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Impact of Tafsir Ruh al-Ma‘ani on Tafsir Bayan al-Qur’an
— with Special Reference to the Science of Balaghah

Burhan Rashid*
ABSTRACT

The present article deals with the explanation of one special aspect, from the
multi-faceted impact, of Tafsir Rith al-Ma ‘ani of ‘Allamah Mahmiid al-Aliisi on
Tafsir Bayan al-Qur’an of Mauland Ashraf ‘Al Thanavi, i.e., the former’s impact
on the latter with respect to the explanation of the literal niceties and excellences
in the wonderful style of the Qur’anic verses (ayat). Though, after reading Tafsir
Bayan al-Qur’an thoroughly, it becomes clear to the reader that Maulana Ashraf
‘Alt Thanavi takes the related discussions from many tafasir like, al-Kashshaf,
Tafsir Abt Sa‘iud, Tafsir al-Baidawi, al-Itqan, Tafsir I7ab al-Qur’an, etc. He has
himself made valuable discussions of his own at a number places related to the
various aspects of the Qur’anic ayat. However, in the explanation of the
discussions related to the Balaghah of the holy Qur’an, Maulana Thanavi has
extensively taken material from Rizh al-Ma ‘ani and has adjusted it, after some
additions from his own research, wherever needed, at proper places in his own
tafsir Bayan al-Qur’an.

Science of Balaghah has three components viz, ‘llm al-Ma ‘ant, ‘Iim al-Bayan and
‘Ilm al-Badi*. One can find all of these components in the finest quality in the style
of the Qur’anic ayat. This fact has been elaborated by the great scholars of Islam,
especially the Mufassiriin (exegetes / commentators), the most famous among
them are al-Jurjani, al-Bagillani, al-Zamakhshari, Abii Hayyan, Imam Razi,
Muhiuddin al-Darwaish, Mustafa al-Rafi ‘i, etc. ‘Allamah Mahmiid al-Alisi’s
tafsir Rih al-Ma‘ani written during 1252-1267 AH. (1836-1851 C.E.) is a
comprehensive tafsir which explains besides many things this aspect of the
Qur’anic ayat in a refined and finer manner, after consulting all the previous
material written on the subject, and has succeeded in it to the greatest extent.
From this tafsir, Maulana Ashraf ‘Ali Thanavi has selected some important
discussions related to the Balaghah of the Qur’anic dyat and has, after proper
adjustment, incorporated in his own tafsir Bayan al-Qur’an. In the present paper,
after giving a brief introduction to the life and works of Maulana Ashraf ‘Alt
Thanavi, focusing especially on his tafsir (exegesis) of the holy Qur’an, attempt is
made to highlight the impact of Rith al-Ma ‘ani on Bayan al-Qur’an with regards
to the explanation of the Balaghah of the Qur’anic ayat. Many examples have
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been cited along with the references to both of these tafasir to elaborate the
contents of the paper. At the end it has also been made clear that Maulana Ashraf
‘Ali Thanavi has even added his own views and explanations to many of the views
and explanations of ‘dllamah al-Aliisi in connection with the explanation of the
Balaghah of the Qur’anic ayat. Some examples have also been cited to elaborate
this fact as well.

Keywords: Balaghah, Word-Contrast, Particles (Huriif), Word-Arrangement,
Combined, Isolated, Singular, Plural, Grammatical Construction.

1. Introduction to the Life and Works of Maulana Ashraf ‘Ali Thanavi
(Rah.A)
1.1 Maulana Aghraf ‘Ali Thanavi: Early Life and Education,
Teaching and Reformative Activities, Students and Disciples.

Maulana Aghraf ‘Ali Thanavi was a great Muslim scholar of Indian sub-
continent. He was born in 1280 A.H. (1863 C.E.) in a well-off family in the area
of Thana Bhawan, Uttar Pradesh, India. He was educated in the Dar al-‘Ulum of
Deoband (U.P.), India. He completed his graduation (complete course of Dars-i-
Nizami) from there in 1301 A.H. (1883 C.E.). He studied under the guidance of
the most erudite Islamic theologians of his time. Among his teachers were:
Maulana Muhammad Ya‘qib Nanoutwi, the then Principal, Dar al-‘Ulam,
Deoband, Shaikh al-Hind Maulana Mahmud al-Hasan, Maulana Manfa‘at ‘Al,
and Maulana Rashid Ahmad Gangohi. Maulana Thanavi spent five years at Dar
al-‘Ulim, Deoband, under the tutorship and guidance of God-fearing men, many
of whom were the disciples of Haji Imdadullah Muhajir Makki (Rah.A), and
completed his graduation (Dars-i-Nizami course) in the month of Muharram,
1301 A.H. (1883 C.E.). He was twenty years of age at that time.?

Meanwhile he mastered the art of recitation (Qira’at) of the holy Qur’an under
Qari Muhammad ‘Abdullah Muhajir Makki at Makkah during his first Hajj in
1301 A.H. Qari Muhammad ‘Abdullah was a renowned Qari (Reciter) of his
time. His expertise in the sciences of Qira ‘at and the art of Recitation of the holy
Qur’an was acknowledged even by the Arabs.?

After the completion of studies at Dar al-‘Ulim Deoband Maulana Thanavi
shifted to Kanpur where, on the direction of the elders, he laid the foundation of a
Madrasah, Madrasah Jami‘ al-‘Ulim. His fame spread all over the area of
Kanpur and its adjacent areas in a short span of time and he gained popularity
among the masses as a sound and sincere religious scholar.?
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Maulana Thanavi rendered religious services for full fourteen years (1301-1315
A.H./1884-1897 C.E.) during his stay at Kanpur by way of teaching the students
in his Madrasah, delivering lectures and sermons in the Masajid and gatherings,
writings books and legal verdicts (fatawa), and guiding the masses in the proper
performance of religious duties.

In these fourteen years, he traveled to many cities and villages, delivering
lectures to reform the people. Printed versions of his lectures and discourses
would usually become available shortly after these tours. Until then, very few
scholars in the history of Islam had their lectures printed and widely circulated in
their own lifetimes. The desire to reform the masses intensified in his heart
during his stay at Kanpur.

During this period of fourteen years at Kanpur, hundreds of students, from near
and far, benefited from the ocean of his knowledge and received certificates of
Graduation and other short courses from his Madrasah, Madrasah Jami‘ al-
‘Ulam.

