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Abstract

The Mesqan are one of the diverse Ethno-linguistic clusters in Ethiopia whose language and
oral traditions are not well -studied. So in order to fill such a gap I select 14 folktales and
document it. The concept of documentary linguistics introduced to our notion presently it
meant that production of a lasting, multipurpose record of a language. In order to meet
such results, I collect about 55 folktales from 7 informants, of 60 minute by means of audio
and video recording. Then I employed different software to digitalize it .These are audio

and video converter, audacity, virtual-dab, praat and elan

Lastly, using these selected folktales and other linguistic data I understand same
grammatical skeleton of the language. Some of these sketches were described in previous
studies, but some are described by the researcher. As a result of this I learned that Mesgan

doesn’t have number marker.

In conclusion, the target of this study is documenting Mesqan speech events and based on
this to provide a grammatical sketch of the language. Few B.A students of Addis Ababa
University and some foreign scholars have already studied some linguistic features .
However, these studies do not provide a full description of the language. So this one fill

some gap too.



Abstract

The Mesqan are one of the diverse Ethno-linguistic clusters in Ethiopia whose language and
oral traditions are not well -studied. So in order to fill such a gap I select 14 folktales and
document it. The concept of documentary linguistics introduced to our notion presently it
meant that production of a lasting, multipurpose record of a language. In order to meet
such results, I collect about 55 folktales from 7 informants and the recording complete 60’1
used audio and video recording, then I employed different software in order to export to
digital part and document are :- audio and video converter, audacity, virtual-dab, praat and

elan

After all, using these selected folktales and other linguistic data I understand same
grammatical skeleton of the language. Some of these sketches were described in previous
studies, but some are described by the researcher. As a result of this I learned that Mesgan

doesn’t have number marker.

In conclusion, the target of this study is documenting Mesqan speech events and based on
this to provide a grammatical sketch of the language. Few B.A students of Addis Ababa
University and some foreign scholars have already studied some linguistic features of
the Mesqan language. However, these studies do not provide a full description of the

language.
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1 Introduction

1.1 General remarks on language and people

Living place is approximately 130 km south of Addis Ababa, the capital city of Ethiopia, and

65 km east of Wolkite, the administrative center of the Gurage Zone.

Mesqan is said to have no dialects (Getu 1976). It is used mainly for oral communication; it
has no script and it is not used in schools or for administrative purposes. The people who
speak Mesqan live in one Woreda, called Mesqan Woreda, around Butajira town in the
Gurage Zone of the Southern Nations, Nationalities and Peoples’ Regional State (SNNPRS).
The Mesqan speaking area is bordered by Kistane to the North, Silt'i to the South, Dobbi

and Muher to the northwest and Mareqo to the East.

The exact number of Mesqan speakers is not known, but the total number of people in the
former Mesqan and Mareqo Woreda amounts to 227,135. (CSA 1994: 71) Today the
Mesqan Woreda comprises 41 farmer’s associations (called k’dbdle in Amharic), and one
minor municipality, Butajira. According to ELRC (2005:20), the total number of ethnic
Mesqan is 25,000. Chora (2002 E.C.:8), however, estimates the total number of Mesqan
speakers to amount to 251,090 among whom 85,784 are male but 165,306 female
speakers; this number include the Dobi. Mesqan is the dominant group in the Woreda but
there are also people from Silt'e, Amhara, Tigre, Oromo and Sebat Bet Gurage who live in

peaceful coexistence with the Mesqan (Chora 2002 E.C.: 8)

The life of the Mesqgan is based on agriculture and trade. Their staple diet is based on anset
‘false banana’. The most popular local foods which are considered parts of Mesqan'’s culture
include k’ot/0 food prepared from the pith of the false banana’, cheese, cabbage, row meat.

Most of the Mesqan people are followers of the Islamic faith.

The total territory of Mesqan is 50,177 hectare situated between 1840 - 3200 m altitudes
above sea level (Chora, 2002 E.C.: 9). The climate in the Mesqan Woreda divides the

territory into two agro-ecological zones. Approximately twenty percent of the territory



belongs to the temperate zone; the remaining eighty percent are in the moderate zone
(Chora 2002 E.C.: 9). The Woreda is well known for its fertile soil and conducive

atmosphere for living and investment activities.

The origin of the word Mesqan is explained with reference to the religious war between
Christians and Muslim led by Ahmed Gragn in the 16t century. Ato Fetu, one of my Mesqan
consultants (cf. section 3), reports that Ahmed Gragn named the people Mesgan according
to the Amharic name mesk’sl ‘cross’ when he came across a priest holding such a cross in
his hands. Denberu et al. (1988 E.C.: 16), in contrast, report that the name Mesqgan
originated from the name of the Meskele Eyesus Church which was built in today’s Bidara
Farmers’ Association in Mesqan Woreda at the end of the medieval period. This church was
destroyed by Ahmed Gragn. According to Ato Fekadu Asore, one of my Mesqan consultants
(cf. section 3), however, some elders are of the opinion that this church was destroyed by
Hasen Enjamo, i.e., not by Ahmed Gragn, at the end of the 18th century during his religious

endeavor to convert the people of Mesqan to Islam.

Formerly, the Mesqan speaking community is said to have comprised eight major sub-
groups in Meskan called summut senga mesk’an ‘eight oxen (of) Mesqan’. They are Teker;
Mika’elo, Wirib, Aborat, Enat (Emm) Meskan in the Bidara area, and the Embor (fera
gezenn), Tebon and Goyban (Denberu at al. 1988 E.C.: 32). Today’s Mesqgan are subdivided
into 62 groups which originate by intermingling with new-comers from different parts of
Ethiopia which consequently settled in the area. Denberu et al. (1988 E.C.: 32) categorize
the settlement and intermingling process of the Mesgan into three periods. Finding of
plated rocks in the Mesqgan area indicates the presence of ancient people. In relation to this,
Lapiso (1982 E.C.: 191-92) is of the opinion that ancient paintings and the history of
Egyptians, Greeks, Romans and Arabs clearly indicates that people with a certain
knowledge of agriculture and related activates were present in southern Ethiopia 4,000
years ago. However, no clear information is available about the identity of the people who
lived there before the 14t century. Shack (1969: 98) states that an army which was led by

Emperor Amde Tsion settled in a place which is now called Gurage in the 14t century. It



was at this time that the different tribes of Gurage including Mesgan came into existence
(Denberu et al. 1988 E.C.: 35-36). Emperor Zera Ya’qob, who was one of the emperors of
North Ethiopia during the Solomonian dynasty in the 15t century, took over the place of
Amde Tsion and continued to strengthen Ethiopia as a centralized state. For this reason,
the emperor came to the Gurage area with many of his relatives and followers who later
settled there. Consequently, the following Mesgan subgroups are said to be descendents
from the followers of Zera Ya’'qob: Yesinano (found in Imbor), Odana and /nde (Denberu et
al. 1988 E.C.: 37). During the 16t century, Imam Ahmed Gragn declared a war to the
Christian emperors of Ethiopia but finally was defeated by them. His followers, too, settled

in the Mesqgan area to expand Islam and to diminish Christianity.

1.2 Statement of the problem

The Mesqan are one of the various Ethno-linguistic groups in Ethiopia whose language and
oral traditions are not well -studied. In particular, the genre of folktales is virtually
unstudied. Folktales are on the verge of extinction due to intense mutual contacts with the
neighboring speech communities, which cause that the use of the Mesgan language is more

and more restricted to only a few domains.

1.3 Objectives

The objective of this study is to document Mesqan folktales in their actual performance.
Based on the transcribed, glossed, translated and annotated folktales, selected grammatical
aspects of the language are described. In addition, archiving of natural Mesqan speech is

one of the major objectives.

1.4 Scope

The scope of this project is restricted to documenting the folktales of Mesgan. Other types

of oral traditions are not part of this project.



1.5 Significance

The significance of the project has several facets. Firstly, it reveals the psychological, ethical
and artistic attitudes as well as the beliefs and the traditional wisdom of the Mesqan. The
Mesqan'’s concepts of justice, mode of thinking and survival mechanism are reflected in the
folktales, as they are part of the group experience. Secondly, the project records specimen
of the oral treasures of the Mesqan, which are in the process of disappearing due to
language contact. Thirdly, this project will hopefully support further linguistic and cultural
research in collecting, analyzing, standardizing and revitalizing little-known Ethiopian

language.

1.6 Documentary linguistics

Language documentation is concerned with the production of a lasting, multipurpose
record of a language. The pragmatic explication of “lasting, multipurpose record of a
language” sets on the assumption that it is possible and useful to compile a database for a
very broadly defined subject matter (a language) without being guided by a specific
theoretical or practical problem in mind which could be resolved on the basis of this

database (Himmelmann 2002: 8).

The major reason why linguists have to engage with the idea of multipurpose
documentations is the fact that a substantial number of the languages still spoken today are
threatened by extinction. Since it is impossible to check data with native speakers or to
collect additional data sets of an extinct language, creating lasting, multipurpose
documentation is thus seen as are major challenge in language documentation

(Himmelmann 2002: 10).

The aim of language documentation is to provide a comprehensive record of the language
practices and characteristics of a given speech community (Woodbury 2003: 35). The goal
is not a short-term record for a specific purpose or interest group but a record for

generations and user groups whose identity is still unknown and who may want to explore



questions not yet raises at the time when the language documentation was compiled

(Himmelmann 2002: 12).

Language documentation is different from language description in three fundamental ways.
First, language documentation aims at record of linguistic practices and traditions of the
speech community while languages description aims at the record of a language with
language being understood as a system of abstract elements, constructions and rules which
constitute the invariant structures of the utterance observable in a speech community.
Secondly, within the descriptive framework data collection is ancillary to the analysis of the
language system. However within the documentary framework, aspects of various
approaches to languages - including descriptive linguistic - are unified. The third major
difference is within the descriptive framework, primary data are just means to analyze the
language system. However within the documentation framework primary data are of major
concern and presenting as many primary data with as much analytical information is

possible (Woodbury 2003: 43).

Documentation is based on a broad variety of approaches to languages, each combining
various well-established frameworks which are relevant to the completion of the language
documentation. Compiling language documentation data, involves at least the following

four steps (Woodbury 2003: 35-6 and Himmelmann 2002: 14):

Decisions about which data to collect and include in the documents
The actual recording of the data

Transcription, translation and commentary

S 0w »

Presentation for public consumption and publicity accessible storage

In addition, the following issues should also be considered or discussed in documentary

linguistics (Himmelmann 2002: 14-16):

A. Limits to documentation due to language right. According to recent thoughts in
linguistics, the rights of the contributors and the speech community should be given

priority over scientific interests.



B. The parameters for the selection of communicative events should determine the
kind and the number of events to be included. As many and as varied
communicative events as one can record, transcribe and translate can be included in
language documentation.

C. The quality of data depends on how the data were gathered and compiled. Thus
evaluation and development of data gathering procedures are important areas of
practical and theoretical inquiry within documentary linguistics.

D. Further issues can be addressed which might include how communities can be
actively involved in the design of a concrete documentation procedure from the very
beginning to end; how the technical problems passed by the language
documentation such as the choice of an appropriate recording and presentation
technology, problem of archiving and maintaining documents, and the problem of

providing and controlling access to documents.

In terms of the number of speakers, Mesqan is a relatively healthy language (cf.1.2).
Nevertheless it is to a certain extent endangered due to contact with neighboring speaker-
communities, urbanization, and due to the advancement of technology, the Mesqan became
bilingual with different languages and they are dropping many cultural practices. At the
same time, they are not using their languages for education or administration. This shows
that Mesqan plays only a restricted role within the society. Therefore, the language must be
documented and described. So in order to meet this goal, I collected around 15 folktales to

help to document the Mesqan language in general.

2 Methodology

2.1 Data collecting method

The methods used for gathering the necessary data are elicitation of folktales, focus group
discussion and interview. The interview is an important way of gathering information on

subjects, patterns of narration, etc. which the observation alone could not provide. In



addition, a focus group discussion with key informants was undertaken in order to

strengthen and clarify the data, which were previously gathered.

In all cases, the researcher used the Olympus digital sound recorder 3500 for audio
recording, Sony Handy Cam 4.0 mega pixels for taking photos and videos, and an exercise

book for taking notes.

2.2 Data analyzing method

At the beginning ,the researcher collected folktales. After each of the collection session,
transcription into IPA and editing took place manually with the help of native-speaker

consultants.

After returning from the field, the collected data and information were annotated for
further linguistic analysis and for the classification of the folktales. Then the researcher
applied different software packages for the presentation of a 10% of the collected data for
documentation. First the researcher converted the audio data from the WMA format to the
WAV format with the help of Audacity. Secondly, the audio documents were transcribed
with the help of Keyman and aligned with the text in Praat. Thirdly, the collected video
MTW format were converted to the AVI format in order to edit and mix it with the audio
WAV format via Virtual Dub in order to export it to Elan. Lastly video and audio data were

edited for the final documentation in Elan.

With regard to the grammatical analysis, the approach followed by the researcher is
partially taking the works of Abduljebar (1988) and Getu (1976) as the base for the
description, which was then enhanced by the data collected. All examples provided in this
thesis were collected by the researcher. Further, grammatical phenomena that were not
discussed in previous works, like noun and pronouns part from the morphology are taken

up in this thesis by the researcher.

In the section on folktales, the researcher focuses on their classification regarding contents

and the types of characters.



3 Metadata

My Mesqan informants were:

1. Ato Diliy Awel
Born in Mesqan Woreda (Dobena Bati Kebele Gebere mahaber), 42 years old, fluent
in Mesqan and Amharic, merchant

2. Sheh Ahmedin Sheh Surur
Born in Mesqan Woreda (Yetebon Kebele Gebere mahaber), 71 years old, fluent in
Mesqgan and Ambharic, farmer

3. Haji Mustefa Beyan
Born in Mesqan Woreda (Beresaw Bati Kebele Gebere mahaber), 54 years old,
fluent in Mesgan and Amharic, farmer and worker in the Mosque

4. W/ro Nurya Andeta
Born in Mesqan Woreda (Yetebon Bati Kebele Gebere mahaber), 45 years old, fluent
in Mesqan and Amharic, merchant and housewife

5. Ato Kemal Hamza
Born in Mesqan Woreda (Embur Bati Kebele Gebere mahaber), 45 years old, elder
and farmer, fluent in Mesqan and Amharic

6. Ato Fetu Muzeyn
Born in Mesqan Woreda (Butajra), 30 years old, lab-technician, good in Mesqan and
fluent in Amharic

7. Ato Fekadu Asore

Born in Mesqan Woreda (Yetebon) merchant, fluent in Mesqan and Amharic

Folktales were collected from Butajira town and its surrounding rural kebeles.



4 Review of literature on Mesqgan

4.1 Genetic classification of Mesqan

Mesqan is an Ethio-Semitic language belonging to the Western Gurage sub-group. Mesqan
is usually considered to be sub-group on its own. For example, Leslau (1969) classified

Mesqan as one of the dialects of Gurage. Hetzron (1972) grouped Mesqan under West

Gurage.

Figure 1: Position of Mesqan in West Gurage (adopted from Hetzron 1972: 119)

West Gurage

PeriPheral Mesqgan
Central Group
Group
l Chaha l Ezha \ l Gumer \

There is no much descriptive work on Mesqan, except a few comparative works and B.A.

Gyeto Inor Endegagn

theses focusing on, phonology, noun phrase, and verb morphology. Gutt (1980) tried to
study the degree of intelligibility of Gurage languages. Leslau (2004) discussed the Mesgan
verb as compared to other Gurage languages. Indal Naguse (1986) discussed how noun
phrases are formed in Mesqan, Abduljebar Awol (1988) presented the phonology of
Mesqan and Getu Shikur (1976) describes the verb morphology.

Getu (1976) and Abduljebar (1988) are partially the foundations for the following

grammatical sketch of Mesqgan.



4.2 Grammatical sketch of Mesqan

4.2.1 Phonology

According to Abduljebar (1988), Mesqan has the following consonants and vowels.

Table 1: Consonant phonemes

LABIAL ALVEOLAR PALATAL VELAR GLOTTAL

Stop VL. b bw t k kv
VD. d g 8"
EJ. t k, kv

AFFRICATE VL. Y
VD. az
EJ. Yy’

FRICATIVE VL. L s YA h, hv
VD. z 3

NASAL mm»v n

LATERAL /

FLAP r

APPROXIMANT w j

Mesqan has 30 consonant phonemes comprising seven labials, eleven alveolars, four
palatals, six velars and two glottals. The labials and the velar/glottals occur as plain vs.

palatalized consonant. Mesqan has seven vowel phonemes.
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Table 2: Vowel phonemes

FRONT CENTRAL BACK
HIGH I 2] u
MiID e £ o
Low a

4.2.2 Morphology

4.2.2.1 Noun

A noun in Mesqgan can be inflected for number, gender, case and definiteness.

4.2.2.1.1 Number

Semantically, Mesqan distinguishes between singular and plural number. Number is
indicated either grammatically on the verb or lexically by pairs of supplementary nouns for
singular vs. plural entities. Thus, Mesqan has no distinctive number marker attached to

nouns. Nouns without context can refer to both, singular and plural referents:

List 1: Simple nouns

sonn ‘tooth/teeth’
amar ‘donkey(s)’
fek’ ‘goat(s)’

ferez ‘horse(d)’
degg ‘calf/calves’
gte ‘sheep (Sg/Pl)’

The number of a noun is indirectly reflected in the syntactic relations with the verb or

copula.

(D a. ferez—u b. ferez—no
horse-COP.3sm horse-COP.3pm
‘Itis ahorse. ‘They are horses.’
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(2) a. fek’-i tenne-m b. fek’-i tenno-m
goat-DEF come.PV.3sm-DCM goat-DEF come.PV.3pm-DCM
‘The goat has come.’ ‘The goats have come.’

In a few cases, number is indicated lexically in Mesgan. Consider the examples below:

List 2: Supplementary nouns in singular and plural number

SINGULAR PLURAL

erradsds ‘boy’ denga ‘boys’
mass ‘man’ gemmeja/gemme  ‘men’
maft ‘woman’ anafjatta ‘women’

Number can also be indicated by unspecific quantifiers, like ba3ze ‘many’, k’c/ ‘small’ or

at/om ‘few’. These quantifiers can occur with countable nouns and uncountable nouns:

3) boze fek’
many goat
‘many goats’

4) kel  bjet
small house
‘a few houses’

(5) at/om ser
few grass
‘some grasses’

4.2.2.1.2 Gender

Mesqan can distinguish between masculine vs. feminine gender with animate nouns;
inanimate nouns are treated grammatically like masculine nouns. Mesqan, like other West
Gurage languages and North-Ethiosemitic languages distinguish between masculine vs.
feminine gender also in the second and third person plural (see 4.2.2.2). Gender is usually
not marked on the noun itself. Instead a verbal agreement marker or specific adjectives

modifying the noun indicate its gender.
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Most animate nouns in Mesqan can refer to both genders, i.e. they are inherently unmarked
for gender. If it is necessary to distinguish between masculine or feminine gender, the

adjective modifiers tebat ‘male’ or ansat ‘female’ are used.

