already in existence by the first
century AD and that it perished only around the eighth century.!2 If any scientific proof of
earlier civilization in Burma is needed, this is it, and I am afraid scholars and experts will have
to think hard to fit their old theories into this new and irrefutable discovery.

Coedes, probably drawing conclusions from European colonization of India and southeast
Asia in the eighteenth and nineteenth centuries, calls southeast Asian kingdoms of ancient
times “Indian kingdoms”.13 Against this Hall says, “the use of such terms as ‘Further India’,
‘Greater India’ or ‘Little China’ is to be deprecated. Even such well-worn terms as ‘Indo-China’
and ‘Indonesia’ are open to serious objections, since they obscure the fact that the areasinvolved
are not mere cultural appendages of India or China but have their own strongly-marked in-
dividuality.”14 There is no doubt which of the two views is nearer the truth, especially since the

7. X(1), p. 204.
8. VI, pp. 1262-3.
9. III, pp. 62-3.
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11. III, p. 15; 1V, p. 14, p. 13.

12. XIL. In this paper, U Aung Thaw, the present Director-General of the Department of Archaeology,
Burma, basing his conclusion on the radiocarbon tests, says: ‘‘the Pyl psople had already established
themselves in the region of Beikthanomyo, Halin (Hanlin) and Tharekhittara by the first century AD™.

13. III, chap. III, XIII and XIV.
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discovery of Ban Chiang culture. The theory has been seriously put forward that southeast
Asia was the original home of rice cultivation and of domestication of other plants.1>

The reference to Cula Sakkarija is another example of scholars refusing to accept indigenous
sources. The chronicles state that CS was founded by King Poppa Sawrahan of Pagan in AD
638.16 It was the prerogative of monarchs of old to abolish and establish eras or sakkardja.
The Ratanakosindr Sakkaraja to mark the founding of Bangkok by King Rama I is a recent
example. Luce maintains that CS was “invented” by the Pyii to mark the founding of Thare-
khittara,!? but.there is nothing to support this theory and it is quite wrong in any case in view
of the new discovery of the earlier birth of Tharekhittara.

This discovery seems to confirm the contention in the chronicles that Tharekhittara
indeed existed before the first century AD. And if, as stated previously, scholars thought that
the Sdsana was well established in Tharekhittard by the fifth century AD, cannot we reasonably
assume that it was there well before the Pili inscriptions were written ? Further, the chronicles
say that the Sasana was flourishing in Ramafifiadesa and the kingdom of Arakan at the same
time as in Tharekhittara. The final results of excavations at Mount Kelasa will tell us whether
we can connect these statements with the coming of Sona and Uttara.

The two well-known Chinese pilgrims to India, Hsuan-tsang and I-tsing, certified
respectively in AD 648 and 675 that Tharekhittard was in existence.18

Chinese writings in mid-ninth century mention two land routes between China and India
that passed through north Burma, and one of these went through a “Pyl capital” and
Manipur.1® Is this latter route one and the same as that of the second century BC? Of that
unspecified “Pyii capital” the Chinese say the following:

The king’s name is Mahargja. His chief minister is Mahasena. When he goes on a short journey,
the king is bourne on a litter of golden cord; when the journey is far, he rides an elephant. His
wives and concubines are numerous, the constant number is a hundred persons. The compass of the
city-wall is faced with glazed bricks; it is 160 /i in circumference. The banks of the moat too are
faced with bricks. . . Within the walls the inhabitants number several myriad families. There are over
a hundred Buddhist monasteries with courts and rooms all decked with gold and silver, coated with
cinnabar and bright colours, smeared with kino and covered with embroidered rugs. . . the king’s
residence is also like this. .. When they come to the age of seven, both boys and girls drop their hair
and stop in a monastery, where they take refuge in the Sangha. Onreaching the age of twenty, if they
have not awaked to the principles of the Buddha, they let their hair grow again and become ordinary
townsfolk ... There are twelve gates with pagodas at the four corners; the people all live within.20

This description could have come from any chronicle in Burma and Thailand; in fact it is
more extravagant than any chronicle—the example of glazed bricks, for example; but having
come from Chinese sources it is believed by scholars as authentic, while indigenous chronicles
are regarded by the same scholars as something akin to fairy tales. If this Chinese account is

15. XXI, pp. 330-9.
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authentic, then the monasteries and the ordinations of bhikkhu and sdmanera as described
definitely belong to the Theravada sect as you would find in Burma today. Authentic though
the Chinese writings may be, they fail to tell us the name of this city; but it seems to me that
the ruins and artefacts of Tharekhittara answer the description of such a grand city. Professor
Luce thinks it could be Halin near Shwebo in the north, and says, *“if I hesitate to press for the
identification, it is partly due to my surprise that if this site was the Pyii capital known to the
Chinese, they did not mention the sulphur and salme springs which are so notable a feature
of the landscape at Halin today.”

It should be remembered that the walls of Tharekhittara are more or less circular in
shape, as stated in the Chinese quotation above as well as in the Burmese chronicles, with a
diameter of 2.5 miles, while those of Halin are rectangular, measuring roughly 2.0 by 1.0
miles. I take the word ““circumference’ in the quotation to be that of a circular shape. The
chronicles state that the diameter of the circular walls of Tharekhittara is 1 yojana, while
the actual measurement is about 2.5 miles.

From the radiocarbon testing to the mid-ninth-century Chinese records, Tharekhittara
seems to have embraced the Sdsand throughout its life of nearly 1,000 years. Circumstan-
tial evidence seems to point that way. Is it not possible, then, that the Pylis obtained
their Sdsana from their neighbours, the Mons of Ramaiifiadesa? And so far scholars have
not quarrelled with the statement in the chronicles that it was the Theravada Sasana
that Aniruddha brought from Thaton in 1057. From that date up to now the Theravada
Sasand has been the predominant faith in Burma.

n

How did the Sasand come to the Shan States? I have read several chronicles of major
Shan States, but none has mentioned any definite date when the Sdsana was introduced,
except in one chronicle which I deal with further on. Most chronicles more or less assume that
the Sasand was there from the beginning. The chronicles of Mongmau and Hsipaw have the
same beginning as the Burmese chronicles, with the founding of Tagaung by a Sakya prince
who migrated from India long before the coming of our Buddha. About the time of the Pari-
nibbana of the Buddha, Tagaung was destroyed by an enemy from the east, and the last of
the line of Sakya rulers by the name of Bhinnakaraja was killed. His followers thereupon broke
up into three divisions; one of these became the “Nineteen Shan Clans’ who migrated east and
founded the kingdom of Méngmau, and from there they spread to such other Shan States as
Mohnyin (Mngyang), Méngmit, Hsenwi, Hsipaw, Mongnai and Yawnghwe. This beginning
gives the Shans a close connection with the Burmans, and also gives some of the Shan ruling
houses a link to the Sakya clan and thence the ‘Solar Race’.

Nowhere in the chronicles of the above Shan States is the year that the Sasana was intro-
duced identified. We are left with statements in such Burmese chronicles as U Kalg and
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Hmannan?! that it was King Bayinnaung (Burengnawng) who introduced the Sasana into
the various Shan States in the sixteenth century when he won the allegiance of all the ruling
princes. We are also told that the king prohibited human and animal sacrifices that followed
the death of a Shan ruler.22 In this connection Mr Harvey states that when a major sawbwa
(caufa) died, as many as 10 elephants, 100 horses, and 100 each of men and women would be
slaughtered.23 Even if 200 human slaves were expendable, I doubt if so many precious ele-
phants and horses could have been spared. Bayinnaung brought the Sasana not only to the Shan
States of Burma, but also to the Shan States presently part of China, but in those days submitted
to the Burmese suzerainty—these Chinese Shan States are known as ‘Koshanpye’ or the ‘Nine
Shan States’: Mongmau, Hsikwan, Mongnd, Sanda, Hosd, Lasi, Mongwan, Kiingma and
Ménglem. And there is no reason to disbelieve the way the Sasana was established by Bayin-
naung in the Shan States.

Earlier I refer to one Shan chronicle that mentioned the coming of the Sasana, and this is
the chronicle of the State of Kengtung (Chiengtung). According to this chronicle the original
inhabitants of the state were Lva or Va, and the first Tai or Shan ruler was a grandson of King
Mangray by the name of Prince Namthum (Namthuam) sent from Chiengmai in CS 615 (the
date given in the Yonaka Chronicle for this event is CS 686).24 The Shans drove the Va out of
Kengtung; the traditional belief among the Va in the present Va (Wa) States is that they were
driven by the Shans from Kengtung to their present homeland. In the year CS 712 (AD 1350)
King Phaya of Chiengmai sent his son Prince Sattabandhu or Cedbantii to rule Kengtung with
a contingent of officials, astrologers and four mahdathera whose names were Maha Hongsavati,
Dasapaiifio, Dhammalankid and Dhammatrailoke. Of the four monasteries built for the
mahathera the sites of three are still war or monasteries, and the site of the fourth one is
recognizable. In CS 810 (AD 1448) there arrived in Kengtung, also from Chiengmai, a
reformed sect of the Sasana called the Forest Sect, as opposed to the original Garden Sect;
the former received its name from the original Wat Padaeng in Chiengmai and the latter from
Wat Suand6k also of Chiengmai: p@ means ‘forest’, and suan ‘garden’. Some of the details
of the establishment of this Forest Sect are given by Mr A.B. Griswold and Dr Prasert na
Nagara in their article “An inscription from Kengtung (AD 1451)” published in the Journal
of the Siam Society (vol. 66 pt. 1, January 1978). .

This inscription is in Wat Pa Daeng in Kengtung and I am glad to say that the lord abbot,
at my urging, has had erected a substantial covering over it to protect it from sun and rain.
The monastery has a copy of its chronicle in Khiin (Kengtung) script called Tamnan war pa
daeng, which has been translated into English and will be published by the Center for South
and Southeast Asian Studies, University of Michigan, Ann Arbor, Michigan, sometime in
December or January next in a series named Michigan Papers on South and Southeast Asia.
There is another chronicle of the same monastery, Tamnan muldsasand chabap wat pd daeng
in Thai, published by Chiang Mai University in January 1976, and translated into English

21. Full titles: U Kala’s Mahayazawingyi; Hmannan Mahayazawindawgyi.
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and published by the JSS (vol. 65 pt. 2, July 1977). Of the two, the Thai one is more precise
and its dates are clearer, but it lacks the details of local customs in Kengtung as are given in the
Khiin copy. According to both copies, the Sasana spread from Kengtung to Sipsdngbanna,
Monglem and the Chinese Shan States. The arrival of the Forest Sect in Kengtung occurs
about 100 years before Bayinnaung’s conquest of Lan Na Thai and all Shan States. At present
certain monasteries in the Northern Shan States, the Va States and the Chinese Shan States
still follow what the Shans west of the Salween call the ‘Yén’ (Yuan) Sect. Khiin manuscripts
on Shan paper and palmleaf have been found west of the Salween with dates between 150
to over 200 years. These manuscripts are now in the custody of the Shan State Council here in
Taunggyi. Does this mean that much of the Shan States of Burma received the Sasana from
Chiengmai and Kengtung before the rise of Bayinnaung?

m

We come to the chronicle of the Phaungtaw-ii Images, which we cannot begin without
reference to the chronicle of Yawnghwe State.

The ruling princes of Yawnghwe claimed descent from the Sakya prince who founded the
first Burmese, or more accurately Pyii, kingdom of Tagaung because they came from Méngmau
which was founded by the 19 Shan States which were connected with the founder of Tagaung.
As I say earlier, major ruling houses of the Shan States could also make such a claim, with
the exception of that of Kengtung which had its origin from Chiengmai within historical time.

The name ‘Yawnghwe’ in Shan denotes the successive valleys on both sides of the Inle.
“Yawng’ means ‘highland’ and ‘Hwe’ means ‘valley’, the same as the Thai word ‘huay’;
the idea being, I think, that the highlands are intersected with valleys. The Burmese name
for Yawnghwe is ‘Nyaungshwe’, meaning ‘gold bodhi tree’, and it has its origin according to
the following story. There was a bodhi tree in the town, golden in colour, which brought
prosperity to the people. A prince of Taung-ii (we are not told which prince of what period)
built a cetiya over the bodhi tree and named it Shwe Taung-i Ceti. Nyaungshwe is the
name derived from that golden-hued bodhi tree.

The classical name of Yawnghwe as a state is Kambojarattha. Its boundaries formerly
were much bigger than in modern times. Kambojarattha’s first capital was Kawthambi (Ko-
sambi) which was built slightly north of the Bawrithat (Bodhisatta) Cetiya which is on the way to
Yawnghwe — it is on the right-hand side of the road, about four miles from the junction of
that road to the main highway at therailway terminal of Shwenyaung. According to Harvey,
the Bawrithat was founded by King Aniruddha of Pagan.25 As in the rest of Burma or in
Thailand, these classical names of provinces and cities are connected with those in India of the
Lord Buddha’s times. After Kawthambi, two more capitals called Rammavati and Panphae

25. VIII, p. 24.
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(‘ban phai’ means ‘bamboo village’) came into being, and both were sited on the eastern bank
of the Inle Lake not far from the modern village of Maingthauk (Mo6ngsawk)—traces of the
walls of Panphae can still be seen.

The chronicle of the Phaungtaw-ii Images states that names of successive rulers in these
three capitals were in records and annals which have since been destroyed, owing to in-
cessant fighting in those days as well as in modern times.

The present town of Yawnghwe is the fourth capital. It was founded in the year CS 721
(AD 1359) during the reign of Sawbwa (Caufd) Si Seng Hpa (‘ci saeng f@’ means ‘adorned
with heavenly gems’). When we take into consideration the historical fact that Shan and Thai
kingdoms and principalities in Burma and Thailand came into being during the thirteenth
and fourteenth century, Si Seng Hpa is probably the first historical ruler of the state of
Yawnghwe. Names of successive rulers of Yawnghwe after Si Seng Hpa are known together
‘with the dates of their reigning years.

It was during the reign of Si Seng Hpa that five images of the Buddha were found by
local people to be emitting supernatural rays from a jungle-covered cave in a locality called
Thanhtaung (pronounced ‘thandaung’ meaning ‘one thousand million’) on the west of the
Inle. When the report reached the prince he was filled with pious delight, and with ap-
propriate retinue went to the cave to see the wonderful sight for himself. He then had the
jungle cleared and brought the images to his capital to be worshipped by himself and his
subjects.

How did the images get to the cave? According to the Phaungtaw-ii chronicle and local
belief, the king of Pagan who succeeded Kyanzittha, i.e. King Alaungsithii, was in the habit of
travelling in his magical royal barge to distant lands outside Burma. On one of these travels
when the king reached Mallayu Island (the chronicle locates this as an island near Madras in
south India, where sandalwood abounds), the Thagyamin (Sakka or Indra) gave him five
images of the Lord Buddha fashioned out of a southern branch of the holy bodhi tree (appa-
rently from Buddhagaya) and a piece of supernatural sandalwood. Alaungsithii had the
images placed in a place of honour, namely the forefront or prow of his barge. Hence the
epithet in Burmese ‘Phaungtaw-ii Payd’, meaning ‘images of the prow of the royal barge’,
which in Thai would be ‘bra buddhariip hua réa brathinang’.

After King Alaungsithii returned to Pagan he was in the habit of visiting various parts of
Burma, travelling always in his magical barge with the sacred images at its prow, and on one
such journey his barge, by the king’s supernatural power, came to a stop at a place on the
western shore of the Inle Lake known as Phaungtaw Pauktaung (‘mountain penetrated by the
royal barge’). You can see this from the Lake; it is a big valley in the west in the shape of
a hull of a boat; it reminds one what one has learned in school about a ‘hanging valley’,
although it doesn’t ‘hang’ in this case. Somewhere near the bottom of the valley is the locality
‘called Than-htaung; it was in a cave in this locality that Alaungsithi is said to have deposited
(‘thapana’) the five images which lay unseen and buried there until the reign of Si Seng Hpa.

The Phaungtaw-ii chronicle gives the date of Alaungsithii’s visit to the Lake when he de-
posited the five images in the cave CS 457 (AD 1095). The accepted dates in the history of
Burma of Alaungsithi’s reign are placed at AD 1112-1167.
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These ‘Phaungtaw-it Images’ resided in the capital, Yawnghwe, from during the reign of Si
Seng Hpa for a period of 256 years until CS 977 (AD 1615). If this is true we could place the
discovery of the Images in the year CS 721 (AD 1359), the same year that Yawnghwe was
founded. At this time, in the years around 1615, the ruler of Yawnghwe was a female sawbwa
by the name of Nang Nung Pe (‘lady who wears brocade’). Being a lady and fearing that
dangers might befall the Images, the princess-sawbwa had them moved to a town called Indein
in the southwest of the Lake. There the Images resided 156 years until CS 1133 (AD 1771)
when the monastery which housed them was burnt down by a fire and they were moved to Ban
Pong (? ‘Hot Spring Village’). In CS 1243 (AD 1881) the Phaungtaw-ii Images were moved to
their present residence, the monastery at Namhii (Namri), right inside the lake area. Wherever
the Phaungtaw-i Images resided monastery subjects would be appointed to serve them.

These monastery or pagoda subjects have been called monastery or pagoda ‘slaves’ in
English. I think this is a misnomer. The position of these pagoda or monastery people was a
privileged one, for, apart from duties towards the pagoda or monastery to which they had been
assigned, they were exempted from corvée and military conscription imposed by the state on the
ordinary population. The term ‘subject’ is more appropriate, I think. The villagers of Namhii
of today still regard themselves as monastery subjects, physically and morally duty-bound to
serve the Phaungtaw-ii Images and the monastery.

The Phaungtaw-ii chronicle states that from the time of Prince Si Seng Hpa, through 30
successive reigns of the sawbwa of Yawnghwe until the present time, it has been the custom to
take the Images from their place of residence in boat processions through various towns and
villages, including the capital, for the rulers and the ruled to pay homage and reverence with
offerings of flowers, candles and alms-food. This event in modern times takes place just before
the Pavdrana (end of the Buddhist ‘Rains Retreat’). In the old days the processions passed
through six localities, apparently in so many days, then 12, and then 20 places or so within 17
or 18 days, as is the practice now. At some places the Images stop for one night, at some places
only for a few hours, usually in the morning so that the devotees may offer alms-food. The
stop at Yawnghwe used to be two nights but now I believe this has been extended to three
nights. The sequence of stopping stages may or may not be the same from year to year, but
one thing is certain: the Images inevitably arrive in the capital mid-morning of the seventh
waxing day of the Burmese month of Thadingyut, i.e. eight days before the Pavarana.

Thereis a ‘catch’ in the calculation of lunar days in Burma, on the one hand, and in Thailand
and Kengtung on the other. The counting in Burma is almost always one day ahead of that
in Thailand. Take the present seventh waxing of Thadingyut; for Burma and the rest of the
Shan States it falls on Thursday the 27th September 1979, while in Thailand and one remaining
Shan State of Burma, Kengtung, the same day is counted as the sixth waxing, so that the
seventh waxing of this Pavirand month in Thailand and Kengtung falls on Friday the 28th
September 1979. Actually the Thai calculation is nearer to the true phase of the moon, in that
the roundness of the moon on a Thai full-moon day is more perfect than that of the moon on a
Burmese full-moon day which is one day ahead of the Thai. Once in a while the two systems
coincide. When do they do that, and why should this be so, only a specialist in astronomy can
tell us. I often wonder how the two calculations will affect the result of astrology.
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To return to the movements of the Phaungtaw-ti Images, the itinerary begins from
Namhii monastery, where the Images leave for the first stage of their journey. This year the
move began on the first waxing of Thadingyut, i.e. about six days ago. From this first stage
the procession will go from place to place until the seventh waxing when the Images come to
Yawnghwe, arriving there mid-morning. The procession on the water on this day is the most
spectacular when the Karavek Phaung (a ‘kiaravek’ is a mythical bird, and ‘phaung’ means
‘barge’) is towed by hundreds of leg-rowers in long boats or dugouts strung together stern to
prow. There is much shouting by the leg-rowers in the various boats, as if inspired by religious
fervour, and they row with vigour and will of intense saddhd to the beat of drums, gongs and
musical instruments. Sometimes a small barge follows the Karavek Barge like a floating stage,
on which the village belles dance to the music of an orchestra. Everyone taking part in this
grand procession on the water regards him- or herself as performing a meritorious act (kusa-
lakamma) capable of bettering his or her kamma in this and future lives.

Seeing the Kéaravek Phaung will give yau someidea of the royal barges used by kings of
Burma in the old days. Those royal barges of course would be larger and, perhaps, with two
birds instead of one and with royal chambers of various sizes, and instead of bamboo frames
decorated with paper and tinsel for the superstructure, solid teak would be used, beautifully
carved and adorned with gold-leaf. The bird on the Karavek Phaung is supposed to a
reproduction of that mythical kdravek. '

The sight of the religious fervour, not only of the people taking part in the aquatic pro-
cession but also of people in hundreds of boats who go to pay reverence either while the barge
is on the move or after the Images have been taken from the Karavek Phaungtaw to a
specially constructed pavilion in Yawnghwe town itself, or other localities, will help you to
realize how deeply ingrained the Sasana is in our people, and why Burma, in the same manner
as Thailand, is such a stronghold of our Buddha Sisana.

Let me conclude with a few words about the people of Inle Lake and the leg-rowers.
Linguistically there are two main groups: Inthd and Shan. I hesitate to use the word ‘ethnic’
because it is too technical and the people too mixed up to make a clearcut division. The Shans
speak a dialect of Shan with an accent somewhat resembling that of Thai-Yuan or Northern
Thai. Usually the Lake Shans speak the Intha dialect of Burmese as well.