Eventually, in the month of Safar, 1315 A.H. (1897 C.E.) he retired from
teaching and devoted himself to re-establishing the spiritual centre (khangah) of
his Shaikh / mentor, Haji Imdadullah, in Thana Bhawan his hometown. Upon this
transition, Haji Imdadullah (Rah.A.) remarked:

It is good that you came to Thana Bhawan. It is hoped that the masses will
benefit from you spiritually and physically. You should engage yourself in
revitalizing our school (madrasah) and spiritual centre (khangah) once more in
Thana Bhawan. As for myself, [ am always praying for you and am attentive
toward you. 4

Maulana Thanav1’s students and disciples constitute a generation of leading
scholars of South Asia. His disciples settled in all parts of South Asia and served
humanity in many different ways. Among his famous disciples are: Qari
Muhammad Tayyib Qasimi (grandson of the founder of Dar al-‘Ulim Deoband,
Maulana Muhammad Qasim Nanoutwi, and head principal of Dar al-‘Ulim
Deoband for over fifty years, from the early 1930s to the early 1980s), Maulana
Muhammad Masihullah Khan (founder of Madrasah Miftah al-‘Ulim in
Jalalabad, India, and a leading spiritual figure of the past century), Mufti
Muhammad Shafi‘ (head Mufti of Dar al-‘Ulim Deoband before partition and,
after migrating to Pakistan, founder of Dar al-‘Uliim Karachi, one of the largest
academies of religious sciences today in Pakistan, and, also the former Grand
Mufti of Pakistan), Maulana ‘Abd al-Bari Nadawi (renowned theologian and
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philosopher in India who taught modern philosophy at ‘Usmania University in
Hyderabad and translated the books of Western philosophers, such as Descartes,
into Urdu and left behind many valuable literary tracts), ‘Allamah Sayyid
Sulayman Nadaw1 (great researcher and the outstanding student of ‘Allamah
Shibli Nu‘mani who turned to Maulana Thanavi for spiritual reformation),
Maulana Muhammad Ilyas (founder of the Tabligh Movement), Maulana ‘Abd
al-Majid Daryabadi, Khawaja ‘Aziz al-Hasan Majdhtb (great poet and mystic,
author of Ashraf al-Sawanih, a four volume biography of Maulana Thanavi),
Maulana Muhammad Idris Kandhlawi (author of Ma‘arif al-Qur’an [Idrisi], a
commentary of the Qur’an, and Al-Ta ‘lig AI-Sabih, a commentary of Tabrizi’s
Hadith collection Mishkat al-Masabih), Maulana Zafar Ahmad ‘Uthmani (author
of the twenty-two volume compendium in Hanafi Law, /‘/@’ al-Sunan), Dr. ‘Abd
al-Hayy ‘Arifi, Maulana Muhammad Ysuf Binnor (author of Ma ‘arif al-Sunan,
a commentary on the Sunan of Imam Tirmidh), etc.®

Maulana Thanavi toiled to reform the masses and trained a large number of
disciples who spread all over the South Asia. Allah helped him and through his
efforts a large number of Muslims returned back towards the true teachings of
Islam and practicing them properly in accordance with instructions given in
Qur’an and Sunnah.

Maulana Thanavi passed away in his hometown of Thana Bhawan in the night
between 16™ and 17" Rajab, 1362 A.H. (night of July 19-20, 1943 C.E.). His
funeral prayer was led by his nephew, the great scholar of Hadith Maulana Zafar
Ahmad ‘Uthmani, and he was buried in his own garden which is adjacent to the
graveyard of Hafiz Damin Shahid. He was 82 years of age at the time death.®

1.2 Works of Maulana Ashraf ‘All Thanavi

Maulana Ashraf ‘Ali Thanavi was a prolific author. His literary contributions
range from 800 to 1000 in the form of sermons, discussions, discourses, treatises,
and books of high standard and quality. He has written almost on every discipline
of Islamic knowledge; on Tafsir, Usil al-Tafsir, Uliim al-Qur’an, Hadith, Usil
al-Hadith, Figh, Usil al-Figh, Fatawa, Sirah and Sawanih, and Tasawwuf and
Sulitk, etc. He has practically left no field of Islamic learning and its different
aspects in their varied shades of thought which he has not explored and
explained. He was a voluminous writer who had a deep insight into Islamic tenets
and as such has dealt with them in details touching almost every aspect, i.e.,
social, economic, political, mental, moral and spiritual and has assigned to each
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its proper place, value and weight from the view point of directions of the holy
Qur’an and Sunnah of the holy Prophet (S.A.A.W.S) and the sayings of great saints
and sages who had a deep insight into Islamic teachings.” He had strong hold
over three languages and thus has written books in Arabic, Persian and Urdu,
mostly in Urdu.

His most famous books include: Tafsir: Mukammal Bayan al-Qur’an (12 vols),
Sabq al-Ghayat fi Nasq al-Ayat® Jamal al-Our’an®, Wujith al-Mathani ma a
Tawjth al-Kalimat wa al-Ma@ni, Tajwid al-Qur’an 19, Islah tarjumah
Dehlaviyyah?  Tanshit al-taba“fi ljra’ al-Saba‘? 2 Hagiqah al-Tarigah min al-
Sunnah al-Anifah? ? Al-Tasharruf bi Ma tifah Ahadith al-Tasawwuf, Ta Tim al-
Din? ? Furii“al-Iman, Jaza’ al-A'mal, Ahkam-i-1slam 4ql Ki Nazar Main, Iksir fi
Ithbat al-Taqdir, Bihishtt Zewar! ® Imdad al-Fatawa, Hilah al-Ndjizah li al-
Hilyah al- 4jizah, Din Ki Batain, Al-Takashshuf an Muhimmat al-Tasawwuf £ &
Tarbiyat al-Salik? 7 Kalid Mathnavi, Qasd al-Sabil 1l al-Moula al-Jalil, Bawadir
al-Nawadir, Masa’il al-Sulitk min Kalam Malik al-Mulitk® & Shartat wa Tarigat,
Taysir al-Mantiq, Talkhis al-Mirgat, Tadh’7l Sharah Aqa’id, Tashil al-Ma Gni,
Ashraf al-Jawab, Al-Intibahdt al-Mufidah an al-lshtibahat al-Jadidah® ° Adab
al-Mu @shirat, Hayat al-Muslimin? 9 Aghlat al-Awam, Siyanah al-Muslimin,
Nashr al-Tib fi Dhikr al-Nabi al-Habib? I Arwah Thalathah (Hikayat Awliya’),
Qisas al-Awliya’ (Nuzhah al-Basatin), A mal-i-Qur’ani 2 Z Munajat-i-Magqbiil % ?
Majmu ah Khutbat Ma ‘thiirah? #etc.

