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Jitanamala Bhajan Khalah
(A Movement for building up the Newar Society)

Bhuwan Lal Pradhan
Kathmandu, Nepal

The Jianamala Bhajan Khalah (lit, *Jran’ means ‘knowledge’, mala means “wreath’, but the
word “Jhanamala' here means ‘The Book of Buddhist Hymns' or ‘Prayer Songs’, ‘Bhajan’ means
‘recitation’ or ‘singing’, and ‘Khalah’ means ‘3 group of people or community’, i.e, an association or
organization, hence the whole term - ' The JAanamala Bhajan Khalah ", “The Organization of the Reciters
of Prayer songs from the Book of Buddhist Hymns™) is a highly popular organization of those people who
are interested in the recitation of Buddhist Praver Songs. Its name is a reminder of the Prayer Songs, based
on the sacred teaching of Lord Buddha, sung in chorus every morning at the top of the long stone steps
boding to the Swayambhu Hill Summit in tune with the pleasant early morning atmosphere, making the
whole environment peaceful and delightful. The big Stupa. Lotus pillars, other sacred spots, the gold-
gilded thunderbolt, stone-ball, monastery, pilgrims, Prayer-wheels, birds, monkeys - every object there on
seems to be enlivened. The atmosphere of holiness pervades and the Buddhist ideas of 'freedom from
suffering’, ‘doing good to the majority of people’, ‘impermanence of everything in the universe’, seem to
influence anyone who happens to be on the spot at the moment.

To any visitors there, in an early morning the singing of these praver songs, like any other object
there on, may appear 1o have been part of the Holy Stupa or even of the whole summit. The listeners may
rurn away from their anxieties of the world and think of spiritual truth only. It may even seem that there
would be none who might trouble those who participated in this regular programme. But, as a matter of
fact, there did exist half a century ago one or two ul-disposed persons who cast an evil eye on this
Jhanamala Bhajan Khalah and left no stone unturned in order to nip it in the bud. The following
paragraphs throw some light on how an evil attempt intended to crush this Khalah itself led to its own
legalization and popular expansion.

From the year 1930 A.D. when the genuine form of Buddhism was restored in the valley of
Kathmandu by the then novice monk Karmashil (who tater on became Rev Prajnanand, the Senior most
Bhikshu of modern Nepal); more and more inhabitants of the valley, especially the younger were
awakened. By the year 1937 A.D. they were inspired strongly enough to conduct the recitation of Buddhist
hymns regulars at the Holy Swayambhu site. At that time a group of enthusiastic people - such as Ratna
Das (Tahribhai) of Chhetrapati, Nar Bahadur (drummer), Sukra (a Brahaman) and a few others had been
carrying on the regular recitation of Prayer songs in an inn atop the flight of stone steps leading to the
summit of the Swayambhu Hill. But these songs were mostly about amorous activities of Hindu gods and
goddesses. The daily visitors to the Swayambhu Stupa early in the moming unfailingly saw these people
singing in the chorus there, Seeing this, some young men such as Ratna Bahadur Tandukar, Dwarika Das
Shrestha, Nara Bahadur Manandhar of Watu, Indra Bahadur Manandhar, Tuyu Guruju, Ratna Das
(Tahribhai), were inspired to conduct a similar recitation programme, but, of course. with Buddhist hymns.
In no time they managed to get co-operation from Maharatna Shikharakar (musician). Siddhi Ratna
Shikharakar (harmoniamist), and Ashta Ratna of Tebahal (artist). Then, they started the daily recitation
programme of Buddhist hymns in the same inn. But there being no book of Buddhist hymas in Nepal
Bhasha language even up to 1938 A.D., they took Buddhist songs from a book in Hindi.

The same year Bhikshu Prajnabhivamsha published in Nepal Bhasha (Newari) a book of Buddhist
praver songs, entitled “JAanamala® at Matha Kunwar, Kushi Nagar, india. Bhikshu Dhammalok brought
hundreds of copies of this book - Jianamala into Nepal. Henceforth the Buddhist pravers at Swavambhu
Hill-top were recited in Nepal Bhasha and the whole work came to be named. after the Book of
Jhanamala, ‘the Jhanamala Bhajan’ (JRanamala Prayer Songs Recitation). Thus came into existence the
JRanamala Prayer Song Recitation, and the organization associated with it was called ‘the JAanamala
Bhajan Khalah'.

Meanwhile, the Monastic order, founded by Rev. Karmashil, continued expanding, the number of
monks and nuns increasing day by day. The sermons delivered by them here and there in the vallev helped
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its people understand the real essence of Buddhism and various aspects of Lord Buddha’s personality.
They came to realize how very scientific and pragmatic his teachings were and to what extent they were
conducive to universal peace and fraternity. The new generation, especially the educated people, was more
and more attracted Buddhism. Consequently, the JAanamala Bhajan Khaluh became all the more popular.
People began to attend in large numbers wherever its recitations were held.

in 1944 A.D., the Prayer inn atop the Swayambhu Hill badily needed to be renovated and
extended; so, when funds were raised for this purpose. there was a keen competition among some donors -
Sahu Asta Narayan Manandhar of Kamalachhi, Sahu Mohan and Sahu Heraman of Chokhachhen Galli and
so on; ultimately each donated four hundred rupees. Altogether a sum of seven thousand rupees was
collected. With this fund, the inn was widely extended together with an addition of a small building
attached to it.

By the year 1944 A D. people, in large numbers, began to attend not only the JAanamala Bhajan
Programmes but also other Buddhist programmes held at Kindof Vihar, Anandakuti Vihar and so on.
Bigger masses of people gathered whenever occasional ceremonies were held at any monastery i.e., Vihar.
As big gatherings of people were something that the Govt. of the Ranas wanted to avoid, it managed 10
banish in July 1944 all the monks under the pretext that they disobeyed government orders against
worshiping Lord Buddha and delivering sermons on Buddhism. At this, people were more enraged. and
they took this incident as a new offense added to the one from 1941, when four of the patriots were
martyred and a good number of people imprisoned.

The JAanamala Bhajan Khalah, in its turn, decided to parade, on the occasion of the full moon
Day of the month of Magh(February), a procession of JAanamala Praver Songs Reciters from the
Swavambhu Hill top to the Temple of the Lokeshwar (Matshyendra Nath) at Jana Bahal, Kel Tole.
Accordingly, early in the morning that day of JAanamala Bhajan Precisionists gathered together at the
Hill-top in unusually large numbers. Melodiously reciting the Buddhist hymns, they went down the stone
steps and proceeded towards the town. The mass of people participating in the processions extended
without break from the Swayambhu Hill to Kel Tole. Though it is not known how the Rana Government
viewed this incident, it apparently upset the Police Superintendent - Chandra Bahadur Thapa, who began to
look for some excuse to end it.