The Inthas speak a Burmese dialect that is difficult for ordinary Burmans to understand
at the beginning; nevertheless the dialect is Burmese. According to the Yawnghwe chronicle,
two brothers named Nga Taung and Nga Naung from Tavoy (Dvdy) came and took service
under Sawbwa Si Seng Hpa. With the permission and assistance from the Sawbwa the two
went back to Tavoy and brought 36 households back to Yawnghwe. These people originally
settled at Nan The, near Yawnghwe, and gradually multiplied and spread southwards until they
peopled the entire Lake district. Their descendants are the Inthas, so numerous that by the
last count during the British administration they comprised 40 per cent of the population of the
state. ‘Inthd’ means ‘son of the lake’.

As for the leg-rowing, no one has been able to tell me satisfactorily how it came about, but
one can make a good guess. Storms are infrequent on the Lake outside the monsoon season,
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and the local people can work for long hours on their large, flat-bottomed boats. The work
they do involves a great deal of standing; spearing and trawling of fish, and moving of earth,
a sort of compost for their floating gardens, cannot be done comfortably or efficiently in a
seated position. So I presume that leg-rowing has evolved from these three factors: placid
water, flat-bottomed boat on which the boatman can stand without upsetting it, and the
nature of the work done by the ‘sons of the Lake’ on the water. Once you have learned how
to balance yourself properly on the boat it is not difficult to row with one of your legs hooked
to the oar, which is held in place by one of your hands,
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ment Printing, Rangoon, 1901). Outlines of the chronicles of all the Shan States of
Burma are in this Gazetteer. References in the talk can be found here under the
names of individual States.

Tamnan Vat Padaeng (“Vat Padaeng Chronicle”, in Khiin lang.), property of Vat
Piadaeng, Kengtung; the latest event entered is dated CS 1211 (AD 1849).

Tamnan Milasasand Chabap Vat Padaeng, translit. into Thai by Sommai Premchit
(Chiang Mai University, 1976).

Elias, N., Introductory Sketch of the History of the Shans in Upper Burma and Western
Yunnan (Foreign Department Press, Calcutta, 1876). “The story of Mung-Mau” forms
the main chronicle of this booklet of 63 pages.

Kengtung State Chronicle (in Khiin lang.), copied in CS 1292 (AD 1930), in my posses-
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Phya Prajakickaracakr, Bongsdvadarn Yonaka (in Thai; Sobhonbibardhdhandkara
Press, Bangkok, B.E. 2476).

Phaungtaw-it Paya Thamaing (in Burmese), compiled by Sayadaw U Thawbhita of Heya
Ywiama Monastery, Inle (Thintbhava Press, Rangoon, ? 1955). This is the chronicle of
the Phaungtaw-ii Images.

Luce, G.H., Old Burma — Early Pagan, vol. 1, text (New York, 1969).

Solheim, W.G., II, in National Geographic, 193.3 (March 1971).



TWO OBSERVATIONS CONCERNING THE STONE INSCRIPTION
OF WAT PHRA YUN, LAMPHUN (C.S. 732)

by

HaNs PENTH

In his discussion of the royal names mentioned at the beginning of the inscription, M.C.
Chand states! that according to the photograph of the inscription in Prachum siljariik,2 the
reading of the third name “is 100-per cent Kam Bhu (). He writes that after a look at
the stone in Wat Phra Yiin, he and an epigraphist, whosei dentity he does not disclose, arrived
at the conclusion “that the reading is 80 to 90-per cent Kam Bhu™.3

However, after examination of the stone and comparison of the various letters of the
inscription among themselves, I am certain that the inscription spells the name mvl gam
fit (“kham fiz” in modern pronounciation), as read by Griswold and na Nagara.4 Kham Fa
is still a personal name in northern Thailand.

I

Face II of the slab has at the top a few letters which are nearly obliterated and which so far
seem to have gone unnoticed. The letters are preceded and followed by two vertical strokes.
The inscription probably reads || %13 || i.e. &nfnSve: siddhikdriya (S., P. “fulfilment” +
“to be done’). That expression is commonly used to introduce a resolve, its signification
here being “may it be successfully accomplished”, “may it come true”. In the case of the
Wat Phra Yiin inscription, the details of the resolve are not revealed, nor are the circumstances
that led to the resolve. Probably, “‘siddhikariya” is the beginning and the abbreviation of a
chain of ideas, such as: “May it come true. Through the power of merit (pusifia) created by
promoting the dhamma as is specified in this inscription, I wish to become an arahant under the
future Buddha Metteyya.”

A study of the entire complex of introductory and accompanying formulas, §ri svasti,
siri-subham atthu, etc., would be welcome.
1. M.C. Chand Chirayu Rajani, “Remarks on ‘The Lion Prince’ »*, JSS (65.1), 1977, p. 291. _
2. dninwisnsguuad, dszgudaindn maf m (31 nesdIIE, AnmIndawssiu), wizuns
WA, mdock NUT ambv—aae. .
3. The usual romanization for mw is either ‘kham phw’ (pronunciation) or “g?zm bw” (spelling).

4. Alexander B. Griswold & Prasert na Nagara, “The inscription of Wat Phra Yin”, JSS (62. 1), 1974,
p. 127.-M.C. Chand (op. cit., p. 289) wrongly quotes the authors as reading va gam Sfu; that reading is
found in Prachum silajariik, 111, p. 136 (see footnote 2).
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A BRIEF DESCRIPTION OF HOLDINGS OF THE
MANUSCRIPT DIVISION, PAYAP COLLEGE

by

HERBERT R. SWANSON*

Among those areas of Thai history still awaiting full scholarly attention is the area of
Protestant missionary and church history. Although this field of study is rich in resources of
great potential value both to the general historian and to the student of religious history, very
little serious work has been done to date. One may suppose several reasons for this state of
neglect, but one of the prime reasons has been that until recently church history records,
although numerous, have not been easily accessible to Thai researchers. The great bulk of
these records have either been kept in overseas repositories or stored away unknown and
unused.

In May 1978, Payap College, Chiang Mai, working in co-operation with the Church of
Christ in Thailand, opened the Manuscript Division. The purpose of the Division is to become
a center for historical study through the use of missionary and church records. The Division
sought to increase the availability of such records thus making them more useful both to
Thailand historical and religious studies. The Manuscript Division experienced a great deal of
success in its first two years so that by May 1980, the Division held some 180 linear feet (roughly
215,000 pages) of original church history records. In addition it had acquired nearly 1,000
reference books and pamphlets and over 10,000 photographs (negatives or prints).

It is the purpose of these notes to describe briefly the more important holdings of the
Manuscript Division, Payap College, and to suggest some of the research possibilities in those
records. The Manuscript Division is still very much in the developmental stages of its work,
and it will not be able to provide full reader service before mid-1981. However, interested
researchers are encouraged to contact the Division to discuss special arrangements.

Microfilm records

One of the obstacles to the study of missionary and church history in Thailand is that most
of the truly significant collections of records are to be found only in American repositories.
Generally these records are only a portion of larger missionary organization records groups,
and the repositories have not been able to inform researchers in the particular field of Thai
history of the existence of the records. In any event, such records remain fundamentally
inaccessible to researchers in Thailand. Therefore, the Manuscript Division has established a

* The author is Head of the Manuscript Division, Payap College, and Archivist of the Church of
Christ in Thailand.
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program of acquiring microfilm copies of relevant records where such are available. By June
1980, the Division held the following microfilm records.

American Board of Commissioners for Foreign Missions (1831-1849). These records
include eight reels the originals of which are located at the Houghton Library, Harvard
University. The ABCFM was the first established missionary organization in Siam, and
included in these records are correspondence and reports from Bradley, Caswell and the other
members of the mission. These records represent the home office files of the ABCFM. There
are some financial records and printed matter. These records are an invaluable source of data
not only for missionary history but also for Thai political, economic, social and religious
history.

American Baptist Foreign Missionary Society (1833-1900). These records include four
reels of microfilm containing primarily correspondence and reports by Dean, Smith, Jones
and the other Baptist missionaries. These records are spread out over a greater time span than
are those of the ABCFM, and they contain important records of the work of the Baptists
especially among the Chinese in Bangkok. Since Baptist work began almost at the same time
as that of the ABCFM, these records form an important complement to the latter. The
originals are housed at the American Baptist Historical Society library in Rochester, New York,
USA.

The Bradley Papers (1800-1873). This collection of four reels includes two reels of the
personal papers of Dan Beach Bradley, including correspondence (calendar of correspondence
is available) and two smaller reels that contain portions of Bradley’s journal and Emelie Royce
Bradley’s diary. The original manuscripts are at the College Archives, Oberlin College, Ober-
lin, Ohio, USA. As these papers span the entire life of Bradley and his work in Thailand they
provide a wealth of material about Bradley and his family, about mission work and about
political and social conditions in Thailand.

The above three records groups comprise the records of virtually the first generation of
missionaries in Thailand and include materials for some of the most influential and most
famous of the missionaries. In addition to these three sets of microfilms, the Manuscript
Division has ordered four reels of microfilm containing records of the Siam Mission of the
American Missionary Association (1850-1893). The bulk of these records consists of letter
reports sent by Bradley and his co-workers in that mission. The originals are housed at the
Amistad Research Center of Dillard University, New Orleans, Louisiana, USA.

The Board of Foreign Missions, Presbyterian Church in the United States of America
(1840-1910). This records group consists of 12 reels covering the work of the largest and most
sustained missionary organization to have worked in Thailand prior to World War II. A wide
range of types of records are included: correspondence, official minutes, various types of
reports, financial reports and printed matter. Unlike the above mentioned records groups,
the work of the Presbyterians was not confined to Bangkok, hence these reels contain records
from various parts of Thailand. Nearly all of the missionaries serving in these years are
represented, including House, McGilvary, McFarland, Matton, McDonald, J. Eakin and
Wilson. Significant subjects include the development of schools and hospitals in several parts
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of Thailand, the opening of the mission in Chiang Mai, the basic beliefs and hopes of the
missionaries, the slow growth of Thai Protestantism as well as a great deal of material on
social and religious topics. All correspondence on these reels is indexed, making it one of the
most convenient to use records groups on microfilm that is found at the Manuscript Division.

Original records

For records of nineteenth century mission and church work, the Manuscript Division
must rely primarily, but not entirely, upon microfilmed records. The vast majority of records
on deposit at the Division come from the twentieth century of which a significant amount are
post-World War II. For a variety of reasons pre-War records are scarce in Thailand. These
reasons include: loss of records during World War II; periodic shipment of missionary records
back to the United States; improper care and storage of existing records; and the relatively
small number of Protestants and their organizations prior to the War.

The archival holdings of the Manuscript Division fall into two categories: Archives of the
Church of Christ in Thailand, and Payap College Archives. Each of these archival groups is
under restriction. CCT Archives records are under restricted access for a period of 35 years
from the date of their origin. A document written in 1950 may not be used until 1985. This
restriction does not apply to printed matter, nor to records that were reproduced for general
distribution. The Payap archival material has a similar restriction for 25 years after the
document originated.

(a) Archives of the Church of Christ in Thailand (CCT)

The CCT Archives contains a wide variety of records originating from several different
types of institutions. Records held in the CCT Archives fall into two general groupings:
records of missionary organizations affiliated with the CCT; and records of institutions,
organizations, committees, projects and administrative units of the CCT itself.

The Records of the American Presbyterian Mission (1845-1979). This records group totals
some 50 linear feet (101 document boxes). It is divided into three series: (i) rare documents
file and pre-World War I records of the Siam and the Laos Missions (2 boxes); (ii) pre-World
War II records (15 boxes); and post-War records (84 boxes). Virtually every type of record is
represented in this group including correspondence, minutes, reports, circulars, letters,
financial records, building and property records, printed matter, and the like.

The mission’s rare document file includes two holograph letters of H.M. Rama IV, early
records from Bradley, the original minutes for the First Presbyterian Church of Chiang Mai
(1868-1886), copies of U.S. diplomatic correspondence (1911), and other items. The inter-war
records consist entirely of the files of the various Executive Secretaries of the Siam Mission,
most notably Paul Eakin. The post-War records are drawn primarliy from the mission execu-
tive of the post-War era, Dr. Horace Ryburn.

In a sense, these records form a continuation of the Presbyterian microfilm reels mentioned
above. However, the point of origin differs in that those records are from the files of the
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Board offices in New York City, while this records group consists of the on-the-field records of
the missionaries themselves. These American Presbyterian Mission records display virtually
every facet of Presbyterian work after 1930, and are a rich source of correspondence and
reports. They include a great deal of material on the birth and the growth of the Church of
Christ in Thailand, on the development of Protestant schools and hospitals, and on the work of
the individual missionaries. Field and home office relationships are well documented as are the
roles of key figures in the mission. The post-World War restoration of missionary activities is
prominently displayed, as are the differing strategies of the mission after the War. Included in
the records group are 442 photographs dating well back into the nineteenth century. Many of
the photographs are portraits of the various missionaries.

The Records of the United Christian Missionary Society (1934-1979) . This records group
totals 4 linear feet (10 boxes) of records consisting of three basic series: (i) correspondence
related to the visits of people from overseas (1 box); (ii) UCMS work at the Sangkhlaburi
Mission Station; and (iii) UCMS work in Nakhon Pathom. These last two series are roughly
the same size. Although this is a small records group, it contains a sizeable amount of cor-
respondence and reports, and provides important documentation regarding two aspects of
missionary work in Thailand.

The Records of the Thailand Baptist Missionary Fellowship (ca. 1953-ca. 1975). As of June
1980, these records had not yet been fully processed for scholarly use. They form a special
case in the CCT Archives in that they are under only a 15-year instead of 35-year restriction.
They comprise 10 linear feet (30 boxes and 1 other volume). These records have a significant
proportion of correspondence and reports, and came to the Division in unusually complete
and well-kept form. Among significant contents are records of Baptist work among the hill
tribes particularly in northern Thailand and at Sangkhlaburi. This records group also contains
good files for inter-mission co-operative activities such as the Union Language School in
Bangkok.

These records originated in the office of the field secretary and the field treasurer of the
Fellowship. They are primarily the records of the American Baptist Mission prior to its
expansion to include Swedish, Australian and other Baptist national groupings which expansion
took place in the early 1970s.

The second major division of the CCT Archives includes those records originating from
official CCT institutions and activities. Since the Church of Christ in Thailand was founded
only in 1934, these CCT records contain very few items from before World War II. The great
bulk of the records date from 1960 to the mid-1970s. In nearly all cases, it is expected that
records groups currently held by the Manuscript Division will receive regular additions thus
increasing their completeness and usefullness to historical researchers. In June 1980, the CCT
began working on a comprehensive archival policy towards that end.

Records of the Church of Christ in Thailand (1934-1979). This records group totals 23
linear feet (54 boxes) being divided into four series: (i) Office of the General Secretary (33
boxes); (ii) Division of Social Welfare (6 boxes); Office of the Treasurer (3 boxes); and Office of
Property (12 boxes). Although the majority of these records are in Thai, both the General
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Secretary’s and Property Office’s files contain large amounts of English language material.
In the case of the General Secretary, these materials are primarily correspondence and other
records relating to the ecumenical relations of the CCT. In all, printed matter and reproduced
minutes and reports form a significant proportion of the total records. Most of the materials
date from 1959 to 1976.

Significant themes include the work of Christian schools and hospitals, the structural
development of the CCT, CCT attempts at social witness, and the continuing influence of
missionaries in the work of the denomination. These records are less apt to reflect social and
political conditions in Thailand than are the earlier missionary records. Also included are a
large number of negatives (over 3,000) showing various aspects of church activities.

By June 1980, the Manuscript Division had fully processed and prepared for research use
six other CCT Archives records groups. they are as follows:

Records of the First District (1933-1979). The First District is headquartered in Chiang
Mai. These records include 7.5 linear feet (16 boxes) of materials. -

Record of the Fourth District (1933, 1947-1979). The Fourth District centers on Phrae,
and these records include 1 linear foot (3 boxes) of materials,

Records of the Women’s Division (1949-1980). These records include [.5 linear feet
(4 boxes) of materials.

Records of the Lamp of Thailand ( 1971-1978).. These records include one linear foot
(3 boxes) of materials.

Records of the Christian Association for Students in the North (1961-1978). These records
include 1 linear foot (3 boxes) of materials.

Records of the Church Development and Renewal Project-Chiang Mai Office (1975-1978).
These records include 7.5 linear feet (16 boxes) of materials.

In all six of these records groups, printed matter and records reproduced for distribution
tend to predominate. However, each group contains some important correspondence, most
notably the First District. Each records group is very useful towards grasping some aspect of
the over-all work of the CCT. In addition to these fully processed and prepared records
groups, the Manuscript Divison holds a number of non-processed records groups including:
CCT Music Committee; Division of Education; District Three; District Thirteen; Wattana
Church (Bangkok); Petburi Church; CCT Youth Department; and the Udorn Center. The
records of the Petburi Church deserve special note as they form one of the oldest and most
complete continuous local church history files in Thailand. The records of that congregation
includes the original minutes of the church dating back to its founding in 1863.

b) The Payap College Archives

The Manuscript Division is the Official archives for Payap College. Since Payap College
was founded only in 1974, the primary task of the Division in relation to College records is to
prepare for the timely transfer of records as they become non-current. Nevertheless, the
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Manuscript Division has already accessioned two very important records groups belonging
to the College archives.

The Ashmum Photograph Collcetion (1974-1980). The photographs in this collection were
taken by the official College photographer and by other College officials. They number some
5,000 to 6,000 photos and negatives covering nearly the entire span of College activities since
before classes opened in 1974. This collection provides excellent photographic evidence and
information for Payap College, giving an outstanding visual record of the earliest years of
Payap.

Records of the Thailand Theological Seminary (ca. 1955-ca. 1975). In 1979 the Thailand
Theological Seminary was merged into Payap College and became the McGilvary Faculty of
Theology. Most of the files from the Office of the President of the seminary were transfered to
the Manuscript Division. The unprocessed records group included some 10 linear feet (22
boxes) of records including significant amounts of correspondence, reports and minutes. This
records group provides excellent insights into the issues and strategies of Protestant theological
education. As many present and future leaders in the Church of Christ in Thailand are
graduates of the seminary, these records form one set of evidence regarding the training and
the ideas of church leaders.

In addition to the CCT Archives and the Payap Archives, the Manuscript Division is the
repository for a number of collections of personal papers and collections of photographs.
While most of these collections are fragmentary at best, they do provide further insights into
the work of the church in Thailand. Most notable of the photograph collections are the McFar-
land Family Photographs (78 photos), the Thailand Theological Seminary Church History
Project Photographs (80 photos), and a collection given by Dr. K. E. Wells (96 photos). In all
three cases, there are fine old photographs dating back into the nineteenth century and giving
interesting visual insights into missionary and church work in Thailand.

Oral history interviews

Even though the Manuscript Division has attempted to augment its manuscript holdings
with microfilmed records from overseas, researchers in Thai church and missions history still
face the obstacle of lacking adequate records for various periods and places. Another reason
for this lack of records is that in earlier times the importance of keeping files and records was
generally little understood. As a result, records sometimes do not exist precisely because they
were never kept in the first place. Especially in the period prior to World WarII the missionaries
tended to be dominant in the keeping of records. The voices of Thai leadership and the average
church members tended to be muted and fragmented. Thai records of the Thai Christian
experience and history were relatively few and far between.

With the assistance of seed funding and staff assistance from the Dhamma Logos Project,
the Manuscript Division began a church oral history project in 1979, the purpose of which was
to try to use human memory to fill in some of the gaps in the written records. Although oral
history interviews have a limited factual value and need to be used carefully, the Division has
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found that these interviews provide an insightful, occasionally colorful picture not only of
church history but also of Thai social history.

As of June 1980, the Division had conducted exactly 100 oral history interviews, 86 of
which were in Thai and 14 of which were in English. The majority of those interviewed were
individuals who had taken a leading role in church activities although in a few cases the indivi-
duals were elderly individuals who had been witness to important events. The English language
interviews were with missionaries most of whom have retired from the Thailand field. The
Manuscript Division is transcribing as many of the interviews as possible, but for the moment
nearly all of them are available only on tape. Finding aids are available for each set of
interviews. The length of interviews varies considerably but an ‘average’ interview would
amount to between two and four hours of taping time.

Reference materials

Other than records groups, photographic collections and oral history recordings, the Manu-
script Division also holds approximately 1,000 reference items divided into three categories:
(i) reference books; (ii) reference pamphlets and booklets (defined as any published item too
small or too flimsy to be placed unprotected on the shelves; and, (iii) individual manuscripts
including some xerox copies of original manuscripts. While some of the books and pamphlets
held by the Division will be found in other libraries, many of the Division’s reference volumes
are in that sense unique. The Division attempts to collect as wide a range of Christian literature
as possible whatever its source or literary merit. Thus, the Division’s reference collection
includes many small items and scripture portions that have otherwise been largely ignored.
The aim of the Division is to build up as representative a collection of Thailand Christian
reference materials as possible both for the purposes of historical research and for future
theological and cultural studies.

The Division holds a number of rare books on Thailand church history including Gutzlaff’s
Voyages (1833), Cort’s Siam, Heart of Farther India (1886), MacDonald’s Siam (1871), and
Bakus (ed.), Siam and Laos (1884). The Division also has copies of more recent but often
difficult to locate books such as McGilvary, 4 Half-Century Among the Siamese and the Laos
(1912), Freeman, An Oriental Land of the Free (1910), and Dodd, The Tai Race (1923).