1.3 Maulana Thanavt’s Interests in Tafsir

Though Maulana Thanavi had strong hold on almost every branch of Islamic
knowledge and has written books on the subjects related to “ga’id (beliefs),
Qur’anic  sciences, Figh (Jurisprudence), Usil al-Figh (principles of
Jurisprudence), Hadith, Usil al-Hadith (principles of Hadith), Tafsir (exegesis),
Usil al-Tafsir (principles of Tafsir), 1lm al-Kalam (scholastics), Islamic ethics,
Tasawwuf and Suliik, etc. But it is the fact that the field of his main concern was
Sciences (‘Ulum) of Qur’an, Exegesis (Tafsir) of Qur’an, and Tasawwuf and
Sulizk which is testified by his books on different subjects related to the holy
Qur’an (as mentioned above) especially his twelve volume exegesis of the holy
Qur’an, Bayan al-Qur’an” and his numerous books on Tasawwuf and Suliik.

‘Allamah Sayyid Sulayman Nadawi has said: “He (Maulana Thanavi) not only
memorized the words of the Qur’an but also memorized the deeper significance
of these words.” He further said:
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He was an exceptional reciter (Qari) of the Qur’an who had mastered the art of
recitation....The uniqueness of Maulana Thanavi’s recitation of the Qur’an was
such that each letter was uttered from its proper place of pronunciation
(makhraj). There was no imitation or overly exertive effort to make his voice
melodious. He would rather recite in his normal voice, which was full of
inspiration and absorbed in reflection.? ®

Maulana Thanavi’s profound knowledge and insight in the Qur’an is reflected in
his Urdu translation of the meanings of the holy Qur’an. His twelve volume
exegesis, Bayan al-Qur’an, can only be appreciated by a scholar who studies it
after having read more than twenty classical commentaries on the Qur’an.?®
‘Allamah Sayyid Sulayman Nadawi has also said, “His commentary relies
heavily on Rith al-Ma’ant of ‘Allamah Aliist al-Baghdadi, and because it was
written in the mid-thirteenth century A.H., it encompasses all previous
explanations of the Qur’an.”? ’

2. Tafsir Bayan al-Qur’an
2.1 Brief Introduction to Tafsir Bayan al-Qur’an

Maulana Ashraf ‘Alf Thanavi possessed profound knowledge and insight in the
Qur’anic sciences and exegesis which is reflected in his translation and tafsir of
the holy Qur’an entitled Bayan al-Qur’an. This is a complete rafsir of the holy
Qur’an which constitutes of twelve volumes, each volume contains the translation
and tafsir of two and a half parts (parahs) of the holy Qur’an.

Maulana himself in the preface of this fafsir says that he began to write this
translation and tafsir in the month of Rabi“al-Awwal, 1320 A.H. and could have
written tafsir of only one fourth of the first part (parah) that a break of about
three years halted the work. Then he resumed the work in the month of
Muharram, 1323 A.H. and completed it just in two and a half years in 1325 A.H.
He has added two of his treatises namely Masa il al-Sulitk min Kalam-i Malik al-
Mulitk and Raf “al-Shukitk on the margins of this zafsir 2 %and a third one namely
Wujiah al-Mathant maa Tawjith al-Kalimat wa al-Ma ani at the end of every
volume in which he has discussed the different readings of the Qur’an.

Maulana Thanavi himself, in the preface of his fafsir, says that he consulted the
following Tafasir of the holy Qur’an during the writing of his own Tafsir, Bayan
al Qur’an:

(1) Tafsir al-Baidawr, (2) Tafsir Jalalayn, (3) Tafsir Rahmani, (4) Mu @lim al-
Tanzil, (5) Ruah al-Maani, (6) Tafsir al-Madarik, (7) Tafsir al-Khazin, (8)
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Tafsir Fath al-Mannan, (9) Tafsir Ibn al-Kathir, (10) Tafsir al-Durr al-
Manthar, (11) Tafsir al-Kashshaf, etc.

Some main characteristics of Tafsir Bayan al-Qur’an as described by Maulana
Thanavi himself, in the preface of his zafsir, are as follows:

The discussions related to the subjects like: meanings of rare words,
determination of Makkan and Madinan ayat, Balaghah of the Qur’anic ayat,
grammatical constructions of the Qur’anic ayat, different recitations, Fight
deductions, Asbab al-Nuzil, 1lm al-Kalam and Traditions (Riwayat) etc. are
written mostly in Arabic language in the marginal notes.

The verses (ayat) which are exclusively dependent upon the ahadith for their
explanation, for such type of verses (ayar) nothing less than the Sahih
(authentic) ahadith is taken into consideration. The ayar which are evident in
their meanings, and can be understood from their apparent text, and are not
dependent upon the ahadith for their explanation, for the explanation of such
type of ayat, ahadith lesser in degree of authenticity like Hasan and Gharib
(besides Sahih ones) are also used to support the connotation they provide on
the basis of their text. Where there are Marfii“(continuous) ahadith available
related to the tafsir of any ayah, other types of ahadith are not used in the
explanation such ayat.