One fine moming in November 1945 following the above mentioned incident, Chandra Bahadur
Thapa, the Police Superintendent, appeared at the Prayer Inn followed by a large retinue of policemen. The
policemen and their Colonel Thapa stood up surrounding the choir until the prayer was over. The colonel
snatched away all the copies of Jiianamala at hand and then began to harass the reciters by asking a series
of questions such as “why do you use the book in the Newar language for recitation?’, "how dare vou sing
from a book not registered in the Govt. office?’, ‘why do you insult the national language - Nepali, by not
using it?’, and so on. Furthermore, he tried his best to intimidate all those present there by trying to accuse
them in every possible way. While the wrangle was going on at the Inn, Lok Rata, a member of Khalah,
picked up all the remaining copies of Jignamala book and tied them in a bundle unnoticed and slipped
away from there. He carried them to the town safely. The Superintendent colonel ransacked the Prayer Inn
and the new building attached to it, but he could find nothing else there. He then darted to another inn on
the other side of the stone steps used by an old woman as a stall for selling flower, vermilion, incense and
other worshiping materials to the visiting pilgrims. Her stall was thoroughly searched. She was threatened
and heckled in vain. But from her stall too, nothing regarding the Jianamala was found. He also noted
their names and addresses and took away all the copies of the Jiaramala he had already seized.

Accordingly when the reciters appeared in the Police Office, they were made to undergo a trial
and were released only on bail. Then they had to remain on bail for months and months. The seller of the
book Jnana mala, Bhakta Bahadur, was also summoned and involved in this case along with them. For
over one year, they had to present themselves at the Police court at short intervals. But the case seemed to
be far from being tried. They were now taken from one commanding general to another. Later on they
were also taken to the presence of commander-in-chiefs, Mohan Shumsher Rana. Superintendent Thapa
used to poison the ears of Rana generals accusing the reciters of having sung Buddhist hymns from an
illegal book in Nepal Bhasha, mocking Nepali, the national langnage, converting Hindus to Buddhism and
so on. The fact that the top-ranking generals gave no immediate decision on the matter in question
encouraged the members of the Khalah to carry on iheir programmes with greater zeal, Ultimately in 1947,
they were told fo present themseives before H.H. the Maharaja of Nepal. Padma Shumsher Rana. In the
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presence of the Maharaja, too, Superintendent Thapa tried his utmost to incritninate them in all possible
ways.

Pointing to Dwarjkadas Shrestha, one of the reciters who was standing by, the Police
Superintendent said, “Your highness, this man ts a Hindu and Shrestha by caste, vet he follows the
Buddhist recitation group.” To this, Dwarikadas replied. “Is a citizen in this independent Hindu Kingdom
not allowed to worship a god of his choice and recite a hymn? May 1 not worship God Mahadeva or
Goddess Bhagavati or Lord Buddha as 1 like?”

At this, the Maharaja observed, “O colonel, what harm do you or | incur if that Shrestha turns a
Buddhist ? If vou like, you may also become a Buddhist. Anyone is free to worship or revere any deity of
his gr her choice.”

Thapa then said, “Not only that, your Highness. these people hold up the national language,
Nepali to mockery. Their Newari Book of Recitation deliberately distorts Nepali words. Besides. the book
ts neither printed in Nepal nor approved by the Government Publication Office. Hence the circulation of
such an illegal book within the Kingdom must be stopped.”

Refuting the argument of the Police Superintendent, the Maharaja said. “Regarding the incorrect
words of the Nepali language as you say, such words in that book are not meant to mock the Nepali
language. As sotne Newars cannot correctly pronounce certain words of the Nepali language, these reciters
are just begging to be allowed to recite their prayers in their own language. In relation to the matter of their
Prayer book which has been published abroad and brought into the country without the permission of the
Government, it is merely a religious book of prayer songs, not concermned with Government affairs, hence
not objectionable. its Publication inside the country, too, is quite permisstble. Do you think it is justifiable
on the part of the Government not to allow the people to say their prayers in their own language? Is the
Government to declare that hence forth in our kingdom no Mohammedan, no Gurung, no Tamang. no
Limbu,, no Newar is allowed to worship his (or her) god or carry on prayer in his (or her) own language?
Every citizen must be permitted to follow one’s religion and perform religious rites in one’s own traditional
manner. In this regard the Government has nothing to object. Let these people go away with impunity and
offer their worship and prayers in their own language.”

1t is here worth nothing that the Maharaja Prime Minister, Padma Shumsher Rana had by this time
already ordered the Govt. Language Publication Office to approve books written in Newar language as
well, subject to its prevalent rules and regulations. The above judgment dealt out by the Maharaja Prime
Minister left no help for the Police Superintendent. The members of the Khaluh - Ratna Bahadur Tandukar,
Dwarikadas Shrestha, Badri Narayan Manandhar, Hari Krishna, Nati Kaji Shakya and others present there
then offered their hearty thanks to the Maharaja and wished him all success and victory. Thus did the book
of JAanamala written in Nepal Bhasha, come to be legalized. In triumph all reciters returned.

They managed to hold a recitation programme the same evening at Juddha Sadak just in front of
the house of Colonel Thapa. The members of the Jianamala Bhajan Khalah and others associated with it
gathered there in force. With great enthusiasm the hymns from the Book of Jianamalg were recited m
Chorus. The melodious voice of singers resounded throughout the locality. Large numbers of people
crowded around the choir. Trays, bowls, containers of various items of food were brought by the neighbars
for the participants. The recitation went on almost for the whole night.

Dwarika Das Shrestha, in his turn, pursued Superintendent Thapa until all the copies of the Book
of JAianamala seized by the latter were restored. As the JAanamala Bhajan Khalah obtained Government
approval to function, there opened a wide avenue for its further expansion. The youth from different
quarters of Kathmandu became its member and carried on recitation programmes in their respective
localities. There was an even ever increasing demand for the book of JAunamala. which ran through
several editions within a very short time.

In addition to recitation programmes, the Khalah also extended its activities in such other fields as
cleaning the Swayambhu area. urging its local people 1o try 1o keep it neat and clean, providing facilities to
the pilgrims, etc. The Khalah seems to have drawn ingpiration to conduct such activities from Rev. Narada
Thera who had come to Kathmandu in December 1946 A.D., leading a good will delegation from Ceylon
(Shri-Lanka). It was also at the request of Narada Thera that Maharaja Padma Shumsher Rana permitted
the Bhikhus who had been banished in 1944 from Nepal to return and reside within the territory of the
kingdom and also declared the Vaisakh Fuill moonr dav as a public heliday throughout the kingdom. it
being the country wherein Lord Buddha was born.
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Narada Thera, in one of his speeches delivered in Kathmandu, happened to observe that deing
good to the majority of people. serving the needy and being charitable to them, working for the welfare of
mankind among others constitute an essential aspect of Buddhism. Having been deeply impressed with his
speech, some members of the Khalah rendered enthusiastic service to the sutfering victims of the epidemic
of Cholera which had broken out in Kathmandu during the summer of 1947. It was in this connection that
the Paropkar Samstha, a charitable organization, came into existence the same year. What should be
noticed here is that the Khalah had so far been conducting its activities without previously giving itself a
formal shape. i.e.. without forming any committee. So, immediately after the introduction of democracy in
the country in February 1951 A.D., the activists of the Khalah assembled in May and arrived at the
following decisions.