Of particular significance are the several copies and editions of Northern Thai Bibles,
Scripture portions, hymnals, and books acquired by the Division primarily from the church
history project formerly conducted by the Thailand Theological Seminary. All of these items
were printed at the old Mission Press in Chiang Mai and go back to the nineteenth century.
Northern Thai language holdings of the Division also include various issues of Sirikitisap,
held to be the first news publication in the north, which was published by the Presbyterian
mission. These various issues date from 1913 to 1920.

Also of note is the Division’s complete set of the Laos News published as the quarterly
news magazine of the Laos Mission, the northern mission of the Presbyterians, and issued
from 1904 to 1919. This is an invaluable source for missionary and church work, and for
historical developments in northern Thailand.
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The Manuscript Division has also embarked on a program of attempting to acquire repre-
sentative amounts of hill-tribal Christian literature including Bibles, Scripture portions, hymnals
and educational materials. Prior to June 1980, the Division had acquired some 90 volumes of
Karen and Lahu language Christian literature.

Future acquisitions

The acquisition program of the Manuscript Division has three main goals: (a) intensively
to acquire records appropriate to the CCT Archives and the Payap College Archives; (b) to
acquire significant and representative records from other Thai Protestant and mission groups;
and (c) to bring back to Thailand in original or, if necessary, photocopied form as many church
and missionary historical records as possible.

At mid-year 1980, the Division was in contact with over 20 institutions or individuals
regarding possible future acquisitions for its holdings. While future donations are always
problematic and subject to uncertainties, it seemed highly likely that at least half or more of
those contacts would result in additions to the Division’s resources. These contacts include
institutions and units of the Church of Christ in Thailand at every level, from local churches
to the national offices. They also include the personal papers of four missionary families all
dating from the mid-nineteenth to the early twentieth century. These papers are in each case
now in the United States and basically unavailable for convenient scholarly use.

The wide range of possibilities for future acquisitions of high-quality archival records
suggests that in years to come the Manuscript Division of Payap College will play an increasingly
important role as a source of vaiuable historical records. Having begun as a strictly part-time,
severely limited, experimental program of Payap College, the Division has already developed
into a nearly fully staffed, responsible archival institution. It remains the only non-governmental
archives in Thailand, and has the distinction of being the first archival institution outside of
Bangkok. It is also the only church archives in the southeast Asian region. The ultimate goal
of the Manuscript Division is to provide fully professional services acceptable to international
standards for its readers and researchers.

Those seeking further information should contact Mr. Herbert R. Swanson, -Head of the
Manuscript Division, Payap College, P.O. Box 161, Chiang Mai.



OF TEAK AND ELEPHANTS:
A TEAK - WALLAH REMINISCES

by
R. W. Wood*

First of all the teak tree. You don’t have to go into the forest to see the tree, which grows
all round Chiang Mai, in gardens and on roads, and particularly all over the University
campus. It is the tree with the yellowish bark, large light green leaves, and just now the white
bunches of flower which have a lacy appearance. It takes 80 to 100 years to grow, and at
maturity has a girth of about 7 feet, and a height of 60to 80 feet. It is not the king of the forest
in appearance, being branchy and having flutes and buttresses, but is the most valuable of the
woods of southeastern Asia. Sometimes it is attacked by creepers, which of course imprison
jungle spirits within the teak tree; when passing such trees, a small stick is placed beneath the
lean, to support it, because if the tree falls the spirits escape and make trouble.

Reforestation is natural and although plantation schemes have been attempied, little has
been achieved, probably due to time lag. You will plant for your son or even your grandson,
but thereafter the little so-and-sos have to look after themselves.

The teak seed ripens over the turn of the year and falls in February and March, at which time
the forest is hot and dry and the leaves have fallen. These burn gently all over the forest floor,
without damage to growing trees, and the early rains in May dibble the seed into the ground,
with the ash, so the new plants soon spring up.

Teak is classed as a medium hardwood and is very hard indeed to fall against, if you slip
up upon the logs in the forest. It contains silica, which renders it insect-proof, but hard to saw;
it is however not difficult to work into furniture and other objects. Its main use has always
been shipbuilding; Chinese junks have been made of teak for centuries, and in Europe the
ships, and latterly the decks, were made of teak, from the early nineteenth century, in place
of exhausted stocks of European oak. ‘Hearts of teak are our ships.’ -In earlier times, pirates
in Far Eastern waters built or repaired their ships of teak in ports such as Moulmein in Burma.

A word about teak furniture: the teak tree is always artificially killed by ‘ring barking’ in the
forest and left to dry out for two years before felling and extraction, primarily because the live
tree will not float. If furniture is made from live, or as we say, green teak, it will eventually
split. I was once very busy at a teak desk which suddenly exploded with a loud report. My
assistant ran in hopefully as the manager had appeared depressed that Monday morning, but
there was no promotion that day.

* 217/1 Lampoon Road; P.O. Box 204, Chiang Mai. From a manuscript dated March 1966.
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Teak grows in Burma, north and central Thailand and Laos, in that order of quantity and
perhaps quality—there is some overspill info neighbouring countries, but it is insignificant.
The forests have always belonged to the governments concerned, except in Laos, where they
are ‘Royal’ and remain the property of HM the King. (‘The King of Laos my shepherd is,
whose timber faileth never. I nothing lack if I have his, but he keeps it all, forever.”) Leases
and licences are issued by the governmental forest department concerned, and except in minor
areas where it is required to clear the whole forest quickly for development or settlement
purposes, are worked on what we call a ‘sustained yield basis’. The forests are divided into
reserves, by stream drainages, and each reserve is worked for 30 years, formerly mainly by
European firms, now everywhere under nationalization. I am professionally extinct. Two
years before a reserve is due to be worked, the government officer will ring bark and number,
with a hammer, the mature teak trees to be extracted in the first year of the lease and will
continue annually for 30 years, when the lease closes. Extraction progresses annually in his
wake from headwaters to mouth of stream, and in theory may return to starting point at
conclusion of the 30-year cycle, sufficient new teak supplies having matured in the interval to
replace those extracted. The teak extracted is measured annually by the lessee and government
officer, and the government’s royalty tax is assessed.

Regarding the history of the teak business in Thailand, the British had moved into upper
Burma by 1890, and had greatly expanded their teak business there; they hoped to develop in
north Thailand similarly. The first notorious ‘teak-wallah’ to arrive in Chiang Mai was Louis
T. Leonowens, the son of Anna, who was sent up by the Borneo Company from Bangkok in
1888. He found the forests belonged to the chief of Chiang Mai (there was then no government
forest department in the country), who was then virtually the local ruler. Leonowens cultivated
the chief and used to gamble with him almost nightly; it is said that Leonowens always lost,
but after all he would have looked rather silly if he had won. His assistant, Mr. Macfie who
eventually died here in 1945, was also called in, as part of his training, but having no transporta-
tion was required to swim the river to the palace in his underpants, with dry clothes waiting
him on the other bank; he was also given the junior’s privilege of gambling with his own money.

Leonowens’ diplomacy obtained several leases, as did three other European firms, during
the 1890s, mainly in Chiang Mai and Lampang, which also had its palace. The Royal Thai
Government Forest Department was formed, originally raised and advised by Englishmen
from the Indian Forest Service, and the forests were organized on a sustained-yield basis.
Leonowens eventually broke away to form his own firm, it being found by his employers
that there was a slight flaw in some of his leases—they were in his own name and not the
Company’s. The foreign lessees continued in business uninterrupted except for the Second
+ World War, until 1955, when partial nationalization was decreed; total nationalization came
in 1960 and today the Forest Industries Organization, which is part of the Royal Forest
Department, is the sole lessee.

About forest work. There are, as you know, three seasons in this country —the hot
season (March to May), the rains (June to October), and the cold season (November to
February). In the hot season forest work ceases: elephants and riders rest and recuperate in
camps in good fodder areas, while the rest of us have a short holiday in Chiang Mai—some
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doing annual accounts, if we can; some doing almost anything, after months alone in the
forest, like reading a good book. Chiang Mai was always as big as Babylon, after the jungle.
There is also preparation for the next season’s work, and at the start of the rains, all hands go
to the forest again and the working year starts. Elephant working camps are built, six elephants
to a camp, in each area, and stocked with rice. The European assistant in charge builds
himself two or three bamboo huts in strategic places, and also has a tent; he must be as mobile
as possible, as it will take him a month to tour his area and visit all his work. He travels
with three pack elephants and has his servants and some provisions with him. He may be in
charge of as many as 20,000 logs to be produced in the season, and several hundred elephants.
Most of these will belong to contractors, who will deliver logs to a specified point for a fixed
rate, but he will have a small force of Company elephants to whom the difficult areas are
allotted. He is doctor, veterinarian, paymaster, administrator, and walking dogsbody; he is on
his own and will not speak his own language for weeks or months; his mail will come in and
out by runner from Chiang Mai once a week, which, thank God, is his only link with higher
authority; his portable radio will give him some contact with the international scene, if it
happens to work; he eats as well as he can, buying local chickens and eggs from villages, and
supplements his food, if he can, weekly from Chiang Mai, by aforesaid runner. He may shoot
wild pig, or deer, or jungle fowl, but is often too tired or busy for hunting; he drinks water as
he needs his own head on his shoulders, and strong legs; he is up before sunrise and filthy by
early morning; the teak trees may grow a mile apart and 3,000 feet up the hill, and he has to
visit each one; it is vital that he should supervise the cutting up of the felled trees into logs, so
that no marketable timber is left behind, and that logs are cut to a maximum length, wherein
lies the profit; he may get back to camp in time for an afternoon nap, but by 4 o’clock his office
and administration problems commence and he will be busy till 8. If heis not in bed by 9, he
should be. No wonder he enjoys a holiday; there are no Sundays in the forest.

His compensation is that he is independent and enjoys responsibility and self-reliance; his
hazards are latterly less great; wild beasts and snakes are only serious in theory; his health is
nowadays greatly safeguarded by new drugs, though always on his mind; malaria and dysentery
used to be his occupational diseases, and blackwater fever and typhoid have decimated him in
their time.

The elephants throughout the season work three days and rest two; at the end of each
working day, and on rest days, they rae loosed in the jungle, with forefeet hobbled to avoid
their straying far; they use their spare time feeding themselves, on bamboo, creeper, grasses and
bark. Elephants are rather delicate, and require constant care; heartstrain from overwork is
frequent, and they should not be worked in the heat of the day. On working days the rider
catches his elephant before dawn, washes it and scrubs it with a hard creeper brush, to clean
the skin before saddling; the dragging chains and breast band are then put on, and they go to
work. Sufficient trees have already been felled on rest days for the working period and sawn up
into logs; the elephant pushes and drags the logs away from the tree stump, down to a graded
path which the riders have cut out, and drags along the path, day by day, to a delivery point,
often some miles away. The drag path must be carefully cut, as continual uneven pulling on
the log may cause a chest or back gall on the elephant, which may be the size of football and
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full of matter. This must eventually be cut by the assistant, with a sharp knife, and he will
have to dodge what comes out. The wound is then disinfected daily with a stirrup pump, and
allowed to heal from the inside.

The felling of the trees is done by axe and saw. The native is a wonderful axeman, and
hates the saw, but to avoid waste of timber, the saw must mainly be used. Except in special
circumstances, a log must not weigh more than five tons, which is the most an elephant can
handle in easy country. A tree however will usually yield two to three logs, totalling perhaps
only three tons. -

Throughout the rains we are working in the mud around the tree stumps, and beginning to
~drag down towards the forest delivery point. This may be the bank of a floating stream, or a
point in open country from which we can put out a dry-weather trucking road to a main river,
where the logs can be put off the trucks and collected into rafts. With the coming of the cold
season, our life improves; it is often bitterly cold in the forest—we need three blankets at
night, and sit over a large campfire, which the elephants have built for us by carrying dry
timber to it in their mouths and trunks. We go about in cold sunshine by day and get paid
for it as well. We may even have wives touring with us, if we have some, although ancient
managers, always with our welfare and their profits in mind, have waved fat fingers at us and
said ‘in the forest, a bachelor is a man, a married man is half a man, and a married man with
children is no man at all’.

The cold season is spent dragging forward to our forest delivery point and there we measure
with the government officer for royalty tax, to conclude the year’s work in the forest, and the
elephants go to their rest area in March. Trucking now starts and goes on throughout the hot
season and early rains until the mud takes over again. It should be noted that if we are
delivering to a floating stream, or trucking to a main river, what is meant is that there is only
water enough to float logs seasonally, and only during the rains, i.e. when there is a spate.
Thereafter nothing will go farther than these places until the second year of operations.
Bangkok is the market and is perhaps 500 miles away, so that it will be three to five years
before the logs get there, from the tree stump.

Let me follow the logs from our first year’s work, from the forest delivery point. If the logs
are to be floated, they are rolled down the stream bank by the elephants in June and straightened
out in the streambed, to await the first spate. They float off on three or four feet of water, and
as the spate drops they jamb and stack up on each other, like an upset box of matches; the
elephants then go into the water to break up the stacks and a clever elephant will know, without
prompting, which log to move, with his trunk or head, to release the whole stack; this is his
game of spillikins, and the process has to be repeated throughout the rains and perhaps the
next year or two as well, until the logs reach a main river, where they are also collected into
rafts and towed down to Bangkok.

Concerning the elephant himself, his life cycle is similar to a human being, if on a more
massive scale. The female is usually overcome by the springtime and some lucky male is
attached; they wander off into some deep jungle, right out of sight and later on return smiling,
trunk in trunk. We then note in our elephant books that we can expect a happy event in about
22 months’ time; it is important to keep these records, as pregnancy is not alway esay to spot,
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and the female must be put off work six months before giving birth. The birth is usually also
away in the jungle and there is one calf, though twins occasionally occur. Another female,
or auntie, will attach herself, to mother and calf, as a protection, particularly against tiger who
like young elephant. The calf is weaned at three years and remains wild till then. At three, we
take the calf away from the mother and train it; it is put into a triangular enclosure called a
‘crush’ and tied fore and hind legs, and the trainer, with infinite patience, teaches it to accept a
man on its back, to allow hobbles on its forefeet and to respond to the rider’s words of command
and the guiding movements of his feet behind the elephant’s ears. Cruelty in training will
result in the elephant being savage. Some males later become man-killers; savage females are
rare, but very dangerous: the mother of the white elephant calf at Chiang Mai zoo has killed
three people.

From the age of three to 18, the young elephants have little to do, but may be used as pack
animals. At 18 they join a working camp and learn the technique of timber extraction; this
they pick up very quickly, no doubt from the examples around them. They reach full height of
seven to eight feet in their 20s, and are fully mature at 30. They work best between 30 and 40,
but by 50 are slowing down, after which they move to light work, or pack work, until they die
in harness between 60 and 70. The female of the Asiatic species does not have tusks: some
calves are born without tusks, some with only one tusk.

Elephants are sensitive and vary greatly in temperament ; some are savage, some completely
docile and some hopelessly nervous; and some lazy; it is strange that a dangerous elephant
is often easier than others to approach for doctoring, when a nervous one will dance, and even
tread upon your feet, accidentally. Savage elephants are also usually the strongest workers.
Signs of health in an elephant are fatness and alertness, with ears and tail constantly flapping:
also sweating at the toenails, which seems strange. A sick elephant is thin and listless and has
weeping eyes; this may be overwork, or parasites, or perhaps a wasting disease called surra.
Medicine can be readily given to an elephant, usually wrapped in balls of rice or fruit; some
elephants are suspicious and will open up the wrapper with the tip of the trunk, blow out the
pill and then swallow the sweet. Elephants are inoculated against anthrax each year, which
could otherwise wipe out the whole herd; this is done into the skin behind the shoulder, and
can be a frightening business, usually delegated to the most junior assistant, after demonstration.

Most male elephants each year develop a condition called musth. The symptom is an oily
dribble from glands on either side of the head, and the condition renders him temporarily
dangerously mad. It may last a few days or some weeks. It is thought to be sexual, but not
proved to be so. A musth tusker will kill a female elephant as readily as anything else that he
meets. The only cure is to tie him up until it passes. :

Lastly, the co-operation between man and animal is a vital feature of the work; often a rider
will stay with his elephant for years and they understand each other perfectly, the elephant
responding to words of command and sometimes working in silence While he intelligently
pursues his own method, problem by problem.

After working with teak and elephants, nothing can quite take its place. You can take a
man out of the jungle, but you can’t take the jungle out of a man.
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Khrua In Khong’s Westernized School of Thai Painting

by Wiyada Thongmitr; photographs by Phaitun Thinphong, Surachai Margmaitri
and No Na Pak Nam

Thai Painting Series No. 1; in Thai and English
Thai Cultural Data Centre 1979; 141 pp.; 400 baht (US $ 20.-)

The reviewer of this volume is Pairoj Samosorn, lecturer in the Faculty of Humanities and Social
Sciences, Khon Kaen University. He feels that this publication well serves the objectives of making the
paintings of Khrua In Khong better known, and of promoting conservation of the Thai artistic heritage.
However, certain technical aspects of the publication could be improved, thereby enhancing’ appreciation
of the artist’s work. (a) Some of the illustrations are unimportant, including those of other artists’
paintings and of temples where paintings are located; the space should have been utilized for more paint-
ings by Khrua In Khong. (b) The illustrations do not include all the best or most representative of
Khrua In Khong's paintings; some important ones may have been omitted, for instance, because they are
not easily photographed. (c) The illustrations in several cases should have been enlarged, spanning two
pages instead of being crowded onto a single page with wide margins; extraneous portions of some
illustrations should have been cut out. The result is that we do not have a close enough view of the fineness
of detail which is a hallmark of Khrua In Khong’s work.

Khrua In Khong created a new and ‘exotic’ genre of Buddhist art, which drew on the style of Western
painters whose lands he himself had never visited. The reviewer comments on Khrua In Khong’s
techniques, style and spiritual purposes, how they differed from those of earlier Thai artists, and the
significance of his ideas of space and naturalism for Thai religious painting. — Hon. Ed.
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The World of Buddhism : a Pictorial Presentation
by John Blofeld
Bangkok, the Siam Society, 1980; 62 + iv pp.; 100 baht

The World of Buddhism is an elegant and lucid introduction to the variety of Buddhism for
the interested layman. Whilst primarily intended as a graphic presentation, the introduction
and three chapters of text provide essential information and context as well as references for
further reading.

In chapter one the author, John Blofeld, discusses the basic tenets of the Buddhist doc-
trine, paying particular attention to thoss elements in Buddhism which the typical Western
mind finds most difficult to grasp. For example, Western people find difficulty in under-
standing a ‘religion” which is not concerned with a supreme deity and individual prayer and
redemption. '

Blofeld highlights one of Buddhism’s most interesting features, namely the acceptance of
doctrinal divergence and of differentials of competence in the doctrine as between Buddhists.
It is not expected that each and every person will attain the highest levels of spiritual enlighten-
ment. There is, in effect, a religious division of labour which assigns different and complementary
roles to Buddhist monks, to Buddhist lay persons, and expects a range of different competencies
within those broad categories. The author also discusses the doctrine of karmic causality and
its purported and actual social consequences and correlates.

In chapter itwo Blofeld discusses the historical development of Buddhism and the schisms
which have taken place, resulting in the establishment of Theravada and Mahayana schools of
Buddhism. Theravada Buddhism is the majority religion of Thailand, Sri Lanka, Laos,
Cambodia and Burma; whilst Mahayana Buddhism is to be found in Japan, China, Korea,
and Viet Nam, with smaller communities elsewhere in Asia.

Theravada or **Lesser Vehicle’” Buddhism has taken remarkably similar forms in all the coun-
tries of southeast Asia in which it has taken root. In several instances (notably Thailand, Laos
and Cambodia) where it has become the state religion, the religious hierarchy parallels the
state system which it buttresses and is supported by.

Mahayana Buddhism on the other hand has seldom become the state religion in any of the
countries where it has become prevalent and the Sangha (monkhood) has evolved special
characteristics of dress and eating habits in its various habitats.

As far as doctrinal differences are concerned, a major distinction between the two schools
relates to the concept of Bodhisattvas. Mahayana Buddhism holds that there are innumerable
Bodhisattvas in existence, i.e. ‘“‘beings who on achieving Enlightenment, have renounced
Nirvana out of compassion for the myriad sentient beings still lost in darkness™ and therefore
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still needing guidance. Theravadins, on the other hand, still believe that attainment of Enlighten-
ment involves total negation of the constituent parts of the personality and that the question
of one being assisting another to achieve Enlightenment does not arise. The two schools also
differ in some important ways as to the connotation given to the term “Buddha”.

Blofeld has a most interesting section in this chapter concerning Buddhist iconography,
which not surprisingly reflects the doctrinal differences discussed earlier. Buddhist iconogra-
phy also reflects the “compromise between the austerity of the Dharma (Law) with its
emphasis on discipline and meditation, and the popular desire for mystery and magic...”

Blofeld also discusses some recent trends in Buddhism including its emergence as a political
force, as in Viet Nam or Burma, and its new and increasing popularity in Western society.

In his final chapter on “Buddhism in everyday life”’, Blofeld discusses the various social
forms and practices observed by monks and laity in different countries, and the behavior
patterns prevalent between the two groups.

The photographs are grouped under three headings: (a) Buddhist iconography, (b) tem-
ples, and - (c) monks and laity. The latter is probably of particular interest to the non-expert
in that monks, nunsand lay persons are shown in some activities never captured by the passing
journalist and yet entirely characteristic to anyone familiar with those countries. [ would
single out for particular notice the group of Thai nuns sheltering from the sun under their
umbrella, or the Thai monks at the Temple of the Emerald Buddha neatly winding on their
robes prior to a ceremony. The Tibetan Lamas pausing with their long horns has similar
striking effect. ’

It is a pity, given their content, that the photographs are not better reproduced and
more spaciously laid out. However this remains a minor defect in a publication which is
both scholarly and informative.