The methodology of Salaf Salihin (Pious Ancestors) is maintained throughout
this tafsir. The statements of the Khalaf (later day scholars) which seemed
contradictory to the tafsir of Salaf Salihin, have been avoided in this tafsir.? °

2.2 Importance and Significance of Tafsir Bayan al-Qur’an

Maulana Ashraf ‘Ali Thanavi himself says about the importance and
comprehensiveness of his Tafsir, Bayan al-Qur’an, as:

I have written this zafsir open heartedly. Its value will be cognizable to those
people who have studied at least twenty classical authentic tafdasir. They will
see how the doubts, at difficult places, are easily removed and differences are
solved just by adding some words in the brackets. This is nothing but the
blessings and favors of Allah Ta‘ala.®°

‘Allamah Anwar Shah Kashmir1’s hold and cognizance of the Islamic knowledge
is well-known. He has been reported to have said that after reading Bayan al-
Qur’an he had become eager to read the Urdu books as well, while, previously he
had thought that there was no sound religious knowledge available in Urdu
literature.3 *
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‘Allamah Kashmir is also reported to have said: I thought that Bayan al-Qur’an
was written for the common man but after reading it | say that scholars can also
benefit from it.3 2

Muftt Muhammad Taqi ‘Uthmani says:

In Urdu language Maulana Ashraf ‘All Thanavi’s Bayan al-Qur’an is unique
exegesis in respect to its subjects; and its greatness can be felt only when one
turns towards it after passing through the voluminous books on exegesis.
However, since its language is high flown and technical, general Urdu readers
felt difficulty in understanding it.2 3

Mufti Sa‘idd Ahmad Palanpiir in his preface to Al-Khair al-Kathir, the Urdu
commentary of Al-Fauz al-Kabir of Shah Waliyullah of Delhi, says: An
individual Bayan al-Qur’an of Maulana Ashraf ‘Alt Thanavi is heavier than
almost ten tafasir collectively.® 4

3. Impact of Tafsir Rah al-Ma‘ant on Tafsir Bayan al-Qur’an — with
Special Reference to the Science of Balaghah

Maulana Ashraf ‘Ali Thanavi took help from many exegeses (fafasir) of the holy
Qur’an, as discussed above, when he was writing his own tafsir Bayan al-Qur’an.
But while explaining the literal excellences of the Qur’anic verses (ayat), the
wisdom behind the use of peculiar style found in the Qur’anic ayat, highly suited
usage of words and elegance of novel grammatical constructions of its passages,
Maulana Thanavi mostly relied upon Tafsir Rith al-Ma ‘ant of *Allamah Mahmud
al-AliisT al-Baghdadi.® Here, we are reproducing some examples to illustrate
how Maulana Thanavi takes the Balaghah discussions from Rih al-Ma ‘ani and
how wonderfully he adds his own views to them:

3.1 Balaghah in the Contrast of the Words
Maulana has translated ayah 21 of Sirah al-Sajdah (32): [ & m%@im
s INTEE G, as:

And surely We shall make them taste the nearer torment as well (which is of
this world, e.g., diseases, sufferings and calamities etc.) before the (coming of
that) greater torment (which will be of the Hereafter) that haply they may yet
return (from infidelity).3 ©

Here, the adjectival phrase al- adhab al-akbar (A G & j ¥ is &séd @hlidaiteast to
al- adhab al-adna (?» @i j ¥ whiedh@dtaztzantonym of al- adhab al-akbar is
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al- adhab al-asghar (A 8 ® j 3. Sirdikarly, khé siord akbar is used in contrast to
adna, while the exact antonym of adna is ab ad (/EH Fha reason is that the aim

of this ayah is to frighten, threaten and warn the rebellious and wicked people
(and those who used to belie the signs of Allah). This aim is achieved in an
effective and forceful manner by using the word adna (and not by using the word

asghar), similarly by using the word akbar (and not by using the word ab ad).

Maulana says that he has taken this discussion from Rith al-Ma @ni.> 8

3.2 Balaghah in the Use of Various Particles (0 AR §
(1) In ayar 79 to 81 of Siarah al-Anbiya’ (21) Allah Ta‘ala relates the miracles of
Prophet Dawiid (A.S.) and Prophet Sulayman (A.S.). In Avah No. 79 [ AR geief
@f&@@lﬂ@e’? while expressing the miracles of Dawad (A.S.), the verb
‘sakhkhar-na / A (We subjected)” is used followed by the particle ‘maa /_ _ B

(with)’. In ayah 81 [@@@1@@? e Y @@M@ %he particle used

is ‘li/ @(for)’ while expressing the miracles of Sulayman (A.S.). Regarding the

wisdom lying behind the use of these two different particles, Maulana, with
reference to Rizh al-Ma Gni, writes as:

In this (i.e., in the use of different particles) there is a subtle hint that the
subservience in both these cases was different. In the case of Dawiad (A.S.) the
birds and hills used to sing praise of Allah with him simultaneously without any
command from him [Dawutd (A.S.)]. But in the case of Sulayman (A.S.) the wind
acted according to his commands and carried him where and when he desired. 4 *

(2) In the same way, regarding the wisdom lying behind the use of ‘/ahi / @)as a
silah? Z a connecting word)’ after the verb ‘yaghisina | (&3z8(they dive)’ in
ayah 82 [OR Bk Wt &k i Ik ap oy GG g of the same Sarah (21),
Maulana quotes Rizh al-Ma anr as:

It is well known that a diver dives in the rivers either for his own benefit or for the
benefit of others, the use of the silah gfor him) here makes it clear that the diving

of the devils (of Sulayman’s time) was specific for Sulayman (A.S.) only. They
used to dive in the rivers fishing pearls for him (and not for their own selves).* 4

And then to this explanation, Maulana has added one more point of his own, he
writes that from this it can be inferred that the implication of the conjunction
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“@%@‘5 ‘@Q@ which simply means: “and they used to perform other jobs” is
“@@‘5 %8 @nf&@ which can be translation as: “they used to perform other
jobs as well for him

And of the devils (i.e., genii) there were some who dived (in the rivers to bring
to him precious stones, etc.) for Sulayman, and worked other works besides
that (for Sulayman); and of them We were the Watchers (i.e., it was We who
controlled the unruly genii, and subjected them to Sulayman’s control; so the
fact need not look incredible).* ®

(3) Explaining the balaghah in the use of “A8 and “d A A & Av&h 644 of Sarah
Al-i- ‘Imran? $Maulana Thanavi quotes Rith al-Ma ‘ani as:
In the selection of @’ and not J@"I there is an indication that Jikad is expected

from them in the future. This is what is understood from the opinion of
Sibawaih regarding the meaning and implication of the word “/%C_f that there is

expectation of the occurrence of the action (verb) with which it (@ is used.
And bringing the word “m and not “#@ @ (as has been done in the
preceding part @@@) there is indication that it is the continuation and

persistence in case of Sabr which is desirable. And m is also used in

consonance with the rhythm of the preceding ayat — @@6@} @@%—
- @ﬁj},@b@ @iﬁkmﬁ%ﬁ" 5 G- MA” f-- MA Gk etc.” 7
3.3 Balaghah in the Use of Ordinary Words to Express Great Things
In the first ayah of Sirah al-Hajj (22), the word used to allude to the ‘Day of
Resurrection” is “shay un | R&:(a thing)’.# 8