{1) A ten member working Committee was formed headed by Bhikshu Amritananda.
(2) The objectives set forth were:

(a) to continue the recitation in the Inn at Swayambhu

(b) to reform the Swayambhu site and also other monastery sites.

{c) to render humanitarian service through the medium of JAarnamala recitation.

Accordingly, the Khalah set about the planting of trees on the Swayambhu Hill. In June 1951, as
many as six hundred saplings were planted along the slopes of the Hill amidst an interesting function
attended by the then Minister of Forest, Chuda Raj Shumsher Rana and a large number of other officials
and people. Practically, H.M.G., carried on reffrostation works in other places. It was again the Khalah that
widened the walk way around the foot hills of Swavambhu. While this work was going on. its volunteers
daily went to the site and tirelessly watched over the road workers at work. Consequently, the road was
widened markedly as seen today. Later on, the H.M.G. of Nepal made the road drivable for vehicles.

Another remarkable undertaking of the Khalah was the fourthnightly worship of Buddha. That is
to say, its member and hundreds of others. on the eighth day of every fortnight, jointly visited one of the
Bahals or Banils (i.e. old monasteries) in the town, and recited the Jianamala hymns for some hours. The
programme initiated by the Khalah in 1960 continued for four years It brought the Shakyas and
Bajracharyas of different Bahals and Bahils in close touch with the Khalah giving them an impetus to keep
their sites.

In 1964, the Khalah also undertook the historical Buddhist pilgrimage to the four holy sites
connected with the life of Lord Buddha - Lumbini, Bodhgaya, Saranath and Kushinagara. About five
hundred pilgrims. both men and women, took part in it. They were alse not only warmly received in India
but also given an opportunity to see the then President and the Prime Minister. Such pilgrimages were
undertaken later on as well, with equal success. Such activities of the K#afluh continued for several years.
But in the course of time, it began to stagnate. No more was its assembly convened; the working
committee formed in 1951 ceased to meet. Ultimately, except for the regular Morning Recitation at the
Swayambhu Hill-top, its activities virtually came to a standstill. It seemed as if it was suffering from
effeteness. FHence arose the necessity of revitalization.

In July 31. 1992, a group of voung men came forward and had the Khalah registered in the
District Administration office. A written constitution was drafted and a new thirteen member working
committee was elected under the Chairmanship of Bijuli Man Kansakar. Members to its other different
organs were also for the first time elected. The constitution was adopted. The reorganization works were
completed by 1993 January.

Soon after its recognition, the new Working Commlttee initiated various activities, meetings were
held regularly and members started working with new zeal. Organizational, cultural and humanitarian
activities were intensified. The old units were revived and several new units were established. With those
in the districts, close contacts were kept. A few of the new exemplary deeds of the Khalah are briefly
described below:

Weekly or fourthnightly worships in old Bahals and Bahils (monasteries) in the Vatley.
accompanied with playing of JAanamala Prayer Songs, have aiso been revived.

An appeal was made to different Gunla Bhajan Khalah (local greups of musicians who play a set
of Nepalese traditional musical instrument on a unique tune specified for the Nepal Sambat month of
Gunla. which falls in August and September} demonstrate their respective musical arts and skills at the
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Recitation Inn atop the Swayambhu Hill. In August and September 1994, as many as sixteen groups
participated and to demonstrated their artistic skiils in playing music on the seasonai Gunla tune,

In the initiative step of the Working Committee, the different Jfanamala Khaloh units of the
Valley met together and resoived to bring about uniformity in the recitation of JAanamala hymns. The
Working Committee some years back also convened in Kathmandu and successfully conctuded the first
ever conference of all JAanamala units, which was attended by deiegates from sixty eight units including
one from Kalimpong, [ndia, as well. A large number of other activists and supporters, too, enthusiastically
attended the conference. This historical conference not only brought together hundreds of activists in this
field and gave them a good opportunity to exchange their views, but also inspired them to a great extent to
work for further development of the Buddhist Religion and culture. and ervice of humanity.

In course of its worship tours to different districts, the Khalah has so far visited Dharan and
Saptari in the east and Trisuli, Baglung, Pokhara, Lumbini-Kapilwastu, Nepaigunj, Dhanagarhi in the west,
carrying out its singing programme amidst repeated cheers from the audience everywhere. Similarly the
Khalah celebrated last vear’s Buddha Day at Chitlang, a densely populated localitv to the south of the
Valley.

In the meantime the Jianamala Prayer Songs have been gaining wide publicity through audio
recording as well. The Ratnabata Prize, set up by one of the founders - Ratna Bahadur Tandukar, has added
an impetus to its publicity and popularity, by annually rewarding one monk or nun, one musical player or
composer, and active Jilanamala Bhgjan Khalah unit.

With a view to give continuity to its singing programmes, the JAanamala Khalah, Swayambhu,
has at present managed to provide free training for voung beginners.

The Khalah also devotes itself to social services. for examples it provides first aid medical service
for the pilgrims to the Swayambhu site and its member from time to time. It is also shortly installing a
depot for Health Test Service.

Furthermore, an exhaustive account of all such activities and achievements were chronologically
included in the Progress Reports, published in October 1993, and January 1996 . Recently in April 1995 a
general assembly representatives from ail units, met in Kathmandu for the second time, elected a 9 member
and adhoc Committee to make necessary preparations to form a confederation of all units.

Following its activities in various fields, the Khalah seems to have gained wide publicity outside
the country as well. For example, JAanamala Prayer Songs have become highly popular in Tibet. A
Japanese Buddhist priest who had come to Nepal was so much impressed with the singing of Jianamala
Prayer songs that he immediately taped and made musical notations of a good number of them. After some
time, a Japanese Buddhist Team arrived in Kathmandu and its members sang at a concert a number of
Jhanamala Prayer Songs with such an finesse and melody that the audience was taken aback. This Khalah
has had the honor of receiving President Prof. Roman Harzog of Germany on his recent visit to Nepal in its
Prayer Hall, Swayambhu and presenting him the singing programme of Jianamala Prayer Songs.

Consequently, the JAanamala Bhajan Khalah is no more limited to the Buddhist Community or
certain Newars of Nepal alone. Buddhists of other countries who had happened to come into contact with
the singing of JAanamala Prayer Songs are found to have taken a fancy to them. It is a unique glory to ail
Buddhist organizations that exist in the country. In addition, it was an outcome of the JAanamala incident
that the foreign publication of Nepal Bhasha Book ‘JAanamaia’, was legalized in Nepal during the Rana
period. The JAanamala Bhajan Khalah also made a contribution towards timely arousing political
consciousness among the people. Moreover, it is a singular mediurn through which the teaching of Lord
Buddha can easily reach the people direct. In short, in the context of Buddhism in the country the
Jhanamala Bhajan Khalah certainly possesses its own identity, its own individuality. and its own place.
(Taken from JAagnamala Smarika,1996)

th
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Sii Guthi : A Newar Funeral Organization in
Kathmandu'

Juhee Suwal

Department of Sociology
University Of Alberta
Canada

Literarylly, Sii- means death and ‘Gurhsi’ means community organization in Newar language™.
Among the Newars, the Sii Guthi refers to an organization which is responsible for the funeral rituals of
the community members. The “Sii Guthi” discussed here is from a particular community of Vajracharyas
and Shakyas® of Makhan Ba ha and Bahi'. The Makhan Baha and Bahi are the two enclosed courtyards
located in Makhan Tole (a locality in the middle of Kathmandu city near the Darwar Square). This Guthi,
established about 200 vears ago, was constituted with one male member for each Vajracarya and Shakva
family of the Makhan baha and the bahi. Only the eldest male person of a family may become a member of
the Sii Guthi. There is no land property or any other kinds of funds for this particular Guthi except the
contribution made by the Guthi members. However most of the Gurhis in Nepal have their own land
property . The Guthi was established with a view to aid families when someone dies within the
community. The Guthi also organizes spiritual rituals and celebration every vear.