List 3: Gender marking of animate nouns by adjective modifiers

NEUTRAL GENDER MASCULINE GENDER FEMALE GENDER

fek’  ‘goat(s) (m/f)’ tebat fek’ ‘he-goat’ ansat fek’  ‘she-goat’
gja  ‘dog(s) (m/f)’ tebat gija ‘he-dog’ ansatgija  ‘she-dog’
et’e  ‘sheep (Sg/Pl) (m/f)’ tebat st’e ‘he-sheep’ ansot t'’e ‘she-sheep’

Only a few animate nouns in Mesqan are inherently marked for either gender. Most of them

are given in List 4:

List 4: Inherently gender-marked animate nouns

MASCULINE FEMININE

ab ‘father’ deku ‘mother’
gobbe ‘brother’ gttemm ‘sister’
erradsds ‘boy’ gered ‘girl’

bora ‘ox’ gram ‘cow’
4.2.2.1.3 Case

Nouns in Mesqgan can be inflected for case by suffixation. There are different kinds of cases,
such as nominative, accusative, dative, instrumental, genitive, etc. The nominative case is

the unmarked case.

Nouns in the accusative case are marked by the suffix -;na.

(6) ahmed jaj-t-i errdzdz-gnna wekka-m
Ahmed GEN.you.sf-FOC-DEF boy- ACC hit.PV.3sm-DCM
‘Ahmed has hit your boy.’

(7 gered fek-i-nna wekkat/-ow
girl goat-DEF-ACC hit.PV.3sf-03sm
‘A girl hit the goat.’

13



(8) bjet-i-nna seja-m
house-DEF-ACC buy.PV.3sm-DCM
‘He has bought the house.’

Note that all accusative marked nouns in the above examples are definite (for definiteness

see List 5).

Dative and genitive cases are both marked by the prefix je-, as shown in the following

examples:
9 jahmed ab!
je-ahmed ab!

DAT-Ahmed give.IMP.2sm
‘Give it to Ahmed!

(10) jiya  ab!
je-ija  ab!
DAT-1 give.IMP.2sm
‘Give it to me!’

(11) je-huti fek-u
GEN-he sheep-COP.3sm
‘It is his sheep.’

(12) je-dzemal  bet-u
GEN-Jemal house-COP.3sm
‘It is Jemal’s house.’

Genitive and dative case can only be distinguished in context. While the genitive prefix is
attached to noun modifiers of a head noun, the dative marker is prefixed to a single

nominal constituent.

Nouns in Mesgan are marked by the prefix be for the locative and instrumental case.

(13)  be-b"ek’'la
INST/LOC-mule
‘by/on a mule’
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(14) be-bora
INST/LOC-0x
‘by/on an ox’

(15) bedsz
INST/LOC.hand
‘by/on (a) hand’

(16)  begor
INST/LOC.foot

‘by/on (a) foot’

Usually the context is sufficient enough to distinguish between locative and instrumental

case; ambiguity occurs only in isolation.

4.2.2.1.4 Definiteness

According to Crystal (1997:34), it distinguishes the uses of nouns, definite and the

indefinite article.

In Mesqan, however, indefiniteness is not marked on a noun. Bare nouns are usually

considered to be indefinite. The definite article is the suffix -7

List 5: Indefinite and definite nouns

INDEFINITE DEFINITE
a. bjet bjeti ‘a/the house’
b. erradsds erradsdsi ‘a/the boy’
C. seb sebi ‘a/the man’
d. maft- mafti ‘a/the woman’
e. edsz edszi ‘a/the hand’
f. fek’ fek’i ‘a/the goat’
g. bora boraj ‘an/the ox’
h. gt’e et'ej ‘a/the sheep’

The definite article is uttered as the vowel [i] when the noun ends in a consonant (cf. List
5a-f) but as approximant [j] when the nouns ends in a vowel (cf. List 5g-h). Note that the

definite article can also be attached to personal pronouns (cf. example (6)).
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4.2.2.2 Pronouns

4.2.2.2.1 Independent personal pronouns

Mesqan has the following independent personal pronouns:

Table 3: Independent personal pronouns

SINGULAR PLURAL
1 ija T inna ‘we’
2M ahe ‘you’ ahu ‘you’
2F afi ‘you’ ahoma ‘you’
3M  huti ‘he/it’ honno ‘they’
3F hiti ‘she’ honnema ‘they’

Note that the second and third person plural pronouns are also used to address an

individual politely.

When independent personal pronouns occur as complement to a copula, they are always
followed by the suffix -¢£which seems to function as focus marker.

(17)  Jje-jja-tt-u
Gen-I-FOC-COP.3sm
‘It is mine.

(18)  ija-tto-n-ku
[-FOC-COP-1s
Ttis I

(19) Jje-gered-i-w.
GEN-girl-DEF-COP.3sm
‘Itis the girl’s.’

When simple nouns function as complement to the copula, as in (19), the suffix -¢tis never

attached to them.
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4.2.2.2.2 Possessive pronouns

Possession in Mesqan can be expressed in two ways: (a) by the independent personal
pronouns marked for genitive case or (b) by possessive suffixes attached to noun
possessed.

(20) je-honno bora-w
GEN-they.m 0x-COP.3sm
‘It is your ox.’

(21)  bet-gnpa-w
house-my-COP.3sm
‘It is my house.’

The full paradigm of the possessive suffixes is given in Table 4.

Table 4: Possessive pronoun suffixes

SINGULAR PLURAL
1 -gnna ‘my’ -enna ‘our’
2M -ahe ‘your’ -ahu ‘your’
2F -afi ‘your’ -ahoma ‘your’
3M -chut(a)  ‘his/its’ -ehanno ‘their’
3F -&ta ‘her’ -chonnema ‘their’

Note that the possessive suffix pronouns of the second person are identical to the

corresponding independent personal pronouns (see Table 3).

4.2.2.2.3 Emphatic or reflexive pronouns

The emphatic pronouns are formed from the nouns nebs ‘soul’ or eras ‘self to which the
possessive suffix pronouns are attached, as in the following examples:
(22) jja eras-gnpa  tleppe-hu

[ self-my come.PV-1s
‘I myself came.’
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(23) huti nebs-shut  tlgnpne-m
he soul-his come.PV.3sm-DCM
‘He himself has come.’

(24) henno nebs-shanno tfenno
they.m soul-their.m come.PV.3pm

‘They themselves have come.’

The reflexive pronouns, too, are formed from the nouns nebs ‘soul’ or eras ‘self’ with

possessive suffixes.

(25) Jja nebs-gnna  e-tannak’

I soul-my 1s-hang.IPV
‘Twill hang myself’.
(26) af nebs-af Ket'ter-f
you.sf soul-your.sf kill.PV-2sf
‘You killed yourself.

Emphasis on the possessor of an item can be expressed by using the noun gezza ‘own’ as
modifier to the possessed noun that, in turn, is marked by the possessive suffixes to
indicate the possessor:

(27) Jje-gezza bet-spna

GEN-own house-my
‘my own house’

(28) Jje-gezza fek’-ahe
GEN-own goat-your.sm
‘your own goat’

An alternative construction for emphasizing the possessor of an item is using the noun
nebs ‘soul’ followed by possessive suffixes as modifier to the possessed noun:
(29) Jje-nebs-gnna bet-u

GEN-soul-my  house-COP.3m
‘It is my own house.’
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(30) be-nebs-al’ bet  to-nebor
LOC-soul-her  house 3sf-live.IPV’
‘She lives in her own house.’

The indefinite pronoun k’una ‘single’ followed by possessive suffixes is used to express the

concept of ‘alone’:

(31) Kk'una-huta
alone-his
‘he alone’

4.2.2.2.4 Indefinite pronouns

The following indefinite pronouns are frequently used in Mesqan:

List 6: Indefinite pronouns

attom ‘one, nothing’

attatt ‘everyone’

K'unam ‘single’

kK'unak’una ‘everyone’

gobatt ‘half

annom ‘all’

m"annom ‘whichever, whoever’
eng"od ‘other’

ebelo ‘so-and-so’

okki ‘such’

Some of these indefinite pronouns can be followed by possessive suffixes to indicate
specific portions of a group of entities:

(32) oennoam-egnna
all-we

‘all of us’

(33) gobatt-ahu
half-you.pm
‘half of you’
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attatt-ahu
everyone-you.pm
‘everyone of you’

(34)

4.2.2.2.5 Interrogative pronouns

The following interrogative pronouns occur in Mesqan:

List 7: Interrogative pronouns

SIMPLE PRONOUNS

m"a ‘who’ m"am"an ‘who (p)’
mon ‘what’

etti ‘which’
metfe ‘when’
COMPLEX PRONOUNS

bemon ‘how’
jemon ‘why’
meonajnet ‘what kind’
yemonahorge ‘how often’
mak’ar ‘what thing’
ette ‘where’
jem™a ‘whose’
tem"a ‘with whom’

When the interrogative pronoun m%“a appears in a copula clause, the copula has the

form -nni but not -n, in the 3sm.

(35) m"a-nni?
who-COP.3sm
‘Who is it/he?”’
4.2.2.3 Verb

In Mesqgan, verbs can occur in the perfective or imperfective aspect in the indicative mood,
or in the jussive or imperative mood. The perfective aspect indicates that an verbal action
is completed while the imperfective aspect denotes incomplete actions. All verbs are

inflected for person, number and gender with reference to their subjects (Getu 1976: 14).
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In addition, a number of suffixes attached to Mesqan verbs can establish a reference to the

direct object or to adjunct arguments.
4.2.2.3.1 Verb conjugations

4.2.2.3.1.1 Perfective

Verbs in the perfective aspect are conjugated by a set of suffix pronouns which are shown

on the root *sbr‘break’ in the following list:

List 8: Conjugation of a perfective verb

(@)  sebber-hu ‘1 broke’
break.PV-1s
(b)  sebber-he ‘you (sm) broke’

break.PV-2sm
() sebber-fi ‘you (sf) broke’
break.PV-2sf

(d) sebber-¢ ‘he broke’

break.PV-3sm

(e)  sebber-stf ‘she broke’

break.PV-3sf

® sebber-ne ‘we broke’
break.PV-1p
(8)  sebber-hu ‘you (m) broke’

break.PV-2pm

(h)  sebber-homa ‘you (f) broke’

break.PV-2pf

(1) sebber-o ‘they (m) broke’

break.PV-3pm
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0))

As it can be observed from the above list, the person, number and gender markers are the

sebber-sma

break.PV-3pf

‘they (f) broke’

following morphemes (cf. Getu 1976: 16).

Table 5: Subject pronouns with perfective verbs

SINGULAR PLURAL
1 -hu -ne
2M -he -hu
2F -fi -homa
3M -£ -0
3F -etf -ema

Note that the subject suffix pronouns for the 1s and the 2pm are identical in shape,

namely -Au.

The negative of the perfective is formed by attaching the prefix an- to the affirmative

perfective verb, as shown in List 9.

List 9: Conjugation of a negated perfective verb

()

(d)

(e)

an-sebber-hu
NEG-break.PV-1s
an-sebber-he
NEG-break.PV-2sm
an-sebber-fi
NEG-break.PV-2sf

an-sebber-¢

NEG-break.PV-3sm

an-sebber-stf

NEG-break.PV-3sf

‘1 did not break’

‘you (sm) did not break’

‘you (sf) did not break’

‘he did not break’

‘she did not break’
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® an-sebber-ne ‘we did not break’

NEG-break.PV-1p

(g) an-sebber-hu ‘you (pm) did not break’

NEG-break.PV-2pm

(h)  an-sebber-hama ‘you (pf) did not break’

NEG-break.PV-2pf

(1) an-sebber-o ‘they (m) did not break’

NEG-break.PV-3pm

)} an-sebber-sma ‘they (f) did not break’

NEG-break.PV-3pf

4.2.2.3.1.2 Imperfective

Verbs in the imperfective aspect are conjugated by a set of combined pre- and suffixes

which are shown on the root *sbr‘break’ in the following list:

List 10: Conjugation of an imperfective verb

(@)  &-sebar -0 ‘I break’
1s-break.IPV
(b)  to-sshor-g ‘you (sm) break’

2-break.IPV-sm
(© to-sebir - ‘you (sf) break’
2-break.IPV-sf

(d) jo-sebor-o ‘he breaks’

3-break.IPV-sm

(e)  to-ssbor-o ‘she breaks’
3sf-break.IPV
® na-sebar-ne ‘we break’

1p-break.IPV-1p
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() to-sebr-o ‘you (pm) break’
2-break.IPV-pm

(h)  to-sebor-ma ‘you (pf) break’
2-break.IPV-pf

(1) jo-sebr-o ‘they (m) break’
3-break.IPV-pm

G)  jo-sebor-ma ‘they (f) break’

3-break.IPV-pf

The imperfective base of the root *shris sebr; the vowel o which sometimes occurs in this
base is an epenthetic vowel. The feminine marker in the 2sf is the suffix - which is affects
the pronunciation of preceding vowels. Note that the prefix in the above example mainly
denotes person but the suffix gender and number. As it can be observed from the above

example, the person, number and gender markers are the following (cf. Getu 1976: 16):

Table 6: Subject pronouns with imperfective verbs

SINGULAR PLURAL
1 g/ -n- n-..-ng
2M t- t-..-0
2F t-..-1 t-..-ma
3M J- J-uim0
3F t- J-...-ma

The negative of the imperfect is formed by adding the prefix /-an/ to the positive
conjugation. (Getu 1976: 24).
4.2.2.3.1.3 Jussive and imperative

Verbs in the jussive and imperative mood are conjugated by a set of combined pre- and
suffixes which are similar to that of a imperfective verbs, as shown on the root *sbr ‘break’

in the following list:
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List 11: Conjugation of a jussive/imperative verb

(@)

(b)

©

(d)

(e)

®

(®

(h)

®

0)

As it can be observed from the above example, the person, number and gender markers are

na-shoar
1s-break.JUS

sobor-g

break.IMP(2sm)

sobi
break.IMP.2sf
je-sbor-g
3-break.JUS-sm

to-sbor

3sf-break.JUS

na-sbor-ne
1p-break.JUS-1p
sabr-o

break.IMP-(2)pm

sobr-ema
break.IMP-(2)pf
je-sbr-o
3-break.JUS-pm
je-sbr-ema

3-break.JUS-pf

the follows:

‘Let me break’

‘break (sm)!’

‘break (sf)!’

‘Let him break’

‘Let her break’

‘Let us break’

‘break (pm)"’

‘break (pf)V’

‘Let them break’

‘Let them (f) break’

25



Table 7: Subject pronouns with jussive/imperative verbs

SINGULAR PLURAL
1 n- n-...-ng
2M t-) (t-)...-o
2F (t-)...-1 (t-)...-ma
3M JE- J&-...-0
3F t- J&-...-ma

Note that in the imperative the person marker t- does not occur in the affirmative. It occurs

only in the negative.

The jussive base is also used to form the verbal noun. In this case, the jussive base is

preceded by the prefix we-

(36) we-sbor
VN-break
‘to break’

4.2.2.3.2 Marking of direct objects on the verb

The direct object of a clause can also be referred to by object pronouns suffixed to the verb
(transitive). In this case, the actual object may be an overt noun or only expressed by the
suffixed object pronouns. The forms of the object pronouns with the verb wekka ‘he hit’ are

as follows:
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List 12: Object pronoun suffixes

(@) /wekka-g-i-m/~[wekkem]‘ hit me’
hit.PV-3sm-ols-DCM

(b) wekka-nnahes-m ‘he hit you (sm)’
hit.PV.3sm-02sm-DCM

(0 wekka-nnafo-m ‘he hit you (sf)’
hit.PV.3sm-o0.2sf-DCM

(0 wekk"a-nno-m ‘he hit him’
hit.PV.3sm-03sm-DCM

(d) wekka-nna-m ‘he hit her’
hit.PV.3sm-03sf-DCM

(e) wekka-nne-m ‘he hit us’
hit.PV.3sm-01p-DCM

® wekka-nnahu-m ‘he hit you (pm)’

hit.PV.3sm-02sm-DCM

() wekka-nnahama-m ‘he hit you (pf)’

hit.PV.3sm-02sf-DCM
(h) wekka-nno-m ‘he hit them (m)’
hit.PV.3sm-03pm-DCM

(1) wekka-nnema-m ‘he hit them (f)’

hit.PV.3sm-03pf-DCM

3sm objects are marked by a combination of the suffix -nn and the feature labialization

which will be realized on one of the consonants of the verb root.

Note that in the imperfective, the object suffix pronouns may have different forms, as, for

instance -A¢instead of - nnahe for 2sm objects.
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(37) Jjo-weka-he
3sm-hit:IPV-02sm
‘he hits you’

4.2.2.3.3 Marking of adjunct arguments on the verb

4.2.2.3.3.1 Benefactive adjuncts

Benefactive adjuncts refer to individuals to whose favor or advantage the verbal action is
fulfilled. They are marked by a suffix -n followed by the suffix pronouns which partially also

mark direct objects.

List 13: Benefactive adjunct suffix pronouns

the benefactive-person (1-)

(a) ferred-e-n-i ‘he judged to my favor’
judge.PV-3sm-BEN.1s

(b)  ferred-e-n-he ‘he judged to your (sm) favor’

judge.PV-3sm-BEN.2sm

(0 ferred-e-n-f ‘he judged to your (sf) favor’

judge.PV-3sm-BEN.2sf

(0 ferred-e-n-¢ ‘he judged to his favor’

judge.PV-3sm-BEN.3sm

(d) ferred-e-n-a ‘he judged to her favor’

judge.PV-3sm-BEN.3sf

(e)  ferred-e-n-ne ‘he judged to our favor’

judge.PV-3sm-BEN.1p

® ferred-ge-n-hu ‘he judged to your (pm) favor’

judge.PV-3sm-BEN.2pm

(g) ferred-e-n-homa ‘he judged to your (pf) favor’

judge.PV-3sm-BEN.2pf
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(h)  ferred-e-n-o ‘he judged to their (m) favor’

judge.PV-3sm-BEN.3pm

(D) ferred-e-n-ema ‘he judged to their (f) favor’
judge.PV-3sm-BEN.3pf

4.2.2.3.3.2 Malefactive adjuncts

Malefactive adjuncts refer to the idea of ‘against, to the disadvantage of’. These adjuncts are
marked on verbs by the suffix -b followed by the suffix pronouns which partially also mark

direct objects.