Regarding the wisdom lying behind the use of such an ambiguous word ‘shay 'un
(a thing)’ for such a Great Day [Last Hour / Day of Judgment], Maulana after
quoting Rith al-Ma @ni writes as:

The wisdom behind using such an ambiguous word for the ‘Day of Resurrection’

is to stress on the fact that its essence cannot be perceived by the sense. The words
are strain to express fully its essence and reality. 4 ®
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3.4 Balaghah in the Order and Arrangement of the Words

Regarding the wisdom lying behind the order and arrangement of the words:

Sawamili (ai@, Biya tin (ﬁ; Salawatun ((A@), and Masajidu (‘%

respectively, in ayah 40 of Sirah al-Hajj (22),° “Maulana, with the reference of
Ruh al-Ma @ni, writes as:
Here the word Masajidu is mentioned at the last, while it appears that due to its
extreme honor and dignity it should have been mentioned first. The reason,
perhaps, is that these places of worship (Sawamit, Biyaln, Salawatun, and
Masajidu) are mentioned here following their existential order, or to bring it
(Masajidu) nearer to the next ayah (which praises the upholders and maintainers
of these Masajid), or to keep the word Masdajidu farther from the verb ‘huddimat
(have been pulled down / demolished)’ out of reverence and honor to them
(Masajid) ....° 1
3.5 Baldghah in the Use of Words in Combined and Isolated Form
(1) In ayat 42 to 44 of the same Sirah (22) there is a mention of how the various
nations of the past belied their Prophets (A.S.) and how (after their disbelief and

strong hostility against the Prophets) they were seized by the divine torment /
punishment. These ayar are:

and if they belie thee (O Prophet!), surely there have belied before them the
people of Niih and the ‘Ad and the Thamiid (their prophets). And the people of
Ibrahim and the people of Lat. And the inhabitants of Madyan (i.e., the people
of Shu‘aib); and belied was Misa. | gave rein to the infidels (in each instance),
then I seized them, so how has been My wrath (upon their conduct)!® 2

Here, in these ayar the word gqawmu / ygg(nation / people) is used as Mudaf
(prefixed noun) with Nuh (&gp Ibrahim (kf;f@ and Lut (8@ as: gawm-u Nizhin

. A

(&8, qawm-u Ibrahima (RS, and qawm-u Litin (Sbg8. But this word
gawm is neither used as Mudaf with ‘Ad (Jo@ nor with Thamad (g3 These two
words (joé;and 4@ are used in single form and not in the combined form with
another word (as their mudaf). And instead of saying gawm-u Shu &ibin (/BA &8
the phrase ‘ashab-u Madyana (@@ftﬁ@’ is used, and instead of saying gawm-u

103



Insight Islamicus Vol. 19, 2019

Miisa (&g or ashab-u Miisa (&g ABE the ayah simply says ‘wa kudhdhiba
Miisa (’%ﬂ,@’. The possible wisdom in the background of all this, is written in
Bayan al-Qur’an on the authority of Rizh al-Ma ani as:

The word gawm (nation / people) is not used with ‘Ad and Thamiid because they
were famous by these names (‘Ad and Thamiid). They are mentioned, here, like
this, following their fame and proper name “‘Ad and Thamiid” and this is the
reason that they are not called as gawm-u Salih and qawm-u Hiid. And others (i.e.,
qawmu Nuhin, gawmu Ibrahima, and gawmu Lutin) had not any proper name of
their own, therefore, they are attributed to their respective Prophets. In the same
way, here, ashabu Madyana is said instead of saying gawmu Shu &ibin to allude to
the fact that those who belied him were not of his gawm but were strangers; the
name of his nation was Al-Aykah. Again, the word gawm is not used with Misa as
Mudaf, because those who belied him were Copts while his gawm (nation /
people) was Bant Isra’il. Though some of them (Bani Isra’il) also belied him but
mostly they repented in the end. 5 3

3.6 Baldaghah in Using Some Words as Singular and Some Others as
Plural in the same ayah

(1) In ayah 14 of Sirah al-Mu’minin (23)° “the (seven) different stages of the
development of a child in the mother’s womb is being mentioned. In this ayah all

the words like nutfah / @#p(sperm-drop), alagah / &% (clot / germ-cell),
mudghah / @Rg(fetus-lump), and lahm / Ag(flesh) are used in singular form /i A A n,
while only the word izam / /ﬁ(bones) is used in plural form (the singular of
izam being azm / | 7.Piscussing the wisdom lying behind it, Maulana writes

on the authority of Rizh al-Ma @nr as:

Here, only the word fizam is used in the plural form whereas the other words like
nutfah (sperm-drop), alagah (clot), etc. are not used in plural form (instead they
are used in singular form only). The reason is that these (bones) are of different
shape and strength. This fact will become clear to everyone when the shape and
strength of the bones of shank, finger and rib are compared. Moreover, these
(bones in human body) are numerous while other things are not. The total number
of bones in a human body, according to some, is 248. °°

3.7 Balaghah in the Use of Various Grammatical Constructions and
Various Verb-Patterns (Abwab)

(1) From dayah 38 of Sirah al-Anam (6)° ®it appears that, on the Day of
Resurrection, animals will also be given life along with the human beings. All the
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matters will be judged between them with justice, and none of them will be
wronged.® 7

Regarding the wisdom lying behind the use of adjectives (sifar): fi al- arad / @
@‘@(on the earth) and yatiru bi-janahayhi / @mﬂying with its two wings)
with dabbah | & (animal) and ta’ir / ﬁ(bird) respectively; and regarding the
use of /i al- arad with dabbah and not using /i al-sama’ | b At Ridtie sky} with
ta’ir (in contrast to dabbah fi al- arad /(ﬁ@t@(@ Maulana writes what he has
understood from Rizh al-Ma @ni as under:

These two sifar (adjectives) are used, here, for expressing more generality, i.e.,
any animal (big or small) and any bird (big or small) come under this generality.
And the reason behind not mentioning fi al-sama’ (in the sky) with ta’ir (bird) is
that there are some of them which do not fly in the sky. To indicate towards the
generality of ta ir the phrase fi al-sama’ is omitted here. ® 8