The main function of the Gushi is to arrange a funeral ceremony. The funeral is held as a
procession from the dead person’s house to the cremation site with a special musical band. Traditionally,
onty the male members of the family (relatives and friends) are allowed to participate in the procession of
the funeral ceremony. All the immediate relatives walk barefoot sobbing and crving. They wear (wrap) a
three layered typical "dhaka’ shawl. The dead body is carried in two ways according to the family members
or the dead person’s wish:

First, by laying the body on a carriage made of bamboo and wood ,

Secondly. making the body sit in easy or lotus position on a chariot made of sandal wood.

The Guthi members carry the corpse on their shoulders. [f the second way is arranged, a special
ritual needs to be done and nobody should cry during the whole funeral procession and the rituals. When a
child dies, the bod_if is carried by hand by a male member.

For the funeral ceremony, the Guthi members are divided into four categories to perform tasks as
follows:

. To netify a message of death to the Guehi member families,

. To nominate people who should carry the corpse,

. To take care of proper cremation of the dead bady,

. To do other work such as acquiring the essential ritval requirements, decorating the bamboo
carriage or chariot with garlands made of flowers and puffed barley, etc.

1
2
3
4

These categories of work responsibility are distributed to the members in a rotation for each
occurrence of death among the Guthi members. The work responsibility is notified to responsible members
by visiting them (these days by telephone) on the funeral day. All the members must attend the funeral
procession. It is interesting to note that after the body is completely cremated, the male member who set
fire to the corpse takes remains of the ash and shapes it into a small body in a basket *dhaki’, and floats it
into the river.

There are certain rules of charging a fine for those who fail to do the funeral work responsibility.
Certain amounts of money are fixed for each work responsibilitv, but the responsibility of carrying the
corpse is not an easy one, so the fine is doubled if a responsibie person does not show up. Each of these
fines is doubled if the ceremony takes place at night so that members are obliged to fulfill their
responsibility. The rule of obligation to carry the corpse is very strict. Any member who has the duty of
carrving it can pav a fine: however, the same responsibility will remain for him until he actually performs
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this task in the future occurrence of death among the Guthi members. The fined amount is collected in the
Guthi fund.

The annuat celebration of the Guehi day 1s performed for three days during the period of Holi (a
springtime festival celebrated by sprinkling and splashing red vermilion and colored water to each other?).
To celebrate the Guthi day, members take turns as Gurhi coordinator every year. All the members meet on
those three days. The yearly function of the Gurhi includes the annual meeting, making decision on various
agendas including Gurhi’s function, updating rules and regulations, and organizing a feast for ail the
members.

On the first day of the meeting, the members calculate how much money is left on their account
and then decide how much they have to contribute for this year's celebration. They also decide how much
money they should keep aside in case of someone’s death in a low income family within the community .
The first day start with the opening ritual at the secret shrine® of the baha . Along with the worship of the
deity , rirual songs with rhythmic bells are sung to please the deity. The message of celebration is sent to
the deity by the specific rhythmic sound of long trumpets and horns of buffaloes. Cleaning of the deity
house, cleaning, oiling. and painting of ritwal swords, musical instruments, etc. are aiso done on this day.
Some of them prepare food for the feast. On this day, they prepare some special Newar dishes like
“bullaa™ (& soup made of soiid remains of rice beer mixed with bone marrow, soft bones and spices).
“tahkhaak” (jelly of meat and skin soup), “sanyaakhunaa™ (sour and spicy hot jelly of mear and skin soup.
mixed with a kind of pleasant smelling drv fish called ‘sanyaa’), “laawo-lapee” (meat balls and meat
patties), etc. The members are allowed to take a big share of the feast for their families after they eat
there..

The next day, together with traditional ritual songs. worship and feast. the members call a
meeting. They talk over some important events concerning deaths, Guthi rules, finance, etc. On this day.
the special dishes tahkhaah and sanyaakhunaa are distributed to the members to take home. The rice beer
and liquor are served with every meal and feast . Female members of the coordinator’s family are allowed
to help in cooking, but, the distribution of liquor is under control of women only” . In the evening when
the feasting and drinking are over, they return home.

The last or the third day is celebrated on the full moon day of the Holi festival. On this day, the
members gather in the kitchen of the deity house and prepare food. Then they visit the pitha 8 shrine for
rituals and feast. The Pitha shrine of the Makhan baha is located at the bank of Vishnumati river near
‘Kanga Ajimaa’ (The Chaamundaa Devi temple), which is one of the eight guardian deities of Kathmandu
city. The worshiping tradition of the pitha shrine deity reflects the welfare of the people. The members
then sing various ritual songs of the Kanga Ajimaa and offer liquor, beer and feast to the deity. When the
ritual is over they eat prasaad {Holy food) and finally , they play Holi by pouring red vermilion powder
on each other and sing the Holi folk songs on their way back to Makhan baha. This is a very enjoyable
time, so singing and dancing in a group take place. The red vermilion powder is sprinkied and rubbed on
their head to toe by each other. They sing songs and express their enjoyment inside the ba ha and go
around the *Chiba ha’ (Buddhist Pagoda). Then they go to the deity-house for the final celebration.

At that time, they perform the final ritual by passing the Gutfi responsibility to the next
coordinator for the coming vear. Both the current and the next coordinator stand opposite to each other.
while the eldest members chant some religious prayers and sing chacha or charyaa songs. Then the new
coordinator takes the oath. The thaka {i (eldest member) directs step by step during this final ceremony.
The former coordinator clears his account to all the members, passes the account book to the new
coordinator , and hands over the religious books, musical instruments, utensils whatever belonging to the
Guthi | to the new co coordinator wishing him success. In this way, the Makhan baha Sii Gurhi  day
celebration comes to an end.

The Guthi celebration responsibility is passed on accerding to the seniority of the member by age.
The turn actually comes once in a life to a member, [f the sons or brothers of a member started to live
separatety with their families and want to join the Gue/i, they are allowed to do so. However, the very next
year the eldest son or the eldest brother, thus separated. has to take the responsibility of being a
coordinator, and the younger one becomes coordinator in the fellowing year.

The three-day long Guthi celebration also has some rules of paying fine. Every member must
work in preparing the feast, If he is absent, another male member from his family can work instead. But
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female members can not go as substitutes. If nobody goes from a family to work, the family has to pay fine
to the coordinator.