Jane Bunnag

Bangkok



The Five Faces of Thailand : an Economic Geography

by Wolf Donner
Institute of Asian Affairs, Hamburg
St. Lucia, Australia; University of Queensland Press, 1978; 930 + xxii pp., illus.; $ A 26.50

The Five Faces of Thailand is the latest addition to that diffuse body of literature once
pejoratively referred to by a former editor of this journal as “text-book Thailand” (Larry
Sternstein, “Text-book Thailand”, JSS, vol. LIIT part I, January 1965, pp. 123-126). The
textbook character is evident in its manifestly pedagogical style and organization as well as its
presentation of a thorough compilation of established fact and conventional opinion devoid
of fresh analysis or interpretation. That this is the author’s intention is voiced in his introductory
hope to “serve both the foreigner, who comes to the kingkom with a specific task and wants to
learn briefly the environmental facts of the country, and the student and teacher, who will
understand the multiplicity of detailed problems which will have to be studied in depth” (p. xix).

The thematic conception of the book is impressive — no less than a full-scale survey of the
economic geography of each of Thailand’s five “faces”, or regions: the south, northeast,
north, centre, and Greater Bangkok. Actually, a sixth “‘face” is included, as the centre is
considered to consist of the centre per se and the southeast. The designation of regions is a
well-worn and controversial issue in Thai studies. Donner has compromised between geo-
graphic, economic and political criteria in defining Thailand’s- regions as groups of con-
tiguous changwar identified in terms of their common topographic features, except for Greater
Bangkok, which is distinguished from the centre on the basis of its unique industrial and
commercial structure. This pragmatic resolution of the issue results in a specification of
Thailand’s regions different from but no less unsatisfactory than those that have been adopted
by other studies and by the Thai government for administrative and planning purposes.

In organization the book is divided into separate parts discussing each of the abovementioned
six regions plus a lengthy introductory part on the country as a whole. Each of these seven
parts in turn consists of sections describing the geography (consisting of standardized subsec-
tions on topography, hydrology, climate, and soils and vegetation), people (consisting of
histories of major towns and descriptions of local ethnic groups), and economy (consisting of
subsections on each production sector, ranging from agriculture through tourism). In his effort
to provide comprehensive surveys of each region as well as the nation as a whole, Donner has
in effect prepared seven minitexts, a useful device for readers wishing an introduction to one
region or another, but making for considerable repetition.

A reconstruction of the circumstances under which the book came to be written, based on
clues scattered through the text, is illuminating. The author was stationed in Bangkok between
1969 and 1972, his assignment being part of a United Nations research project on soil fertility
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involving the preparation of background studies on the economic geography of the northeast
and southeast; revised versions of these studies form major elements of the present book. It
would appear that Donner brought the idea for this book with him to Thailand, continuing the
tradition established with his earlier economic geography of another country in which he had
seen service (Nepal: Raum, Mensch und Wirtschaft; Wiesbaden, Harrassowitz, 1972). He
budgeted his brief tenure in Thailand to good advantage with this objective in mind, preparing
research studies which would serve as raw material for future chapters, collecting supplementary
field notes during extensive travels throughout each region, culling materials from a cross-section
of the standard textbook literature on the country, and accumulating a file of newspaper
clippings and documents. The Five Faces of Thailand is firmly grounded on this laboriously
compiled store of information.

No effort will be expended here to elaborate on the book’s many shortcomings as a text —
its heavy reliance on outdated and secondary sources, its use of decade-old economic and
demographic data as “current” information, its frequent emphasis on trivia to the neglect of
points of relative importance, its superficial treatment of the economy, its failure to integrate
the geographic and economic dimensions as might be expected of a true economic geography,
and so forth. In concluding his book, Donner enters the following whimsical reflection (p. 893):
“looking back on this piece of work and on his experience in Thailand, the author tends more
toward geography than towards economics. This is easily understandable.” What is not
understandable to this reviewer is why, recognizing his limitations, Donner did not restrict
himself to producing a straighiforward regional geography; such a modified approach would
have reduced the book’s shortcomings to manageable proportions.

The Five Faces of Thailand will probably find its way onto many bookshelves solely because
of its impressive bulk. And there it will rest, an object lesson reflecting the economist’s
aphorism, “‘more ain’t necessarily better than less”. Donner might well have heeded Sternstein’s
advice (Sternstein, loc. cit., p. 126): “much basic work — painfully slow slogging research —
remains to be done in Thailand. Humbly, I enter a plea for a bit of silence whilst the job of
providing this basicinformation proceeds. Such forbearance must be rewarded by a sophisticated
generalization — a text in the true sense — at some future date.”

Edward Van Roy

United Nations ESCAP
Bangkok



Foreign Policy of Thailand
by Ganganath Jha
New Delhi, Radiant Publishers, 1979; 195 pp.; 200 baht (no price in India quoted)

In the preface to his study of Thai foreign policy, Ganganath Jha poses these questions:
*“‘Has Thai foreign policy paid adequate attention to its moral aspects? Have not the relations
of Thailand with its neighbouring countries been vitiated by mutual suspicion? Has the policy
of opposing Communism given Thailand the advantages it has sought? Has the United States
provided the necessary safeguards to Thailand to protect its national security ?””

Jha sets out to measure these imponderables. From the way his thesis is framed, it can
be deduced, correctly, that he is on the side of the liberal angels. Jha clearly does not approve
of Thailand’s on-again, off-again love affair with the United States; but his comments are
restrained, as befits an Indian scholar (he is a PhD of Jawaharlal Nehru University).

Large sections of this slim volume are devoted to Thailand’s involvement in the South-East
Asia Treaty Organization (SEATO). Quoting Neuchterlein, Jha reminds us that Thailand
is the “key country” in Southeast Asia. The Americans believed that if Thailand, with the help
of the United States and other friendly powers, was maintained as a strong base and prosperous
anti-Communist bulwark, the growing threat from the Chinese and North Vietnamese com-
munists might be checked and contained.

Jha traces the Thai-American connection in some detail, starting with MR Seni Pramoj’s
handling of Thailand’s declaration of war on the US after the Japanese occupation. As a result
of MR Seni’s diplomatic skill, the US not only ignored the declaration, but pledged its support
for Thailand’s resistance movement against the Japanese. After the war, the friendship between
the two countries was strengthened. The US supported Thailand’s application for membership
in the United Nations, and (though this point is not fully treated by Jha) prevailed on Britain
not to exact heavy war reparations from Thailand.

The author examines the course of Thai-American relations at some length. Among his
trouvailles is the “‘Secret Contingency Plan” negotiated between the two countries (apparently
in 1969, although Jha does not give the precise date), which, according to a statement attributed
by the author to Senator William Fulbright, provided for the commitment of a substantial
number of US troops to Thailand in certain circumstances. The plan was apparently a sup-
plement to the Thanat-Rusk communiqué of March 1962, by which the Manila Treaty—
the legal basis of SEATO—became in effect a bilateral pact.

Jha traces the history of SEATO from its beginnings in 1954 through its steady decline
in the 1960s and 1970s. But the final winding up of SEATO in 1977 and the subsequent
declarations that the US government regards the Manila Pact as still valid, are not mentioned
by Jha. An inexplicable defect of his book is that although published in 1979, it covers
developments only up to the early months of 1974.
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This unusual hiatus between compilation and publication means that the rapid shifts in
Thai (and ASEAN) foreign policy after the Communist victories in Indochina in 1975 are not
covered. However, the chapter on Thailand’s relations with the Indochina states, though
outdated by events, remains a useful survey of developments in earlier years. The origins of
the Khmer Serei (now a potent source of trouble on the Thai-Kampuchean frontier) are
traced from their beginnings in the mid-1960s. Jha devotes much attention to Thai support
for this and other anti-Communist forces in Kampuchea, Laos and South Viet Nam. He
scarcely conceals his disapproval of these activities, as the following passage shows: “It is,
of course, technically true that Thai irregulars were never registered as Thai troops, but it is a
fact that they went to Laos at the behest of the military Government of Thailand ... Indeed
the activities of the Thai irregulars are a major irritant in Thai-Laotian relations today.”

Despite its obvious bias, Jha’s survey packs a great deal of information from a wide range
of sources into small compass. And also despite the bias, he reaches a balanced conclusion.
He writes: *“. . . the greatest asset of Thai foreign policy has been its flexibility. If the decision
makers are convinced that a particular policy is unable to serve the interesis of Thailand, they
take suitable steps to modify their policy or to evolve a new policy: they do not persist with
any policy to the bitter end.”

Few would cavil at that assessment.

John Stirling

Bangkok



Religion and Legitimation of Power in Thailand, Laos and Burma

edited by Bardwell L. Smith
South and Southeast Asia Studies

Chambersburg, Pennsylvania,; Anima Books, 1978, 231 + xi pp. *

With its deceptively broad title, this book brings together a fine collection of primarily
descriptive articles dealing with the role of Theravada Buddhism, its Sangha and its cosmology
in legitimizing political, that is mostly royal, power during two periods of recorded Thai
history, namely fourteenth-century Sukhothai and fourteenth to sixteenth-century Lan Na
Thai, and the period from King Taksin up to the present. Laos is not considered otherwise
than in F. Reynolds’s two short and innocent religionswissenschaftliche articles about the
universal relationship between ritual and social hierarchy, and the role of the holy emerald
jewel in legitimizing royal power in both Laos and Thailand; these chapters serve the mere
padding of the book. Also the two chapters about Burma appear to be out of place,
Sarkisyanz’s article dealing with his well-known preoccupation withthe idiosyncrasies of some
Burmese intellectuals with the compatibility of Buddhism and socialism (1965), while
Ferguson’s interesting article about the Shwegyin sect rather reverses the basic argument of
the book in demonstrating the sect’s legitimation by royal blessing.

The editor’s preface promises that the chapters should have as their purpose “to go beyond
the merely descriptive approach to the subject and to help sharpen theoretical tools, i.e., to
perceive new ways of analyzing the ongoing relationship between various kinds of ideology
and political, social and economic power” (p. vi). While most authors make modest attempts
in that direction, there is no question about “various kinds of ideology”. To remedy this
situation a final chapter, “Some observations on the dynamics of traditions™, has been added
in which S.N. Eisenstadt presents the reader with his modern Hebrew cabalism: nebulous,
futile and yet pretentious.

With the exception of F. Reynolds’s felicitous concept of ‘‘civic religion”, meaning the
celebration of a variety of unifying national symbols as a quasi-religious act (see below), all
other authors have the nexus Buddhism and political power as their subject. This narrow
treatment leaves animism and Brahmanism beyond their focus as if these latter were not re-
ligious. Moreover, I was amazed not to find any reference to popular and most widespread
legitimations of royal power, such as the king’s protective saksit (ﬂ"nﬂsﬁﬂé) quality, or his
combining of virtuous goodness (phrakhun, wizqm) and righteous power (phradeed, wiziax).
It is only Sarkisyanz who anticipated this problem in the very last sentence of his article
when he writes that pre-Buddhist and non-Buddhist attitudes toward physical force as author-
ity, or habits of dread and propitiation of spirit-oriented animism that satisfy the human
needs for dependence, can offer a more basic and indigenous rationale for the accep-
tance and legitimation of power than Theravada Buddhism can (p. 95).
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The chapters dealing with Thailand, however, are rather well integrated and present an
interesting picture within the confines delineated as above. The scant availability of early
sources necessarily directs attention to the relationship between the two historical central in-
stitutions of the Thai polity, namely the institution of kingship and institutionalized Buddhism,
a successful reign legitimizing its power by a revitalization of the Sangha, a prospering monkhood
being an indicator of political success. This is apparent in Andaya’s discussion of *“Statecraft
in the reign of Lii Thai”; this interesting first chapter also casts a new light on the resilience
of the later Sukhothai kingdom. Swearer and Premchit’s study of Northern Thai chronicles
illustrates the intricacies of political manipulation of the Sangha as a means to justify royal
power, while arguing that a strong and well-developed nexus between politics and religion
may well lead to the prosperity of both, even providing the context for the florescence of sig-
nificant Buddhist scholarship.

It is a pity that the latter authors did not further explore whether the relationships between
religion and political power that they established for fourteenth to sixteenth-century Lan Na
Thai are typical (as they hypothesize) or not, although most other authors emphasize the
typicality of the relationship between successful kingship and a healthy state of the Sangha.
~ Such, at least, is the pervasive argument in Butt’s and Kirsch’s chapters about the development

of Thai kingship and religious reform from Taksin to Mongkut and Chulalongkorn. The
intricacies of legitimation are well elaborated in Butt’s chapter that emphasizes the corresponding
relationship between the state of the Buddhist scriptures (and the Sangha) and the condition of
society: religion, society and its history serving a sense of identity and continuity, and are as
such vital to national life. When he starts speculating about the nexus kingship-reformed
religion in these modern times (p. 49), when the legitimation of political power has also become
dependent on popular recognition and the institution of secular law, I have my misgivings,
because in these modern days it may be surmised that the basically animistic saksit qualities of
power and the recognized phrakhun of the monarch serve as a more fertile ground for the
legitimation of power than its connexion with institutionalized Buddhism as such. These same
misgivings concern also Kirsch’s contribution that mainly focuses on the continuing modernizing
influences of the Thammayut monks on Thai society. It is a pity that he could not further
substantiate his fascinating ‘“Protestant ethic” finding (a result of his very localized field
research, 1967) about a possible relationship between the ethics of the modern emerging
middle class elites and the influence of the more demanding Buddhism of the Thammayut
monks (p. 62). Also his final conclusion that “the Buddhist monk is most relevant to Thai
society when he lives a more orthodox monastic life, a life that does not intrude too deeply
into the everyday cares of secular society” (p. 63) needs to be substantiated against the growing
political and secular involvement of monks in modern life that is the subject of the following
chapters by F. Reynolds, Tambiah, and Keyes.

In “Kingship and national development”, Reynolds harks back to the great reformist
kings of the nineteenth century, yet rightly establishes the role of King Vajiravudh (Rama VI)
as the father of modern Thai nationalism. This nationalism leads him to introduce his concept
of “civic religion” in characterizing the veneration of the three core institutions of Thailand,
namely nation, religion, and monarchy—after 1932 to be joined by a fourth, that is constitution.
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It is the popularity of this cluster of “civic-religious” symbols that augurs Thailand’s
“modernity”, Sangha and king not being monopolists of mutual legitimation any longer, but
at par with Thai nation and constitution as the other legitimizers of power. I doubt, however,
his references to cosmology, or the Buddhist religious understanding of the king’s sacredness as
vital aspects of religion at the village level (p. 105). Not doubting this sacredness (khwaam-
pensaksit) that villagers attribute to power and kingship, I have my doubts about its Buddhist
interpretation. Buddhism and its ideology of merit are of course related, but whether merit
still relates to the exercise of actual power in the eyes of villagers is a thing that I have strongly
become to doubt in the course of my field research: bureaucracy, guns, and superior market
positions have little to do with merit in a religious sense and far more with a possible animistic
legitimation of power, such as already hinted at by Sarkisyanz.

Tambiah’s “Sangha and polity in modern Thailand: an overview” is in my opinion his best
contribution to the subject to date. Having my apprehensions about his World Conqueror and
World Renouncer (1976), which is recommended in the editor’s preface, it was refreshing to
note that it is possible to state a tedious argument of some 540 pages in clear language within
the confines of a 23-page chapter. I fully agree with his observation that *’Buddhism is as much
the religion of the bourgeoisie as of the peasant, of the soldier as much as the recluse” and with
his statement that, in the case of Thailand, “only a materially prosperous society can be ready
for the pursuit of spiritual concerns” (p. 132). The question remains, however, what is meant
by Buddhism or religion in Thailand where the label Buddhism comprises a wide veriety of
things (Tambiah 1970), and where “spiritual concerns” rather appear to be conditioned by an
animistic attitude of propitiating all kinds of powers for the sake of auspiciousness than by any
deep-seated concerns for spirituality (Mulder 1979; Terwiel 1975).

Religion as an integrative mechanism is more aptly characterized by Reynolds as civic
religion, or a trust in national symbols that are free to anyone to manipulate, the symbolism
involved being referred to in a short article in the final section. Contemporary Thai seek for
identity more than for religious treasure, its symbols legitimizing continuity as much as protest,
rightist politics as much as the quest for justice, which is illustrated by Keyes’s chapter on
Kittivuddho Bhikkhu and its reference to the ordination of former Prime Minister Thanom
Kittikachorn. Keyes’s chapter brings the book up to date: official Buddhism as an instrument
of the powers that rule, yet gradually losing its integrative force because of the politicization
of conflicts. With the Sangha not being a monolithic institution, the use of Buddhist symbols
becomes the privilege of anyone wanting to pursue his own purposes, while legitimation
becoming increasingly grounded in animistic directness (power legitimizing itself because it is
powerful).

In the elaboration of argument the book is of good historical interest in its gradual develop-
ment from kingship and religion to kingship, religion, the nation’s people and legality as the
shifting foci of legitimation. Because of its historical sequence it is a severe shortcoming that
there is no chapter on the 400 years of the Ayutthayan period, while itis a pity that no material
is presented about peasant protests against power in the name of millinarian Buddhism, such
as in the phuu-mii-bun (éﬁgm) movements in the northeast (e.g. Keyes 1973). The book has
a one-sided focus on the legitimation of the power that rules and is insufficiently concerned
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with the uses of Buddhism by those who protest beyond the capital, the use of Buddhist symbols
by protesting students being referred to, but not the equally relevant misgivings of the populace
residing in the countryside that nevertheless sails under the same Buddhist flag, whatever
their animistic understanding of religion. The absence of any consideration for popular
understanding of legitimation (phrakhun, phradeed, or orientations to whatever is saksit) is
therefore a serious defect. Eclectic references to Theravada Buddhism are of course very
interesting and reveal a lot of social scientific ingenuity but fail to present a social reality that
is anthropologically viable. The editorial work invested has been weak, there being no con-
sistency in spelling names or words, which must be extremely misleading to uninitiated
readers; sometimes romanizations do not make any sense at all, such as ratatamanun for
JgvTrayy and mahakesat for wazuwindais.

Niels Mulder

Frans van Mierisstraat 74
Amsterdam
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COMMUNICATION

A TRIBUTE TO REGINALD LE MAY

Reginald le May is surely a name familiar to most members of the Siam Society. It seems
that hardly a book or article on Siam — the country, its culture, art, coinage or stamps — fails
to refer to some work of le May. For my part, after reading a number of his books and
articles, I became determined to meet this scholar and old resident of Siam, who had once
occupied the very house in Chiang Mai that I lived in myself for many years. In 1971 le May
kindly agreed to meet me in Tunbridge Wells while I was on a visit to England. At the time of
his death, a few months thereafter, he was an Honorary Member of the Siam Society, but an
obituary was never published in JSS. The following notes, which are based on my one meeting
and a perusal of 10 volumes of his books lodged in the India Office Library in London, are a

tribute to Reginald le May, who did much for the Society and for Siam where he lived and
worked for 26 years.

Reginald Stuart le May was born on 6 January 1885 in Kent, England, one of a large family.
He was known as Rex. He went to Framlingham College from 1898 to 1902, and there won
the Modern Languages Prize and excelled at games. Afterwards he was at King’s College,
London, and on obtaining his degree he worked first as confidential clerk to the British Consul-
General in Ziirich and later as an assistant master at his old school. In September 1906, le May
came eleventh in the examination for student interpretership in His Britannic Majesty’s Far
East Consular Service (serving China, Japan and Siam). He joined the British Legation in
Bangkok in February 1908.

Le May arrived in Chiang Mai in March 1913 (by train to Den Chai, and from there on’
foot), where he was Vice-Consul until November when he was transferred to a similar post in
Lampang. Reginald le May straightaway started on a tour of the north, having as transport
the five elephants normally kept at the Consulate in Chiang Mai. An account of his entourage
makes interesting reading today. It totalled 17 persons: two clerks (one Siamese, one Bur-
mese), one headman (in charge of the elephants, but also acting as barber and cook), four
mahouts (one per elephant), one head syce (in charge of the mules), two syces (for the mules),
" two carriers, two messengers, one cook and two ‘boys’. Le May gives a detailed description
of the route he took in 4An Asian Arcady. Siarting from Chiang Mai he visited Lampang,
~ Phrae, Nan and eventually returned to his post in Lampang after a journey of five months
and 700 miles.

112 JSS 68.2 (Suly 1980)
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THE SIAM SOCIETY

STATEMENTS OF REVENUES AND EXPENSES
For the Years Ended 31 December 1979 and 1978

REVENUES

Interest income
Members’ dues and fees
Sales of publications
Others

Total revenues

EXPENSES

EXCESS OF EXPENSES OVER REVENUES

Repairs and maintenance
Salaries and bonuses

Travel and transportation

Cost of publications
Stationery—andprinting

Dues and subscriptions
Depreciation

Postage, telephone and telegrams
Electricity and water
Representation and entertainment
Staff welfare

Insurance

Miscellaneous

Total expenses

1979 1978
(Baht) (Baht)
585,175.63 376,163.53
355,599.46 347,286.29
171,615.57 219,992.51
331,256.53 176,342.94
1,443,647.19 1,119,785.27
418,949.28 133,168.81

321,715.00 222,950.00
230,761.00 126,271.25
334,589.00 269,142.55
100,321.50 86,092.75
62,456.51 88,590.82
57,461.23 44,138.61
47,258.25 69,731.00
30,986.75 33,736.25
18,424.00 7,287.25
13,504.75 30,865.00
8,396.75 . 7,447.85
93,357.75 57,305.40
1,738,181.77 1,176,727.54
294,534.58 56,942.27
(initialed )

See accompanying Note to Financial Statements.
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THE ADMINISTRATION COMMITTEE ANNUAL REPORT
1979/80 '

Much was accomplished during the Council Year 1979/80.