(2) In ayah 33 of Sirah al-Ma’idah (5)° %the verbs yugattalii | @(that they
should be slain), yusallabn / @\(that they should be crucified), and tuqattaa /
ﬁ(that their hands and feet should be cut off) are used to define the punishment

for those high-way robbers who commit murder, or murder and robbery both, or
robbery alone. Now, the discussion is that why these words are used from bab-i-

taf & instead of simple bab, bab-i-nasara as qatala yaqtulu / @ and salaba
yaslubu / @@é@ Explaining the wisdom behind the use of bab-i-taf &, here,
instead of bab thulathi mujarrad (absolute triliteral), Maulana quotes Rizh al-
Ma anr as:
The use of these verbs from bab-i-taf 7/, here, is the indicative of the fact that the
punishments for such crime should be harder than a simple Qisas (retaliation),

because this (crime) is the breach of the right of Shar7 ah which cannot be dropped
or nullified even after the forgiveness of the walr (legal guardian of the victim).® ©

Then adding to it, Maulana says: I say that the verb qata ‘a / gﬁ(to cut off) is also
used here from bab-i-taf & (as qatta ‘a yuqatti ‘u | JOGGE for the same purpose.® *

3.8 Baldghah in the Use of Various Types of Pronoun (Dama’ir)

(1) In Sarah al-Anam (6) from ayah 74 to 81, there is the mention of a debate
(mundazarah) between Prophet Ibrahim (A.S.) and the star-worshipers of his

105



Insight Islamicus Vol. 19, 2019

nation. In this debate Prophet Ibrahim (A.S.) proved the goodness of Tauha
(monotheism) and the defilement of Shirk (polythelsm) Wlth sound genume and
real arguments, then, at the end, he says: |G igh PRIU G

of the two parties is worthier of security, if you but knew’>) Here, he did not say:

Wthen which of us is Worthler of securlty) but he, instead of using first

person, used third person and said: @

worthier of security). Further, for expressing the deserving / entitlement of
security, here, the word used is ahaqqu / B which is a comparative degree of
adjective / O £ R A @dyaiding, th &isdom lying behind all this, Maulana quotes
from Rizh al-Ma finoas under:
He (Prophet Ibrahtm) did not say which one of us is more deserving of the
security but instead he said ‘which of the two parties (believers or infidels) is more
deserving of the security’. The reason is that he wanted them to get attracted

towards the belief in Tauhid (monotheism) (and wanted to avoid any repulsive
behavior towards them on his part). © 2

3.9 Balaghah in Different Styles of Address
In ayah 98 and 99 of Sirah Al-i-‘Imran® 3 the address is to ‘the people of the
Book’. These two ayat (verses) begin with the imperative (A n,  ¥(say)”, that

means, the Prophet is commanded to speak to the people of the book saying to
them so and so. Then in the next two ayat, the address is to the believers / faithful
and the ayar begin directly with the words “Z4@ #BBEE° * that is, Allah Himself

addresses the believers without the word “@(say)”. Explaining the balaghah in
these two styles of speech / address, Maulana Thanavi quotes Rizh al- Ma @ni as:

Allah addressed the believers by Himself after that He commanded His
Messenger to speak to ‘the people of the Book’ in order to show the grandness
of their (believers’) worth and to allude to the fact that it is they who are
qualified that Allah may address them directly.® ®

4. Maulana Thanavi’s Annotations to the Views of ‘Allamah Al-Aliisi

After studying Bayan al-Qur’an of Maulana Ashraf ‘Ali Thanavi deeply and
thoroughly, and while making a comparison of it with Tafsir Rih al-Ma @ni of
‘Allamah Mahmid al-Aldsi, it becomes obvious to us that while on the one hand
Maulana seems to be deeply influenced from Rizh al-Maani and takes many

106



Insight Islamicus Vol. 19, 2019

things from it especially the discussions related to the explanation of Balaghah
points of the Qur’anic ayat and adjust them properly in his own Tafsir, Bayan al-
Qur’an, but on the other hand he also adds his own views to the views, opinions
and research (tahgig) of ‘Allamah Mahmiid al-AliisT at many places. Here, we are
reproducing some examples to show how Maulana adds his own views to the
research and views of ‘Allamah Mahmid al-AlisT. For example:

(1) In ayah 185 of Surah al-Bagarah, there is the injunction of fast of Ramadan.
And in favour of a sick or a traveler there is a relaxation mentioned in this ayah
that he is allowed not to keep fast during his sickness or journey. But when the
sick person regains his health and the traveler returns home, they can make up for
the days they have missed in any part of the year after the Ramadan is over.

Regarding the relaxation in favour of a sick person or one on a journey, and the
compensation of the missed fasts, the words used are as under:

Here we see that the particle “6’ is used with “‘Eﬁrﬁ Jé:ﬁ 2 Q & then with “4 |
then with “&, and in the end with “IFRRLTS.

Maulana Thanavi, regarding the balaghah in the use of the particle “@& frequently
in this ayah, quotes Rizh al-Ma @nr as:
This is the finest kind of folding / involution (laffun). Very rarely is reached to

its wisdom, because apparently the text doesn’t demand the use of the particle
“f@:’ for what comes after it, here, is the cause / reason of that which is before it.

The reason behind selecting the use of this “6’ here is to express extreme care

for the injunctions mentioned in this ayah despite the inability to perform them
at some particular situation, e.g., during illness or during journey.® ©

Then Maulana Thanavi adds his own observations, saying:

The extreme care regarding the ahkam mentioned in this ayah is evident from
the fact that, firstly, the verbs / deeds are mentioned separately, then this detail
has been totalized by an implicit (hidden /T AE@r, i.e., © A(enjoin / enact),
then the causes of these verbs / deeds are mentioned separately.® ’

(2) Ayat 198 and 199 of Sirah al-Bagarah were revealed in a particular
background. The members of Quraysh tribe used to stop at Muzdalifah and not to

107



Insight Islamicus Vol. 19, 2019

proceed to ‘Arafat during the performance of Hajj rites, just to demonstrate their
unusual importance, and it was from there that they used to return back. The truth
was that they loved to show off their pride and arrogance and made it a point to
keep common people at a distance. Their erroneous conduct thus apprehended,
Allah Almighty commanded them to go where everyone goes, that is, into the
plain of ‘Arafat, and then, return from there with everyone else. In these ayat the

verb “@M& has been used thrice. With the second one, in the beginning of @yah
199, it is preceded by the word “}&. Regarding the balaghah in the use of this