List 14: Malefactive adjunct suffix pronouns

Malefactive - person (b-)

(@) ferred-e-b-i ‘he judged to my detriment’
judge.PV-3sm-MAL.1s

(b)  ferred-e-b-he ‘he judged to your (sm) detriment’

judge.PV-3sm-MAL.2sm

(©) ferred-g-b-f ‘he judged to your (sf) detriment’

judge.PV-3sm-MAL.2sf

(0 ferred-e-we ‘he judged to his detriment’

judge.PV-3sm-MAL.3sm

(d) ferred-e-b-a ‘he judged to her detriment’

judge.PV-3sm-MAL.3sf

(e)  ferred-e-b-ne ‘he judged to our detriment’

judge.PV-3sm-MAL.1p

® ferred-g-b-hu ‘he judged to your (pm) detriment’

judge.PV-3sm-MAL.2pm

(g) ferred-e-b-homa ‘he judged to your (pf) detriment’

judge.PV-3sm-MAL.2pf
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(h)

®

ferred-g-b-o ‘he judged to their (m) detriment’
judge.PV-3sm-MAL.3pm

ferred-g-b-ema ‘he judged to their (f) detriment’

judge.PV-3sm-MAL.3pf

Note that the actual pronouns for benefactive and malefactive adjuncts are the same. They

differ only in the way that the suffix -n precedes the benefactive but the suffix -5 the

malefactive.

(38)

(39)

Jo-ferdo-b-i
3sm-judge.IPV-MAL-o01s
‘he judges to my detriment’

Jjo-ferdoa-n-i
3sm-judge.IPV-BEN-o01s
‘he judges to my favor’

The existential verb neno ‘there is’ can also occur with benefactive or malefective suffix

pronouns to denote a beneficiary or an obligation.

(40)

(41)

nene-n-i
exist.3sm-BEN-o1s
‘it is for me’

nene-b-i
exist.3sm-MAL-o01s
‘I have to’

4.2.3 Remarks on syntax

The order of constituents in a Mesqan sentence is subject object verb(SOV).

(42)

GEred-lsupjecr  fek™-i-nnaopject wekkat/-oWyerp
girl-DEF goat-DEF-ACC hit.PV.3sf-03sm
‘A girl hit the goat.’

As subject agreement is obligatory expressed by pronominal affixes on the verb, known

subject need not to be referred to by independent personal pronouns. If these pronouns

occur in a clause, they usually put emphasis on the subject.
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In a noun phrase, a modifier precedes its head noun.
(43) Jje-mot-g bora a3zze-hu
REL-die.PV-3sm ox see.PV-1s
‘I saw an ox which died.’

The definite article -i/~/ is suffixed to the modifier not to the head noun in complex noun

phrases:
(44) Jje-tagged-e-j erradsds mot-&
REL-be_imprisoned-PV-3sm-DEF boy die.PV-3sm

‘The boy who was imprisoned died.’

The prefix je- as marker of verbs in relative clauses occurs only with perfective verbs. If the

relative clause is headed by an imperfective verb, it simply precedes its head noun without

any marker.
(45) Jjo-ttagged-i erradsds tenne
3sm-be_imprisoned.IPV-DEF boy come.PV.3sm

‘The boy who is imprisoned came.’

Furthermore, if the relative clause verb in the perfective aspect is preceded by a case
marker, the relative verb marker je& is also omitted:
(46) ke-tgnne mass ge

with-(REL)come.PV. man together
‘together with the man who came’

In conclusion, the target of this study is documenting Mesqan speech events and based on
this to provide a grammatical sketch of the language. Few B.A students of Addis Ababa

University and some foreign scholars have already studied some linguistic features of
the Mesqan language. However, these studies do not provide a full description of the

language.
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Folktales

4.3 General overview on studies of folktales

The term folktale bears may different definitions that literary scholars have not agreed on
yet. This is evidenced by Coffin and Cohen (1966:1) who stated, “The word folktale is not
clearly defined in English usage. Rather it has always been a general term referring to the
many types of traditional narratives known to the folk.” However in spite of its vagueness
and ambiguity, attempts have been made to define, classify and describe the term.
Finnegan (1970: 2) described it as the prose narrative genre of oral literature. Shaw
(1972:163) considered folktale as traditional narrative originating in and among people. It

is one major part of oral tradition.

Others consider folktale to be an inclusive term which covers all traditional prose
narratives like legends, myths, fairy tales, fables and others. For example, Cathy (1984)
writes about folktales as follows: “Folktales are stories that grow out of the lives and
imaginations of the people, or folk. They are a form of traditional literature which began as
an attempt to explain and understand the natural and spiritual world.” Abrams (1981:67)
explains folktales as a short narrative in prose, of unknown authorship, which has been
transmitted orally. Folktales include myths, fables, and tables of heroes. Reaver (1962)
categorized all traditional prose tales, fairy tales, fables myths, anecdotes, narrative jokes

and stories about stupid man under different forms of folktales.

With regard to Mesqgan up on the collected data, there are no different kinds of narrations
like legends, myths, fairy tales, fables, etc. Therefore, the researcher considers all kinds of

narration in Mesqan as folktale.

Folktales are believed to be performed in every community. The characters may include
animals, human beings, ghosts, monsters, angles; gods, etc. Characters in narratives can be
denoted by proper nouns (a particular name) or collectively by common nouns. Characters
in a single narrative can sometimes be of two or more kinds. This it to say that some

narratives have human beings and animals as characters but other might contain monsters
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or angles. It is common to find the attribution of human beings, like the ability to speak and
communicate, on animals and other character types. Most folktales mention the interaction
of human beings with inanimate objects and animals. Characters in folktales reveal both
the strong and the weak side of human beings and direct to the deserved direction. They

represent people with their wisdom, ability, and other human qualities and behaviors.

The time and place where folktales are narrated seem to vary from society to society,
evening hours when people are not engaged in daily routines sitting near the fireside or in

the moonlight seem ideal and convenient setting for storytelling.

There is no single and consistent way of classifying folktales (Fekade 1991). However
folklorists try to classify tales on the basis of various factors including form, character,
context, function, and other distinctive features. I decided to choose the method described
by Okpewhu (1992) to classify the Mesqan folktales because he provides an easily
applicable classificatory system. Okpewhu (1992: 181 - 182) reviewed the different
classifications of folktales and concluded that most folktales were classified in four ways.
First, folktales can be classified according to the characters in them (animals, humans, or
fairies). This classification is highly criticized as it undermines the human characteristics of
fairies and animals. Moreover it makes it difficult to classify folktales which have the three
character types together. Second, folktales can be classified according to their purpose
revealed in the content, i.e., either as moralistic or didactic. Third, characteristic features of
the folktales can be used for classification, like trickster tales, dilemma tales, historical tales
and origin tales. The fourth way of classification is based on the context yielding moonlight

tales, divination tales and hunters’ tales.

4.4 The pattern of Mesqan folktales

In Mesqan, the term for folktale is ¢/éreta according to Ato Diliya Awel. He and other
informants used a phrase which contained the word t/ersta at the end of their narration:
jemesk’an tferetaw ‘This is a Mesqan tale’. On the other hand, Ato Kemal Hamza assumes

that the term muzahara ‘talk’ may also denote a folktale. The researcher understood
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muzahara as denoting an ordinary talk among people about their life, but ¢/zreta always

refers to a narration by a person to an audience.

According to Ato Fetu, Mesqan folktales have their own beginning and ending. He said that
at the beginning the narrator starts by saying: nawdohe t/ereta ‘let me tell you a tale’ and
the audience replies awdemahe nafta ‘let me stop working’. Then the narrator starts the
main story by saying bedre gizjs ‘ones upon a time’. At the end of the folktale, the narrator
finishes by saying binna wenet behano k'anat/” ‘through our (mouth) butter through their

(mouth) louse’.

[ select fourteen folktales from which I collected. Nine of them use a human being as
character, four of them animals, and one folktale a human being and animals. With regard
to the purpose of the folktales, didactic narrations are predominant, only some are

moralistic.

In the following, I present the classification of the Mesqgan folktales I collected according to
Okpewhu’s (1992) four classificatory strategies. Table 8 below summarized the characters

of each tale.

Table 8: Characters in Mesqan folktales

NOOFTHETALE = CATEGORY CHARACTERS

Tale 1 People mother, her son and his mother-in-law
Tale 2 People wise man and foolish man

Tale 3 People charming man and a passive man

Tale 4 People mother, her daughter and her son-in-law
Tale 5 People two poor men and a rich man

Tale 6 People landlord, a man and a woman

Tale 7 People wizard and a man

Tale 8 Animals monkey and lion

Tale 9 Animals monkey and lion

Tale 10 People man, his wife and his mother

Tale 11 People’ man and women

Tale 12 People mother and her daughter

Tale 13 People and Animals man, tiger, hunters and ape

Tale 14 Animals hyena, lion, wild animals and monkey
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The purpose and the content of the tales are given in Table 9.

Table 9: Purpose of Mesqan folktales

NOOFTHETALE = PURPOSE CONTENT

Tale 1 didactic concerning the use of horrible words

Tale 2 didactic concerning how being thoughtlessness yields suffering

Tale 3 didactic concerning how intelligence helps to communicate easily
with anybody

Tale 4 didactic concerning how to fix up what was done before

Tale 5 moralistic  concerning the effect of pending main issues

Tale 6 didactic concerning how things can evolve against our intention

Tale 7 didactic concerning an unbalanced way out of a crisis

Tale 8 didactic concerning subjects who overlook who you are

Tale 9 didactic concerning honesty and reliability

Tale 10 didactic concerning the need of readiness for anything

Tale 11 moralistic ~ concerning habits followed everywhere

Tale 12 didactic concerning the difference of outlook

Tale 13 didactic concerning that being cooperative may push you down

Tale 14 didactic concerning the consequence of friendship beyond stage

The characteristic features of the folktales, i.e. whether they are trickster tales, dilemma

tales, historical tales or origin tales, are given in Table 10.

Table 10: Specific features of Mesqan folktales

NO OF THE TALE CHARACTERISTIC FEATURES

Tale 1 problem tale
Tale 2 problem tale
Tale 3 trickster tale
Tale 4 problem tale
Tale 5 unclassified

Tale 6 problem tale
Tale 7 trickster tale
Tale 8 trickster tale
Tale 9 trickster tale
Tale 10 problem tale
Tale 11 trickster tale
Tale 12 problem tale
Tale 13 trickster tale
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Tale 14 trickster tale

The fourth way of classification focuses on the context of the folktales. The question arising
now is whether the context of the narration time or the storyline should be considered. The
narration time is the time at which the society narrates the folktales. The storyline time, in
contrast, is concerned with the time at which the narrated event takes place. With regard to
Mesqan, the narration time, as | mentioned in chapter two the Mesqan are not using their
language for education or administration. The Mesqan language plays only a restricted role
in the society. In addition, technology and urbanization change the lifestyle of the society.
One of the changes concerns the time and place of story narration. In early times, the
Mesqan were narrating folktales after the sunset under a big tree adjacent to their home. At
present days it depends on the situation (Dily Awel). Therefore, I collected all stories by
creating artificial settings. As to the storyline context, any story has its own setting
depending on its content. The Mesqan folk tales have thus different settings according to
their contents. Most of the stories start by saying bedre giziye ‘ones up on a time’ using an

unspecified place, as indicated in the following table:

Table 11: Storyline context of Mesqan folktales

NO OF THE TALE TIME PLACE

Tale 1 night At his mother-in-law’s home

Tale 2 night and the next day wise man’s home and trial

Tale 3 morning to sunset walkway in a place where others
collect crops

Tale 4 morning daughter’s home

Tale 5 sunset to the morning of the rich man’s home

coming day

Tale 6 daytime man walking on a steep reaching a
house and resides there

Tale 7 daytime wizard’s home

Tale 8 daytime unknown place

Tale 9 three days lion’s home

Tale 10 daytime ego’s mother’s home

Tale 11 middle of the night home

Tale 12 daytime ego’s mother’s home
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NO OF THE TALE TIME PLACE

Tale 13 daytime walkway to the market and to the
jungle
Tale 14 daytime home and jungle
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5 Summary and conclusion

In this chapter, the major points raised in the preceding chapters are summarized. Mesqan
has 30 consonant phonemes. These phonemes are the labials b, 5, m, m*, w, fand £*; the
alveolars ¢ d t; s, z I, r, and n; the palatals: ¢ d3, ¢/, /.3, nand j the velars: g, g%,k kv, k’
and k"; the glottals #and A". Mesqan has seven vowel phonemes: j eare front vowels; g, £

and a are central vowels; zand o are back vowels.

Mesqan nouns can be inflected for gender, number, case and definiteness. There is no overt
number marker on nouns; instead number is expressed syntactically on the verb. There are
also a few nouns which are lexically marked for either plural or singular. Masculine or
feminine gender of animate nouns in Mesqan is distinguished grammatically. The gender is
not marked on the noun or its modifiers but syntactically by the use of agreement
pronouns on the verb. Nouns denoting animals do not distinguish between masculine and
feminine. However, with some animals, gender can be distinguished by gender-indicating
modifiers. Nouns in Mesqan can be marked as definite by the morpheme - indefiniteness

is either not marked or expressed by quantifiers.

In Mesqgan, the nominative case is unmarked. Nominative subjects are distinguished by
their initial position and by verbal agreement. Accusative case is marked by the morpheme
-nna; dative and genitive cases are marked by the morpheme js- Nouns in Mesgan

language are marked by the morpheme be- for instrumental case.

The personal pronouns and agreement markers in Mesqan distinguish between feminine
and masculine gender in singular and plural. Possession is normally expressed by
possessive suffixes or, alternatively, as a genitive construction involving the independent
personal pronouns. The verbal system is based on aspect which basically distinguishes
between perfective and imperfective aspect. There is no morphologically present-tense
marker in Mesqan. The order of constituents in a Mesgan sentence is Subject Object Verb,

as in most Ethiosemitic languages.
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Mesqan is until now a scarcely documented language whose transfer to the next generation
is unsafe. The oral literature of Mesqan is highly influenced by neighboring languages. Most
of the Mesqan youngsters are not able to narrate their own oral literature in Mesqan. This
shows a high level of endangerment. Therefore all the concerned bodies should support the
documentation and description of the Mesqan language and the Mesqan speaking

community should be concerned to teach their children in their mother tongue Mesqan.
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Collection of Selected Folktales

This section includes transcribed and glossed Mesqan Folktales.Tale 1 is a story about a foollshness.Tale
2 describes the foolish man who was accused of crime.Tale 3 is about wise and foolish.Tale 4 is about
wise answer of the man to his mother-in-law.Tale 5 is about the use of coming(being)early is better than
spending(staying)the night.Tale 6 describes as things can happen in contrast to what we say.Tale 7
describes about a person who looks for a solution from wizard.Tale 8 about a Monkey who wants to
pick up a louses from the hair of the Lion.Tale 9 about the Monky who looks food for his wife since she
gave birth.Tale10 about a woman who dasen’t know how to perform household chores.Tale 11 about
the habit which can be never dies.Tale 12 describes about the mother who looks her douter usually
young .Tale 13 describes as wise is not only human binges.And Tale 14 about a frendshep among Hyena
and Lion.

For the selected texts the researcher use a four-line transliteration: in the first line | represent the
Mesqan sentence as it is recorded, in the second line | indicate morpheme boundaries, in the therd line
translation of lexemes and glossing of grammatical morphems is given, the fourth line contains a free-
translation of the whole sentence.But the remaining texts are three -line transliteration: with no
glossing.At the end of euch story there is abrif translation.

Tale-1: A Horrible Speaker

This story was told by Dilly Awel, January 2010, Butajira, Ethiopia

001. balik’ jobr k'ar jenefseppa — gewwa jelek'anni
balik’ jo-br k'ar je-nefs-gppa gewwa je-lek'ann-i
old person 3-say.IPV.sm  PRP GEN-soul-my fool DET-have-Sf
beseb gewwa nadak’ Jobr k'ar
nenne
be-seb gewwa na-dak’ jo-br K'ar nenn-g
LOC-man fool 1s-pleas.JUS  3-say.lPV.sm PRP exist-3sm

‘An old person said having may own fool let me pleased speaking others fool.’

002. balik’ begepnenna jegennenna  jemesk'an  tferetaw
balik’ be-genp-enna je-genn-enna je-mesk'an tfereta-w
old person LOC-state-our GEN-state-our GEN-mesqan  tale-COP.3sm

‘This was our state Mesqan's tale.’

003. amm jerredzdzeta jamatita
amm je-erredzdz-eta je-amat-i-eta
mother GEN-son:her GEN-mother in low-DEF-her
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bet Jjamateshut bet tijar

biet je-amat-ghut biet ti-j-ar

house DAT:mother in low:his house SUB-3sm -go.IPV
erradsdzenna Jjamateha bet bewerhe
errad3d3-enna je-amat-gha biet be-wer-he
son:my GEN-mother in low-your.sm  house LOC.go.PV-2sm
atozengi

an-ta-zeng-i

NEG-2-play.IPV-Sf

‘A mother sent her son to his mother-in-law and told him not to say

anything.’
004. afahe wudo afahe tottoznegi
af-ahe wudo af-ahe to-tto-zneg-i

mouth-your-sm  horrible mouth-your.sm 2-FOC-play.IPV.sm-Sf

jemest barst/om mekkeret/im lahetfu
je-mest bar-etf-m mekker-gtf-m lah-gtf-u
3-look.IPV.sm  say.PV-3sf-DCM advice.PV-3sf-DCM send.PV-3sf-COP.3sm

‘When you speak, what it comes out from your mouth is a horrible thing.’

005. bewerehonnsma ommi bemekeretfu ajnet
be-wer-e-hannema omm-i be-meker-etf-u ajnet
LOC-go.PV-3sm-they(f) mother-DEF LOC-advice.PV-3sf-3sm kind
onk’k’us barsm tjonne
ank'k’us bar-e-m tfonn-¢
silent say.PV-3sm-DCM sit-PV-3sm

‘As he reached he did as he was told to do, He preserved himself from talking
and sit-down.’

006. amati erradsdszenna tetf'awest jeman
amat-i erradzdsz-enna te-tf awet je-man
mother in low-DEF son-my 3-play.JUS.sm DAT-what
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007.

008.