The Gurhi has a special rule for the family in which only female members exist. Such a family is a
member of Sii Gurhi, but the females do not have to take any responsibility for the Guthi work. If Gurhi
families are living abroad or out of the Kathmandu Valley, the Guthi is not concerned about the death of
their members. But if some one in the family dies abroad and his family members informs the Guthi about
histher death, it arranges a peculiar funeral ceremony. In such cases, instead of the dead body, a person’s
shape is inscribed on a boiled duck egg. Then it is kept on an open basket along with the dead person’s
Jjaatah (Zodiac chart of a person’s birth). Now this basket is carried with the funeral precession. This kind
of funeral is organized secretly at mid-night without a funeral band, and the procession actually starts after
every body has gone to sleep. This is done so because of the belief that any looker who comes face to face
with the deities. dies instantly. Another rule of the Gurhi is that if a male family member has an inter-caste
marriage. then the Guthi does not arrange a funeral for the death of the wife.

There is a superstitious belief among the Makhan Baha people about the Gutai’s bamboo used for
carrying the dead body. The bamboos are always kept above the first floor open space out side of the deity
house. Even to this day, the baha people believe that they hear the rattling sound of the bamboos at mid-
night before someone dies. Whenever they hear this sound they say that they can predict that someone will
die next morning,

Though the Gurhi has no property of any kind, it is running sound to this day. It does not even
have its own cooking utensils for the Guthi celebration. All the cooking utensils are borrowed from the
members. The Guehi of Makhan baha is existing only because of the interest and good will of the member
families. The orzanizing expertise of this community is another reason for the Guthi’s existence.

Another important function of the Guthi is to keep record of important events such as birth,
deaths, marriage, family size, sex and age distribution of the families, household numbers, and migrating
population in the community. Such a system acted as a demographic data collection when the vital
registration had not been adopted in the world. [n ancient time, when Kathmandu was a principality with a
small population, and when almost every community had their Sii Guehi and other Guthis | organizing,.
planning, and cooperating within the communities were smooth and easy. Unforunately, the “traditional
vital registration” system, thus practiced, started to disappear as communities abandoned such Gurhis.

Apparently, the Sii Guthis are slowly vanishing from some Bahas and other communities. People
are beginning to see its drawbacks and, forget about its merits. If some Gurhi rules are intolerably strict,
then by having meetings and by votes of confidence among members, they could be changed. Guthiis @
good social practice. The older generations thought traditions should be kept as they are with some
reasonable changes if needed. So, will it be an exaggeration to call the Sif Guthi a symbol of cooperation
and a good example of community development left behind by our ancestors?

Notes

1.This article is based on interviews with Vajracharyas of Makhan baha, In addition, the writer herself has
experience with the "Guthi” as she was born and raised in a Vajracharya family at Makhan Baha.

2. Locke, John K. ( 8I). 1980 Karunaamaya. Kathmandu: The research center for Nepal and Asian Studies,
Tribhuwan University. He defined ‘Newar’ as: ‘Newar’ is not an ethnic term, but a cultural term, denoting
the very rich and complex culture of the society of the Kathmandu Valley. A Newar has been defined as an
inhabitant of the valley of Nepal who speaks Newari ( Page 2)

3 . Vajracharya and Shakyas are the two groups among the Newars who have to under go’ bare chhuye’
initiation rite. Literally, the term bare Chhuye means renunciation as Buddhist Monk known as Bhikshu.
Since every male member of Vajracharya and Shakya is renunciated as Bhikshus for seven days in the
childhood, these two groups are respected in the Newar Buddhist community. Moreover, the literal
meaning of Vajracharva means performing priestly functions for all the Newar Buddhist communtties in
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Nepal. On the other hand, Shakya claim to be descendants ot Shakyvamuni Gautam Buddha. Later in the
eighteenth century, Jayastithi Malla( Newar King) organized all the Newar society into Hindu caste
System; consequently Vajracharyas and Shakyas were considered castes with designated functions of
priests and goldsmiths respectively.

4 . The ‘Baha’ and "Bahi" are the two different types of monastic complexes which forms the Buddhist
shrines and the families artached to the Monasteries live there. The Vajracharyas and Shakya who reside in
the Bahas and Bahis are responsible to take care of the shrines and the monasteries.

5 . As told by a Guthi member, the period of Holi is deliberately chosen as there is no other testival or feast -
during this period. Another reason for choosing the particuiar time as told by the elderly people from the
community is that the people of Makhan baha are fond of fun and festivities. So, while celebrating the
annual Guthi ritual, they can enjoy the holi festival as well.

6 . A kwaapaa dyva (A Stone statue of Buddha) is kept in the ground floor of the deity house in any baha.
A male member (Vajracharya) of the “Sangha’ of that community cleans the Kwaapaa Dva and the shrine,
pays homage, lit oil [amps and incense, chants prayers every morming. “In the history of Buddhism, the
term Sangha has always been used to refer to the community of Buddhist monks™ (Locke, 1980:13).

7 . 1In the Newar Communities, there is a special stvle of pouring liquor from its container known as *arti (
made of silver or branze) into salli (a typical rype of cup specially made for drinking liquor); The Newar
women are expert in pouring the liquor at feast.

8 . A "pitha ’ is a tantric center at the bank of a river where the dead bodies of the community are
cremated. The pithas and cremation sites are located near to one another.
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The Newar Language: A Profile

Tej R. Kansakar
Tribhuvan University
Kathmandu, Nepal

1. Introduction
1.1 The Language and the Area
1.1.1 Name of the Language:

Newar is one of four Tibeto-Burman languages with an old written tradition(the other three being
Tibetan, Burmese and Manipuri} and the only member of the Himalayan literature is Nevari or Newari, but
indigenous publications by Newar writers consistently refer to it as "Nepal Bhasha.”' In colloquial term the
language is simply known as Newaah Bhaae (the Newaah language) by the majority of native speakers.

1.1.2 Distribution of speakers:

Newar speakers are concentrated in the Kathmandu valley. with a few settlements n trading
centers outside the valley. On the basis of the Nepal Census Reports of 1952/54 and 1961. Gopal Singh
Nepali (The Newars, Bombay 1965: 19-20) and Dor Bahadur Bista (People of Nepal, Kathmandu 1967:
16) report a total of nearly 400.000 Newar speakers, of which fifty-five percent are living in Kathmandu
Vallev. Newar speakers living outside Nepal are to be found mainly in the Darjeeling District and Sikkim
of [ndia. Bhutan and Tibet where their speech forms have been increasingly influenced by language contact
situations. No reliable data however are available to date on the migrating Newar population. The latest
Nepal Census Report of 1991 places the number of ethnic Newars at 10,41,090 (5.6%) and the number of
active speakers at 6,90.007 (3.7%) which indicate a decline of 3,51.083 speakers in the country. This seems
to be a distinct trend among the many minority languages of Nepal.