Repairs
1. Both the Library and the Lecture Hall received major repairs. An air-conditioning
system was installed in the Lecture Hall.

2. A new table for Council meetings was acquired to match the old one. Also ten old
teak chair were repaired.

3. Bookshelves in the Library were given a new coat of varnish.

4. The two air-conditioners, one in the Business Office and the other in the Prince Wan
Room, were repaired.

New equipment and facilities
1. An almost brand-new electric typwriter was purchased for the Business Office.
2. A new ‘rest corner’ was built for the watchmen behind the shed at the back of the Society.

3. Two new noticeboards were made, one for standing in the Library and the other on
the wall of the Society, Soi Asoke side.

4. A new addressograph machine was acquired for office use.

Staff
1. Ms Kanchana Sophonpanich was employed as Executive Officer on 1 March 1979.
She resigned on 31 October 1979.

2. Mr Tongchai Jesdachivin, Assistant Librarian, left in August 1979 after four years
working for the Society, to further his studies. He was replaced by Mr Somchai Boonchom.

3. Ms Chamrieng Chomtavorn, Librarian, left in January 1980 after 14 years working
for the Society. She was replaced by Ms Sunee Grima.

4. Anadditional officeboy was hired to help the Messenger cope with increasing office work.

Kamthieng House

I. Leaks in the roof were fixed.

2. About 25,000 pieces of old tile from Chiang Mai were collected and sent to the Society
for the Kamthieng House by Mr Kraisri Nimmanhaeminda.

3. Mr Masahide Shibusawa of the East-West Seminar kindly agreed to make an annual
contribution to the Society of up to US$ 3,000, beginning with the 1979 fiscal year, as a special
fund for the Kamthieng House.
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Membership

The total number of members of the Siam Society, as appearing on the list at the end
of October 1979, was 918. Of this number, 312 were Life Members, 246 Regular Members,
221 Ordinary Members, 122 Overseas Members, and 17 were Student Members.

Donations

A member of the Siam Society who wished to remain anonymous donated several valuable
art objects to the Siam Society to be kept or sold at the discretion of the Council. Proceeds
from sales, however, should go towards the 75th Anniversary Fund-raising Drive.

A film on the history and activities of the Siam Society was made to commemorate the 75th.
Anniversary. ' '

Rental of the Lecture Hall and the Grounds

The hall and grounds were rented for a music performance; art exhibition, cocktail parties
and dinner parties. .

Committee members:

Ms Nisa Sheanakul Chairman
Mr Francis Martin

Mr Vivadh na Pombejra

Ms Katherine Buri

Mr Euayporn Kerdchouay

Ms Kanchana Sophonpanich
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THE ARTS & CULTURE COMMITTEE ANNUAL REPORT
1979/80

Film on the cremation ceremonies of an abbot

The cremation recorded on this film was exceptionally interesting in that it was of the
Venerable Phra Dhammacetiya, Abbot of Wat Tong Noppakhun in Thon Buri and Ecclesias-
tical Governor of the Fourth Region, who had been one of the most celebrated Pali scholars in
the land. Upon the Abbot’s death His Majesty the King was graciously pleased to raise the
status of the urn from that of an ordinary one which would have been used for a monk of his
rank to an octonarian one which would only normally be used for a monk of the highest Phra
Raja Cana rank. His Majesty sponsored a Royal Cremation at Wat Thepsirindr and HRH the
Crown Prince graciously lit the pyre on His Majesty’s behalf on Monday, 9 May 1979.

A total of 5,000 baht was allocated from the Ford Foundation grant to the Society, to
cover the cost of film and rental of equipment.

Thai dance and music in Java and Bali

A group of 15 musicians and dancers, members of the student body and faculty of Srinakha-
rin Wirot University at Prasarnmit, was accompanied to Indonesia by Mr Dacre Raikes where
for three weeks they gave performances of classical and folk dance and music for audiences in
Jakarta, Bandung, Surakarta and Bali. The major portion of the airfares had been provided
by Siam Motors Co., Ltd., and Thai Airways Infernational, while operating funds and
travel expenses were provided from funds made available by the Arts and Culture Committee of
the Society as well as by the Friedrich Naumann Foundation in Indonesia. The Foundation
and the Arts Centre of Jakarta arranged the itinerary and provided board and lodging while
in Java. Audiences were large and receptive. The only disappointment occurred in Denpasar
when a short-lived, but heavy, shower of rain decimated the audience in the open air arena
about two thirds of the way through the programme.

A full report is available on this tour for which 10,000 baht was allocated from the Ford
Foundation grant to the Society.

“The Heritage of Thailand’s Mural Paintings” — Photo éxhibition and lecture series

A photographic exhibition by the Committee for the Survival of Thai Murals (CSTM),
under the chairmanship of Ms Mareile Onodera, was organized in March 1979, entitled
“The Heritage of Thailand’s Mural Paintings”, which was graciously opened at the Society’s
home on Soi Asoke by HRH Princess Maha Chakri Sirindhorn. The very considerable and
positive publicity attending this exhibition, and those held subsequently at Silapakorn University,
Khon Kaen U nivesity and Buriram Teachers Training College, have done much to awaken an
awareness in Thai society of the irreplaceable value of the fast-vanishing murals in the country.
There is hope that this new-found awareness will be translated into action by all concernced
government departments who will receive all possible encouragement from both CSTM and
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from the Society. There is also an expectation that further exhibitions planned in Japan,
America and Europe will engender additional funds and expertise to aid the authorities in
their attempts to preserve as much as possible of this priceless heritage.

A full report on activities in 1979 and plans for 1980 is available from CSTM. A grant of
15,000 baht was made towards this first exhibition from the Ford Foundation funds. The lecture
programme, concurrent with the exhibition, is listed below.

“Introduction to Thai mural paintings”, by Sonia Krug (in English)
“Thoughts on Thailand’s traditional mural paintings™, by Sone Simatrang (in Thai)
“Jataka texts as visualized material”, by Waldema!' Sailer (in English)

“Montha long kratom™, by the Thai Classical Music Group of Srinakharin Wirot University, Pra-
sarnmit (Jakhon nawk, music and theatre)

“The paintings in the Buddhaisawan Chapel at the Bangkok National Museum”, by Yoshie Ogata
(in Japanese)

“Explaining abstract language in Thai ;iaintings”, by Sumet Jumsai (in English)
“Architecture and murals in Wat Pra That Lampang Luang”, by Anuvit Charernsupkul (in Thai)
“Conservation of Thai paintings”, by Wannipa na Songkhla (in Thai)

Book published by the Historical Association of Thailand

The Historical Association of Thailand held a seminar on the study of history. A book was
subsequently published covering the lectures and subjects brought up at the meetings.

An initial grant of 10,000 baht was made to assist with publication of the book, this was
subsequently increased by another 10,000 baht to cover the costs of teacher training programmes
planned as a result of deliberations reached at the seminar.

Promotion of articles on art and culture in Guru Parital

The Guru Parital monthly journal, which is produced by the Department of Teacher
Training and is read by almost all teachers in the land, has been encouraged to publish special
articles with accompanying photographs on art and culturally related subjects.

A grant of 20,000 baht from Ford Foundation money was made to back up a similar grant
" made by the trustees of the Jim Thompson Foundation.

Northeastern dance and music at the Hong Kong Asian Arts Festival

The Dance and Music Group of Srinakharin Wirot University at Maha Sarakam were
recommended to the organizers of the Asian Arts Festival in Hong Kong, and subsequently
received an invitation to send 25 members to give four performances in October under the
leadership of their Vice President, Dr Chatri Muangnapee. The group have since passed
through Bangkok enroute to an arts festival in Songkhla, during which they made a stopover in
the capital to give a performance at the Siam Society.

The critic on the Hong Kong Standard had this to say on 27th October:

*“... the evening was one of remarkable variety. The players and dancers are a young, exuberant
lot, who bring an infectious verve to all that they do.
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. “of choreography in the folk-dance numbers there is a happy minimum; only enough contrast of-
line and angle to avoid monotony.

“This was an evening to lighten hearts. The Phu Thai Dance just before the interval was especially
t<_:harmmg,1 demonstrating all of the dancers’ grace and agility in a playful, teasing episode involving
our couples.

“The concluding number, a recent creation commemorating the recent discoveries at Ban Chiang,
was potted indeed. But this one synthetic moment did not dim the lustre of an otherwise joyous
unpretentious, often hypnotic evening of music’’.

A grant of 7,500 baht was given to the Maha Sarakam group to assist with acquisition of
costumes and lodging while the parent campus group at Prasarnmit received 2,500 baht
to provide meals and assistance during the stopover in Bangkok.

Improved distribution for Chao Baan Monthly

Chao Baan Monthly, which is published by the Komol Keemthong Foundation is aimed at
the newly literate and those villagers who are in danger of becoming the newly illiterate once
again. The aims are to encourage the practice of reading in remote village areas by discussing
such subjects as simple law, co-operative ventures,local culture and education, farming problems,
etc. in colloquial style. The villagers are generally too poor to subscribe by themselves and so a
system is operated whereby more wealthy members of society are encouraged to take out sub-
scriptions on their behalf at 35 baht each copy per year. Since most advertising is not con-
sidered suitable for such a publication, production costs are naturally high with nothing
to offset them.

A grant of 20,000 baht was made to assist the Komol Keemthong Foundation in their
production and distribution of Chao Baan Monthly.

Display panels for art exhibitions at the Society

Exhibition frames for the Society have been ordered so that it will be possible to mount
future art exhibitions without having to borrow, or rent, such display panels from elsewhere in
future. These are being designed by Ms Mareile Onodera in the light of her experience with
mounting the recent CSTM exhibitions in various places.

A budget of 40,000 baht has been allocated from the Ford grant for these panels.

A film on the musicians’ “Wai Khru” ceremony

The last wai khru of Acharn Chin Silapabanleng, a daughter of the late Luang Pradit
Pairoh, at Srinakharin Wirot University (Prasarnmit) was recorded on ‘Super-8’ cinefilm in
colour with sound. The highlights of the ceremonial surrounding a musicians wai khru
ceremony were recorded throughout the course of the morning including the invocations
to the gods of music, the offering of food and the final blessing of the students by Acharn
Chin herself.

A grant of 2,500 baht was made to purchase and process 10 reels of film.
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PERFORMANCES

Northern dance and music at the Society

In late April the dance and music clubs of Chiang Mai University visited Bangkok, accom-
panied by a group of guest performers to give programmes of northern dance and music for
the Fine Arts Dept. and for television. The Society was able to sponsor a programme at
rather short notice.

Nang yai at the Society

Almost exactly one month later the recently rejuvenated group of nang yai performers from

Wat Sangarom at Sing Buri put on a programme with their giant shadow-play figures at the
Society.

Thai music workshops and concerts in England

For three weeks in October and November a visit was undertaken to England by six
members of the Thai Classical Music Group of Srinakharin Wirot University at Prasarnmit to
conduct music workshops and give private and public concerts. In this case the Society raised
150,000 baht to help cover the airfares and expenses of the tour which was undertaken at the
invitation of Dr Donald Mitchell, Head of Music Studies at the Britten-Pears School for
Advanced Musical Studies at Aldeburgh. Workshop were conducted at Aldeburgh under the
sponsorship of the Aldeburgh Festival-Snape Maltings Foundation and also at the Universities
of York, Sussex and Southampton and at the Colchester Polytechnic Institute. Programmes
were played for various schools as well as at Cauis College, Cambridge, and for the Royal
College of Music and for the Guildhall School of Musicin London. Two recorded programmes
were also made for the BBC sound service and assistance with the soundtrack of the film made
by the BBC-TV service about the daily life, and ceremonial, surrounding His Majesty the King
entitled “The Soul of the Nation’ was also rendered.

This tour, the second serious music workshop tour within two years, has created considerable
interest in Thai music in England and another repeat performance is likely in 1981 if funds can
once again be raised. There is even talk of an unprecedented appearance on one of the
celebrated Promenade Concert programmes (‘The Proms’) sponsored by the BBC. A full
report on this second workshop tour is annexed to this Committee Annual Report.

Mak reuk khon — ‘Human chess’

The most unusual and colourful spectacle of a game of Thai chess played with human
chessmen was presented on the Society’s Kamthieng House lawn, with the assistance of Acharn
Tasanee Amsamang (co-ordinator) and Ms Jirapha Jiranupharb (group leader) of Srinakharin
Wirot University (Bang Khen) on 20 March 1980. The 32 chessmen (and women), dressed in
period costumes of Thai and Burmese forces of 200 years ago, were accompanied by standard-
bearers and two musical ensembles, one to play for each side when they made their moves upon
the big board. Two real chess players and operators for the large monitor board completed
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~ the teams. After the traditional parade of the chessmen behind their standard bearers, a lively
game was called out, move by move, by Ms Jirapha. In order to keep the audience interested,
the players were put under great pressure to make a move at least every minute, which added to
the excitement during the hour that it took to finish with the check-mate of the Burmese King.

A grant of 4,000 baht was made from the Arts and Culture Committee’s Ford Foundation
budget to essist with the costs of hiring costumes and providing supper for the performers for
two nights.

Playing the game. The game of mak reuk khon requires a fairly large place upon which to
play as all the pieces are represented by people who, dressed for the part, move across the
human sized board in accordance with the moves made by two real chess players who play
their game nearby. The moves are put up on a monitor board, so that all present can see what
move has been made, and the move is also relayed to the players on the floor and to their
supporting musicians. When a piece makes an ordinary move the musicians will strike up
a melody relevant to that piece who will then proceed straight to the square designated. If
it should happen that one piece is being taken by another, the melody of the winning piece
will be played while he advances upon his prey, and a pleng cherd or pleng rew mon will
accompany the actual fight before the losing piece feigns death to a pleng oat and then
removes himself from the board to sit behind the victor’s baseline. )

The opposing sides usually represent Thai and Burmese armies, so Thai music is used for
Thai movements, while Mon and Burmese music is played for the Burmese pieces. As in the
khon (masked dance) certain characters should move to particular pieces of music e.g. the
Thai mah (knight) will move to “asawa leela” while a Burmese mah might well move to the
Mon melody “ta tai ten”. Pleng lor is used for both a Thai rua (castle) and for the Burmese,
whilst a Thai victory is celebrated with a pleng chert and a pleng req mon such as “ Yok talom
mon” is played for the Burmese. Prior to the game the flag bearers of each team lead their
sides out to “krao nawk” or a pleng rew burma as the case may be.

Thai chess is sanook, and not played in deathly silence as is international chess. It is quite in
order to shout in support of your chosen player or team and treat the whole operation much
more like a cockfight than something between Korchnoi and Spassky or Fischer on the
international circuit! '

Committee members:

HSH Prince Subhadradis Diskul Chairman

Mr Sulak Sivaraksa Vice-Chairman
Mr Dacre Raikes Vice-Chairman
Ms Mareile Onodera

Ms Nisa Sheanakul

Ms Katherine Buri

Dr Piriya Krairiksh
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ANNEXES

THAI CLASSICAL MUSIC WORKSHOPS AND PERFORMANCES
IN ENGLAND, OCTOBER-NOVEMBER 1979

A report on the second workshop/visit to Aldeburgh by the
Thai Classical Music Group at Srinakharin Wirot University at Prasarnmit
under the auspices of the Britten-Pears School for Advanced Musical Studies,
the Aldeburgh/Snape-Malting Foundation and the Siam Society

Such was the success of the first workshop visit to England under the auspices of the
Aldeburgh/Snape-Maltings Foundation by eight musicians and two dancers in the autumn of
1977 that an invitation to make a second visit was issued just two years later. However, since
the music-workshop element in the programme was to be emphasized, as well as for the more
obvious economy reasons, it was decided to cut out the dancers and to reduce the musicians
to six on this occasion.

Although the invitation to.the Srinakharin Wirot University group at Prasarnmit was
officially issued the previous February (and discussions and preliminary planning had been
going on for some months prior to that date) the writer felt that fundraising for the event
should be deferred until a bit nearer to the time of departure, after the completion of the planned
three-week dance and music tour of Java and Bali which was scheduled for May and would
involve 15 members of the group. What was not anticipated in February was that the Council
of the Siam Society itself would also be smitten by their own fundraising urge in the middle
of the year, for updating and airconditioning the auditorium, and that two-million baht
drive would be in full swing when the much smaller musical appeal went out in July, inevitably
to many of the same donors! In the event previous supporters rallied generously once more
and the necessary 150,000 baht to cover airfares, music books, teaching instruments, a full
angkaloong set, films, programmes and incidental expenses was covered at the eleventh hour—or
perhaps a little later.

Quite apart from the fundraising complications, frenzied preparations were meanwhile
taking place in the auditorium at Prasarnmit to construct transportable, lightweight zinc
packing cases, and to make metal frames to replace traditional ranad bodies for the teaching
instruments and thus save on both weight and space. A final fair copy of the programme was
typed and sent for offset printing only five days before departure; even then it was still printed
too soon to incorporate further changes in the timetable dictated by last-minute alterations.
These alterations were largely courtesy of Britain’s Mrs Margaret Thatcher whose government
had suddenly withdrawn travelling, board and lodging budgets from educational establishments
as a part of her economy drive and thus rendered all plans for the first part of the Aldeburgh
residential workshop largely useless. However, at least the programmes were printed in time
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to be packed and accompany the group to the airport and did not have to be despatched by
special courier, still almost steaming, from the premises of the printer as was the case on the
previous visit to England.

The selected six musicians and the writer, who served as stagehand, part-time lecturer,
itinerant photographer and mascot were deposited safely at London’s Heathrow Airport by
Thai Airways International on Saturday, 20th October around 8 a.m., in the midst of an
unheralded go-slow by Her Britannic Majesty’s customs officers. The queue through the
red (items to declare) customs channel, even at that early hour, was about 50 long and six deep.
Morale sank as the minutes, then hours, ticked by in the almost immobile queue, but after
about three hours of easing and edging our unwieldy packing cases forward in the crush,
the moment finally arrived when the group were able to advance upon the most senior and
humane-looking of the duty officers. The man must have had a soft spot for musicians, for
permission was given to proceed untouched to the welcome awaiting beyond the barriers from
Aldeburgh’s John Evans and the group’s own advance guard, Somsak Ketukaenchan, who
had just taken up a year’s special woodwind study course at the Guildhall School of Music.

Since the first part of the Aldeburgh workshop was cancelled, new arrangement were made
to keep the group in London for discussions on the Sunday with BBC producer Miss Bridget
Winter concerning some help she required with a TV film which she had made over a period
of time earlier in the year in Thailand, of His Majesty’s work among the people, with particular
reference to the upcountry agricultural projects. Background music was required for certain
parts which had been shot without sound. This film, to be called “The Soul of a Nation”,
was planned to be shown in two parts on BBC TV in the early part of 1980; the screening time
was almost three hours and it had no less a personage than Sir John Gielgud as narrator.
The film covered such varied subjects as His Majesty’s opinion on the current political situation
in Thailand along with a history of the Chakri Dynasty and the symbolism of the Monarchy
and etiquette surrounding it. Royal ceremonial, including the naming of the Royal Grandchild,
the Ploughing Ceremony and the bestowal upon Her Majesty the Queen of the FAO Ceres
Medal, were also caught by the BBC cameras. Religious ceremonies were also included. But
a major portion of the film was devoied to His Majesty’s daily routine in upcouniry areas
as well as that of the Princess Mother and the Royal medical teams at work. Much footage
was devoted to agriculture, both lowland projects among ethnic Thais and those devoted to the
multifarious hilliribes and efforts to wean them away from their iraditional slash-and-burn
techniques, particularly poppy growing, onto other economic crops. The final reels contained
sections in which the King talked directly to the camera on the dangers of communism and of
His own Buddhist beliefs leading to His possible questioning of certain values and attitudes
prevalent in much of the Western world today.

Being forewarned, the group had brought along certain representative instruments from
the various areas of the country such as the northeastern free-reed khaen and the pin, the local
guitar. From the north came the bowed salor and the reedy pi choom. They were thus all
ready to provide the necessary background sounds of most areas during the lengthy recording
session that was set up for Monday afternoon and evening prior to the departure for Aldeburgh
and the east later that night.
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A brief historical fantasia at the commencement of the production included a short piece
of old film from the reign of King Prajadhipok; for this a part of “kAmen sai yoke was chosen.
Acharn Montri Tramote’s “mayura pirom”, often paired with the former, along with “lao
duang duen”, were selected to cover such scenes as floating markets and agriculture with
Somsak’s khluie much in evidence. The piphat mai khaeng ensemble playing “phya duen”
and Jirapol’s saw duang solo rendering of “phya soke” were felt to be a fitting accompaniment
for a scene showing the royal elephants.