009.

attat/'awst
an-to-tf'awet
NEG-2-play.IPV.sm

tobun

to-bun
3-say.JUS.Sf

‘Then the mother-in-law asked him why he is not talking to her.’

aj dakko tonatfenn dakkopna  attatftfawet
aj dakko ta-na-tfenn dakko-gnna an-to-tftf awet-@
CON mother SUB-1pcome.JUS mother:my NEG-2-play.IPV-sm
afahe jomest jebarete

solehene

af-ahe jo-mest je-bar-gt-e sole-hene

mouth-your.2sm

annatftf awst
an-totf'tfawet-@
NEG-2-play.IPV.sm

3-horeble.JPV-sm

jobbona
jo-bban-a
3-say.IPV.sm-3sf

DAT-say.PV.3sf-1s

reach.PV.3s-be

‘He told her about what his mom told him about his rude language and that
he was told not to speak.’

erradsdzenna
erradzdsz-enna
son-my

tohgnano

tah-enna-no
child-my-COP.3pm

dakvkvahonnema
dakwkw-ehannema
mother-their(f)

tobun

to-bun
3sf-say.IPV

ahem tohennahs honom
ahe-m toh-enpa-he hano-m
you:DCM child-my-COP.2sfare they(m)-DCM
hitim dakvkvaheja ijam
hiti-m dakvkv-ahe-ja jja-m
she-DCM mother-your-COP.3sf  [-DCM

tetftfawet gaddensnnahe

te-tftf awet godd-e-nenn-ahe

3.play.JUS.sm problem-no-exist-you

‘But the mother-in-law told him to see her as his mother too and to speak

freely with her.’

beberett'uma

tek'onnst okl
48
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010.

011

01z

be-beretftfuma t'ek'onnet ak'i be-mudzdzadzdza
INST/LOC-stull sround this LOC-fireplase

zura  tfonnom asat Jomvok'k'o att  gunnsnnshw
zura tfon-no-m asat jo-mvok'k'-o0 att gunnenn-ghu

circle  sit-COP.3pm-DCM fire 2-hot.IPV-pm one head-his

weddel erradsds okkabarsm rekkebem
weddel erradzds akka-bar-g-m rekkeb-e-m

big son such-say.PV-3sm-DCM got:PV-3sm-DCM

‘Few minutes later he saw children playing around fire to make themselves
hot inside, one of them has a really big head.’

dakko zZI tohe bahmamu fodo
dakko Zi tohe bah-mamu fodo
mother this child with:whom buttock
Jewet'a Jjobbanema

je-wet'-a jo-bban-g-ma

DAT-out.PV-3sm 3-say.IPV-sm-3sm

‘He asked his mother-in-law that the kid got her ass on his head.’

tibbana gge wi inom erradsdszenna  afahe
ti-bban-a €ge wi in-m erradzdsz-enna af-ahe
SUB-say.IPV.3sm-3sf when  ow then:AFX son:my mouth:your.sm
Jjomest attattawet baretfu

jo-mest an-te-tf'tf awet bar-tf-u

3-horebl.IPV.sm NEG-be-play say:PV-3sf-him

‘The mother-in-law told him that he was indeed a bad speaker and that it was
a good idea not to say anything.’

Jjoburi zi jegennena teretaw metfem
jo-bur-i zi je-genn-enna tfereta-w metfem
3-say.IPV.sm-Sf this DAT-steat-our tale-3sm any way

‘This was our state's tale.’
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A mother sent her son to his mother-in-law and told him not to say anything, because he was a
horrible speaker. He went there and did as he was told to do. Then the mother-in-law asked
him why he is not talking to her. He told her about what his mom told him about his rude
language and that he was told not to speak. But the mother-in-law told him to see her as his
mother too and to speak freely with her. Few minutes later he saw children playing outside,
one of them has a really big head. He told his mother-in-law that the kid got her ass. The
mother-in-law told him that he was indeed a bad speaker and that it was a good idea not to say

anything.

Tale-2: A story concerning how being thoughtlessness yields suffering

This story was told by Dilly Awel, January 2010, Butajira, Ethiopia

001. gewwa bazze ajnetu
gewwa bozze  ajnet-u
fool meny  kind-CUP.3sm

‘There are different kinds of fool.’

002. dore mass bedzefrer kvellefim
dore mass be-dzefwer kve[fef-i-m
long a go man LOC:council accus.PV-3pm-DCM

‘Ones upon a time a foolish man was accused of crime.

003. jatt zenga jehare balik’e
je-att zenga je-hare balik’e
GEN-one intellect DAT-know.PV.3sm old man
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werem
WEr-g-m
go:PV-3sm-DCM

‘Went to an old wise man.’

004. bemoss are oki oki  kofJefinnem
bedzefrer

be-mass ar-g oki oki koffef-i-nne-m be-dzefwer
INST-man g0.PV-3sm such such accus.PV-3pv-1s-DCM  LOC-council
jabverennew ebelo kessesem mon
je-abwer-enna-w ebelo kesses-e-m man
GEN-out-my-3sm somebody accus.PV.3pm-1s-DCM what
Jetk'ele man naber Jjebbano
je-tk'ele man na-ber jo-bban-o
DAT:better.PV.1s what 1s-say.JuS 3-say.IPV.sm-3pm

‘He told to the wise man as he was accused of crime, but as he doesn’t know

what to reply.’

005. behi metsem za mass awak’ino
be-hi metsem za mass awak’-i-no
LOC-this any way that man wise-DEF-3pm

‘The old man is too wise.’

006. ZI bewareke zI  ber zi bewareks
Zi be-war-g-ke zi ber Zi be-war-g-ke
this LOC-go.PV-3sm-SUB this say.PV.3sm this LOC-go.PV-3sm-SUB

zi ber VA bewarsks Zi ber

Zi ber zi be-war-e-ke zi ber
this say.PV.3sm this LOC-go.PV-3sm-2sm this say.PV.2sm
barom
bar-o-m

say:PV-3pm-DCM
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‘If they ask this you have to answer this. If they ask this you have to answer
this. If they ask this you have to answer this.’

007. timeharoj aderom jemenagi
ti-mehar-o-i ader-o-m je-menag-i
SUB-conseltIPV-3pm-DEF stay the night.PV-3pm-DCM DAT:next day:DEF
k'unamme  tet't'abst'om jedzefver WEro
k'unamme te-t't'abet’-o-m je-dzefwer WET-0
together be-.hold.PV-3pm-DCM DAT-council g0.PV-3pm

‘They spent the night before his trial giving advice and went together, the

next day.’

008. bewerohanno za balik'i tesebi
be-wer-o-hanno za balik'-i te-seb-i
LOC-go.PV-3pm-they(m) that old man-DEF LOC-men-DEF
tok'slak’slom tfonnom
to-k'elak'el-o-m tfonn-o-m
be-mix.PV-2pm-DCM come.PV-3pm-DCM

‘When they reached, the wise man went and sits with the audience.’

009. huti  begenn jofte k'"smem za
huti be-genn je-ft-e k'wem-g-m zd
3sm LOC-steat DAT-face-Af standPV-3sm-DCM that
bemekeroj ajnet jebaroj onnamhu
be-meker-o-j ajnet je-bar-o-j annam-hu
LOC-advic-PV-3pm-3ms wey DAT-say.PV3pm-3sm all-Af
fedzdzem
fedzdz-e-m

finish.PV-3sm-DCM

‘The foolish man stand in front of the trial and said everything as he was
adviced.”

010. bezngjehonno ongved jedebre tehonnoj zor
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011

01z

015.

be-zngie-hanno
LOC-forgat.PV-3pm

barem
bar-e-m
do.PV-3ms-DCM

angved je-debre
immediately GEN-back

te-hnno-I zor

LOC-3pm-DEF turn

‘When he finished wants to add and turned to his relative.’

Imam  barsm
imam bar-e-m
N say.PV-3sm-DCM

‘He asked, “Imam, what shall [ say now.’

higzeje metfem
hi-gzeje metfem
at this-point any way
jadero

je-ader-o

DAT-stay the night.PV-3pm

okka baresnge
akka bar-g-ngie
such

man naber barem

man na-ber bar-e-m

what 1s-say.JUS say.PV-3sm-DCM
gewwaw za tobroj
gEWWA-W za t-br-o-j
fool-COP.3ps  that SUB-say.PV-3pm-3sm
k'ar  beseb jaherboje

K'ar be-seb je-aherboje
thing DAT-man GEN-infront of

say.PV-3sm-SUB

‘At this instant the wise man noticed that as he is embarrassing in front of

public.’

jezi seb  en
je-zi seb en

GEN-this men eye

en Jjek'emt'ale
en je-k'emt'sl-e
eye DAT-crunch.PV-1s

jebre ber jezi seb
je-br-e ber je-zi seb
DAT-eat.PV-1s say.PV.2sm GEN-this men
ber baroj Jeburi
ber bar-o-j jo-bur-i

say.PV.2sm

say.PV.-3pm-3sm

3-say.JUS-pm

‘The man told him to say “let me live in shame for the rest of my life.’

A foolish man was accused of a crime to a traditional court named ‘Jsfor and the ceremony was

called ‘awtfatfif. He was related to one of the traditional judges. So they spent the night

53



before his trial giving an advices and telling what to answer in the court. The next day, the
foolish man said everything he was told and turned to his relative asked, “Imam, what shall | say

now” The man replied, him to say “let me live in shame for the rest of my life”

Tale-3: A story concerning how intelligence helps to communicate

This story was told by Dilly Awel, January 2010, Butajira, Ethiopia

001. gennenna ajju  nenne gewwam janshema
geNn-enna ajju nenn-¢ gewwa-m je-ane-hema
country-our wise exist-3sm foolish-DCM DAT-there is-you
ajjum nenng
ajju-m nenn-¢
wise-DCM exist-3sm

‘In a country like wise exist foolish exists to.’

002 jezenga balet jehar seb  adbslam batfa
je-zenga balet je-har seb adbelm batfa
DAT-play smart DAT-know men only
bowezengj  zenga tohir sebge joggebaba
bo-we- zeng)- zenga te-ahir seb-ge jo-ggababa
by-VN-play play LOC-know men-CON 3-ommunicate.JUS.pm

‘A person who knows a lot can communicate with others easily.’

005. whet moss ema tgjaro ajjuji zenga
whet mass ema t-j-ar-o ajju-i zenga
two man road SUB-3-go.PV-pm wise-DEF play
joharei mass Jjezajehu ebelo
bvaren
jo-har-g-i mass je-zaj-ehu ebelo bwar-g-n
3-know.PV-sm-0OB] man DAT-other-your somebody say.PV-3sm-Sf

‘A charming man and a passive man were walking together; the charming
man didn’t like the silence and said you?’

004. wegj  tore wej  not'orshe  jobunge
WE]j t'or-e Wej na-t'or-he jo-bun-ge
or carry-me or I-carry-you 3-say.IPV.sm-Af
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005.

006.

007.

‘One of us should carry the other.’

mon  &tf’tforhe ahem ggor nennenahe
man e-tf'tfor-he ahe-m ggor nenn-ahe
what  1s-carry-you you-DCM foot exist-you
ijam ggor  nenne k'unamme nowerne
jja-m €gor nenn-e k'unamme Nna-Wer-ne
[-DCM foot exist-1 together 1-go.IPV-p
ahensm man etforohe jobunm
an-hene-m man e-t['or-he jo-bun-m
NEG-be-DCM what [-carry-you 3-say.IPV.sm-DCM

‘The passive quiet man replied, “Both of us have two legs. What is the need of

carrying each other?’

awha metfem johare sebhem
avha metfem j-har-¢ seb-he-m
then any way 3-know.PV-sm  men-Af-DCM
tajaro tajaro ehwam
t-j-ar-o t-j-ar-o ehwa-m
SUB-3-goPV-pm SUB-3-goPV-pm then-DCM crop
jeselawe kijabgfog jebek'ele
je-sel-a-we kije-abgfag je-bek'el-e

DAT-ready.PV-3sm there-fenugreek

selom
sel-o-m
reach.PV-3pm-DCM

bet/tabwennen
betf'tf'abwenpnenm
be dizzy

azmera
azmera

meder
meder

DAT-sprout.PV-3sm land

‘They walked for a while and saw crops ‘fenugreek’ ready to be collected.’

ebelo Jjobun zi azmera
ebelo jos-bun zi azmera
somebody 3-say.IPV.sm this crop
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ansele
an-sel-¢
NEG-ready.PV-3sm

‘The charming wise man asked again, “Do you think this crop is ready?’

008. masso nebasaha  mon ajnet sebnohe
mass-0 nebas-aha man ajnet seb-n-he
man-COP.2sm  soul-you what kind men-0BJ-COP.2sm
zi totaznom selem wej
zi t-t-az-n-m sel-e-m WEj
this SUB-be-see.PV.0OBJ-DCM ready.PV-3sm-DCM or
ansele tabre
an-sel-g to-br-e
NEG-ready.PV-3sm 2-say.IPV.sm

‘The other man answered, “Why are you asking something we both see

together.’

009. zi gena anhene jobun ghwam
zi gena an-hene jo-bun ehva-m
this still NEG-be 3-say.IPV.sm  then-DCM
jangebvnnahsm harem
je-an-gebw-nnahe-m har-e-m
DAT-NEG-understand-you-DCM know.PV-3sm-DCM

‘He said “it is not ready” (though he couldn’t understand the question)’

010. onk’k'us bvarenm tojaro tojaro
ank'k'us bwar-g-n-m t-j-ar-o t-j-ar-o
quit say.PV-3sm-SUB-CDM SUB-3-go.PV-pm SUB-3-go.PV-pm
tojaro gehwam azmera jengfebvo
t-j-ar-o ehwa-m azmera je-nefebw-o0
SUB-3-go.PV-pm then-DCM crop 3-collect.JUS-pm
meder sele
meder sel-g
land ready.PV-3s

56



011

01z

015.

014.

015.

‘They kept quit and continued waking, then they reached a place where
people are collecting crop.’

behi massi azomerahut jengsow
be-hi mass-i azamera-ghut je-nes-w
LOC-this man-DEF crop-his 3-collect.JUS.sm

‘In that place, they saw a farmer collecting crops.’

ebelo bwarenzi azmera jezi JEMasSiw
ebelo bwar-g-n-zi azmera je-zi je-mass-i-w
somebody say.PV-3sm-0B]J-this crop DAT-this GEN-man-DEF-Af
Jjenefsshuta wejf’ jehuti anhene Jebun
je-nefs-ehuta wejf je-huti an-hene jo-bun

DAT-soul-his or DAT-he NEG-be 3-say.IPV.sm

‘Do these crops belong to the farmer?” The wise charming man asked.’

ere maso taw atagawde
ere mas-o taw an-tagawd-e
ow man-COP.2pm stop.PV.3sm NEG-confuse.PV-2sm

‘Please don’t confuse me.’

nebsahe mon weberahe zi nebahu anhen
nebs-ahe man we-ber-ahe zi nebs-ahu an-hen
soul-your(s) what VN-say.PV-your(s) this soul-your(p) NEG-be
tottazzom tinesa tottazzom
t-tt-azz-m ti-nes-a t-tt-azz-m
SUB-FOC-see.PV.3sm-CDM 2-collect.IPV-smSUB-FOC-see.PV.3sm-CDM
jehuti wej  jehuti ahhene tobre
je-huti WEj je-huti an-hene to-br-e
DAT-he or DAT-he NEG-be 2-say.IPV.sm-me

‘The passive man who doesn’t have much communicating skill answered
“What happened to you? Is this not his crop? You are looking at the man with
the crops. How silly of you to ask this. "’

zi jenebsahe  anhen azmeraw  jonesa Jjobun
zi je-nebs-ahe an-hen azmera-w jo-nes-a jo-bun
this DAT-soul-he NEG-be crop-3sm 3-collect.IPV.3sm 3-say.IPV.sm
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ehwam jangebwahenm harem

ehwam je-an-gebw-ahe-n-m har-e-m

then DAT-NEG-understand.your.sm-DCM know.PV.3sm-DCM
bet/t'abwennenm

bet['tabwenn-en-m

be dizzy

‘The passive man couldn’t understand and said “this man said, what he is
collecting is not his crop?”’

oie. tgjaro tgjaro att  seb  ressa
t-j-ar-o t-j-ar-o att seb ressa
SUB-3-go.IPV-Pm SUB-3-go.IPV-pm one men  cosket
tanim tit/eni Jjazom
tf'an-i-m ti-tfen-1 je-az-o-m
corry-DEF-DCM SUB-com.IPV-DEF DAT-see.PV-3pm-DCM

‘They continued their journey and they saw a dead man in a casket.’

017. ebelo bwaren zi mass mvetem
ebelo bwar-en zi mass mvet-€-m
somebody say.PV-3sm-Sf this man dead-PV-3sm-DCM
amvmvete jobun
an-mvet-g jo-bun
NEG-dead.PV-3sm 3-say.IPV.sm

o

Does this man died?”The wise man asked.’

018. nebsahu tf'an jebrohe nebssahu
nebs-ahu tf'an je-br-he nebs-ahu
soul-your(pm) ill DAT-say.PV-2sm soul-your(pm)
maon ajnet sebahe
man ajnet seb-ahe
what kind men-you(sm)

‘His partner again replied to the wise man “are you crazy? What happened to
your soul? What kind of person you are?””’

019. mvetem ressaw jok'k'sburje tek'k’ebre
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mvet-€-m ress-aw jo-k'k'ebur-je te-k'k'ebr-e

dead-PV-3sm-DCM cosket-2sm 3-funeral.IPV.sm-3pm LOC-funeral.PV-3sm
tiwesdsi totaz mvetem wej
ti-wesdz-i to-taz mvet-e-m WEj
3-take.IPV.pm.3sm 2-see.]lPV.sm  dead-PV-3sm-DCM or
am”mvete bahem tascle

an-mvet-g bah-g-m to-sel-e

NEG-dead.PV-sm say.PV-3sm-DCM 2-say.IPV-sm

‘As you are observing they are taking within the casket to the funeral, so why
you are asking me either he is alive or not.’

020. gre  taw  attagawde jemon tagawde
€re taw  an-tagawd-e je-man tagawd-e
please stop  NEG-confuse.PV-2sm DAT-what confuse.PV-2sm

‘Don’t confuse me. Why you are confusing me?’

021. hige bgjehw ijam  notlajne ijam tebeti
hi-ge be-jehw ijra-m  na-tlaj-ne ijja-m te-blet-i
this-time LOC-here I-DCM  1-departIPV-p I[-DCM LOC-home-DEF

arhu ehwa Jefti k'ersohum

ar-hu ehva je-fti k'ers-hu-m
go.PV-1s then LOC-first finsh.PV.1s-DCM
jeznegichun k'ar nawdohe jobunn
je-zneg -e-hu-n k'ar na-wda-he jo-bunn-¢
SUB-play.IPV-3sm-1s-0OB]J thing  1s-explain.PV-1s 3-say.IPV-sm

‘Finally, it was time for them to depart so the wise man said, “As you didn’t
get any of the things I was talking to you, [ would like to explain them to you
before we depart.’

022. behi med3emerija tonatft/spnone
wej
be-hi medzemerija ta-na-tftfenn-ne wej
at this-moment at first SUB-1p-come.IPV-1p or
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025.