1.2 Classical Newar

The term “classical Newari’ was first used by Jorgensen (1936) in which he stated, “The language
| called classical Newari, is the language of the Mss.” This definition is seriously limited as it excludes the
earlier history of written Newar which appears in stone or metal inscriptions, and granis or legal documents
{tamsuk-s) written on palm-leaves, and other miscellanegus media written on paper. The role of classical
Newar in the documentation of the history of the Nepal Valley is obviously an important one, and the
classical pertod as such extends from Nepal Samvat {(N.5.) 235 (A.D. [ 114), the first attested use of Newar
in a connected text (Malla, 1990: 15-26). to the early part of this century. The work of Vajracharya (B.S.
2030/1973) however reveals a variety of Newar nominals found it Licchavi inscriptions {¢a. 350 to 750
A.D.). On the basis of the Licchavi epigraph, Tamot (N.S. 1100/1980) attempted an enumeration of the
non-Sanskrit words, and Malla (1981:17) postulates that “the source language of most of these nominals is
proto-Newar.” Although the evidence may not be fuily conclusive, the materials brought to light seem 1w
indicate the antiquity of the language that dates back to pre-Aryan sources. and certainly bevond the
beginning of a written tradition. From early 14th century to' the entrance of the Shah dynasty, many
historical documents (such as inscriptions, vamsavali-s thyasaphu-s etc.). technical manuscripts (on
medicine, astronomy/astrology) and innumerable narrative texts {(including religious and philosophical
tantra-s) were written in classical Newar. Among these the bilingual Hitopadesa (N/S. 481/A.D. 1361 7",
the two Amrakosa-s (N.S. 501/506: A.D. 1381/1386) and Gopalarajavamsavali (N.S. 307-510/A.D. 1387-
1390) are linguistically the most important.

Manuscripts continued to be written by hand in the Nepal seript (Bhujimol. Pracalit or Ranjanaa
scripts) until the advent of printing in the Kathmandu Valley around the beginning of this century. These
texts are historically and linguisticaily important, and classical Newar is obviously an essential tool in the
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study of the development of the Tibeto-Burman languages in general and the Himalayan languages in
particular.

1.3 Contemporary Newar

The most striking development in the history of modern Newar can be seen in the morphological
structure of words. There is copious evidence to show that there has been systematic simplification in the
morpheme structure and syllable structure of nominals and verbal roots in contemporary Newar. The older
Newar forms in general had complex syllable structure consisting of monosyllabic roots and affixes
(prefixes and suffixes) which according to Benedict (1972:96) characterize Tibeto-Burman morphology of
antiquity. Shafer (1966:11) is also of the opinion that “Sino-Tibetan languages that have disyllabic and
even trisyllabic words represent the primitive condition. the present monosyllabism being due to
degeneration.” The morphological analysis of Malla (1981:12-16) can be cited to show the changes in the
structural elements of words:

Ancient Modern Newar
(maa) kho-prin kho-pa
mhas-prin mhya-pi
pran-prin pham-pi
khai-nas-pu khad-pu
bugaayumi buNga

lembati lele

gulamtam guiia
satvaumalambaa satuNgal/balambu
Jamayambi jamal

kicapricin kisipidi
tuncatcatu capali

The motivations for these changes are far from clear, e.g. why did -prin in kho-prin and mhas-
prin evolve into -pa in one case and -pi in the other? Malla (17) takes the view that “these changes appears
to be different depending perhaps upon dialectal, regional, social-cultural, and language-contact factors.”
While these resulted in the loss of consonants and consonant clusters, the basic formations of stems and
affixes (e.g. then -co, san-ko, kopun-dui, te-khum, te-gval. etc.) as found in ancient epigraph are stiil
used in present day Newar in the same sense. The loss of syllabification noted above may alse be related to
the process of stem variation in Newar nouns. For historical reasons a large number of nouns in Newar
have lost their stem-final syllables, which however are still retained in the oblique case forms of these
nouns. These alternation can be seen in the following examples:

Ma:/ ‘water’ /lakha-e/ [la.khE:]
/phae/ ‘wind’ /phasd-a/ [pha.si:]
pwA/ ‘stomach’ /pwAtha-e/ {pwA thE:]
/bhoe/ ‘feast’ /bhoja-e/ [bhwo.dzE:]
/koe:/ ‘bone’ /kBca-ef [kwd.tsE:]

{where the hyphen stands for the morpheme break and the dot for the syllable break]

When the lost stem-final syllables re-appear in locative/ablative formations, we can assume that the final
svllables -kha, -sa, -tha, -ja, -ca in the above examples belong to the old stems rather than the suffixes.
This interpretation simplifies the morphological analysis of words and the segmentation of morphemes into
phonological syllables. Contemporary Newar in this sense could be viewed as a language with the
preferred syllable structure of CV, CCV. or CVV. and where. as in the case of stem variation, the
constraints on svllabicaily motivated processes are related to morpho-syntactic constructions in a formai
way.’
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Another important aspect that characterizes modern Newar is the large-scale intrusion of words
and expressions from Indo-Arvan languages and to some extent from English. While this is not a new
phenomenon, and contact with Indo-Aryan languages has a long history, the extent and rate of such
borrowings have reached such proportions as to render the language of the fashionable generation almost
unintelligible to more conservative speakers, The intfux of Sanskritized Nepali or Hindi on the other has
had, as some see it, an adverse effect on the use of the language. although borrowings are not unnatural in
language-contact situations, there is today a tendency to revive, at least in writing, the native stock of
words that has gone out of use under the impact of external influences.

Another communicative problem is perhaps internal to the language itself, namely the existence of
widely divergent dialect groups divided by geographical distance and Jack of socio-cultural interaction.
There are for examples several distinct dialects of Newar within Kathmandu Valley. but the channels of
communication are not ideal. The problem becomes more acute when on encounters the language in the
Dolakha diaject where intelligibility tends to be lost almost in total. The diafect of Kathmandu proper,
however, is generally recognized as the standard form in speech and writing. The Kathmandu dialect in this
sense could be regarded as the norm or the literate standard in which a large bulk of published materials,
some linguistic descriptions and few Dictionaries are available.

1.4 Review of Earlier Works on Newar

There is considerable amount of descriptive works on various aspects of the Newar language.
These works will be reviewed in this section as contributions of individual writers, linguists and scholars,
and cover the compilation of Dictionaries, grammars of various orientations, Historical studies,
svnchronic/descriptive studies, comparative studies and theoretical works on the language. A few foreign
scholars have also undertaken sociolinguistic research on the Newar communities in the Kathmandu
Valley and those settled in many other areas of Nepal. Newar is also a subject of study in the schoot and
university curricula, and a selection of text-books and other teaching materials are available in the
language. The use of Newar as mother-tongue education at the primary level has also encouraged the
production of basic literacy materials on a limited scale. This however is a specialized task and would
require trained teachers and writers who are well acquainted with educational psychology and language
pedagogy. There has not been any study thus far on the use of Newar in communication media such as
journalism, radio/TV and miscellaneous publications such as periodicals, bulletins and journals.