One piece of music selected to accompany the convoy of royal vehicles moving expeditiously
from one project to the next was a section of “saen kamneung chandio”; this so much caught
the imagination of both the film producers and the musicians that for the rest of the tour around
England it was known simply as “Convoy” and was incorporated into the regular programmes
for the public on many occasions. For another scene the male voice choir rallied to sing the
words and chorus of “pleng khiew khao”, a harvesting folksong, to add a suitably agricultural
touch to His Majesty’s Noopkapong co-operative settlement scenes, and a royal lunchtime
walk was assisted by Jirapol playing a part of “/ao paen” as a chakay solo with a well-timed
glissando as Her Majesty is assisted in a short jump across an irrigation ditch. Somsak took
care of a Hmong hilltribe village with “fon ngiew” played as a pi nai solo followed by “nok
kamin” on the khluie for the more distant shots. A scene near the fadeout of lotus floating
in a pond was accompanied by Charnchai’s mellifluous singing, unaccompanied, of the north-
ern melody “lao duang dokmai”. ' "

After many attempts to get the excerpts exactly according to Miss Winter’s satisfaction,
the marathon recording session eventually ended and the rather belated journey to Aldeburgh
was undertaken in the happy knowledge that Mrs Marion Thorpe had once again made her
beachside house “Curlews” available to the party. Being a smaller group all seven were able
to be accommodated while Dr and Mrs Mitchell were farmed out to Sir Peter Pears. A real
northeast gale was blowing on the coast and it was as much as anyone could do to carry the
instruments up from the cars into the house, but once within all was snug and warm.

Since the British students were no longer able to attend the mid-week workshops at Snape
the programme was rearranged to take at least a part of the workshops to them instead.
Tuesday morning consequently saw the group on the road to Colchester where a midday
concert and afternoon instruction sessions were planned in the Polytechnic Institute. Over
the years that the group has been travelling some unusual performance sites have been provided,
and some few years ago earlier members of the group attempted to put on a show among the
Khmer ruins at Khao Phra Viharn, with the full cooperation of the Khmer military commander,
only to be thwarted by waist-high floods which prevented arrival at the chosen site despite much
prior preparation; however Colchester, living up to their own very best antiquarian traditions,

" laid on what at first looked like another of their celebrated Roman ruins; these, on closer
investigation, turned out to be the third attempt in about five years to divert a persistent
spring in the auditorium foundations! Perched upon the edge of this chasm, which occupied at
least one half of the auditorium floor, and surrounded by bags of cement and bricks and with
an appreciative audience of students supplemented by an equally attentive gang of water
diviners, builders and bricklayers who gave up their lunch hour to attend, the show went on.
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It opened with “khmer sai yoke™ played in concerto form to better demonstrate the possibilities
of each instrument. The “saen kamneung”, the “Convoy” song, raised the tempo with a further
series of fast solos after which the audience were allowed to relax with Jirapol playing “lao
daung dokmai’ as a saw oo solo and “‘lao paen™ on the chakay. It then became the turn of the
woodwind as Somsak fook over to play “saratee” on the solo pi nai and “soi santat’ on the
khluie. The “tao kin pakboong” brought the programme to an end and allowed the constructors
of third-millenia antiquities to resume their occupation.

Tuesday night became “Thai Night” at Curlews and all were very happy that Dr Mitchell
was able to convince his host, Sir Peter Pears, that a Thai dinner would be good for him.
The musicians dropped their hammers and bows and exchanged them for pots and pans in
the kitchen; all the stops were pulled out and a fine meal was served with many of the essential
ingredients which had been brought over especially for such a night away from home.

The group had their first view of the newly opened buildings of the Britten-Pears School
for Advanced Music Studies at Snape Maltings on the Wednesday morning, when instruments
were transported to the Holst Library in order to give a short recital at the request of Miss
Imogen Holst in memory of her composer-father Gustav Holst. This short recital was much
enjoyed by the very select audience invited by her to attend. The 45-minute programme opened
with King Prajadhipok’s “kluen kratop fang”, most appropriate so near to the sea, after which
the northern folksong “lao duang dokmai” was played as a solo by Jirapol on the chakay who
was followed by Charnchai singing the same melody. Somsak gave “saratee” on the pi nai
“khmer sai yoke”, in a krueng sai arrangement, completing this very special programme given
in front of the opened door of the Holst Library.

BBC TV from Norwich occupied the afternoon making a film for use on their Eastern
Service to publicize the upcoming end-of-course public concert on the coming Sunday.
Dr Mitchell then swept the group off to Horam on the Norfolk border for supper to see the
old farm cottage, owned previously by Benjamin Britten and Peter Pears, which he had re-
cently bought from the Britten Estate and which was to become his East Anglian base from
which to operate as Director of Musical Studies at the Britten-Pears School. His dis-
tinguished predecessors had added a commodious music room with large picture windows
to one end of the cottage which was put to good use and from which in daylight the East
Anglian countryside could be enjoyed right from the doorstep.

Thursday the 25th was reserved for Cambridge, but unfortunately it turned out to be wet
and very cold which cut out the sightseeing but did provide an excellent excuse for shopping
instead. One furiher blow was that Mr Richard Widdess had been unable to raise funds for
his planned video-recorded workshop which was also consequently cancelled. The eve-
ning programme was to be given in the Chapel of Caius College under the auspices of ML
Plaichumpol Kitiyakara and the Cambridge Siam Society. Prior to this event a rather damp
group of musicians floundered through rain-soaked courtyards for the early, and extremely
packed, first dinner in Hall as Khun Plai’s guests. This allowed plenty of time to set up the
instruments in the little chapel afterwards and before the commencement of the concert
which was attended by a small and damp, but musically educated, audience of about 40.
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After the group had opened the concert with “fomrong kluen kratop fang", Khun Plai

joined them to play another of King Prajadhipok’s compositions, “kimer la or ong”, on his
" saw oo. Prince Naris’ “khmer sai yoke”, in concerto form, was sandwiched in between two
solos by Jirapol on the saw duang and the chakay which led to Pradit’s sparkling ranad concerto
“ah noo”. The concert was rounded off in the traditional manner with the pleng la “tao kin
pakboong™.

The resident course proper began on the Friday morning with registration of the students,
of whom there were about 13 plus another 10 observers, and an introductory lecture by Dr
Mitchell which was followed by the visiting musicians demonstrating their instruments in
both solo and ensemble. The students were drawn from the Colchester Polytechnic Institute,
Cambridge University and Dartington Hall and proved to be both enthusiastic and competent
being, as some were, already postgraduates in musical subjects.

The afternoon period was taken up with a fairly full Children’s Concert in the Recital
Hall attended also by all those registered for the course. This was succeeded, after teabreak,
by a lecture on notation and specific techniques at the end of which the students were encouraged
to try out the instruments and make their choice of which one they would like to concentrate
on for the major part of the weekend. The intention was to have a British student ensemble
playing at least one piece at the public end-of-course concert if at all possible. Supper was
served for all at the School canteen at 7 p.m. after which the teachers retired exhausted to
“Curlews’ and the writer took over and gave a slide lecture on “History and art of Thailand”
until it was time for the students to retire to their chilly and very basic youth hostel at Blaxall
nearby. :

Different practice rooms were allocated to pi, khluie, chakay, the sor, khong and ranad on
the Saturday morning and, apart for the coffee, lunch and teabreaks and a late afternoon
practice run with the angkaloong for variation, most students had put in about six to seven hours
concentrated practice on “plae look khong” when a halt was called at suppertime. By that
time, even if the students could have taken more, the teachers certainly could not! The
writer took over once more and gave another slide lecture on “Music and Dance of Thailand”
to try and make up for Aldeburgh’s inability to play the 16 mm magnetic sound film on
Southeast Asian music and dance which had been kindly lent before departure from Bangkok by
the Japan Foundation. Magnetic projectors are considered to be very old-fashioned in England
and can only be lent by film clubs and university audio-visual departments if prior arrange-
ments have been made in working hours—certainly not on a Saturday afternoon! But a slide
lecture does have one advantage over a film, especially in a subject of this nature, in that the
picture can be held while questions are asked.

The first half of Sunday morning was devoted to ensemble rehearsals of “plae look khong”
for the public concert in the afternoon and when that was more or less perfect the students went
over their rendering of “homrong java” on the angkaloong as Prateep had decided to include
that in the concert as well to give some variety. Although a certain degree of competency was
reached it fell a long way short of what a Thai student group could do insofar as noteholding is
concerned. Perhaps the less supple wrist muscles of the average European have something to
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do with it as well as shortage of practice time. Whatever the quality of the sound it nevertheless
provided a dramatically different change of pace and scene for the well-sold afternoon concert.

Dr Mitchell organized a discussion with the students in the remaining hour before lunch
from which it became quite clear that they had much enjoyed their weekend workshop and
only regretted that it was so short. Those majoring in composition particularly stressed that
their ears had been opened up to new, undreamt-of sounds which would surely find their
way into future compositions.

The afternoon’s audience of 120 were given a programme of many of the works chosen for
the BBC recordings from the Thai musicians as well as the previously mentioned “plae look
khong’® and ‘“‘homrong java” from the British students. They reacted most enthusiastically to
all that was played and were reluctant to go at the end without two or three encores. As the
crowd finally departed all from Thailand were very touched to receive an autographed copy
each of a monograph that she had written about her father from Ms Imogen Holst. The
British students also most kindly presented Acharn Prateep and the other members of the
group with flowers as a token of appreciation and followed that up with an extemporized
playing of “Auld Lang Syne”. It provided a most fitting ending to the course and gave encour-
agement for the hectic two weeks yet to come. Meanwhile there were instruments to be packed
and loaded for the return journey to London that night.in order to be ready to commence the
“London Week” on Monday morning.

The first engagement in the second week was a pre-luncheon concert in the Concert Hall
of the Royal College of Music at the invitation of the Director, Sir David Willcocks.
The combination of fuel economy and a Monday morning after a weekend closedown of the
centra] heating system had everyone blowing on their fingers to try and keep them thawed
out in the large and well - windowed hall. But the kindness and personal attention given
to all by Sir David after the concert was finished soon thawed out any memories of chilled
fingerjoints. As a special concession, after an excellent lunch, the group were given an out-of-
hours conducted tour of the Royal College’s Museum of Historical Instruments in which,
among a very valuable and extensive collection of European instruments dating back about
500 years, they discovered a Burmese ranad as well as some others from India and China. If
was later decided to present one saw oo, one khaen and two khluie to this museum as a memento
of our visit. Sir David has since written to say that the Curator, Mrs Elizabeth Wells, was
very pleased to add these instruments to the Oriental Section. A further invitation to play
again at the College was also extended for a future visit.

The afternoon concert was given at the Guildhall School of Music and Drama at the
invitation of the Principal, Mr John Hosier who, despite a pressing engagement at the Guildhall
itself, insisted on stayingto hear as many items as possible from the selected programme before
handing over to Mr Leslie East. This concert was particularly important as it was at Guildhall
School that Somsak was pursuing his year’s course of studies through the kind assistance of
Mr Hosier upon Dr Mitchell’s recommendation. The music selected consisted of “homrong
mah ram” followed immediately by Somsak’s solo “saratee’ on the pi nai after which the instru-
ments were briefly introduced prior to *“‘saen kamneung” (Convoy) by the ensemble and Jirapol’s
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solo “lao paen” which led into “khmer sai yoke” played in concerto form for saw oo, ranad
and khluie. Manop’s khaen demonstration preceeded the final item which was the Chinese
style “ah noo” by Pradit and the group. The programme had been chosen to emphasize wood-
wind for Somsak’s benefit.

The major part of Tuesday, 30th October was free and the only programme booked was in
the evening when the committee of the Anglo-Thai Society, under the Chairmanship of Sir
Arthur de la Mare (an ex-ambassador to Thailand) had arranged a concert and reception at
the Overseas League at which the group were most pleased to welcome HE Mr Paen Wanna-
maethi, the Thai Ambassador, and his wife MR Hiranyika. Spotted among the audience was
Mr Alec Adams, longtime resident of Thailand and a past councillor at the British Embassy
who though now retired from the Foreign' Office still kept up his Thai contacts through his
involvement with the BBC’s Thai Service. Also present was Miss Harrison, “Auntie” to
generations of Thai students through her longtime position in the Students Office, who was
discussing the possibility of making a third visit to Thailand as the honoured guest of her old
charges, many of whom now occupied prominent positions in government and business circles.

Wednesday morning saw the group heading off to north London to give a programme at
the Woodberry Down Comprehensive School upon the invitation of the Headmaster, Mr John
Marland. The luncheon served prior to the concert included wine and there were fears that the
upcoming performance might be somewhat ragged as a result, but possibly aided by the fact
that Thai musicians carry all their music in their heads and do not find it necessary to read
off printed scores all was well; the programme before an gudience of about 300 students went
off without complications.

The following day, Thursday, Ist November, was reserved for the BBC where Mr Robert
Layton, Producer of Music Talks, had reserved the big studio for two three-hour recording
sessions the first of which commenced at 10 a.m. It also happened to be Manop’s birthday
which was the cause of a small celebration in the canteen during coffeebreak; a special cake
was produced and the usual cutting chorus was prevented from being an all-male voice choir
affair with the aid of the ladies of the canteen who threw themselves into the spirit of things
with great gusto. The cake was quickly demolished before a 1 returned to the studio to finalize
the first programme which was planned to last for 30 minutes and was to be a performance
by a piphat mai khaeng ensemble (hard sticks) playing “homrong ma ram™ as an opener followed
by Pradit and Somsak playing their variations of the lament “phya soke” on the ranad ek
and pi nai respectively. This first programme was rounded off with the farewell song “tao kin
pakboong”.

After an afternoon’s rest period the evening session began at 6 p.m. with music chosen to
demonstrate the piphat mai nooam ensemble (soft sticks) and the krueng sai (strings). The
melodies chosen were King Prajadhipok’s “khmer la or ong (tao)” and Phra Pradit Pairoh’s
masterpiece “cherd chine”, the instantaneous composition which won him his title in the
reign of King Mongkut. Both of these were for the full ensemble while” khaek mon” was played
as a saw oo solo by Jirapol and the melancholy beauty of “nok kamin was played a khluie
solo by Somsak. This second recording was scheduled to last 40 minutes. Both recordings
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were expected to be transmitted in the first few months of 1980 and Mr Layton informed the
group that the earlier recording made at the time of their October 1977 visit was due to be
given a second airing in December at a rather more popular listening hour than a midweek
afternoon. -

Next morning saw the party having to overcome a rather reluctant guard on the 10 a.m.
Intercity train from Euston Station to York in order to get both the musicians and the instru-
ments travelling together on the same'train. Persistence aided by much trundling of trolleys
from one end of the train to the other, and then back again, finally prevailed and all were duly
swept north to arrive on schedule at 1 p.m. to be greeted by ethnomusicologist Neil Sorrell
who proved to be a well trained British Railways lift operator and expert van packer in addition
to his other attainments. Instruments were in due course set up in the University auditorium
and Iunch was then served before the rapidly fading light of a northern winter’s day prompted a
hurried dash back into the city to get a glimpse of York Minster and the old town in what little
light yet remained. However we were not quite fast enough as within minutes of our arrival
the Roman ruins beneath the church closed for the night followed in quick succession by the
Belltower and the Bookshop. As the Evensong procession wound their way from the Choir to
the Vestry, determined vergers swept all before them to the exits and the great rose window
never was seen.

York University turned out to be enthusiasts, or perhaps it was an infection spread by
Neil Sorrell; they demanded a full programme complete with interval during which a first-class
bar was operating. The programme opened with “kkuen kratop fang *after which the instruments
were introduced individually before the group launched into “khaek toi mor (tao)”. Jirapol
then played his $saw duang variation of “krao nai” before handing over to Somsak with his
khluie version of “nok kamin”. The first part of the programme ended with the painting, but
since Charnchai was both our singer and artist the “khmer sai yoke suite was rearranged to
incorporate solo passages for the saw oo and khluie and thus replace the singer.

The vigorous “cherd chine,” with hard sticks, provided a rousing opening to the second half
of the programme which was followed, as a complete contrast, by Jirapol giving a solo chakay
rendering of “‘lao paen”. The pace was quickened again by each member of the group taking
it in turns to give a solo version of the fast chandio variation of *“‘saen kamneung (‘“Convoy™)
after which Manop brought a touch of Thailand’s northeast to northeast England with a
few bars on the khaen as a prelude to the ranad concerto “ah noo” played by Pradit. A most
appropriate programme came to an end, apart for a short encore, with “tao kin pakboong”.

By packing and loading the instruments in the van after the performance a quick start was
made next morning which returned the group safely to London by midday to find a welcome
Iunch being prepared at the Mitchells flat. That same evening a programme was given for

Samaggi Samakom at Princes Gate.

The University of Sussex, near Brighton, was next on the list and Sunday afternoon saw
all heading south through magnificent late autumn colours to arrive in time to set up in the
Gardner Centre for a 7.30 p.m. programme under the auspices of Professor Jonathan Harvey
and the Department of Music. With the exception of “cherd chine,” which was eliminated
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in order to reduce the length of the programme to take care of late-night transport problems
back into Brighton, the York formula was followed almost completely.

After a night as guests in private houses all met together again the following morning and,
led by Dr Mitchell and Professor Harvey, conducted a series of lectures and workshops which
proved to be most successful with many regretting the shortage of time available in which to
really get to grips with the subject matter. An informal concert rounded off the afternoon
before the move to Horsham Arts Centre in the evening at which the now traditional warm
welcome was extended by Mr Alan Wilkinson, the Director, and hisstaff. Some of the masters
teaching at Christ’s Hospital had kindly undertaken to host members of their group .for their
three-night stay during which Horsham became the base for visits to the surrounding area,
the first of which was planned to be made to Farlington School if it had not burnt down in the
meantime. Workshops at Christ’s Hospital were substituted instead in addition to the ones
already scheduled for the evening.

Southampton University had booked a lunchtime concert and afternoon workshop on
Wednesday 7th in their Turner Sims Concert Hall which gave the group a chance to see some
more of Sussex and Hampshire—but the weather refused to co-operate and remained heavily
overcast throughout the whole day when it was not aciually raining, not exactly conducive to
admiring beautiful couniryside. However the precipitation did not deter the audience who
enthusiastically received an even more truncated version of the York programme in the interests
of squeezing it exactly into the lunch hour. The “cherd chine” was eliminated once more, the
introduction to the instruments was reserved for the afternoon workshop and the tortoises
never did get to eat their pakboong waterweed that afternoon as Pradit’s scintillating “‘ah noo”
brought the programme to a halt just within the one hour allocated by Professor Peter Evans.
A late lunch was followed by two hours of cramped workshops upstairs as the organists laid
claim to their instrument in the main auditorium. Then it was time to pack up and head off
through the murky darkness for the two-hour drive back to Horsham. But Mr Wilkinson had
meanwhile done his homework and found a most improbable and totally deserted Chinese
restaurant in nearby. Storrington which served a surfeit of good food and filled the void which
had developed since departure from Southampton some hours before. This was topped off
by a visit to a pub serving Britain’s latest craze, “real ale™.

Informal workshop sessions with different groups of boys from Christ’s Hospital in the
Art Centre’s red and black Elizabethan Theatre occupied many hours of the morning and
afternoon on Thursday and led up towards the after-supper concert for the public at 7.45 p.m.
The overture chosen for this was ‘“homrong ayares” and Somsak and Jirapo!l varied their
York/Sussex/Southampton routine by playing instead “satatee’ (The Sungod’s Charrioteer)
on the pi nai and “cherd nawk” on the saw duang respectively. The “cherd chine” came back
after many days absence in a version that included lyrics sung by Charnchai and “saen
kamneung” (song chan and chandio) gave all instrumentalists a short, exciting, moment in the
limelight. The “/ao paen” from Jirapol and short khaen demonstration by Manop led into the
picture painting which caused Charnchai to be inundated with requests for mini-copies of
“sai yoke™ after the programme was over! Pradit, as at Southampton, brought proceedings to
a halt with “ah noo” on the ranad.
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There was time for an hour or so in the shopping centre at Horsham on the Friday morning
and it proved to be a good opportunity to buy gifts to bring back to Thailand as prices were
appreciably cheaper than they had been in London. Heavy rain (it always rains with tropical
intensity whenever the Prasarnmit group get to Horsham) did not deter the shoppers but it
made it more difficult to round them up again and get them back to the Art Centre in time to
finish a special gala farewell lunch prepared by Mr Wilkinson and his volunteer lady chef,
Benny, and the remainder of his team, in time to prepare for the final concert of the tour, one
for children at 2 p.m. This was one of only two children’s concerts on the tour and all items
were selected for their brevity and brightness. Animprobable homrong based on the traditional
English melody ““This Old Man” opened proceedings followed by a brief introduction to the
instruments and, a great favourite in 1977, “asawa leela” (The Horse Dance) but played without
the assistance of the energetic steeds of the earlier visit as one was engaged in London and the
other was too full of the gala lunch to oblige. Prateep was allowed to whistle and squelch
his way through Prince Naris’ bird song, *“‘tap poradok”, before short pieces from upcountry
were demonstrated as a preliminary to Charnchai’s finger painting for which he chose a
typical Thai upcountry scene of fields, trees, a thatched wooden house and a buffalo. Then pack
and back to London to a farewell supper in Kensington followed by many hours of yet more
packing of the instruments at the Students Hostel for an early morning departure on the Thai
International flight for Bangkok.

.. The return was uneventful for all except the writer whose suitcase was left behind upon
the London Airport bus; when the discovery was made the bus was halfway back to the bus
station 50 miles away, there was no hope of the case catching the plane, but through valiant
efforts on the part of Dr Mitchell’s secretary it was recovered intact and sent winging to
Bangkok a few days later.