024.

t'ore wej  not'orhe jebakhwhe wej

t'or-e WE]j na-t'or-he je-bak-hu-ahe WEj
corry.PV-1s or SUB-carry.PV-1s LOC-say.PV-3sm-you or

atft'awte wej  natftf’awtshe webraspna  zi
a-t'tfawt-e WEj na-tf'tf awt-he we-br-gnna zi
3-play.IPV.sm-1s or 1s-play.PV-1s VN-say -I this

fotftfewta zatu

fotftf-e-w-ta zatu

meaning.PV-3sm-COP.3sm-FOC this

‘When I suggested that we should carry each other I meant we should talk to

each other;’

hvetalspnema zi azmara selam wejf

hwetalenpema zi azmara sela-m wejfi

second this crop ready.PV.3s-DCM or

ansela jebakhwhe etr bwanen josela

an-sel-a je-bak-hu-ahe etfr bwan-en jo-sela

NEG-ready.PV.3s LOC-say.PV-3sm-you fens  if-exist 3-ready.IPV.sm
etf’r jeneng k'ar behene gre jat'sfoj

etf'r je-neng k'ar  be-heng €re ja-t'ef-o-i

fens NEG-exist thing LOC-be cattle  SUB-distroy.IPV-3pm-DEF

gre  jobroji esela weberonna

ere j-br-o-i e-sela we-ber-onna

cattle  SUB-ete.IPV.3pm-DEF NEG-ready.PV.sm VN-say-COP.1s

‘when I asked you if the crop was ready I meant if it has a fens it will be ready
for grazing if not it will be destroyed by cattle;’

sostalepnema moassi azmera tinesa

sost-alepp-ema mass-i azmera ti-nes-a

therd man-DEF crop SUB-collect.IPV.3sm

jazongj zi azmera jehuti wejs  jehuti
je-az-ne-i zi azmera je-huti wejs  je-huti
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DAT-see.PV-1p-DAT this crop LOC-hisor LOC-his

anheng jebakohwahe eda bannewe
an-hene je-bak-hu-ahe eda be-anne-we
NEG-be LOC-say.PV-3sm-you loan DAT-exist-COP.3sm
jehuti gda bennswe jehuti anhen
je-huti eda be-e-nene-we je-huti an-hen
LOC-his loan  DAT-no-exist-COP.3sm DAT-his NEG-be
jedahu Jjokefwull websrwenna

je-ed-ahu jo-kefwull we-berv -enna

LOC-loan-you(pm) 3-pay.IPV.sm VN-say-me

‘When I asked if the man owned the crops, I meant to ask if he didn’t have a
loan; it will be his own, if he does have a loan it will not be his own .he is
going to pay bake for his loan.’

025. jati mass  azengj zima - mass ehwa
jat-1 mass aze-ne-1 zima mass ehwa
one-DEF man see.PV-1p-DEF this man then

metferefa ressaji tek'sbre tijar
mvetem
met[ erefa ressa-ji te-k'ebr-e ti-j-ar mwet-€-m
at the end casket-DEF LOC-funeral.PV-3sm SUB-3sm-go.IPV dead-DCM
wej/  am¥mvetem jebakohwahe metfem tohe
wejf an-mVvet-e-m je-bak-hu-ahe metfem tohe
or NEG-dead-DCM LOC-say.PV-3sm-you any weychild
jenenne k'ar behene jet’enne k'ar behene
je-nenn-g k'ar be-hene je-tf'enn-¢ k'ar be-hene
GEN-exist-3sm  thing LOC-be GEN-give birth-3sm thing LOC-be
amwmwete tohe jenne k'ar behene
an-mvet-g tohe  je-e-nene k'ar be-hene
NEG-dead.PV-3sm child  GEN-no -exist thing LOC-be
mvetem Jommehu josel seb  enne
mwet-€-m fomm-ghu jo-sel seb e-nene
dead-DCM name-his 3-continue.IPV.3sm men no-exist

61



Jjot'sran seb  enne websrwenna
je-a-t'er-an seb e-nene we-bervenna
LOC-recognition-3sm men  no-exist VN-say-me

‘And lastly I asked whether the man died or not because I wanted to know if
he had any children.’

0ze. ewha atlannangjo selam fgja  sebot
ewha at-lann-ne-jo sela-m feja sebat
then 1p-depart.IPV-1p-COP.1p reach-DCM good leave
bahun telano joburi
ba-hu-n telan-o jo-bur-i
say.PV.-3pm-3pm dipart.PV.3pm 3-say.JPV.pm-DEF

‘He explained all this and say good bye. And they departed.’

A charming man and a passive man were walking together. The charming man didn’t like the
silence. So he said, “One of us should carry the other.” The passive quiet man replied, “Both of

”

us have two legs. What is the need of carring each other.” They walked for a while and saw
crops ready to be collected. The charming wise man asked again, “Do you think this crop is
ready?” the other man answered, “Why are you asking something we both see together.” They
continued their journey and saw a farmer with crops. “Do these crops belong to the farmer?”
The wise charming man asked. The passive man who doesn’t have much communicating skill
answered, “You are looking at the man with the crops. How silly of you to ask this.” Before
their time of departure, they saw a dead man in a casket. “Does this man died?” the wise man
asked and his partner again told him not to ask about events that he already knows. Finally, it
was time for them to depart so the wise man said, “As you didn’t get any of the things | was
talking to you, | would like to explain them to you before we depart. When | suggested that we
should carry each other | meant we should talk to each other; when | asked you if the crop was
ready | wanted to know if it was strong enough to be taken; when I asked if the man posed
the crops, | meant to ask if he didn’t have a loan; and lastly | asked whether the man died or not

because | wanted to know if he had any children.” He explained all this and splitted saying good

bye.

Tale-4: A story concerning how to fix up what was done before
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This story was told by Dilly Awel, January 2010, Butajira, Ethiopia

001.

002.

005.

004.

005.

zim meret begeba zim  gram bet/’enne
zi-m meret be-geba zi-m  eram be-tf'enn-¢
k'elbenna feja  ahhene barsnam bvare
k'elb-enna feja ah-hene bar-ena-m bwar-g

‘Since this cow got a calf and this month begins my heart is not functioning
well.
maft jamaketa bet  weretftfom  jegeredeta moss bet

maft je-amak-eta biet wer-etftf-m je-gered-e-ta moass  biet
weretftfom  sonebetetfom temetft/cnam tlonatftfom
weretft-m sanebetetf-m temetft[-ena-m tfonatft[-m

‘Once a mother went to her daughter’s house and stayed for few days.’

behi  bijaz bijaz amatt tar k'ar ennc
beh-i  bi-jaz bi-jaz amatt tar k'ar enng

‘Her son-in-law didn’t like her stay in their house.’

bebet eram jalb erodzdzi maffotehu  janstf mvesrnom
be-blet eram ja-lb  eradzdz-1 maffat-chu jan-gtf mwesrn-m

degg fetam tijat'ob gram tijat'ob tot'but’ngj  neff
degg fet-a-m ti-ja-t'ob eram ti-ja-t'ob to-t'b-ut'ngj neff

degg tobotftfani jobona
degg ta-batf't[-ni jo-ban-a

‘One early morning, as usual, the man began milking the cows. A few minutes
later he asked help from his wife who wasn’t there at that time.’

degg tebot'tonem tijalb tijalb mafjotchu  meserst/um
degg t'’eb-ot't-ne-m ti-jalb ti-jalb maffat-ehu meseretf-u-m
gere  nebsshw zi dakwaf bet  enesnna Jjobbona
gere nebs-ghv zi dakw-af biet e-nenn-a jo-bban-a

‘His mother-in-law offered help. As he didn’t look up, he thought it was his
wife and said, “Didn’t your mother have a house?”’
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006.

007.

008.

009.

wi eradsdzenn  betaffe nenna k'slb

enennahsnem
Wi eradzd3z-enn biet-[[e nenn-a Kk'elb e-nenn-a-hene-m

tabun
to-bun

‘She replied, “She got a house, it is a heart she doesn’t have.’

hafge amatija degg Jjet'sbvet'tons donebet'em jalboji
haf-ge amat-ij-a degg  je-t'ebvet't-ne da-nebet'-e-m ja-lbo-ji
tasa food golebet'sm  wellob k'srese bek'a
tijalbom

t'asa  food  golebet'-e-m wellab k'erese be-k'a ti-jalb-m

‘He was shocked to find out that it was his mother-in-law whom he talked to.
He then turned his container upside down and started milking.’

wi eradidzenn  t'asaji  rekebk¥enom fodow zebun tobun
wi eradzdz-enn t'asa-ji  rekebkw-en-m food-w  zebun ta-bun

‘She asked him why he was milking the wrong way.’

wi dakko zim eram betfsppe  zim  meret beggeba
wi dakko zi-m eram  be-tf'enn-¢ zi-m  meret be-ggeb-a
k'elbenna feja  ahhene bessem agawede barsna
k'elb-enp-a feja ah-hene be-ssem a-gawed-e bar-en-a
Jjoburi

jo-bur-i

‘He answered, “Mom, since this cow got a calf and this month begins my heart
is not functioning well.” He is trying to fix up what he did before.’

Once a mother went to her daughter’s house and stayed for few days. Her son-in-law didn’t like her

stay in their house. One early morning, as usual, the man began milking the cows. A few minutes

later he asked help from his wife who wasn’t there at that time. So his mother-in-law offered help.

As he didn’t look up, he thought it was his wife and said, “Didn’t your mother have a house?” She

replied, “She got a house, it is a heart she doesn’t have.” He was shocked to find out that it was his
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mother-in-law whom he talked to. He then turned his container upside down and started milking.
She asked him why he was milking the wrong way. He answered, “Mom, since this cow got a calf

and this month begins my heart is not functioning well.”

Tale-5: A story concerning the effect of pending main issues
This story was told by Dilly Awel, January 2010, Butajira, Ethiopia

001. taddere jafedzdzere jobl  jegennena  seb
te-adder-¢ je-afedzdzere jo-bl  je-geppena seb

‘Coming (Being) early is better than spending (staying) the night!’

002. metfem atatt ssb  jewero k'ar motatbssje
JEwWero
metfem at-att  seb je-wer-o k'ar moatatbsaje je-wer-o
k'ar teznggem noznege annaff tibbun
kolmoalJe
kK'ar te-zneg-e-m na-zneg-e annaff ti-bbun kalmaffe

‘Some individual focus on the other matter than their objective; day and night
passed away without accomplishing his objective.’

003. jaju  seb  nebam mass jatti merehu bet
je-aju  seb ne-bam mass  je-att-1 mer-ghu biet
ferez jot’ebut’ Jebe
ferez jo-t'ebut’ [eb-€

‘Once a man went as long way to a rich relative to borrow a horse.’

004. ferez  joat'sbut’ Jebs bewere addere erbat
ferez  jo-t'ebut’ Jeb-e  be-wer-e adder-¢ erbat
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abvonsm tetftf'om  godere

a-bvon-e-m tfet/tf-m goder-e
‘He spent the night there.’

005. kKawa maosare tosnege watizann notnegi barsm
K'awa mas-are to-sneg-e wati-zann na-tneg-1 bar-e-m
tadsre badsrehsmam k'sre k'awa afvsllom tittok’swi
te-adere be-adere-hema-m kK'are k'awa a-fwell-m ti-ttak'ew-i

'He got up in the morning and had breakfast and coffee.’

006. att kelot't'afa gak barem gebbam fejja
adsrim
att K'elat't'afa gak bar-e-m gebb-a-m fejja  ader-i-m

'Another man came while these two men were having coffee and said “good

morning™
007. fejja  adere mon hone tetfennshm
fejja ader-e mon  hon-g te-tfenn-eh-m

'The rich man replay and asked him why he is coming?’

008. gre ektom dehnam doralew ferez tibew
ere ekt-m dehn-a-m doral-ew ferez tib-ew
ferez  awese Jjibbun mute bedur awt'amahe
ferez  awes-e ji-bbun mut-e bedur a-wt'am-ahe

'And the man asked if he could borrow a horse from the rich man.'

009. tannomahaw sibbon za jamnka
gebuje tf'obo
tfann-m-ah-aw si-bban za je-amnk-a gebu-je tfobo
tigesini grajja jewtatu totfepnihu  fereznu
tohejb
ti-gesin-i €rajj-a je-wtatu ta-tfenn-i-hu ferez-nu ta-hejb
mass age  atzoangehu bahum tibbon
mass age at-zang-e-hu bah-u-m ti-bban
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010.

011

‘The rich man agreed to give him his horse. The man who travelled all the
way to this relative the day before said, “I came here to ask you if you could
borrow your horse to me. So you shouldn’t lend to this stranger.”

awhe KkK'una zegehun bahum gge  moass ars
awhe  Kuna zegle-hu-n bah-u-m €ge mass are
atibite baneswej omu tinewha bederem dansge
a-tib-i-te ban-ew-gj amu  ti-new-ha beder-e-m doneg-e
atft/enshemahe ferez wesdemahemu tetft/snnem
a-tftfen-e-hema-he ferez wesd-e-m-ahe-m-u te-tftfenn-e-m

ehwalzari  jowesdanehw
ehwalzar-I jo-wesdan-ehw

‘You were here starting yesterday, chatting all the night what happened to
you raising the topic till now and you are pushing me to stop lending for the
person who asks me.’

min  gfckkat tadsre jafedzdzsre jobl  jegenespna
seb
min afekkat te-adere je-afedzdzere  jo-bl  je-geneppa seb

‘Coming (Being) early is better than spending (staying) the night!’

Coming (Being) early is better than spending (staying) the night! Once a man went as long way to a

rich relative and spent the night there. He got up in the morning and had breakfast. Another man

came while these two men were having coffee and asked if he could borrow a horse from the rich

man. The rich man agreed to give him his horse. The man who travelled all the way to this relative

the day before said, “I came here to ask you if you could borrow four horse to me. So you shouldn’t

lend to this stranger.” The rich man replied, “This stranger asked me first and | said; Yes”. | can’t

break my promise. Being early is better than spending the night” He added. “You came yesterday,

had dinner and breakfast with me. What took you too long to ask what you’ve come for?”
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Tale-6: A story concerning how things can evolve against our intention
This story was told by Dilly Awel, January 2010, Butajira, Ethiopia

001. atattge jegreta zenga jebvarihem  jagform
at-att-ge je-gveta zenga je-bwar-i-he-m  jo-gfor-m
jabvarihemat Jjoljekat
ja-bwar-i-he-m-at jo-[fekat
‘Things happen in contrast to what we say.’

002. mass annajnie tiwet'a tijar tijar k'et'em
mass  annanne ti-wet'-a ti-jar  ti-jar  K'et'-e-m
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‘Once a man was walking on a steep and got too tired.’
003. begbatm tfonnam

be-gbat-m tfonn-a-m

‘He set same where.’

004. gvejta k'et’hum zi annanne zi nafja
gvejta k'et'-hu-m zi annanne zi naffa
ewet'awe k'ar name bars tfobuf]
e-wet'-a-we K'ar nam-e bar-€  t['obuff

‘He asked God to give him something that can take him up to the steep road.’

005. tit/'obuff jakababiwtan balabbat amar
Y eppnewem
ti-t[ obuff je-akabab-i-w-tan balabbat amar tf'enn-ew-em
jawet'a sew  temeka oki  zor  barem
tijas za
ja-wet'-a SEW te-meka aki Zor bar-e-m ti-jaz  za
mass  tfonnam rekebllenm
mass  tfonn-a-m rekeb-w-enm

‘Unfortunately, the land lords of the villagers were looking for a person who
can carry his foal to take it up to the heel. When he turned back the land lord
sow the man who is walking up and asked him to carry a foal and take it up
to the steep.’

006. behi  ebelo baren t'sranne att bwaren rot'sm
werem
beh-I ebelo  bar-en t'ser-anne att bwar-en rot'-e-m WEr-g-
m

‘The landlord called him to come. Say yes and went.’

007. nell  zi derma t'oromahe zi annanne awt'a
barem
neff zi derma t'or-m-ahe  zi annanne awt'-a bar-e-m

‘The land lord of the villagers ordered him to carry a foal and take it up to the
steep.’
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008.

009.

009.

010.

011.

joziz  gvgjita bvarem k'et’hum zi annanne
ewet'awe

jo-3i3  gv¥ejta bwar-g-m k'et'-hu-m zi annanne e-wet'-a-we
k'ar name tonborhe ondsgena  3ebrhem atf’t'onnom
k'ar nam-e ta-nbar-he ande-gena 3ebr-he-m at-'tfonn-m
awst'a k'srabe jazenga bemnu barsm

temvet

a-wet'-a k'erab-e ja-zenga be-mnu bar-e-m tem“et

‘He did what he was told to do. "O God! I asked you to give me something that
can take me up to the steep road. But to the opposite you gave me something
to be taken by me;"’

nefsijaw tewet'a atf’tfskorri barem za
nefs-ijja-w te-wet'-a a-tf'tfekearr-i  bar-e-m za
annajnje fedzdzem t'eba meder selam

annanne fedzdz-e-m t'eba meder sel-a-m

‘When he reached to the top; He became too tired.’

awersdsm adswenem  nefs t'sbbot'snm rot'sm
a-wered-s-m adewen-e-m nefs t'ebbot’-en-m  rot'-e-m

att bet  jogeba
att blet  jo-geba

‘He left the foal and entered to a house.’

gered kemobe jegvita begfma(f k'una

dzeben

gered kem-o-be je-gvjta bej-maff k'una dzeben
k'awa jafeli jegvejta kene  jenf jebbon
k'awa j-afel-1 je-gvejta kene  jen[ je-bban

‘Asked a woman inside the house to make coffee for him.’

hotm atekkeretftfom k'awa afellatftfom  asellatft/om
hat-m a-tekker-etftf-m k'awa a-fell-atftf-m  a-sell-atftf-m

bej dzebabe jobbona
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01z

015.

014.

015.

o1e.

017.

bej dzebabe jo-bban-a

‘The woman prepared coffee at that instant the man said "let me bless you"

hatm atekkeretftfom dzeba barstftfom  duwwa
hat-m a-tekker-etftf-m dzeba bar-etft[-m duwwa

sekkot tobun

sekkat ta-bun

‘The woman set the ready coffee and its materials in front of him and asked
for his blessing.’

balsbeta/ nenne wej  jobbonahe
bale-blet-af nenn-€ WEj jo-bban-a-he

‘The man than asked if her husband is outside the city.’

jeseb ZEnn  werem antenne batbun gge
je-seb gENN  Wer-e-m an-tepne ba-tbun ege

‘She said, “Yes.” and asked for a blessing again.’

bgj masajf’ bewegeret  jejegha bewegeret
netgpnn

bej mass-aff be-wegeret je-jegb-a be-wegeret ne-tenn
jemekina adsga jag¥rang new

je-mekina adega je-ag“r-a-ng new

‘The man started to curse instead. He said, "Let your husband stay longer; or
have some accidents like car crush; or something bad happens to him."

wa masso tomerak onn bahum duwwa

wa mass-0 to-merak'-onn bah-u-m duww-a
tafekkotoni  bahum k'awa afelahum dzeba belu
to-fekkat-on-i  bah-u-m k'awa a-fel-a-hu-m dzeba bel-u
duwwa sekkato tenborhu tassdbopn

duwwa sekkat-o te-nbar-hu ta-sedb-onn

‘The woman was surprised and asked why he is saying those things. Though
she prepared coffee to obtain blessing’

onkwus be
ank'wus be

71



‘He told her to keep quit.’
018. atattge jegvejta zenga joglebet'
at-att-ge je-gvejta zenga jo-glebet’

‘Said "Things happen in contrast to what we say."