According to Hale.and Hale (1969:3) “most of what has been written about Newar is ancillary to
anthropological studies, supportive of classificatory studies. or relevant primarily to the history of the
language.” They go on to cite the works of numerous scholars like Conrady (1891, 1893), Hodgson (1828,
1847). Jorgensen (1921, 1928, 1936a, 1936b, 1941), Shafer (1952), Joshi (1956), Sagar (1962), to name
only a few, who have produced dictionaries and attempted various grammatical analyses of the language.
In Grierson’s (1909) Linguistic Survey of India 3:1, Newar was also one of the languages surveyved and
partially analyzed. Shafer (1935, 1966-67) attempted a classification of Sino-Tibetan languages with
particular reference to Newar. Apart from the earlier compilations of word-lists of Newar by Kirkpatrick
{1811:220-249), Hodgson (1874:3-8), Wright (1877:300-305) and Conrady (1891:1-35; 1893:539-573),
the most valuable single contribution to the lexicography of classical Newar is Hans Jorgensen’s 6000-
word Dictionary of the Classical Newari (1936) which, although not comprehensive, covers the late
Malla period as found in narrative texts. This was followed in [941 by A Grammar of the Classical
Newari which represent a historical treatment of the language.

Hale and Hale (1969:4) also noted that “most of the materials relevant to the descriptive,
synchronic analysis of Newar of which we have knowledge are at present unpublished.” In this connection
they refer to scholars such as R.K. Sprigg, J. Brough and T.W. Clark, who are understood to have
extensive unpublished materials at the School of Oriental and African Studies, London. There are also
other scholars like Boyd Michailovsky, A. Peter Burleigh, E.H. Bendix and R.R. Howren who have private
unpublished collections of materials on Newar, but of which we have ne detailed information.

Bharati V. Modi (1967) has given a phonemic analysis of Newar, purportedly from the point of
view of Zellig Harris’ structural approach to phonology. This is certainly one of the earliest works on
Newar phonology, and was at the tine the enly published phonemic statement of the language.
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Edward H. Bendix (1974) has published material which rests upon an interesting implicit analysis
of the relationship between the Indo-Aryan and Tibeto-Burman language families in terms of Nepali and
Newar tense systems. Margaret and Austin Hale (1969) have published a phonemic summary which is
actually more nearly morpho-phonemic than phonemic. Austin Hale has also produced a wide range of
materials on Newar phonology and syntax, notably Hale (1970a.b.c) on segmental and textual structures:
Hale (1973) on the form of verbal bases in Newar; Hale (1980} on Finite Conjunct and Disjunct verb
forms, which constitutes on  his most important contributions to the study of Newar syntax, and Hale
(1985) on Newar Noun Phrase and Cohesive function. Hale has also played an active role in various
collaborative projects such as Hale and Hale (1970). a computerized compilation of Newar Concordance;
Shresthacarys, Maskey and Hale (1971} on conversational materials; Hale and Manandhar (1973) on Case
and Role in Newar; Friedman, Kansakar, Tuladhar and Hale {1973) on the variants of Newar vowels; Haie
and Watters (1973) on clause patterns: and the preparation of a comprehensive Dictionary of
Contemporary Newar compiled by Thakurlal Manandhar (1986). Iswaranand Shresthacharya has published
materials on Newar lexicography and grammar particularly on areas of syntax {nouns and verbs), research
work on Jyapu vocabulary, and co-authored papers, namely Shresthacharya and Hale {1972} on Roman
Newar orthography: Hale and Shresthacharya (1973) on Newar as a Classifter Language; and
Shresthacharya (1976) on the reduplication in Newar verb phrase. Shresthacharva has dictionaries
including an iilusirated Dictionary of Architectural terms (1987) with the assistance of N. Gutschow and B.
Kolver, and a Dictionary of Contemporary Newar (1994) co-authored with U. Kolver.

Mantaro J. Hashimoto has undertaken preliminary research work on Newar dialects. and
published a classified lexicon on the Bhaktapur dialect. Hashimoto (1977). Margaret Langdon attempted a
phonemic analysis of Newar as part of a field methods course under the guidance of Mary Haas. University
of California, Berkeley.

Ulrike Kolver’'s Ph. D. dissertation on “Newar Sentence Structure” completed under the
supervision of Prof. Hans Jakob Deiler and material help from Austin Hale, was accepted by Cologne
University in 1973. Bernhard Kelver and Ulrike Kolver have also published a few notable papers on
Newar syntax. namely Kolver and Kolver (1975) on Newar noun inflection: Ulrike Kolver (1977) on
nominalization and lexicalization in Modemn Newar:; Ulrike Kolver (1978) on Newar noun phrases: and
Kolver and Kolver antiquity of the language, namely Malla (B.S. 2028/1971. 1973. 1980a, 1980b. 1981). a
book on Classical Newar Literature (1982), and a Reference Grammar of Contemporary Newar (1985).
Sundar K. Joshi produced a comprehensive description of Bhaktapur Newar as a part of his doctoral
research (1984), Joshi (1986, 1988) on Newar syntax. and Bhaskararao and Joshi (1985) on the study of
Newar classifiers.

Kashinath Tamot has contributed several papers on the lexicography and etymological studies of
the language. namely Tamot (1975, 1977a. 1977b, 1979, 1980, 1981, 1990) and a historical treatment of
some Newar verbs {1985) with David Hargreaves. Hemraj Shakya has produced standard reference works
on the old Newar scripts, namely Shakya {1952, 1973). Daya Shakya has conducted special research on
Newar dialects, i.e. Shakya (1987, 1990, 1992). Chandra Devi Shakya has worked on the Semantics of
Newar (1980) for her doctoral dissertation, and Rudra Luxmi Shrestha has made detailed studies of the
Dolakha dialect of Newar, namely Shrestha (1985, 1987, 1989, 1995). Kamala Sthapit (1976) in an M.A.
thesis on a descriptive analysis of colloquial Newar, while Shishir Sthapit (1978) represents doctoral
research on the comparative description of English. Nepali and Newar and its pedagogic applications.
Hargreaves has done extensive research on Newar syntax and discourse structures. namely Hargreaves
(1984, 1986a,b, 1990, 1991). Carol Genetti has produced significant research materials on Newar syntax
and a detailed study of the Dolakha Newar Dialect, namely Genetti (1986a.b.c, 1988a,b, 1990, 1994).
Talmy Givon (1985} provides insightful study of Newar ergative morphology and syntax. Kansakar (1977,
F979, 1980, 1981, 1982, 1983a,b, [987) represent some earlier works on Wewar phonology. Kansakar
1984, 1989) are course materiais on Newar, while Kansakar (1985, 1994a, 1995a,b) consists of Book
Reviews and papers on Newar lexicography, and Kansakar (1986, 1990, 1994h, 1995¢) are some recent
works on Newar grammar.
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1.5 Genetic Classification

The classification of Tibeto-Burman language and the placement of Newar among them, has been
a matter of some controversy, Scholars and linguists who have treated the problem include Hodgson
(1828), Sten Konow (1909), Shafer (1952, 1955, 1966), Voegelin and Voegelin (1964/65), Glover (1970)
and Benedict (1972).