“¥€, Maulana Thanavi quotes Rizh al-Ma ani as:

Then “@ has been used here to indicate the difference between the two

“flowing down / returning back” in terms of grade / degree, that is, one is
correct and the other is wrong. (one w Y fisTofdhe common people in which
they proceed to ‘Arafat and stay there for prescribed time and then return back,
and this w Y AsTEamect; another w Y fsTyaors according to your customs and
the sense of pride in which you stop at Muzdalifah and do not proceed with
other people to the plain of ‘Arafat, and that w Y fis Wrang).® 8

Then Maulana Thanavi adds his own view saying: “I say, it is also correct to say
that “& is used, here, for succession in mention only as | have taken it in my

translation.® °©

(3) Explaining the balaghah points in the words “As@OEEHM of 35" ayah of

Sirah Al-i-‘Imran, the 3" chapter’ %f the holy Qur’an, Maulana Thanavi first
quotes from Rizh al- Ma anr as:

That is, the “0” in the preposition phrase “©& is for O F {uktikication /
explanation), and thus the meaning is “for the purpose of the service of your
house”, in this way ©@is linked with %(the word that comes in the next part

of the ayah “t&@@mt@@@@) And the precedence of the preposition
phrase “@8 over the word to which it is linked, i.e., “@(ﬁ: is to express great
care, attention and interest with the matter.” !

Then Maulana Thanavi adds his own observation, saying:

| say: And it is possible that it (@G is linked with “gh And the meaning is

that “T have made a vow for the purpose of my adoration of you” because the
vow (idpis also a part of worship. | chose this grammatical construction
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because of the closeness of the regent (O n)Ard Bedause to keep the order of
the words intact on their original.” 2

5. Conclusion

These are some examples which we have reproduced here to show briefly how
Maulana Thanavi has taken discussions related to the Balaghah of the Qur’anic
Ayat from Rih al-Ma ani of ‘Allamah Mahmid al-AldsT and adjusted them at
suitable places in his own Tafsir, Bayan al-Qur’an. In fact, there are hundreds of
such examples in Bayan al-Qur’an where we find Maulana Thanavi using Rith
al-Ma @nr for the explanation of the Balaghah points, the wisdom lying behind
the excellent selection and usage of the words, and the novelty of the
grammatical constructions of the Qur’anic Ayat.” *We have also given some
examples to show that Maulana Thanavi has not simply copied these discussions

but has also made valuable observations and additions to them.

It is pertinent to mention, here, that in addition to Rizh al-Ma ani, Maulana
Thanavi has also taken help from Tafsir al-Kashshaf” 4 Tafsir al-Baidavi’ ®,
Tafsir Abr Sa ‘zd and other Tafasir for the explanation of Balaghah points of the
Quranic ayat. And at many places he has also explained the Balaghah points after
his own research (tahgig) which also shows that he himself possessed profound
knowledge of the sciences of Balaghah and successfully presented their
explanation at suitable places in his Tafsir.
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save himself from destruction and embarrassment. It contains the admonitions and advices for
the seeker against all apprehensions, doubts and delusions that he may have to meet with and
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4 84yah and its translation: %@WMQWO mankind! Fear your Lord,

the quake of the Hour is to be a thing mighty].
* *Bayan, vol. 7, p. 61, and Riih, vol. 10, p. 166 (Al-Juz Al-Sabi * Ashar).

5 %yah and its translation: wmm Kb 8 38 %@i‘j

@[and were it not for Allah’s repelling (every now and then) of some (i.e., of the ungodly

ones) by means of others (i.e., by men of faith), cloisters and churches, synagogues (- all
places of worship where God alone used to be worshipped in the remote past -) and mosques
wherein the name of Allah is mentioned much, would have been pulled down (by the ungodly
oppressors)].
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Note: In this Ayah: N B Fisith plural of uB Hvkkich means a monastery which is a place of
worship meant for Christian monks and hermits. 1 yis2the plural of w /] wHih means a
Christian church. 94 F H $sHbe plural of 94 H A Wwhich means a Jewish synagogue, and of
course C T Fisitt® place of worship of the Muslims. [Shafi’, Mufti Muhammad, Ma arif al-
Qur’an (8 vols; English translation), Farid Exports, New Delhi, India, vol, 6, p. 275].

5 Bayan, vol. 7, p. 74, and Rizh, vol. 10, p. 243 (Al-Juz al-Sabi * Ashar). The full discussion as

given by ‘Allamah Alusi is this: tAA T 6 &( ApDaA EA B)AG iA ANBAIGKD DB naz0: 067 ¢
GAGAANnO 3AEBEK @®BOA A XATQda A&Ae dn AFHGQOYS Aa ATY
4a0¢a ACGH@PERZ AOPDEQE a2 ODKAT a6 bifDAEL pp SERA AT AE:
U6z pAGaddoaMGHnABHA 3pAGLAYS AFXoplz ATEz 1 AGHO6 A
pée AATHEg ABAdk UAA ap£EDAELDAA Gzlua ATEz @« AGH6a pA
AtAEd Yz ¢& AGHA

5 2Bayan, vol. 7, p. 74.

5 3Bayan, vol. 7, p. 75, and Riih, vol. 10 p 245 46 (AI JuzAI -Sabi‘ Ashar).

5 44yah and its translation: @k GRS C &Y Gril Vs

wwmm[thereaﬁer We made the sperm a clot; then We made the clot a lump

of flesh; then We made the lump of flesh bones; then We clothed the bones with flesh;
thereafter We brought him forth as another creation. Blest be then Allah, the Best of Creators].