019. ekwa bezi annanne tonnatft/enn k'et't'shum
ekwa be-zi annappe tonn-tftfepn k'et't'-hu-m

‘When I was walking on a steep I got too tired.’

020. gvojta zi nafa ewet'awe k'ar name tonnobun
gvojta  zi nafa e-wet'-aw-g K'ar nam-e tann-bun
gvojta atftf'orrom awest'an k'srabe
g"ojta a-t['tf orr-m a-wet'-an k'erabe

‘1 asked God to give me something that can take me up to the steep road. But
to the opposite he gave me something to be taken by me.’

021. Jjatattage jegvojta zenga jotgelebbet’
je-at-att-ge je-gvojta zenga jot-gelebbet’

‘He said "Things happen in contrast to what we say."
022. okus be

ak'wus be

‘He told her to keep quit.’

023. ekkatu jobbana hige za k'una dzeben
e-kkat-u jo-bban-a hi-ge za k'una dzeben
k'awa jafelatfiu tefodzim za beseb
k'awa je-a-fel-atf-u te-fodz-i-m za be-seb
ZENn  jewere mass Ketftf barsm sela
gENN  je-wer-e mass  ketft bar-e-m sel-a

‘He told her about his travel, his prayer and what happened to him in
contrast to what he prayed for. Speaking about such things the husband came
from his trip safe and well.’

024. zomu ambbakf woj

Zd-mu am-bbak-[ woj

‘1told you said the gust’

025. atattage jegrejta zenga okkatu
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at-att-ge je-gvejta zenga akk-tu

“'Some time things happen in contrast to what we say."
026. bebet webret tennel barrena

be-bet we-br-et tfenn-g-[ barr-g-na

‘Your husband came from his trip safe and well.

Once a man was walking on a steep and got too tired. He asked God to give him something that can
take him up to the steep road. Unfortunately, the villagers asked him to carry a foal and take it up
to the steep. He did what he was told to do. When he reached to the top, he left the foal and
entered to a house. He asked a woman inside the house to make coffee for him. The woman mad
coffee and asked for his blessing. The man than asked if her husband is outside the city and she
said, “yes” and asked for a blessing again. The man started to curse instead. He said, “Let your
husband stay longer; or have some accidents like car crush; or something bad happens to him.” The
woman was surprised and asked why he is saying those things. He told her about his travel, his
prayer and what happened to him in contrast to what he prayed for. He said, “Things happen in

contrast to what we say.” Speaking about such things the husband came from his trip safe and well.

Tale-7: A story concerning an unbalanced way out of a crisis
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This story was told by Sheh Ahmedin Sheh Surur, January 2010, Butajira, Ethiopia

001.

002.

005.

004.

005.

att mass kutena bebet tak’ew
att mass kutena be-biet te-ak’ew
one man chicken LOC-home be-ill

‘Once a man'’s chicken got sick’

bet'am titak'iw jet'enk’'waj (jefegorej ) bet

bet’am ti-te-ak'iw je-t'enk'waj (je-fegorej ) biet

very SUB-be-ill DAT-magician home

barsm Were maon bonafekurne

bar-e-m WET-€ man ba-nafekur-ne
sayPV-3sm-DCM g0.PV-3sm what REL-1p-do.IPV-1p

feja-w barem jefegorej bet werem
feja-w bar-g-m je-[egore-i biet WEr-€-m

good-COP.3sm sayPV-3sm-DCM  DAT-magician-DEF home go-heCDM

bisel
bii-sel
when-reach.PV.3sm

‘Ask what he should do to get it cured’

kutenana tak’iy maon bonafekurne fegjaw
kutena-gnpa te-ak'ij man ba-na-fekur-ne feja-w
chiken-my be-ill what REL-1p-do.IPV-1p good-COP.3sm
Jegwore] tak'ur bok’ate agubwanem

Jegworegj tak'ur bok’a-te agub-wa-ng-m

magician-DEF black white-sheep bring.PV- COP.3sm-CDM

bare

bar-¢

sayPV.3sm

‘The Wizard answered, "You should sacrifice a black spotted sheep, and your
hen will be fine."

aja  ahema je k'utena gt'e  bedzdzchu
aja ahema je-K'utena et'e be-edzdze-hu
ow so DAT-chickn sheep LOC-hand-1s
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agbwane tobre hwetm jotlafom

agb-wa-ne ta-bre hwetm jo-t'lafo-m
bring.PV-COP.3sm SUB-say.IPV.3sm both 1s-sacrifay-DCM
Jot'’ek’al barsm tezzeberem tennam
jo-t'ek’al bar-e-m te-33eber-e-m tfenpam
1s-sacrifay say.PV-3sm-DCM LOC-stand.PV-3sm-DCM come.PV.3sm-DCM
Jjobri

jo-bri

3-say.]PV.pm

‘O for a chicken could I have to sacrifice sheep?’

Once a man’s hen got sick and took it to a wizard to ask what he should do to get it cured.

wizard answered, “You should sacrifice a black spotted sheep, and your hen will be fine.”

Tale-8: A story concerning subjects who overlook who you are

This story was told by Sheh Ahmedin Sheh Surur, January 2010, Butajira, Ethiopia

001. zangeram  janbesa gunnen ewet'am k'amal
zangera-m je-anbesa gunnen e-wet’-a-m k’amal
ok’sml barem ale
a-k’'eml bar-e-m al-e

‘A monkey said that he could pick up louses from a lion’s hair’

002. k'amal ok’eml jebarege andemu anbesa
k’amal 9-K’eml je-bar-g-ge an-dem-u anbesa
zamu tegedesrem  bare
za-mu te-geder-e-m  bar-€

‘The lion said "why not you start picking up naw"’

003. ajakwa arek’e satfehum nege Jjetfat
aj-akwa arek’e satf-e-hu-m nege je-tfat
hawza besatfechu  seat Jjot'ek’li ale
hawza be-satf-ehu se’at jo-t'ek’l-1 al-g
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‘The monky ripliod "I drank alkol today, but when I drink *“chat hawza”
temorow I will pick it up"™

004. Jjet/at hawzama - akwam nene bware
je-tfat hawza-ma a-kwa-m nenng bwar-g

‘His friends told him that there were enough drinks and chats if he really
wanted to try.’

005. jet/at hawza tlennem Setfem
je-tfat hawza tfenn-e-m setf-e-m

‘They bring “chat hawza” So got drunk.’

006. banbsaje bsgunsno tforem k’'amal k'emele age
be-anbsa-je be-gunnen-o tfor-e-m K'amal Kemel-€ age

‘The monkey went to a lion to pick up louses.’

007. anbesa bek’una edzdsz aweredesn  oke
anbesa be-K'un-a edzdz a-wered-en ak-e
jazange zangera ware bek’unam edzdzewta
jaz-n-ge zangera war-g be-k'un-a-m edzdz-ewt-a
behare K'oteren bare
be-har-¢ K’'oter-en bar-¢

‘The lion realized that something is on his body. He saw the monkey, cut him
into pieces and ate him.’

A monkey said that he could pick up louses from a lion’s hair when he got drunk and chew enough
chat. His friends told him that there were enough drinks and chats if he really wanted to try. So he
chews chat, got drunk and went to a lions head to pick up louses. The lion realized that something is
on his body. He saw the monkey and cut him into pieces and ate him.
*Chat hawza is a kind of drink which can be pripaerd from chat by boiling the water and the leafe of
the chat like tee

Tale-9: A story concerning honesty and reliability

This story was told by Sheh Ahmedin Sheh Surur, January 2010, Butajira, Ethiopia
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001. Jjezangera maft tfepntfom
je-zangera maft tfenp-t[-m

‘A wife of a monkey’s gave birth.’
002. Jjezangera maft solstfspnetu  seberem jatfepne werem

je-zangera maft  sale-tfenn-etu seber-e-m ja-tfenn-¢ WETr-€-m

‘Then the male monkey went to search of food for his wife.’

003. bebet enne anbesa maft tepnstom  sebberem
be-bjet enne anbesa maft tfenn-et-m sebber-e-m
jatlenninaje  tefekaje zangira geba
ja-tfenn-i-na-je  te-fek-a-je zangjira geb-a

‘The male lion was out for hunting. Since his wife was gave birth, so the
monkey went to the lion’s hous.’

004. fegja  wallim woj  bare
feja wall-i-m woj bar-¢

‘He asked her "how are you"
005. feja  walhu

feja wal-hu

‘She replayd "fine"

ooe. tenniff woj marijam tatfawtsf| besmon infl’
tfenn-i-ff Wwoj marijam ta-tf awt-[J be-man inff
bemon tonebri fejanff woj
be-man ta-nebr-I feja-nff woj

‘Are you gave berth? Let sent Mariyam be with you! He asked by what you
are living? Are you ok?’

007. ekkomu mwanhwahum
ekk-mu mwan-hwa-hum

‘Yes [ am, who are you?’
008. absgaz zangero jobrunne

abegaz zangjero jo-bru-nne

They colled me patriot monky.’
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009.

010.

011.

01z

013.

014.

015.

ahutu abggaz zangero jobruka
ahu-tu abegaz zangjero jebr-u-ka

‘Tthey coll you patriot monky?’

ekk
ekk
Yes
te gomallel barsge temaseta Jobeza
te gomollel bar-¢-ge te-mass-e-ta jo-bez-a
karu hangbam
Kar-u han-e-ba-m

‘When he muve here and their it simes for her that he looks beter than her

hasuband’
fodowahu jemn  mult’” henem bartfom tesaletfu
food-wa-hu jeemn  mult’ hen-g-m bar-etf-m te-sal-etf-u

‘She asked him what happened to his ass as it didn’t have any hair on it.’

fodopna bet’erek’ kweretfon annanange arbepnahw
food-ppa be-t'erek’ kweret[-on ann-ang-e arbepp-ahw
gtwagajo ar onange bet’erek’ jetfonahwe

et-wag-a-jo ar ann-ang-e be-t'erek’ je-tfon-ahw-¢

fodopna temellst’'sm

food-ppa te-mellet’-e-m

‘He answered, “As 1 am a warrior, [ always sit on horses and mules. I never
even put clothes on them’

enahu jenk’ar Jolo  henem
en-ah-u je-n-K'ar fol-o  hen-e-m

‘What happened to your eyes as they were red and partial saited?’

arb  egk’ew onaong Jjowegwen EeWEGWEN]
arb e-Kew an-ang jo-wegw-gnn e-wegw -gnn
batt  edzenn antfe gbram  arbe k'sjhuwem

batt edz-enn an-tfe €-br-m arb-g K’9j-hu-we-m
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‘The monkey answered it is because he is in fear for every war not to be

attacked.’
016. t'afrahu jemon atlat’oj
t'afr-ahu je-man at-lat’-oj

‘She asked why his nails are too long.’

017. jakisa titmet'sabi  wesafet glgje annar
je-a-kisa ti-tmet’s-bi we-safet gfeje an-nar
bezam meder ggedm gt’sbutf’
be-zam meder egedm e-t'ebutf

‘He said in case something is ripped while he was on the horse, his nails
would help him to sew.’

018. okk arbspnehu  barstfu
akk arbepnp-¢e-hu bar-e-tfu

m

“"She said “Rily you are a patriot

019. ekk  ekk
ekk ekk
Yes  yes’

020. moass jek’k’ina Jjezangira mafjat baretftfom
mass  je-kK'’K'in-a je-zangjira ma|fot bar-&tft[-m

‘She said "any body could be jeles of sech a huseband™

021. wallohum gebba anbesa tenne
wall-hum gebb-a anbesa tfenn-¢

‘The mail lion returned from hunting.’
022. bazena tlennem bazi bet ekwa weddel seb

baz-g-na tfenn-e-m baz-i  bjet ekwa weddel seb

“When the lion came back, she told him everything about what the monkey

had told her.’
023. baj mwa
baj mwa
Who?
024. weddel mass
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-025.

026.

027.

028.

-029.

030.

weddel mass

‘Honerd man’

mwa Jjeburi
mwa jo-bur-i

‘What is his name?’

abggaz zangero joburi
abegaz zangero jo-bur-i

‘They colled him patriot monky.’

man barrenaff
man barr-en-aff
What did him tolds you?
aki ki ki ki fodahem jemn temelst’em
aki ki ki ki food-ahe-m je-mn te-melet’-e-m
banbur bet’erek’ kor  tfonahum anange
ban-bur be-t'erek’ kor tfon-ahu-m an-ang-e
arbepnehw bare

arbepn-ehw bar-e

‘Yes ow ow ow when I asked him “why your ass bekam bold”he riplaid me as
he is a warrior, he always sit on horses and mules. He never even put clothes
on them.

enagfjahe jemaljulo henem bonbur arb ek’ejw  bare
en-ffa-he je-ma-fful-o hen-e-m ban-bur arb e-kK'ejw  bar-e

‘When I asked him about one of his eyes he answered me because he is in
fear for every war not to be attacked.’

t'afrafjahe bonbun wosaftotfa  anasse okkom
t'afr-ffa-he ban-bun wosaff-tfa anass-€ akkom

esefwe bare

e-sefw-g bar-e
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031.

032.

033.

034.

035.

036.

037.

038.

‘I asked him “why your nails are too long?” He answered me that if in case
something is ripped while he was on the horse, his nails would help him to

)

Sew.

girmamogesswta  tidenk’ titazoj gunshu ehwa
girma-moges-gwta ti-denk’ ti-te-az-oj gunn-g-hu ehwa

semoni Jjetlenne aznagi

semon-i je-tfenn-¢ a-znag-i

‘He has amazing grees, he said as he will visit me soon.’

metfe ba

metfe ba

‘When did he say?’

seste gtfenn bare
sest-€ e-tfenp bar-¢

‘He Said "After tomorrow"

bgj fejahw barsm sonebbets  wottizanhem
bej feja-hw bar-e-m sanebbet-€ watti-zan-hem
tewereji teffemem bakababi teffemwonom

te-were-ji te-[fem-g-m be-akabab-I te-[femw-on-m

zanger ehwam tlenne

zanger ehw-a-m tfenn-¢

‘The next day, the lion hid and waited for the monkey.’

tenno marijam tatawta] wegeretm  senebetaflJom woj
tfenn-o marijam te-a-tfawt-[]  wegeret-m senebet-aff-m  woj

‘Let sent Mariyam be with you! Haw is you the all past deyes?’
ekk  fgjammohu fejahu

ekk feja-mm-hu feja-hu

‘Yas [ am ok, what about you?’

bemononagfl  b’enaflom wej
be-man-naff b’enaff-m WEj

‘Haw is living? Are you strong?’
bertuma awenenm  beza bertuma  gwemm tebareje
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039.

040.

041.

042.

043.

044.

bertfuma a-wenen-m beza  bertfuma gwemm te-bar-e-je

ato ambes monm tebr monm tebr zewel
ato ambes man-m te-br  man-m te-br  zewel
barsm beforehu jogebawa

bar-e-m be-for-e-hu jo-geb-a-wa

‘He found a stool and set their, the lion appeared suddenly into the room.’

bebert/umami fwer wont 3ek’
be-bertf/uma-m-I fwer wont zek’

‘The monky drop his excrement in the stool’

Wunat jogefunm bek'a bafer  tfonam zggnan
wunat jo-gef-un-m bek’'a bafer tfon-a-m ZEgn-n

‘When he drops his excrement in the stool he become scared to death and set
in the ground.’

bet  man atfeppnenahs
bjet man a-tfepp-e-nahe

‘Why you come to my house?’

agat’ami mujfjehe ak’onnem(b) henhum
agat’ami mu(f-ehe ak’onn-em(b) hen-hum
ektsma agat’ami musng

e-kt-e-ma agat’ami musn-€

‘It is unknowingly, it is unfortunet’

zi enahe mon  sulo [ekoteni
zi en-ahe man sul-o  [ekot-en-i

o

What hapend to your eyes?"

woasa tonserk’ufl bewenena - wasa tonserk’u bomeon

wasa  to-nserk’-uff be-wenena wasa tonserk’-u ba-man

Jjowogonn bahu wusa tonnok’ew  ajaz wusa

je-wog-onn bah-u wusa tan-nak’ew ajaz  wusa

Kuret’ terbojebu wusa taserk’oj tomet’sjsmahw
Kuret’ te-rboj-e-bu wusa  ta-serk’-oj to-met’ejemahw
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045.

04é.

047.

048.

049.

050.

«on

My eyes are red as I steal a lot of ‘kocho’s’ and eat them; at that taim they
thorow nafe on my eyes"

fodohal]
food-haff

o

What happened to your ass?"

k'arer k'arer anange bemn gtfona
K'arer K’'arer an-ange be-mn e-tfon-a
begelim anntfe bsmon enntfona
be-gel-i-m an-ntf-€ be-man en-ntf-on-a

«on

My ass has no hair because I sit on a stone, day and night to wait for
something to steal;"

tatforaf
t'aoffor-af

What happened to your neals?

bek’a semone wedenaj biftewatajki biftetaj
bek’a semon-e weden-a-j bif-tew-taj-ki bif-te-taj
3eberem tentesneme  jeweden semone

3eber-e-m tenten-e-m je-wed-en semon-e

Jjewedsnemwan shwa
je-wed-en-e-mwan -ehwa

‘The monkey explained again, “my nails are too long so that it would be
easier to use them in stealing.’

jewedenemwanu  jemon semonu kijam bahufjom
je-wed-en-e-mwan-u je-man semon-u kij-a-m bah-uff-m
jobanne

jeb-an-ng

‘The lioness asked him where all his grace has vanished and he answered "It
was before the lion came."

amejkods ziga atrofaf Julak barsm
wet't'am
ame-jkod-¢ zig-a  atraf-[ fulak bar-e-m wet't'-a-m
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051.

allom tewokwon bekkomtanam wunat

allam te-wokw-0-n be-kkomt-n-a-m wunat
bezat gofsrenm abwenen
be-zat gofer-e-n-m abwen-gn

‘The monkey appeared to be a very graceful patriotic person befor at this
moment in the opposite and ran to sef himself.’
wari mass za janbesa bggwebahe mokehene.

war-i  mass  za je-anbesa be-gweb-a-he  moakeh-g-ne.

when the lion came the monkey’s gracefulness disappired.

A wife of a lion gave birth and a monkey went by to visit while the male lion was out looking for food.