The lessons learned on this second, and more serious workshop tour would seem to be that
there is a tremendous and growing interest among Western music students, and their teachers,
in learning more about unfamiliar music both by actual playing of the instruments and concern-
ing the theory which is in many cases so entirely different to that understood in the West. The
main criticism both at Aldeburgh and at all university-level workshops was shortage of time to
properly get to grips with the subject. This criticism however brings the organizers up against
two major problems, those of finance and time. Finance covers the cost of preparations for the
journey as well as the actual cost of travel and board and lodging after arrival; time concerns
the number of days that the teachers can actually afford to be away from their own jobs on
campus. In this respect a three-week tour is about ideal as it can, give or take a few days, be
fitted into the short university holiday period in the autumn. These three weeks have, however,
to be divided up between serious upper-level workshops and school workshops as well as
concerts for the public and other special engagements which enable the organizers to raise funds
to support the possibly less financially viable but musicologically important workshops. The
teachers themselves find the university-level student to be a more rewarding one and find
highschool students difficult to control for any length of time. They also question how much a
young teenager is likely to retain for any appreciable period after such a brief exposure.
British teachers are known to not be in entire agreement with this assessment.
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THE LIBRARY COMMITTEE ANNUAL REPORT
1979/80

Library planning

From May to October 1979, the Library was under repair and had to be closed to the
public. After the repairs the Library setting was slightly changed with more reading tables,
a reference corner, and separate shelves for journals and periodicals. Bound periodicals are
kept in the room in the back. One more room for rare books was added. Sixteen shelves were
put in during the expansion.

Library collection

From the Library inventory, the present holdings amount to 8,730 volumes. The Library
has obtained few new titles this year owing to budgetary limits.

(a) Rare book collection. Most of the old and out-of-print books are kept in the two rare
book rooms. Books published before 1900 are kept in Prince Wan Room I. The ones published
1900 -1936 are mostly kept in Prince Wan Room II. All books in th two rooms will be available
only on request from the Librarian. Checking out for home use is not allowed.

(b) Reserved book collection. Expensive books and books considered difficult to replace
will be put on reserve. They are shelved with the main collection in the reading room and are
only for use within the Library.

(c) General Books. General books are shelved in numerical order in the main reading
room.

Card catalogue and classification

The old catalogue cards for public use are not complete, which causes inconvenience to the
users. Recataloguing and reclassification of the whole collection is now in process with the
hope of a complete subject index becoming available soon.

The classification used is still the Dewey Decimal System. There are, however, some adaptations
and expansion on some of the classes and subject headings considered necessary and suitable
to the Siam Society Library, like books and materials on Thailand and her neighbouring
countries, on Buddhism, on art and culture, etc. (A manual for Library use and guide to Dewey
Decimal System is available on the card cabinet in the Library.)

Audio-visual project

(a) Xeroxing service. A charge for xerox machine use has been increased. Xeroxing
service is now self-supporting. In some months the Library produces copies of rare books with
this service.
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THE EDITORIAL & PUBLICATIONS COMMITTEE ANNUAL REPORT
1979/80

Publications activity has received a much-need impetus this year with a Ford Foundation
grant to establish a revolving fund, which will support printing costs on a continuing basis.

A number of volumes are in various stages of preparation or printing, as described below.
Work has progressed at greater or lesser speed by individual volunteers according to the time
and effort they could spare.

The Publications Committee, chaired by Francis Martin, has received a number of promising
manuscripts which cannot be published by the Society because of lack of editorial manpower.
The Committee very much needs the full-time services of an editor, besides the fine work
already being accomplished by volunteer editors. To this end, a proposal for funding an
editor, and adding to the revolving fund, has been submitted to private benefactors, and
the Society hopes to enlarge its publications activity in future with further grant money.

Publications in progress

The History of Wat Phra Chetuphon and Its Buddha Images, by Kathleen I. Matics. Based on
the author’s doctoral dissertation on Wat Po, this study traces the history of the temple and
its Buddha images which were brought to Bangkok from different parts of Thailand during
the reign of King Rama I. The architecture, the art styles of the various images, and the
significance of the major images and their history are also covered, as well as the cultural and
educational role which the temple served during the early Ratanakosin period.

The World of Buddhism: a Pictorial Presentation, by John Blofeld. Containing over 100
photographs of temples, sculpture and the activities of Buddhist monks and laymen, this
concise account of Buddhist practice covers the Theravada, Mahayana and Vajrayana teachings,
and describes important Buddhist developments in Western countries over the last century.
Conceived some years ago by Mr Blofeld, a distinguished author and Society member, this
publication project has run into numerous difficulties.

The Ceramic Wares of Siam, by Charles Nelson Spinks (3rd ed.). The Siam Society is
reissuing this classic introduction to ancient ceramics production in Sukhothai, Sawankhalok
and other northern Thai kiln sites. Maps of the various areas, new illustrations of the ceramics
forms and an updated bibliography are being included.

Sukhothai Bronze Hindu Images, by MC Subhadradis Diskul. Outstanding bronze Hindu
images of Sukhothai period are illustrated, with an accompanying text. Professor Subhadradis
has published much of this material in French, and has produced this new version in English
for publication by the Society.

An Historical and Structural Study of The Pannasa Jataka, by Dorothy H. Fickle. This
volume is the first English-language study of the Pannasa Jataka, the ‘Fifty Birth Tales” of the



ANNUAL REPORTS 143

The Library has as its priority a plan to xerox rare and important books and materials
for Library use with the hope to preserve original copies. It also has a plan to xerox mul-
tiple copies of publications mentioned above for sale.

(b) Microfilming project. With the help of John F. Kennedy Fund donation of 100,000 baht
and a sum of 230,000 baht from the Society, the Library will this year own a microfilm photo-
graphic machine. The first series to be microfilmed is the Bangkok Times, Thailand’s first
daily English language newspaper of which the Society has the most complete holdings in the
world. Tt is expected to be sold on a worldwide basis. With the machine, the Library also
hopes to photograph other materials available in the Library and elsewhere for Library use.
The microfilm collection will help ease the space problem in the future. . 4

(c) Tape-recording service. The Library has started recording some of the Socrety lectures
for Library use. The future aim is to record Thai musical programmes.

Library personnel

Mrs Sunee Grima, a well-trained librarian, joined the Library staff in January in Mrs
Chamrieng Chomtavorn’s former position. In February the Council approved the hiring of
the second trained librarian, Mr Cherdsakdi Komutphol, a graduate of Srinakharin Wirot
University. With the two librarians, the Library is now optimistic of becoming a specialized
research library.

During the past year, the Library is grateful to all Library Commitiee members as well as
some of the Society members who have devoted their time in assisting in library work. ML
Manich Jumsai has been very helpful in working out a proper way of repairing old publications.
He is also very keen on microfilming services. Through his and Mr Francis Martin's contacts,
the Library is able to buy the microfilm machine from Kodak Company at a special discount.
Mrs Micaela du Guerny, a specialist in publication preservation from France, worked hard
during her last home leave in contacting various libraries in Germany, France, Austria and
England and inquired about modern procedures of repairing and preserving old and worn-out
publications. Her detailed and thorough report is very educational and a great help to the
library. Mrs Bonnie Davis has devoted lots of her time in helping with the library work—keep-
ing the record holdings of the foreign journals and periodicals, helping with the foreign cor-
respondence, checking and indexing the Bangkok Times to make it ready for microfilming.
Her regular two-days-a-week work is most appreciated. Mrs Yuria Suyama and two of her
Japanese lady friends were a great help during the past summer in sorting and checking all the
library catalogue cards. Mrs Mareile Onodera’s kind assistance and contacts brings donations
and gifts to the Library from the Japanese circle.

Donations and gifts
I. John F. Kennedy Fund has donated 100,000 baht for books on music.

2. Yoshida International Education Foundation has presented as gifts at least 40 titles of
books in and about Japan, in English.
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3. The Japan Foundation of Thailand presented 150 titles of books in and about Japan in
English to the Library.

4. The British Institute in South East Asia has donated four books to the Library.

5. John F. Kennedy Fund has donated a sum of 100,000 baht for the microfilm photographic
machine purchase.

Committee members:

Ms Chittra Pranich Chairman
ML Manich Jumsai

Ms Bonnie Davis

Ms Yuria Suyama
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THE NATURAL HISTORY SECTION ANNUAL REPORT
1979/80

There is very little to report in the form of activities for this Section of the Society. We
managed only one hike to Tham Thanlod National Park, led by Dr Tem Smitinand, which
was well attended. The members who participated enjoyed the good food, comfortable accom-
modation and hill-tribe dance display in moonlight to the accompaniment of drums. It is
regretted that most wildlife had already been poached and only a few birds and butterflies
were seen,

Nevertheless this Section has kept up its correspondence with societies outside Thailand.
Invitations to participate in conferences were turned down as qualified members just did not
have the time to attend.

Letters of protest on the cruel methods of transportation of wildlife were also sent to the
airlines concerned, and they promised that it would not happen again!

A Siam Society staff and a Council member have now become members of the Wildlife &
Nature Protection Society of Sri Lanka, which entitles them to use together with their guests
the Society bungalows at Wilpattu, Yala and Rahuyalla. We hope to be able to take our
members to their wildlife reserves.

A trip to China permitted interested members to spend whole days at zoos in the different
cities that we visited. Apart from watching the behaviour of the Pandas (13) there was also the
Lesser Panda and the very rare Golden Monkey (Rhinopithecus roxellanae) not to mention other
Chinese wildlife not usually seen outside China.

Committee members:

Dr Tem Smitinand Chairman
Mr Philip A. Reeves

Ms Katherine B. Buri

Dr Warren Y. Brockelman

HE Mr Frantz B. Howitz

Dr Rachit Buri
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THE PROGRAMME & TRAVEL COMMITTEE ANNUAL REPORT

1979/80

This past year the Programme and Travel Committee successfully managed to take members
and friends of the Society to the People’s Republic of China, after having tried to arrange this
already for some time. Trips to other places, both within the country and abroad, too, were
fairly frequent. Our lecture programme again came to life. We even offered some talks in Thai.
We have also had a poetry reading, slide shows, film shows, puppet shows and various cultural
performances. Many newcomers, particularly younger Thai and Japanese, have turned up to
attend some of these events.

We hope that with the new air-conditioned hall, our audiences will be even bigger.

Schedule of events during 1979/80.

6-8 April

11 April

28 April

29 April

7 May

11-14 May

13 May

15 May

26 May

29 May

Mr Euayporn Kerdchouay, Administrative Secretary, led an
excursion to Phi Phi Island and other islands in the Phuket and
Phang-nga bays.

Dr Janice Stargardt, Director of the Cambridge Project on South
East Asian Civilisations and their Environments, lectured on
“Satingpra—a test case for techniques in environmental archaeology
in tropical Asia”. )

Dance and music from Chiang Mai, introduced by Mr Dacre Raikes,
Member of Council.

A visit to the palace of the late Prince Naris was led by MR D. Jhum-
bala.

The Ploughing Ceremony, led by Mr Insee Chandrastitya, Member
of Council.

Mr Henri Pagau-Clarac, Member of Council, led an excursion to
Ubon Ratchatani and Yasothon Provinces.

HSH Prince Subhadradis Diskul, Presidént of the Society, led an
excursion to the Grand Palace and the Temple of the Emerald Buddha.

Mr Sulak Sivaraksa, Member of Council, lectured on “the life and
work of Prince Damrong Rajanubhab (1862-1943) as an historical
testimony of indigenous Thai intellectual creativity™.

ML Manich Jumsai, Member of Council, led an excursion to
Avyutthaya.

A nang yai performance and punch party was held, introduced
by Mr Dacre Raikes.



2-3 June
21 June

23-24 June
3 July

6-11 July
17 July

24 July

29 July
7 August

14 August

26 August
28 August
2 September

11 September

15-16 September

24 September —
1 October

15 September
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Mr Henri Pagau-Clarac led an excursion to Chanthaburi.

Mr Chaiyant Watanaputi of the Faculty of Education, Chiang Mai
University, lectured on the political culture of a northern Thai village.

Dr Tem Smitinand, Vice-President of the Society, led a hike in the
forests of Kanchanaburi Province.

Dr Kusuma Sakamani, Assistant Professor, Faculty of Arts, Silpakorn
University, lectured on “The Thai version of the Panjatantra”.

Mr Euayporn Kerdchouay led an excursion to southern Thailand.

A film was shown: “Tong Pan”, based on the real-life experiences
of a farmer from the northeast of Thailand.

Prof Watana Watanaputi of the Faculty of Education, Chiang Mai
University, lectured on “Lanna folk art: change and persistence”.

Mr Henri Pagau-Clarac led an excursion to Lop Buri Province.

Dr Chulacheep Chiawanno, faculty member at Mahidol University,
lectured on “China and the Association of South East Asian Nations™.

Dr Richard O’Conner, Head of the Department of Anthropology,
University of the South at Sewanee, lectured on “Thai urbanism:
Western and Thai ideas of a city”.

Mr Euayporn Kerdchouay led an excursion to see temples and
mural paintings at seldom-visited temples in Thon Buri.

Dr Craig J. Reynolds, History Department, University of Sydney,
lectured on “The life of the Prince Patriarch Vajiranana, 1680-1721".

Mr Euayporn Kerdchouay led an afternoon up-river excursion and
dinner party with a folk opera.

Dr Somboon Suksamran of the Faculty of Political Science, Chulalong-
korn University, lecturd on *“Buddhism and social change in modern
Thailand”.

Mr Euayporn Kerchouay led an excursion to Ratchaburi and Phetcha-
buri, with an overnight stay at Hua Hin.

Mr Euayporn Kerdchouay led an excursion to Burma.

Prof Franklin E. Huffman of the Department of Linguistics, Cornell
University, Ithaca, New York, lectured on ‘A linguistic affiliation in
Southeast Asia with emphasis on Mon-Khmer”.
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26 September —
3 October

6-7 October

7-27 October

1 November

20 November

14-17 December

23 December

26 December —
2 January

12-13 January
20 January

24 January

26 January
29 January

31 January —
4 February

12 February
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Mr Henri Pagau-Clarac led an excursion to Burma.

HSH Prince Subhadradis Diskul led members on a thod kathin at
Wat Thamsopit at Uthai Thani, and a visit to places of interest in
Chai Nat and Nakhon Sawan.

Mr Euayporn Kerdchouay led an excursion to China.

. Mr Sulak Sivaraksa, Member of the Council, introduced three films

on the Royal Cremation Ceremonies of the late Prince Dhani, the
Ven. Phra Dhammacitiya and Phya Anuman Rajadhon.

A Thai poetry reading was held, with Mr Michael Wright, Member of
the Society, introducing three Thai poets: Mssrs Angkhan Kalyana-
phong, Navarat Phongphaiboon and Withayakorn Chiengkool.

HSH Prince Subhadradis Diskul led an excursion to Phitsanulok,
Sukhothai, Kamphaeng Phet, Bhumiphol Dam, Si Satchanalai and
Uttaradit.

A performance of Japanese puppets.was held by the Ohanashi Caravan
Center troupe, and introduced by Mr Dhepsiri Suksopa and Mrs M.
Onodera.

An excursion to Sri Lanka was led by Dr Piriya Krairiksh, Member
of the Council. '

An excursion to Phnom Wan, Phimai, Phnom Rung, Muang Tham and

‘the Bodhisattva Cave was led by HSH Prince Subhadradis Diskul.

A visit was made to Wat Phai Lom and Bang Pa-in Palace, led by
Mr Euayporn Kerdchouay.

Dr Leo Alting von Geusau of Long Island University, Greenvale,
New York, lectured on “Cosmos, rite and life in Akha society”,
with slides.

A Japanese cultural performance was held by Intercultural Association
for Art.

Music and dance of northeast Thailand were performed, and introduced
by Dr Chatri of Srinakharin Wirot University, Maha Sarakham.

A Chiang Mai - Chiang Rai river adventure, visit to hill-tribe
villages and a tour of northern Thailand was led by Mr Euayporn
Kerdchouay.

Mr Roger Rumpf and Miss J. Changnon, Indochina Répresentatives
~of American Friends Service Committee, based in Vientiane, gave a



16 February
19 February

22 February
23-24 February

7-10 March

27 March
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lecture and slides show on “An American perspective of cultural ife in
Laos today™.

A visit to Wat Bowornnivesvihara, Wat Rajativas and Wat Arun
Rajavoraram was led by-Mr Euayporn Kerdchouay.

HH Prince Prem Purachatra, past President of the Siam Society,
lectured on and read from King Vajiravudh’s works.

The Ven. Phra Rajavaramuni of Wat Phrapirandr, former Deputy
Secretary General of Maha Chulalongkorn Buddhist University,
lectured in Thai on Buddhists and social destiny.

Weekend camping at Sai Yoke waterfall, a visit to the cave and a tour
of archaelogical sites in Kanchanaburi Province was led by Mr
Euayporn Kerdchouay.

The excursion to Chaiya, Surat Thani and Nakhon Si Thammarat was
led by HSH Prince Subhadradis Diskul.

The Annual General Meeting was held, followed by a film show on a
school in Klong Toey slum with an introduction by Miss Prateep
Ungsongtham, Community School, Klong Toey, Bangkok.



Minutes* of the Annual General Meeting of the
Siam Society, Under Royal Patronage
131 Soi Asoke, Sukhumvit Road, Bangkok
Thursday, 27 March 1980

The Annual General Meeting terminating the Council year 1979/80 was held on Thursday,
27 March 1980 at the Society’s Home, and commenced at 8.15 p.m. The Meeting was attended
by 55 members. The following members of the outgoing Council were present.

HSH Prince Subhadradis Diskul
MR Patanachai Jayant

Dr Tem Smitinand

Ms Nisa Sheanakul

Mr Kim Atkinson

Mr Henri Pagau-Clarac

Ms Katherine Buri

Mr Francis W.C. Martin

Ms Mareile Onodera

Dr Tej Bunnag

1. The Adoption of the Minutes of the last Annual General Meeting, held on Thursday, 29 March
1979. Since there were no comments, the Minutes were adopted as presented.

2. Presentation of the Annual Report for the Council Year 1979. Ms Nisa Sheanakul, the
Honorary Secretary, presented an additional report from the Administration Committee on the
rental of the Society’s premises during the past Council Year, as follows.

5 August -- The halland grounds were rented by the former “Free Thai” for a dinner party.

21 August -- The hall and grounds were rented by the American Chamber of Commerce
in Thailand for a cocktail party.

17 November -- The ‘hall was rented by the Morakot group for a performance of
Thai classical music.

30 November to 15 December -- The hall was used by the First National Arts Exhibition
Committee for an art exhibition.

21 January -- The hall and grounds were rented by Turismo Thai Co., Ltd. for a dinner
party and performance of music and dance..

26 March -- The Duang Prateep Foundation held their annual general meeting in the
Hall. Presiding over the occasion was Gen. Kriangsak Chomnan, former

* N.B. The following Minutes will be presented for consideration and adoption by the Annual
General Meeting in March 1981.
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Prime Minister of Thailand and President of the Foundation. He was shown
around the Library and the Kam Thieng House, and presented with publica-
tions of the Society by the Honorary Secretary on behalf of the Council.

Ms lea reminded the meeting that the Hall and grounds of the Siam Society were available
for renting. The new air-conditioning system would provide increased comfort, but would
necessitate raising of the rental fees. Details on renting could be obtained from the Adminis-
trative Secretary. '

There being no other comments, the Annual Report was adopted.

3. Presentation of the Financial Statement for 1979. MR Patanachai Jayant, the Honorary
Treasurer, presented the Financial Statement for 1979, which was duly adopted.

4. Election of the Honorary Auditor for 1980. The outgoing Council proposed the re-election
of Mr Yukta na Thalang as Honorary Auditor. Mr Yukta na Thalang was re-elected.

5. Election of Council for 1979/80.

(a) HSH Prince Subhadradis was reelected President.

(b) MR Patanachai Jayant, Dr Tem Smitinand and Mr Vivadh na Pombejra were
reelected Vice-Presidents.

(¢) Ms Nongyao Narumit was elected Honorary Secretary.

(d) MR Patanachai Jayant was reelected Honorary Treasurer.

(¢) Ms Chittra Pranich was reelected Honorary Librarian.

(f) Mr Kim Atkinson was reelected Honorary Editor.

(g) The office of Leader of the Natural History Section was filled ex-officio by Dr Tem

Smitinand.

(h) The following were reelected Ordinary Members of Council:
Mom Kobkaew Abhakara Mr Henri Pagau-Clarac
Ms Katherine Buri Dr Piriya Krairiksh
Mr Francis W.C. Martin Mr Dacre F.A. Raikes
Ms Mareile Onodera Mr Sulak Sivaraksa

(i) The following were elected Ordinary Members of Council:
Mr Christopher J.A. Chubb Dr Sarasin Viraphol
Mr Ei-ichi Hamanishi Dr Sawaeng Rathanamongkolmas
Ms Sonia Krug Dr Tej Bunnag

Dr Prasarn Buri

HSH Prince Subhadradis Diskul, the newly reelected President, warmly thanked members
of the outgoing Council who were leaving Thailand or who for other reasons had not stood for
reelection. These were Ms Nisa Sheanakul, Ms Josephine Stanton, Ms Beverly Frankel,
HE Mr Frantz B. Howitz, Prof Insee Chandrastitya, Mr Kenneth MacCormac, ML Manich
Jumsai and Mr Antoine van Agtmael. The President hoped that they would continue to give
support to and show interest in the activities of the Siam Society.
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6. Any Other Business. Society member Mr John Stirling raised the matter of the disappearance
of certain volumes from the Library, and wished to call the Council’s attention to the diffi-
culty in finding books in the Library. Society member Mr Charles Stewart echoed this obser-
vation, remarking that it was indeed difficult to locate books in the Library. Mr Stewart in
addition wondered whether the photocopies of rare books presently kept in the rare book
collection could not be recopied so as to become accessible to borrowers.