Note: There is also wisdom and supreme beauty of eloquence in the use of the particles: Z and X

_ Pin these Ayat. Muftt Muhammad Shafi’ ‘Uthmani writes as: The supreme beauty and
eloquence of the Qur’anic language is evident from the fact that the seven stages of the
creation of man have not all been described in the same manner. In describing the
metamorphosis of the human foetus from one stage to the next, the word Z @aftéXwards) has

been used at some place which is a suggestion of some delay in the process, while at other
places the particle _ Fhas been used as a prefix indicating uninterrupted succession in the
process of change. Some of the changes in the human foetus in mother’s womb take a long

time to take place whereas other changes occur in relatively shorter periods. Thus the word Z6 _ X
has been used in the context of the first two changes. First there is: . e y~ B (aeextratof w_ Hf_A_ H
clay) which changes into the seed = W Y— [(then We mgde him &kpefim-drop) 2Now & is

well known that the production of food from the earth, its absorption in the human body of

that special element which changes into the seed is a long drawn out process. Similarly the

third stage of the transformation from the sperm-drop_ wj toXlotluy »takés_aBong time to
materialize and has been described by the Qur’an in the words . W Y A Kthen Wp madel” H3 IOF  f_ 3-— Y
the sperm-drop into a clot - 23:14). The next three stages, i.e. from w_(&ot)%b u Mfodus-8
lump), from w_ o pnes, and thirdly clothing flesh on bones occurring in short periods is

not too remote a possibility, and in describing these three changes the particle_ Mas been used
which, as has been explained earlier, is indicative of uninterrupted succession. The final
change in the condition of the unborn child comes when life and soul are breathed into it. And

since, according to human reckoning, putting life and soul into a lifeless mass must
necessarily take a long time, therefore, here again the word Z Gas Heen used to describe this

final stage of transformation. [Shaft’, op. cit, vol. 6, p. 309].

n
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® *Bayan, vol. 7, p. 87, and Rih, vol. 10, p. 22 (Al-Juz al-Thamin AShr)
5 64yah and its translation: k@%dﬁ&@@mg@@r NS are.
W@ﬂand there is not an animal on the earth (and on the sea) or a fowl (whether bird or

insect) with its two wings but are communities like you (in this respect, that they also would
be raised after their death and made to stand before God). And We have not been remiss in
respect of aught in the Book (of Our eternal decree); then unto their Lord they (i.e., men and
animals all) shall be gathered].

5 7Everyone knows that animals have not been obligated to observe the percepts of any
Shariah or code of laws. Only human beings and Jinni have been so obligated. And it is
obvious that the jurisdiction of reward and punishment does not apply to the non-obligated.
Therefore, ‘Ulama’ (Islamic Scholars) have said that the retaliation against the behavior of
animals on the day of Resurrection will not be because of their being obligated, but it will be
because of the Lord’s utmost regard for equity and justice - based on which the cruelty of one
living creature against the other living creature will be recompensed, with no reward or
punishment to follow for the rest of their behavior. This tells us that the matter of mutual
rights, and their infringements, pertaining to the creation of Allah is so serious that even non-
obligated animals have not been left as exempted from it. But, it is regrettable that there are
even many religiously-observing people who would act negligently about it. [Shafi’, op. cit.
vol. 3, pp. 333-34].

58ayan, vol. 3, p. 91, and Riih, voI

5 %yah and its translation: 71

Wﬁ@MThe recompense of those who wage war against Allah and His

messenger (by violating the security granted by the Divine Law), and go about in the land

making mischief (i.e., committing robbery and bloodshed) is only that they shall be slain (if

they are guilty of murder only) or crucified (if they are guilty of murder and robbery both) or

their hands and their feet be cut off (if they are guilty of robbery only) on the opposite sides

(i.e., right hands and left feet), or be banished from the land (if they have not yet committed

murder or robbery, but are on the point of doing s0).].

6 Bayan, vol. 3, p. 25, and Rih, vol. 4, p. 176 (Al-Juz al-Sadis). These are the actual words:
4a008A +21070A1 gAHERg UDBAOO ¢ pa o, #BEDAGAGEBGO ANAL

3EUOQ0AE W@Go A KYe

6 Bgyan,vol. 3,p.25:3 EUOQ6 A &a@8 A KYe

62Bayan voI 3, p. 108, and Ruh voI 5 3 (AI -Juz AI Sabz)
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8 5Bayan, vol. 2, p. 43, and Rizh, vol. 3, p. 25-26 (Al-Juz Al-Rabi ). Arabic words of ‘Allamah

al-Alast are: §MaALH &G B3 ARape Ak | 50D f38 Aph/t/tedk! 8 16A

.20 ARk BMAO4TaG ULAA N\ Thodiliae

68Bayan, vol. 1, p. 104, and Rah, vol. 2, p. 94-95 (Al-Juz Al-Thani). Arabic words of

‘Allamah al-Alastare: . EGRY AL AT pz O6 A azgAQa N0 AAKEZ BAk6ATYORED éraRdtnd nd 7 [
ZYO00064a y/A3 3n GO2ACHAPRAOG] A PAAKQ3qa AEANAn dn ¢E
6 7Bayan,vol. 1,p.104: OY 4, 0OBGAT Aa 1 A0t 6a OHA6GA&= OOAr 64 0o
.AtAs zt At 6 uAHAzja OVk

68Rih, vol. 2, p. 88 (Al-Juz Al-Thani). aAnpaMltdszkEga plae HEPRE bk HHOT A
a0n

6 9Bayan, vol. 1, p. 114: .GDGEAH K ¥§ ASARBhABROPaCONK &
7 ORIl text of the ayah and its translation: GRECKE @@Qﬁ@&mﬁw@w

g@aﬁ&@ﬁBehold! a woman of 'Imran said: "O my Lord! I do dedicate unto Thee what is

in my womb for Thy special service: So accept this of me: For Thou hearest and knowest all

things.").

71Rgh, vol. 3, p. 215 (Al-Juz Al-Thani). His actual wordsare: OQOF & Gn AAQ@3 1 WAt p¥o A UOE
gy SUACHADBAT A, MBA. .. ((BfrboEYgR)).

7 2Bgyan, vol. 2, p. 13: His Arabic words are: b 78l 0/adkt/Ebc T@pald T RGO ODAK @

.0d0ja 2Y3 AEkAOda pbPAOa A OnAHoa a4A0O6 Gi DAQ6A Yz ¢
" 3For more examples see: Baydn al-Qur’an: vol. 2, pp. 166-67, vol. 3, p. 29, p. 91, vol. 9, p.

84, vol. 7, p. 44, etc.

7 4See for example: Bayan al- Qur’an, vol. 1, pp. 34-35, etc.
7 5See for example: Bayan al- Qur’an, vol. 1, p. 41, etc.
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