He appeared to be a very graceful patriot. He entered to the room and talked to the lioness. She asked
him what happened to his ass as it didn’t have any hair on it. He answered, “As | am a warrior, | always
sit on horses and mules. | never even put clothes on them the lioness continued to ask what happened
to your eyes. And answers other question to in the contrary she appointed him other day and told her
appreciation about the guest to her husband. In the other day her husband hides himself and was
whiting to the Monkey. After the Monkey inters to the house the lion followed and closed the door
internally. Lastly when the Monkey notices that the mail lion in the house he become afraid of and cause

of this his gracefulness disappeared.
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Tale-10: A story concerning the need of readiness for anything

This story was told by W/ro Nurya Andeta, January 2010, Butajira, Ethiopia

001.

002.

003.

mass  erradidzstan gereda tlennem weberu
mass  errad3d3-etan gered-a tfenn-e-m we-ber-u

merat atfeppnem

merat a-tfepp-e-m

‘The man got married and took his wife to his mother.’

botlcha batiwwedam attom k'al tahire
bat-leh-a bati-wwed-a-m att-m Kal tohir-e

antftfalst/  janheretft/oge
an-tftfal-etf jan-her-&tft(-ge

‘The mother tried to teach her daughter-in-law how to perform household
chores. However the daughter-in-law didn’t seem to catch any of them.’
gereddepna  bekotew jalek’otf begodsze barestftfom

geredd-enn-a  be-kotew je-a-lek’-otf be-gods-¢ bar-etft[-m
bareta amati weberu ahwam nazebaru
bar-e-ta amat-i we-ber-u ahw a-m na-zebar-u

‘The man’s mother finally asked. "Where had you been raised, in a hole or in
a bird’s nest in which people wouldn’t live?"”

The man got married and took his wife to his mother. The mother tried to teach her daughter-in-

law how to perform household chores. However the daughter-in-law didn’t seem to catch any of

them. The man’s mother finally asked. “Where had you been raised, in a hall or in a bird’s nest in

which people wouldn’t live?”
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Tale-11: A story concerning habits followed everywhere
This story was told by Dilly Awel, January 2010, Butajira, Ethiopia
001. metfem wudo amel jeseb bet

metfem wudo amel je-seb bet
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tehetelem jar
tehetel-e-m jar

‘A habit never dies!

002. mass bazenst werem (tebertfesslam) daledg jeseb
mass  be-azen-et wer-e-m(te-bertfe-selam) doledg je-seb
bet bazenne werem
bjet be-azen-ng €r-e-m

‘Once a man went to some place for a visit.’

003 jeweleba sebhema fejam tetsbwerim sgor at'’sbum erbat
je-weleb-a seb-he-m-a feja-m te-tfebwer-i-m egor  at’eb-u-m erbat
abonem befsja meddar mente tfetfonem  tsgeder
a-bon-g-m be-feja meddar mente  tfetfan-e-m te-geder

‘There, they welcomed him warmly. They washed his legs, gave his dinner,
did everything he needed and took him to sleep.'

004. metfem amel wudo gobatt masar
metfem amel wudo gobatt masar
behenehema metfem ajanahu edenbot’bi  massi
be-hene-hema metfem ajan-ahu e-denbat’b-1 mass-i
nebsew mafjat Jjowed jemalfjat sus
nennewe
nebs-g-w maffat jo-wed je-maffat sus nenne-we

‘he has a bade habit , when he interd to the room he foces on ladies ,so he
like ladies very mach.’

005. hazge onfjata jegederemahema  azem
haz-ge anffata je-geder-em-ahema aze-m

‘He noticed where the ladies went to sleep.’

00e. 39J  azenema tegedere
39-j€ az3-€-nema te-geder-¢

‘He noticed and sleept.’
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007.

008.

009.

010.

011.

01z

015.

014.

gobat’ masare behenshsma dagg barsm

gobat’ mas-are be-hene-hema dogg bar-e-m
tenssam jehnemaje  jar  toti bet’efage
te-nes-a-m je-hne-ma-je  jar t'ot-1 be-t'ef-a-ge

‘Late at night about 2:00 A.M, he went to them naked.’

sebim attahari antigedsre  amolshw  jehare
seb-i-m att-a-har-i anti-gedere amoal-ehw je-har-¢
sub nenne beza wassat’

sub nenng be-za wassat’

‘The ladies were expecting him as he was known by this habit.’
lokk  jan/jataje tesellahema kemo bwarem
lakk jo-nffat-a-je te-sell-ahe-ma kem-o bwar-g-m
toti abwersbom

t'ot-i a-bwer-g-bo-m

‘While he was in the middle of the room, they turned on the light.’

jabworaboge bedoanbats ontfemo tenssam azan
je-a-bwor-a-bo-ge be-danbatfe antfem-o te-nes-a-m azan
elahu ‘akber tek'wilbaje k'womem
‘elahu ‘a-kber te-k'wil-ba-je k'wom-g-m

‘He was ashamed to be seen naked, so he bowed saying, "Alah is great!™

ebelo monu bwarem
ebelo man-u bwar-e-m

‘They asked him what he was doing’

selat esegdu bare
selat €-segd-u bar-¢

‘He told them that he is having ‘Solat’ (a prayer).’

bezimosset jemn selat nenne
be-zi-masset je-mn selat nenne

‘They said what kind of Solat’ was there at that time of night.’
jentfam selat jobru nenne
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015.

A habit never dies! Once a man went to some place for a visit. There, they welcomed him warmly.
They washed his legs, gave his dinner, did everything he needed and took him to sleep. He noticed
where the ladies went to sleep. Late at night about 2:00 a.m, he went to them naked. The ladies
were expecting him as he was known by this habit.While he was in the middle of the room, the
turned on the light. He was ashamed to be seen naked, so he bowed saying, “Alah is great!” They

asked him what he was doing. He told them that he is having ‘Solat’ (a prayer). They said what kind

je-ntf-m selat jo-br-u neNne
He answered, “It’s solat for naked.”

jent/I selat Jjobwru

je-ntf-i selat jo-bYr-u neNNE
esegd bwaren joburi
e-segd bwar-en jo-bur-i

nenng
hut-tu

‘they said "sembady said there is solat for naked"

of solat was there at that time of night. He answered, “It’s solat for naked

Tale-12: A story concerning the difference of outlook

This story was told by Dilly Awel, January 2010, Butajira, Ethiopia

001.

metfem amm atattage teheta
emesara
metfem amm  at-att-ge te-het-a
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002.

005.

004.

005.

006.

007.

008.

009.

‘Samtaims mother simse her douter is too young to get married.’

ononge tohe tomesora
an-ange tahe tomesoar-a

‘she usually asiumes her as a kid.’

att kens jeza tohe moass jotf'ok’asaje tennem
att kene  je-za  tohe mass jo-tfoK’as-a-je tfenn-e-m
amateta geredaf nemmonse  jabroja
amat-eta gered-af nemmaneg jo-br-o-ja

‘Men from the village asked her to marry off her girl.’

behi  gersdepna  tohgja anselat/ anibhu tabbor
be-hi  gerede-ppa tohe-ja an-sel-atf ani-bh-u ta-bbar

‘The woman refused to let her daughter marry any one,becous she is to kid.’

hafge gered sematftfom walstabam jommi
haf-ge  gered sematft/-m waleteb-a-m  je-amm-i

‘The girl heard what her mother told them, but she was unhappy as she really
wanted to get married.

att kene anbor totft/ckre bekwelelit  arret’stftfom
att kene  anber to-tftfekr-e be-kwelelit arret’stft[-m
totftfekrom

to-t[tfekrom

‘One day the girl had a lot of spinach and staffed it into a small pot.’

beza kwelelit onk'wus baretftfom  tohera toheji
be-za  kwelelit ank’'wus bar-etft[-m ta-hera ta-hej-i

geredi weberu

gered-i we-ber-u

‘She kip quit and adds the spinach in to the pot.’

totk’st’k’ tohera totk’st’k’ tohera

to-tk’et’k’ ta-hera to-tk’et’k’ to-hera

‘She pushed the spinach.’

totk’st’k’ amm tazna gere  zi kwelelit etfel
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to-tk’et’k’ amm te-azn-a gere zi kwelelit e-tfel

gjahsta k'elu jasela tobbona
€j-a-het-a Kelu ja-sel-a ta-bban-a

‘The mother looked and told her that the pot is too small to hold all the

spinach.’

010. wi dakko onk’us be/ aff anharf kwelelitm
wi dakko ank’us be[ aff an-har-[ kwelelit-m
jegeredm tohe Kk'elnst enenn tobbana
je-gered-m tohe K’el-net e-nenn ta-bban-a

‘The girl said to her mother, “There is no such thing as a small girl and small

pot!’
011 hafge walstabamo WEGWENIOM lekalf
haf-ge walet-ba-m-o we-gVvenn-m leka-[f
semoni jehsterkon  geredepna  selatftfom  tannshiru
semon-i je-heterk-n gered-enna sel-atft[-m tann-hir-u
baretftf jobwri metfem
bar-tftf jo-bwr-I metfem

‘Her mother understand that her douter herd about refusal of marege and
she understud why her douter character becam different.’

Samtaims mother simse her douter is too young to get married.”’she usually asiumes her as a kid.”‘Men
from the village asked her to marry off her girl.”“The woman refused to let her daughter marry any
one,becous she is to kid.”'The girl heard what her mother told them, but she was unhappy as she really
wanted to get married. One day the girl had a lot of spinach and staffed it into a small pot.” ‘She kip quit
and adds the spinach in to the pot.” ‘She pushed the spinach.” ‘The mother looked and told her that the
pot is too small to hold all the spinach.’ ‘The girl said to her mother, “There is no such thing as a small
girl and small pot!’ ‘Her mother understand that her douter herd about refusal of marege and she
understud why her douter character becam different.’
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Tale-13: A story concerning that being cooperative may push you down

This story was told by Dilly Awel, January 2010, Butajira, Ethiopia

001.

002.

005.

004.

005.

006.

metfem balt’ beseb botft/a tehen
bawrem nenne
metfem balt”  be-seb batftfa te-hen be-awre-m nenne

‘Wise is not only human binges but animals to.’

dore  sewolf (baze mass) otftfa wet'om zogara tijar sclo
dore sew-ot[(baze mass) otftfa wet’-0-m zogara ti-jar  sel-o

‘Ones up on a time people went out for hunting and got a tiger.’

za zogara nebs tsbwet’'snm tissf  mass zer
za zogara nebs  t'ebwet’-en-m ti-sgj mass ZETr
Jjofemte salatftla tsbbet'em  tegebe jar
maosso

jo-[emt-e salatftfa t'’ebbet’-e-m te-geb-e jar mass-o
sewotft/ jok’st’ronn  jassadadopno attrofe

sew-otft[ jo-K'et'r-onpn  je-as-sadad-onn-o at-traf-e

‘They started chasing the tiger. The tiger met someone while he was running.
He begged the man for help.’

jegweta berromahe  attrofe
je-gweta berr-m-ahe at-trof-e

‘Help me you will get the reward from heaven.’

andemno sebotftfi jobunhomu  tchetelopnom

Jjok’st’ronn

and-e-m-no seb-otft[-] jo-bun-hamu  tehetel-onp-m jo-K'et'r-onn

‘People went after me and they are going to kill me.’

wi ijla  bemn natrathe jobun tibun bezi
wi ijja be-mn na-traf-he jo-bun ti-bun bez-i
solotftfahe  horama jezerhema  sggadmahs tore jabun
salatftfa-he hara-ma je-zer-hema €-ggodma-he  tor-e ja-bun
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007.

009.

010.

011.

01z

015.

014.

015.

‘The man asked how he could help. The tiger asked the man to put him in his

sack’

metftfem za mass jehn barem beza
metftfem za mass  jehn bar-e-m be-za
solatftfahsnam agedsm jezerhema  tforem tijar
salatftfa-hena-ma-gede-m je-zerhe-m-a  tfor-e-m ti-jar
sebot/ selo

seb-otf sel-o

‘The man did that and the tiger was able to escape from the hunters.’

Ere  Mmasso bezi ema zogara alfem
€re mass-0 be-zi ema zogara alf-e-m

‘Hi man did you see tiger?’
Ijja angzehu emaw gebew ar  jabun(ano)
ijja an-aze-hu ema-w geb-e-w ar jo-bun(ano)

‘1didn’t see, I'm going to the market.’

bgjza zogara jalsfewhema beharehema allefom
bej-za zogara je-alef-ewhe-ma be-hare-hema allef-o-m

wof  jobun
wof jo-bun

‘After the hunters left the tiger asked either they passed or not’
ekk  bwaren

ekk bwar-g-n

‘He said yes.’

bej fote awrademahe
bej fot-e  awrad-e-ma-he

‘Make me free and let me downward.’

fote  awersdsm
fot-e awered-g-m

‘He make free and put it downward.’

befwetanhema tenesam begunnen tfonk ar
Jobrawe
be-fwetan-he-ma tenes-a-m be-gunnen tfonk’ar jo-br-we
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o1e.

017.

018.

019.

020.

021.

022

‘After a while the tiger came out of the sack and set on the man’s head.’

manu jemon tsgunnengnnaje wet'ahe Jobun
man-u je-man te-gunnen-gnna-je wet’-ahe jo-bun

‘he asked it "why you set at my head"

egberahejew  jabun
e-berah-e-jew  jo-bun

m

‘It said "in order to eat

we gre  mon tobere nebs tebet’enahem

jegweta

WE €re mon  to-ber-e nebs  t'ebet’-e-nahe-m je-gweta
beromahe at-trofe bakehom ehwa jewerohem tesalhem

beram-ahe at-traf-e bak-eham-ehwa je-wer-o-hem te-sal-he-m

fetakhem WEWEr tigebahe bsgunnengnn
wet'ahem
fetak-he-m WE-WET ti-geba-he be-gunnen-enn wet'a-he-m

tobere ekk bgj  tewebrahe jofte seb  jefrodene
ta-ber-e ekk bej te-we-brah-g¢  jo-ft-e seb je-frade-ne

‘The man said that he doesn’t deserve to be treated like that after all what he
has done for him. So the man asked it before you start eating me it is better
having animal’s judge.’

mwanam Jjefradene

mwan-m je-frade-ne

‘Anybody can judge us.’
mwa jefrad
mwa  je-frad

‘Who can judge?’
hwetm k’emele joterdenohsma josmamo
hwet-m Kemele joferd-no-hema jo-smam-o

‘Both said "Ape can judge us"
jek’emeleji  werom
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025.

024.

025.

026.

027.

028.

029.

030.

031

je-K'emele-ji WETr-0-m

‘They went to the Ape.’

k'emele gweta jez/  sebotf Jjok'st’roje tijasadadoj
Kemele gweta je-az-[ seb-otf jo-K’et’roj-e ti-jasadad-o-j
jatertohema besalatfa henahum tforhunam

je-aterf-he-ma  be-salatfa hena-hu-m tfor-hu-nom

‘The man said for the Ape "the tiger approach in my way and asked me to
prevent him from the hunters who are following him; finally I put it in the
sack™

balsfohema fote barem zomu tenshwa nabrahe
bare
be-alef-o-hema fat-e bar-e-m zomu tene-hwa na-br-ahe bar-e

‘After they passed I make it free from the sack and it said “let me eat you” and
put itself in my head.’

wej  foradzdzeni wej  foradszdzebi  jobbena

WEj forad3d3-ni WEj foradzds-bi jobb-e-na

‘Judge me or judge on him?’
£ fegjamu zogarami
€ feja-mu zogara-m-i

‘The tiger is correct.’
fejaw  jahemi
feja-w  jahe-m-i

‘Yours is correct to.’

fegjaw onde afer wored tobbun zogaraji
feja-w onde  afer wared ta-bbun zogara-ji

‘The Ape said to the tiger "could you down from his head"

weredsm bafer tjona
wered-e-m be-afer tfon-a

‘It stands on the soil.’

bemnu bange jehenanahe medzemerija tobun
be-mn-u ban-¢ je-hen-an-ahe medzemerija to-bun

m

‘The Ape asked "how was at first

okkatu henahwunmoaba barsm zogarami
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akk-tu hen-ahwunm-ba bar-e-m zogara-m-i

‘I was like this.’

032. jehon bwarenom  bujenem
je-han bwar-en-m buj-ene-m

‘It said this and inters to the sack.’

033. okki  henahum okki aggedhum  okki tobun bane jobbona
akk-i  hen-ahu-m akk-I agged-hum akk-I  to-bun ban-g jo-bban-a

‘I did like this and tied it like this and so so.”
034. bagwedsnhema fegja  hema at'’bok’m ggwgwuds  baretfu

be-agwed-en-hema feja hema a-tbak'm egwgwuds bar-etfu

‘The Ape said "you did good, make it tight"
035. bagwedenhsma behi dula tebethem  ahene barestfu

be-agwed-en-hema be-hi dula  tebet’-hem a-hene bar-etfu

‘So the tiger got in to the sack; the man tied him. the Ape said "bait it using

this ‘dulla’.”
036. ekk bgf men iwdshe hajj ket’k'st'ni  baretfu Jjoburi
ekk bej men  i-wdah-g hajj Ket’k’at’-ni bar-etfu jo-bur-i

‘She said the man “Now, he is all yours and you can do whatever you like to do.” The man
was excited.”Wise is not only human binges but animals to.” Ones up on a time people
went out for hunting and got a tiger.” They started chasing the tiger. The tiger met
someone while he was running. He begged the man for help.” ‘Help me you will get the
reward from heaven.” ‘People went after me and they are going to kill me.” ‘The man
asked how he could help. The tiger asked the man to put him in his sack. The man
did that and the tiger was able to escape from the hunters.” ‘Hi man did you see tiger?’
I didn’t see, I'm going to the market.” ‘After the hunters left the tiger asked either they
passed or not“He said yes.” Make me free and let me downward.” ‘He make free and
put it downward.’ ‘After a while the tiger came out of the sack and set on the man’s
head.” ‘he asked it "why you set at my head" It said "in order to eat” ‘The man said
that he doesn’t deserve to be treated like that after all what he has done for him. So
the man asked it before you start eating me it is better having animal’s judge.’
‘Anybody can judge us.” ‘Who can judge?’ ‘Both said "Ape can judge us" ‘They went to
the Ape.’” ‘The man said for the Ape "the tiger approach in my way and asked me to
prevent him from the hunters who are following him; finally I put it in the sack™ ‘After
they passed I make it free from the sack and it said “let me eat you” and put itself in
my head.” Judge me or judge on him?’ ‘The tiger is correct.” Yours is correct to.” ‘The
Ape said to the tiger "could you down from his head" ‘It stands on the soil.” ‘The Ape
asked "how was at first” 1 was like this.’ It said this and inters to the sack.’ I did like
this and tied it like this and so so.” ‘The Ape said "you did good, make it tight" ‘So the
tiger got in to the sack; the man tied him. the Ape said "bait it using this ‘dulla’."” ‘She
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said the man “Now, he is all yours and you can do whatever you like to do.” The man

was excited.’