In reply to Mr Stirling, Dr Tej Bunnag conveyed a message from the Honorary Librarian
to the effect that the Library’s holdings were classified according to the Dewey decimal system,
but some volumes had been reclassified or otherwise shifted during the recent renovation of
the Library building, and catologuing in some instances was not up to date. The newly

engaged librarian was expected to be able to sort out confusion where it existed, and would
improve the cross-indexing files.

Ms Nisa congratulated the newly elected Council, and reminded them that its first meeting
would be held on the following day at the Society’s Home, at 5.00 p.m.

Ms Nisa also recalled for the Meeting item 18 of the rules of the Siam Society, which
instructs the Council, inter alia, “to present to the Annual General Meeting, at the expiration
of their term of office, a Report on the proceedings and condition of the Society, and a pro-
visional programme for the ensuing year”, Ms Nisa said that in the past the Council had only
managed to present the Annual Report at the Meeting but not the provisional programme for
the subsequent year. She would like to request the newly elected Council to consider preparing
one and announce it to members through the circular sometime in June, if possible, so that
members would have some idea about the Society’s plans and activities for the coming Council
year. It was also hoped that this practice would be followed by the Council in future.

Ms Nisa added that the new Council should also seriously consider “inviting Members
of the Royal Family and other distinguished personages to accept Honorary offices”, as
instructed in item 18(b) of the Society’s Rules.

The President adjourned the meeting at 8.45 p.m.

e e e o o e

After the formal business of the Annual General Meeting, Ms Prateep Ungsongtham pre-
sented a film show on her famous school for children of the Klong Toey slum area. Ms
. Prateep had won the Magsaysay Award for Social Service in 1978, in recognition of her
innovative work in providing education for slum children who were outside the national
system. '



PAID-UP MEMBERS, 1979/80

*Mr Hisashi Abe

*Mom Kobkaew Abhakara na Ayudhya

Mr David P. Abotomey
Mrs Morton I. Abramowitz
*Prof Arthur S. Abramson
*Mr A.C.S. Adams
Prof David B.J. Adams
Mr Douglas Adkins
*Mrs V.T. Adloff
Mrs D. Adulbhan
*Mr Osamu Akagi
Luang Pracherd Aksorlaksana
*Mr A. Alexander
*Mr P.J. Alexander
*Dr E. Ammundsen
*Mr Pinglasvasti Amranand
*Mr Piyasvasti Amranand
*Mr Vidusvasti Amranand
Mr Diethard Ande
*Dr Douglas D. Anderson
Mr Hans G. Anderson
*Mr Hirushi Ando
*HE Mr G. André
Mr David I. Andrianoff
*Miss Mary Anglemyer
Miss Bonncua Ankapradit
*Prof Edward M. Anthony
Mr William Aoustin
*Mr Yoji Aoyagi
*Mr Hachiro Arai
Mr C. Archaimbault
Mr Alain Archaimbault
Mr Thompson Armitage
Dr Woraphat Arthayukti
*Mr Charles D. Arthur
Mr Gosa Arya

*DENOTES ,LIFE MEMBER

Mr James P. Ashby

Mr William P. Ashdown

Mr Lawrence F. Ashmun
*Mr Yehuda Assia

Mr Siva Asva Asvakiat
*Mr Kim Atkinson
*Mr Bunchana Atthakorn
*Mr B. Atthakorn

Mrs Kannikar Avudh Indravijit

Mrs Betty M. Avery
*Mr Tsuneo Ayabe

Mr Kenneth R. Ayer

Mr Liam Ayudhrij

Mr Ebrahim A. Azeez

Miss Kathleen Badger

Mr Jean Baffie

Mr Robert H. Baker
*Mr Michael H. Baker
*Dr R. Balakrishna

Mrs Malini Balasingam
*Mr Daroon Balasiri

Mr John M. Ball
*Mr Dieter-Maria Balzar
*Miss Banchop Bandhumedha
*Mr Dharmadasa Banij

Mr Dusit Banijbatana

Mr Pierre Banizette
*Prof P.V. Bapat
*Dr G. Bare

Mr George Barbato

Mr J.N.A. Barnes

Mrs T.L. Barratt

Mr D. Barrett

Mr Paul Barstow
*Mr Norman Bartlett

Mr James R. Basche, Jr

153



154

*Mr Douglas N. Batson
Mrs Kate Battye
Mr Erwin Baumann
Miss Louise Baumgarten
Mr Vance M. Baumgartner
Dr Donn T. Bayard
Miss Helene Beaupere
Dr R.A. Beaver
Prof Dr Heinz Bechert

. *Mr Peter J. Bee

*Dr Damrong Bejrablaya
Mr Konrad Bekker
Mr Geoffrey Bell
Mr F.J. Bell
Mrs Suzanne Belleuvre
Mr Kittisak Bencharit
Miss Nancy K. Bender

*Mr Paul J. Bennett
Capt Andrew Bergesen
Mr Giorgio Berlingieri
Mrs Marie M. Berlingieri
Mr Mel T. Bernard
Mr J.N.A. Bernes
Mr Richard Berry

*Miss Chamrieng Bhavichitra
Mr Prapasask Bhucksasri
Mr Chiraphong Bhumichitr

*Mr Robert J. Bickner
Mr Robert Bichet
Dr George A. Binnew
Dr Ernst W. Birmele
Mr Kurt Bischof
Mr Paul Bixler
Mr Frangois Bizot

*Mr Otto Bjorling
Mr Lucien Blacher

*Mr J. Black
Mr Rodney G. Black
Mrs Beryl Blacka
Mrs Myrna Blake
Mr John Blofeld
Mr David J. Bluford
Mr Enno Bode
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*Mr J.J. Boeles
Prof Dr Ernest Boesch
Mr Marc Bogerd
*Prof Jean Boisselier
Mr Richard N. Bones
Mr Simon Bonython
Mrs Kultida Boon-Itt
*Mr Thanongsak Boonyarungsrit
Mrs Raem P. Boonyaprasop
Mr William Booth
Mr Giorgio Borella
Mr Alexander H. Borthwick
Mrs Marcelle Boschan
Mrs Annie Boss
Dr Walter Boss
Mr Robert G. Boughey
Mr K.W. Boughton
*Mr Carroll G. Bowen
Mr Richard C. Boylan, Jr
Mr Douglas Bradbury
Dr William L. Bradley
*Mr Heinz Braendli
Dr Nigel J. Brailey
*Mr Kennon Breazeale
Mr Rainer Breitfeld
Dr R.P. Brenner
Miss Marcia R. Brewster
Dr Colin M. Britton
Mr Warren Brockelman
MTr Jean C. Brodbeck
*Mr Jere Broh-Kohn
*Dr John F. Brohm
Miss Emma R. Broisman
Mr Barry Broman
Mr Bennet Bronson
Mr E. de Renzie Brown
Mr R.L. Brown
Mr Viggo Brun
Mr Michel Bruneau
*Mr Chitr Buabusaya
Maj-Gen Prasert Buabusaya
Prof Saroj Buasri
Mrs Janine Buhrman



*Mrs L.C. Edna Bulkley
*Mr Danuj Bunnag
Mr Marut Bunnag
*Dr Tej Bunnag
Miss Bhatarudi Bunyaketu
Miss Buranee Buranasiri
*Mr Nunt Buranasiri
Miss Vilaileka Buranasiri
*Mrs Katherine Buri
*Miss Prapar N. Buri
*Mrs Prapai S. Buri
*Mr Prasarn Bhiraj Buri
*Mr Prasit Buri
Dr Rachit Buri
Mr Herbert O. Burri
*Mr William S. Burtenshaw
Mr John J.S. Burton
Mr Robert A. Cahn
Mr John Cairncross
*Mr C.W. Callaway, Jr
Mrs Frangoise Calvet
Lt-Col Donald J. Cann
Mr Peter E. Carl
Mr Gary W. Carlson
*Mr Timothy Carney
*Mr G.D. Carpenter
Mr Neil Carter
*Mrs Carroll L. Cartwright
Mr Robert B. Cary
Mr Philippe Cavard
*HRH Prince Chalermbol
Mrs Kannikar Chalitaporn
Mr James R. Chamberlain
Miss Chusiri Chamaraman
Mr Chalaw Chamoraman
Mrs Peggy Champin
*Mr Abhai Chandavimol

Miss Churairat Chandhamrong

Mr Albert T. Chandler

Mr David P. Chandler

Mr Glen Chandler

Mr Insee Chandrastitya
* MC Sasavin Chandratat
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Mrs Wanpen Chandr-Virochana
Mr Wiwat Chandrvirot
Mr Y.H. Chang
*Mr Damrong Changtrakul
Miss Payom Chaniharatiyakarn
*Mr Manop Charoensuk
Miss Srisuwan Charoenthongtrakul
Mr Robert L. Chatten
*Prof S.K. Chatterji
*Mr Chamras Chayabongse
*Miss Seela Chayaniyayodhin
Mr J.M. Chiappe
Mr Chatri Chiarapurk
*Mr C.F. Chicarelli, Jr
Miss Ganigar Chinachote
ML Pattaratorn Chirapravati
Mr Hatai Chitanondh
Dr Preeda Chitarachinda
Miss Bancha Chittibhol
Miss Komkai Chocktrakulchai
Miss Lalivan Cholvijarn
Mrs Frangoise Chomthongdi
*Miss U. Chongpipatanasook
*Mr Chow Chowkwanyun
Mrs Evelyn Chowkwanyun
Mr Bangkok Chowkwanyun
Dr John J. Christian
Mr Tom Chuawiwat
Mr Christopher J.A. Chubb
Miss Sakorn Chueiprasit
Mr Somchart Chungsiriarak
*Mrs Saisuree Chutikul
Miss Krongthong Chutima
Mr C.A. Clarac
Mrs Patricia A. Clinton
Mr W.F.L. Coleshill
Miss Daphne Colwell
Mr Leon Comber
*Prof Georges Condominas
Mrs Herida M. Cook
*Mr Robert N. Cook, Jr
Miss Mary N. Cooke
Mrs Helen Coombes
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Mr Edward J. Cooper, Jr
Mr Georges Corcodel
Mr Richard L. Corbin
Miss Margaret E. Corkery
*Mr J. Corman
Mr Michael J. Cornish
Dr Conrad P. Cotter
Mr Hugo J. Cotter
Mrs Anne Cottet-Dumoulin
Miss Colette Couturier
Mr John B. Cox R
Maj Alexander W. Craig
Mrs P.L. Creasy
Miss Margaret Crowley
Mr Richmond Cubis
*Mr J.L. Culbertson
*Mr William H. Cummings
Mr J.A. Cunningham
Mr Joseph S. Curtin, Jr
*Dr Rchard D. Cushman
*Mr Lance Dane
Mr Hans F.M. Daniels
*Mr Chitra Dansuputra
Mrs Anne-Marie Dauphin
Mr Harold Davie
*Mr Richard B. Davis
Mr James E. Davis
Mr Philip Davis
Mr Jacques Debeuscher
Mrs J. De Fels .
Mr A.IL De Courcy Lyons
Mr Kiattiphol Decha-umpabhi
Mrs Eileen Deeley
Mr E.S. De Jong
*Miss Sukanya Dej-Udom
Miss Balint B. Denes
Dr Eugene Denis
*Mr Ulrich Dennerlein
*Mr J.J. Derksen
Miss Vijata B. De Silva
MR Anongdevan Devakul
Dr J.L. De Vries
*Ir F.C. de Weger
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*Miss Chalermsri Dhamabutra
*Mr Phadhadej Dhamcharee
*HE Mr Sanya Dharmasakti
*Mr Edward Dickinson
*Mr W. Dickinson

Mr J.V. Di Crocco
*HSH Princess Marayat Diskul

*HSH Prince Subhadradis Diskul
Dr Edward B. Doberstyn
Mr Michael T. Dockerty

*Mr John Dodds

*Rev Paul S. Dodge
Mrs Velvet E. Douglas
Rev Ray Downs

*Mr Svend H. Drachmann
Mr Jacques Dubois
Mr Ernest Duchamp
Mr Jacques Du Guerny
Mr Alfred F. Eberhardt
Mrs D.W. Edwards
Prof S¢ren Egerod
Mr Paul D. Ehret

*Mrs 1. Eisenhofer
Mrs Maly Ekaritbutr

*Mrs Kamala Sukhabanly Eksaengsri
Mr G.C. Emerson
Miss Ruth M. Erlandson

*The Viscount Errington
Mrs Ghislaine Esguerra
Dr Hermann Essl

*Dr Egon A. Ettinger
Mr Warren Evans
Mr John L. Everingham
Prof H.D. Evers
Mrs Florence E. Fader
Mr David Feeny

*Prof David A. Feingold
Mr Hartmut-Ortwin Feistel
Mr Pieter Ferdinandus
Mr J.P. Ferguson
Mrs Dorothy H. Fickle
Mr R.C. Fischer



Prof Dr Gerhahd Flatz
Mr N.J. Fonston

Mrs Anne Coude du Foresto

Mr Angus H. Forsyth
Mr Mona M. Foulis
Mr Arthur F. Fournier
*Mr H.G. Frandsen
Mr Maurice Frankel
*Mr Dean Frasché
*Mr James W.D. Fransche
Mr P.R.N. Fraymouth
Mr Lars E. Fredberg
Mr Hans-Jurgen Freitag
*Mr H.C. Frijlink
Mr Gerald W. Fry
Prof Riichiro Fujiwara
Mr Louis Gabaude
* MR Rosalin Gagananga
*Mr Bo Khin Muang Gale
Mr Marcel Gambert
*Mr George F. Gant
Mr Albert Garaboeuf
Dr Richard A. Gard
Dr Damnern Garden
Mrs Rareun N. Garden
Mr Derick Garnier
Mr Jack Garrity
Mr John Gartner
Mr Benjamin Gassmann
Mrs Helen Gauchat
Miss Christine Gaudaire
Mr Jurgen Gauster
Mrs Jeannie Gaw -
Dr Alan Geater
Prof William R. Geddes
*Dr William Gedney
Mr P.F. Geithner
*Dr H. Gerlach
Mr W.D. Gerow
Mrs Ruth Gerson
*Mr T.W. Gething
*HE Mr John I. Getz
*Mr Hugh Gibb
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Mr Robert L. Gibbons
Mr Henry D. Ginsburg
Mr Peter Glahn
Mr Ulf Glattkowski
*Mr Gunther Glauninger
Mrs Claudia Gomm
Miss Susan G. Goldstein
Mr S. Gonge
*Dr Chester F. Gorman
*Mrs Betty Gosling
Prof Lee A. Peter Gosling
*Mr D.C. Goss
*Dr Joseph S. Gould
Mr Mark Graham
Mr Pierre H.C. Grandamy
Mr Terry B. Grandstaff
Mr Craig Grant
Mrs Joslyn Grassby
Mrs Myrtle Greenwalt
Mrs Ian Greig
*Dr M.E. Griffith
*Mr A.B. Griswold
*Mr F.G. Groarke
*Dr B.P. Groslier
*Mrs U.L. Guehler

" *Mrs Malinee Gumperayarnnont

*Mr Pracha Gunakasem
Mr Bo Gustavsson
*Dr Mary R. Haas
Dr J.A. Hafner
Dr Klaus Hahlweg
Mr Jorgen Hage
Mr David L. Hagen
*Mr Hiromitsu Hakari
Mr James E. Hamff
Mr Chris Hampton
*Dr Lucien M. Hanks, Jr
Mrs Kate A. Hansen
Mr Per Svane Hansen
Mr Jorn Lind Hansen
Dr Vagn Hansen
Mrs Judy A. Harbour
*Mrs Barbara A. Harding
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*Mrs Adda M. Hartman
*Mr John F. Hartman
*Mr J.D. Hastings
Mr Charles S. Hazen
Mrs Gudrun Heckel
Mr Hanspeter Heckendorn
Mr F.L. Heider
Miss E.J.A. Henderson
Mr Mahlon Henderson
*Mr Max E. Herman
Mr Knut Herzer
*Dr Georg Heuser
Mr Derk Hille Ris Lambers
Mr Thep Himathongkam
Mr Boonchuey Hiranpruk
Dr Takeo Hishino
Prof Herman L. Hoeh
Mrs Erika Hofinger
Mr Hansulrich Hofstetter
Mr D.W. Hogan
Mr Dr. J.H. Holhnholz
*Mr Richard M. Hollander
Mr David F. Holm
*Mr Jorgen Holm
*Mr Derek A. Holmes
Sir James R. Holt
Mr H.W. Homan
Miss Lysa Hong
*HE Mons Sunthorn Hongladarom
Mr G. Hoppe
Mr Fritz Hops
Mr Wilfrid Horn
*Miss 1. B. Horner
Dr Gertrude S. Hornung
Mr T. Hoshino
Miss Jolie House
HE Mr Frantz B. Howitz
*Mr Thomas J. Hudak
Maj Roy Hudson
Prof F.E. Huffman
Mr Urs Hufschmid
Mr Edmund G. Hughes
Dr Walter Hugins

¢
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Mr J.W. Huguet
Mr David T. Humphreys
Mr Brian Hurrell
Mr Toum Hutasing
*Mr C.K. Hyland
*Mr Shigeru lijima
Mr Christian Immer
Mr Chainarong Indharameesup
Mr Narin Indhewat
Miss Pinna Indorf
Mr Amorn Indrakamhang
Mr Boon Indrambarya
Mrs Phasook Indrawooth
*MTr Jasper Ingersoll
Mr Luca Invernizzi
*Mr Vadhana Isarabhakdi
*Mrs Thavee Isarasena
* Khunying Tasniya Isarasena Punyagupt
*Prof Yoneo Ishii
Mr Shoji Ito
Mr Teiichi Ito
Miss S. Ittratama
*Mr Y. Iwaki
*Prof K. Iwatsuki
Mr J.K. Jackson
Mr Kenneth V. Jackson
Mr Claude Jacques
Mr Boonyasak Jaijongkit
Mrs Samsiah A. Jajid
Mr Jerry James
Mr John E. James
*Mr R.C. James
Mr Pairoj Jamuni
Mr Hermann Janzen
* MR Patanachai Jayant
Mrs Benja Jean
Mr Philip H. Jensen
Mr Pisit Jiropas
*Mr Piya Jittalan
Mrs Nanette Jockel
Mrs Ellen C.K. Johnson
Dr Sam H. Johnson III
Mr Thomas E. Johnson



*Hon U. Alexis Johnson
Miss Olwen Jones
*Mr P.A. Jones
Mr Andres B. Jorgensen
*Miss Ina Jorgensen
Mr R.G. Josephson
Miss Chavali Jotikasthira
*Mr Sunthorn Jubandhu
*Dr Laurence C. Judd
*ML Manich Jumsai
Mr Sumet Jumsai
Miss Jirassa Kachachiva
Mr Z.T. Kajiji
Prof Bimala Kalakicha
*Mr Samran Kalayanaroj
Dr ML Ekjai Kambhu
*ML Jidjeun Kambhu
Mr Michio Kanani
*Mr Charn C. Kanchanagom
Mr M. Karaulnik
*Miss Karnitha Karnchanachari
Prof Dr Otto Karow
Lt-Col David S. Karukin
* MR Nitivataya Kasemsri
* MR Saengsome Kasemsri
*Prof H.E. Kauffmann
*Dr Howard K. Kaufmann
Mrs Erika Kaufmann
Mrs Jane Keenan
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The Society’s home: 131 Soi 21 (Asoke), Sukhumvit Road
Telephone: 391-4401 391-2407
Mail address: G.P.O. Box 65, Bangkok

The Siam Society was founded in 1904, under the patronage of His Majesty the
King, as an organization for those interested in the artistic, scientific and other cultural
affairs of Thailand and neighbouring countries. The Society maintains an excellent Library,
which is at the disposal of Members and visitors. The Society publishes the semi-annual
Journal of the Siam Society, in addition to occasional works of topical interest and
scholarly merit. The Society sponsors a programme of lectures and artistic performances,
and regularly conducts excursions to places of archeological and cultural interest in
Thailand and abroad. The Kamthieng House on the grounds of the Society’s home
provides an example of a traditional northern Thai house with artefacts of rural life, ard
superb collections of woven materials and wood carvings.

The Natural History Section of the Siam Society, which was organized in 1913,
sponsors its own programme of lectures and excursions to places of natural interest,
and concerns itself with the conservation of Thai wildlife and flora. The Natural History
Section publishes the annual WNatural History Bulletin of the Siam Society, as well as
occasional works of scientific interest.

MEMBERSHIP : The Society welcomes new Members, resident in Thailand or
abroad, on the following bases:

LIFE MEMBER - 5,000 baht (US$ 250.-)
REGULAR MEMBER - 500 baht (US$ 25.-), renewable annually
ORDINARY MEMBER - 300 baht (US$ 15.-). renewable annually

Life Members and Regular Members receive a subscription to the Society’s Jowrnal
and (on request) the WMNatural History Bulletin, a 20 % discount on all publications,
excursions and performances, as well as the right to vote at the Society’s Annual
General Meeting. Ordinary Members enjoy the same privileges, except they do not
receive subscriptions to the Jowrnal and Bulletin. In addition, all members resident in
Thailand receive the Monthly Programme, and the Annual Report of the Siam Society which
is issued in advance of the Annual General Meeting.

STUDENT MEMBERSHIP is a special category offered to local students only,
and carries the same privileges as Ordinary Membership.

SUBSCRIPTIONS to the Journal of the Siam Society and the Natural History Bulletin of the
Siam Society are available independently of membership at the following rates:
JS§ - 300 baht (USg$ 15.-) annually (2 issues)
Bulletin - 100 baht (US$ b5.-) annually (1 issue)
Applications for membership, subscriptions or further information on the Society

are welcome. Please contact Mr. Euayporn Kerdchouay, the Administrative Secretary
of the Society, at the address given above.
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