Tale-14: A story concerning the consequence of friendship beyond stage

This story was told by Dilly Awel, January 2010, Butajira, Ethiopia

001.

002.

005.

004.

bedre goze urba ona gotle merih jonebro
bedre goze urba ana gotfe  merih jo-nebr-o

‘Once up on a time Hyena and Lion were living together.’

meriheno onk’unaja  tinebr tincbrom gozat gezum
merih-g-no an-kK'una-ja ti-nebr ti-nebr-o-m gozat  gez-u-m

‘When they live together they bay things.’

anbesa (urba) bora sihem gotfe gram
sihem
anbesa (urba) bora sih-e-m gotfe €ram sih-e-m
k'una bet  tingbro tincsbro  jegotfe  eram jotfen
K'una bjet ti-nebr-o ti-nebr-o  je-gotfe eram jo-tfenn

‘One day the lion bought an ox, and the hyena bought a cow. After a long time
the hyena’s cow gave birth’

jegotfe gram betf’ennshema urbaji ijjatu
je-gotfe eram be-tfenn-ehema urba-ji ijja-tu

boraje tfenne barsm jeramiz —anfwa
wesedsm

bora-je tfenn-¢ bar-e-m je-eram-iz  anfwa wesed-e-m
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005.

006.

007.

008.

009.

jeboraji food k'’ebwanem
je-bora-ji food k’ebw-a-ne-m

‘But the lion denied. He said that it’s his oxen that gave a birth and took same
blood from the cow put on the oxen stomach.’

zamute natf’epnahom jaher barsm

Ijjatu

zomu-te na-tenn-ho-m je-aher bar-e-m ijja-tu

bora Yenne barsm

bora tfenn-¢ bar-e-m

tebare bgjanze bora ant’gpne tenne ijjat
te-bar-¢ bej-anz-€ bora an-t'enn-¢ tfenn-€ ijj-at
gram fordene jedabr awere

eram ford-e-ng je-dabr aware

‘After a little verbal fight; they agreed to take the case to the animals’ court
and get justice.’

onom jofrodons  jobrom anbesa jedobr aware
anam  jo-frad-ne jo-br-m anbesa je-debr awere

jat'eram jasferad

ja-t’er-a-m jas-ferad

‘They called every wild animal and explained the situation.’

betfonoma  tesebeseboji onom tesebesebom aj JE urbaji
be-tfon-o-ma te-sebeseb-0-ji ona-m te-sebeseb-o-m qj je urba-ji
boraw tfenne bohe &eram antsppe Jeburij
bora-w tfenn-¢ boh-e eram an-t'enn-¢ jo-bur-ij

‘All the wild animals except a monkey were there. As they are more afraid of
the lion than the hyena, they all reached to a decision that it was the lion’s ox
that gave birth and that he deserved to have the calf’

metfergfl] mwa jatfen bank’e k’smele K'spem
metfereff mwa jo-tfen bank’e K’emele K'en-e-m
Yennem
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tfenn-e-m

‘The monkey arrived few minutes after the decision had been made.’

010. k'emele bank’e kesem tlennem za urba
K'emele bank’e kesem tfenn-e-m za urba
matfe asann ja anguri t/enom ja
matfe asenn ja angur-i tfen-o-m ja
tiferdoni aselema k'spgfom Jjobl
ti-ferd-o-n-i asel-e-ma Ken-gf-m jo-bl

‘The lion asked here angrily about why she wasn’t there earlier.’

011 matfeba bek’smele  je urba atsmatsbis aferana
matfe-ba be-K’'emele je urba  atomatsbis afer-ana
seme telsgedesm  wotatu tasef banehu tobun
seme  te-geled-e-m watatu to-sef ban-ehu ta-bun

‘She told them that she was late because the sky and the earth got ripped and
that she was sewing them.’

012 zijo  dzama temetfe deresem afer ona scme
zij-o dzam-a te-metfe derese-m afer ana seme

jegelede anfo

je-geled-e anfo

‘The lion shouted at her and asked since when it was possible for the sky and
earth to be ripped.’

013. jamahe temetfe deresem bora tfgnne baretfom
je-ama-he te-metfe derese-m bora tfepn-¢ bar-etf-m
fereddestom  betfsfor tesek’ret/”  joburi
feredd-et-o-m  be-tfefor te-sek’r-etf jo-bur-i

‘She replied saying since and ox started to give birth.’

014. k’emeleki balat’ banem Jjebalt’ zenga bejajant
K’emele-Kki balat’ ban-g-m je-balt’ zenga be-jajont
bazz ar  jofferd sub  ka bentfst tesek’elet/
ba33 ar jo-fferd sub ka be-ant[ et te-sek’el-etf
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‘It is known that the monkey is wise ;after she give justice japed on the tree.’

015. Jjobrobi jewudo nebar tfereta
bedegnetna
jo-br-o-bi je-wudo nebar tfereta be-degnet-na
tosema neban
ta-sem-a ne-ban

‘We were hired such a teal in childhood pored.’
A hyena and a lion were friends. One day the lion bought an ox, and the hyena bought a cow. After a

long time the hyena’s cow gave birth, but the lion denied. He said that it’s his oxen that gave a birth.
After a little verbal fight; they agreed to take the case to the animals’ court and get justice. They called
every wild animal and explained the situation. All of the wild animals except a monkey were there. As
they are more afraid of the lion than the hyena, they all reached to a decision that it was the lion’s ox
who gave birth and that he deserved to have the calf. The monkey arrived few minutes after the
decision had been made. The lion asked here angrily about why she wasn’t there earlier. She told them
that she was late because the sky and the earth got ripped and that she was sewing them. The lion
shouted at her and asked since when it was possible for the sky and earth to be ripped. She replied

saying since and ox started to give birth.
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Ato Kemal Hamza a teacher (one of My informant)

]

Sheh Ahmedin Sheh Surur (farmer and merchant he is one of my informant)
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.n—_ﬁnhmamuﬁ 4 00153.MTS - LC me.., . “;&_%L-,naﬁ

Haji Mustefa Beyan(farmer and worker in the Mosque)he is one of my informant
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Ato Diliy Awel

Born in Mesgan Woreda (Dobena Bati Kebele Gebere mahaber)he is fluent in Mesgan and

Ambharic,Merchant and he is one of the main informant.
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APPENDIX 023. anfunanN nose

Word list
Theword list is organized a phabetically with the following order :- Mesgan to English
a’S’i’u’e’O’S’t‘r’tI’ ’d’f’g’gw’h’hw’dS’k’kW’k, ’k, wil’m’n’ris’f’t’t, ’W’.j’Z
&3

024. angatfaN cat

a 025.anget N neck
01. ab N father 026. anget/aIN yoke
02. abe V give 027.ank’afoN spoon
03. atfirADpj short 028.ank’waN egg
04. atfefwanamV spit 029. ankheneg AD] it is not
05. atfaorN fence 030. ankje AD] back
06. aferN earth 031.annatN aunt ‘sisterof mother’
07. afeteV scratch 032.ansabbN uncle ‘brathers of father’
08. aftoffste V cough 033. ansat ADJ fimale
09. afutefweteV sneeze 034.anset N guts
010. afwenne V rest 035.arb N shield
011. ad3d3eV sweep 036. arba AD] forty
012. ah&PN you(SG,FEM) 037.arbatt (arbamatt) forty one
013. ahu PN you(PL,M)and (polite SG,M) 038. arbesa AD] dirty
014. ahamapPN you (PL,F) 039. arbet AD] four
015. agaN water 040. arsngwade AD] green
016. aggebaV married 041.arst’s V cut
017.ak’sr N stomach 042. asa N fish

043. asar AD] ten
a. asrahvet twelve
b. asramast fifteen
c. asrarbet fourteen

018. ak’k’enmV sick, be... 044. asrasebat seventeen
019. alemet N tongue a. asrasadast sixteen
020. amast AD] five b. asrasamut eighteen
021. anapye N hill c. asrasost thirteen
022. anfuN bird d. asratt eleven

a. je-anfu bjet nest 045. asrazet’s nineteen
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046. asotaV smell
047. assijemV sell
048. afi PN you(SG,F)
049. afet N spider
050. at’ebet N finger
051.at’sbw i V bathe
052. at’amN bone
053. atft/eN wood
054. atmereV teach
055. attAD] one
056. attatt AD] some,certain,several
057. attattage AD] sometimes
058. attom AD] no one, nothing
059. azgaledN belt ‘for woman’
060. azebgnna N person of wedding
061.az3eV see
£
062. £ddajeN river
063. £d3N arm,hand
064. be - £d3'by hand’
065. £garN foot
a. sat-ggor foot

b. be - ggor‘by foot’
066. eEngwodN others
067.£ram N cow

a. j&-mammo gram
Mammo’s cow
068. £reN cattle
069. gregjim V throw
070. £rrd3d3N child, son, boy
071. gttemN sister
072. £t’eN sheep
a. 9nast et’e‘sheep (female)
b. tebat et’e‘sheep (male)’

I
073. it/om AD] few
074. If9tN face
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075. imbak jeN saliva
076.inban tear
077.InnapN I(1st PPL)
078. Ira ADJ wet

079.

u

080.
081.

082.
083.

084.
085.
086.
087.
088.

089.

2]

090.
091.
092.
093.
094.
095.
096.
097.

- DFM thes

urba N lion
-1 BMis

ebelo PN you somebody, so and so
€n N eye
gobtenN pupile
k’orrabN eyebrow, eyelid, eyelash
enne v no
erez ADJ light
essebeV think
ette V where
etti V which

otfa AD] hunter

9KkKkIPN such

akki oakki ‘such...such’
amar N donky

JdImManN stone

amm N mother
andodereN snake
anfattaN women
oNnass AD] younger

100.9nn9m ADJ all

098. 9nt’arN stick

099.91n1Z9NN ear

0100. atabboN aunt sister of father
0101. 3JjaPN 1(1stP,SG)

b

0102. barev say

0103. bafan red



0104. balat’ AD] clever
0105. bennav eat
0106. DgnNEN thigh
0107. besselEV be cooked
0108. je-bessele(jobessele) v
ripe
0109. bettst AD] wide
0110. ba33 AD] many
0111. bjetN house
0112. Je-bjet abfather of the house
0113. je-bjet omm(garsm
bjet)mother of the house
0114. bora Nbull ‘ox
0115. be - bora by ox’
0116. buli AD] sharp
0117. but’oN orphan
bv
0118. bwak’sla N mule
0119. be - bwek’la ‘by mule’
tf
0120. lﬁ'ﬂﬂgv come
0121. t/ore N worm
0122. tfonnav sit
tf
0123. l]’:S_‘]]_]]EV give birth ‘animal’
0124. l]’:S_‘]]_]]El]V give birth ‘person’
0125. /et N sun
d
0126. dak’s Vlaugh
0127. dangga N jaw bone(molar
tooth)
0128. defenan nape
0129. dagerN fur, hair of head
a. je-daggor &tfe pin which
holds
b. the handle of the plow and the
c. plowshare
0130. deggn calf
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0131.
0132.
0133.
0134.
0135.
0136.

0137.
0138.
0139.
0140.
0141.
0142.
0143.
0144.

g

0145.
0146.
0147.
0148.
0149.
0150.
0151.
0152.
0153.
0154.
0155.
0156.
0157.
0158.
0159.
0160.
0161.
0162.
0163.
0164.

holds

a.

daggarN plowshare
dekuN mother

denN belly

dEretN chest
derrese V dance,sing
djengan children,boys

fant/’uN tail

feja Ap) good

fErezN horse

1‘]6‘]( ’N goat

anast fek“goat (female)’
tebat fek’goat (male)’
fuk’gnne v whistle
furn rat

gobatt AD] half

geder AD] new

gefamyv push

Zgeli ADJ cold

gE]]ff AD] long
gemmeje(gemme )N men
ganbarN forehead

genze N waist

ggrgd N girl,daughter

gared N girls,daughters
gewwa ADJ fool

£9ZatN domestic animal
LEZON big axe

ZIVEN dog

onast gije ‘dog (female)’
tebat gije dog (male)y
gjeggjerv vomit

gobbe N brother

goffa AD] empity

£0ga N leather strap which is

the rods against the oxen’s



b. neck, skin
0165. go]a N small wooden
crosspiece
a. atthe top of the yoke
0166. golodoN kife
0167. gondan ant
0168. gotteteV pull
0169. Zunatf’eN chin
0170. ZgunnenN head
0171. £ura ADj left
0172. BUIELN basket
0173. ZurzApj old
0174. gurz mekinaw an old car
g
0175. gwadgnam V hungary,be...
0176. gwejtan God
0177. SWEL[EN hyena
0178. Ewulb&etN knee
h
0179. hamsa apj fifty
a. hamsatt
(hamsamatt)aj fifty one
0180. hannopN he(polite)
0181. harev know
0182. hebadN liver
0183. honeN elbow, arm
0184. honnemapN they(PL,F)
0185. $honnopN they(PLM)
0186. hiti PN she
0187. huja Ap) twenty
a. hujahwetAp] twenty two
b. hujamatt( huyatt) AD]
twenty one
0188. hutiPN he
v
0189. hwet AD] two
ds
0190. d3£N heel
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0191. d3enad3in AD] thick
0192. dzaraf\ whip
0193. d3uflalAD] blunt
k
0194. kanfan wing
0195. kelbgz30N star
0196. kenfer N mouth,lip
0197. kereboN drum
0198. kokkiN Adam'’s apple
0199. kolelitN vessel small
0200. kumelaN cap made from hide
0201. kutenan chicken
kv
0202. kwetekotev dig
X
0203. k’alk’alN cactus
0204. k’ebberev plant
0205. K’et/’in Ad) thin
0206. k’elet'N spear
0207. k’sl/ADJ small
0208. K711 ADJ right
0209. K’ennn horn
0210. Kk’ark’arn rods of the plow
which press against
the oxen’s neck
0211. k’et’t’ereviil
0212. k’inn N buttocks
0213. kK'unak’una N
some,certain,several
0214. k’unam ADJ] none
0215. k’urbeADJ near
0216. k’ut’kut’ADj rotten
kv
0217. k’'watfan frog
0218. k'weddanamyv pour
0219. k'wemev stand
0220. K'WereN navel
1



0221.
0222.
0223.

0224.
0225.

0226.
bread

0227.
0228.
0229.

0230.
0231.

0232.
0233.
0234.
0235.
0236.
0237.
0238.

0239.
0240.
0241.
mwv

0242.

0243.
0244.

0245.
mother’
0246.

13D N heart
labasN cloth
1akON trouser ‘indigenous’

margfaN plow/plough
MEL/EN when
madad N plate for baking

megadan machete
mak’arN what thing
mellokamm AD] beautiful
mellokamm tohe beautiful
girl

memrN shoulder

mon N what

J&-manN why

Jje-manaharge N how many,
how often

monajanetN what kind
menderN living quarter
mErfN needle
MmMaSS N hasband,man
maft N wife,woman
met’t’sk’Nloin
metijeN grandparents
‘of father’
meto AD] handred
mezzenev count
mula ADj full

mwanN who
te-mwa N with whom, with

who

JE-mwan whose

mwak’AD] hot
mwamwanN whom ‘PL’
mwana N uncle ‘brother of

mwete Vv die
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0247.
0248.
0249.
0250.
0251.
0252.
0253.
0254.

0255.

0256.
0257.

0258.
0259.
0260.

0261.
0262.
0263.
0264.
0265.
0266.

0267.

0268.
0269.
0270.

0271.
0272.

nabnN honey bee
nabeN plow beam
neddedev burn
neL/’€ ADJ white
nak’AD] elder
nenAD] up
nennev has
nIJJEN hill

ruk’eAD] far

sankaN door
sasa AD] thirty

sasatt(sasamatt AD]
thirty one

sebN person

seba AD] seventy

sebatAD] seven
sebatt(sebamatt) AD]
seventy one

Seberev broke

S9daSst AD] six

SELt/ €V drink

sefwanv sew

sehanaN ankle

salsa AS] sixty
solsatt(salsamatty  AD]

sixty one

semanja Apj eighty
semanjatt(sesmanjamatt
) ADJ

eighty one

SEMeN heaven

SomutAD] eight

senda N knife for the

cultural food ‘K'otfo’

SENGAN ox
SonnN tooth



0273.
0274.
0275.
0276.
0277.
0278.
0279.

0280.
0281.
0282.
0283.
0284.
0285.
0286.

0287.
0288.
0289.
0290.
0291.
0292.

tl

0293.
0294.
0295.
0296.
0297.
0298.
0299.
0300.
0301.
0302.
0303.
0304.
0305.

SEIN grass
sereban calf
SEITek’eV steal
SIJEV buy
SOr€rN stool
SOSTtAD] three
sotanamyV smell

JatN beehive

JebeN wedding
Jekkete V make,work
fam N name

Jemev hide
JENGODbEEN beard
JennamyV want

taggedev tie

tebatAD] male
teggederev sleep
tenakesev fight ‘persons’
tet ADJ down

tewagomV fight ‘animals’

t’sbaN plain land
t'sbwet’ev hold
t’effarN claw, fingernail
t'ejek’eV ask
t’ak’ur AD] black
t'sk'wennev hide
t’slil AD] clean
t’enak’aN moon
t’snkaraApj hard
t’erek’AD] dry
t'ubajan brest

t’uk’ AD] narrow
tahe N child, daughter

124

0306.
0307.
0308.
0309.
0310.

0311.
0312.

0313.
0314.
0315.
0316.

0317.
0318.
0319.
0320.
0321.
0322.
0323.
0324.
0325.

0326.
0327.
0328.

0329.

0330.
0331.

0332.

wak jemV swim
wa-barev bark
weddedeV loved
weddel AD] big
WEEIEN rope

je-wetal wedere N leather

strap which
fastens the beam and the
plowshare

wado AD] bad

WefaN iron ring which
holds the plowshare to
the plow bean

WEREEN cheek
W3JEN honey
wekkav hit

wemare N leather strap
used to tie the yoke
to the plow beam

wengeN local house
WEREN handle of the plow
worev go

WEIAL/EN hip

WarrToN male chicken
WeSSAaN small axe

WELN termite

WELt K’V fall
WaZatN sweat

Jjalek’eN step father
jalek’etN step mother
JEreZ AD] heavy

zangjeran monkey
zambN fly
ZEL'ENA ADJ ninety

zet'snatt(zet snamatt)
ADJ ninety one
zogara N leopard



3
0333. 3EL°E AD] nine

125



	title page.pdf
	ACKNOWLEDGEMENT.pdf
	Alemayehu.pdf
	text 97.pdf
	Ato Kemal Hamza a teacher.pdf
	apendix.pdf