The earliest statement on the genetic affiliation of Newar was made by Hodgson (1828) who made
a systematic comparison of the core vocabulary of Newar and Tibetan. and concluded that “the root and
stock of Newar are trans-Himalayan and northern...”. This conclusion was presumably based on the shared
phonological and morphological correspondence. as distinct from Sanskrit and other Indo-Aryan lingua-
francas. Hodgson however did not elaborate on the possible sub-grouping of languages within the Sino-
Tibetan family. Grierson (1909: Vol. 3 Part 1) which represents the work of August Conrady and Sten
Kenow, assigns Newar to the non-pronominalized group of the Himalayan languages. along with Gurung.
Tamang, Sunwar and Magar. In this classification (see Figure !} the language most closely related to
Newar is Pahari, though by some standards it might be considered a dialect of Newar. By the time of this
classification, the family relation of Newar with Sino-Tibetan had been established beyond dispute.

TIBETO - BURMAN

Burma
Kuki-Chm
Kachint
Naga

I Bodo

f I j
Tibetan Himalavan North Assam Group
Balu
Purik J
Ladakhi " Non-Pronominalized Complex Pronominalized
Lahuf Gurung
Central Murmi (Tamang)

Dialect Sunwar ' T I |
Spiti Magan Eastern Qther Western Sub-Group
Nvamkat NEW AR Sub-Group Nepai
Jad Pahar Dhimal Dialects
Garhwal Lepcha -Thami Chepang
Kagate ‘Rong Limbu Kusunda
Sharpa Toto Yakha Bhramu
Danjonk-ka Khambu Thaksya
LLhoka Bahing {Thaicaly
Khams Rai

Vayu
/Hayu
Khambu Dialects
Balai
Kulung
Thulung
Khaling
Dumi

Figure 1: Genetic classification of Tibeto-Burman languages. according to Grierson (1909)

The Newar Language: A Protile 15



16

Shafer (1935) places both Newar and Pahari within the Newarish section of the Bodic Division of
Sino-Tibetan. Later in (1966) Shafer leaves the divisional classification of the Newarish sectioh uncertain
(probably sections of Bodic. possibly of Burman) prefixes and of many final consonants connects Newar
with the languages to the north (Tibet) and to the east {(Burma and the [ndo-Burmese frontier) rather than
with the Tibeto-Burmic languages of Assam” (Shafer 1952:93).4 Shafer's (1966) classification, as shown
in Figure 2, shows Newar to be relatively distant from the other languages in the Bodish and Himalayan
sections of the Bodic Division.

SINO - TIBETAN FAMILY

|

|

Sinitic

| |

| |

Daric Bodic Burmic Baric Karenic
Division Division Division Division Division Division
=
Bodish West Himal- East Central East Himal- (Not definitely classified in a
Section ayish Section Himalayish ayish Section division. Probably sections of
Section - Bodic, possibly Burmic.
certamly not of Baric.)
\
Newarish  Digarish  Midzuish Hrusish  Dhimalish  Misingish Dzowrgaish
NEWARI  Taying/ Hruso Dhimal Mising Thotsu
Pahari Digaro /Aka Toto Abor Dzorgai
Midu Yano Kortse
: Nyising Mantse”
/Dafla Pmgfang
Tagen

Apa Tanang

Figure 2: Diviston of Sino-Tibetan Family, based on Shafer (1966)

C.F. and F.M. Voegelin (1964/65) on the other land , classify Newar and Pahari together with
Gurung and Tamang as members of the non-pronominalized sub-group of the Gyarung-Mishimi family of
the Sino-Tibetan phylum. The classificatory terms used by them suggest a geographical division of

languages in which the linguistic distance between two speech forms is proportionate to the geographical
distance. They maintain that

The family tree model is more appropriate for the different language families in the Sino-
Tibetan phylum than for the phylum itself... We avoid the controversy by giving exclusive
attention to the languages spoken today in each of the constituent language families.

(Voegelin and Voegelin 6:5, 8-9)

The model proposed by Voegelin and Voegelin is shown in Fig. 3.
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SINO-TIBETAN PHYLUM

1. Han Chinese Family

[

Miao-Yao Famuly

3 Kam-Thai Family

4. Burmese-Lolo Famuly

5. Karen Famly

6. Bodo-Naga Kachin Family

7 Napa-Chun Family

3 Gyarung-Mishmi Family

9 Tibetan Family

8. Gyarung-Mishmi Family

Traditionally Tibeto-Burman, but
Voegelin and Voegelin do not use this
as a classificatory term.

|

Western Complex

Eastemn Nepal

Sub-Group

Bunan :

Gahn l T ]

Thebor Limbu (pnm) Khambu Sunwar
Sumtisu Yakha (pnm) Dialects {pnm) Vayu (pnm)
Zangram Rai (pnm) Hither Kirant /Hayu
Sungam Middle Kirant Chepang {panm}
Kanam Khaling Kusunda
Lippa Dumui Magan

KNanawart Sangpang Dhimal (pnm)

Kanashi Balali (B Toto

Patni Bahing Thakya

Rangkas Thulung

Janggal Kulung

Thamu ¢ pnum) Further Kirant

Bramu (pnm) (hourasya

pnm = pronominalized language
B = Bontawa language
= alternate name for the same language

Non-Pronominalized

Sub-Group

Gurung,

Murmi/Tamang

Gyarung

NEWARI

Pahari

Mishmi { Assam)

Aka ( Assam-Tibet)

Miry/ Aber-nun
Adi

Dafla/Bangm
Nyl-sing

Figure 3: Division of Sino-Tibetan Famiiies, showing mainly the Gvarung-Mishmi

languages, based on Voegelin and Voegelin(1964/65)
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The computations of cognate groupings for thirty Tibeto-Burman languages by Glover (1970)
seem to confirm Shafer’s placement of Newar among the Himalayish languages. Glover arrived at a
genetic classification on the basis of the percentage of semantic and phonetic cognates shared by two or
more diverging languages. Figure 4 based on Glover (1970) shows the percentage of probable cognates.
and the dates represent the time depths of separation caiculated from the respective percentage figures. [n

this classification, Newar is closer to Chepang (with 28 percent shared cognates) than to any other
language.

SINO-TIBETAN
Bodic Drvision

13% 5000 B.C.

Bodic Subdivision East Himalavish
19% 3200 B.C. Subdivision™
Bodish Section West Central Himalavish Section
23%, 2900 B.C. 28% 2200 B.C.
Gurung Branch " Bodish Branch
61% A.D. 350 39% 1500 B.C.
f l |
— Manang Kaike Central Bodish Unit — Chepang Sunwar
m— Gurung 51% 200 B.C. — NEWARI
Tamang
— Thakali — Tibetan
— Sherpa

Figure 4: Relation of Newari to Sino-Tibetan, based on Glover( 1970)
who has preserved Shafer’s terminology.
* East Himalayish in includes two or more branches.

The grouping of languages by Shafer and Glover can be compared with the resulis of Benedict's
{1972) work which, while covering the same ground as Shafer, incorporates fresh supporting criteria for
the divergence of languages. Benedict, working primarily of the basis of phonoiogical correspondences,
introduces the seven principal Divisions or Nuclei of Tibeto-Burman and indicates the direction of
divergence from a common nucleus. In this organization, Newar is shown as belonging possibly to the
Kiranti Nucleus from which it has diverged to a considerable extent. In this scheme of classification.
summarized here in Fig, 5, the relationship between the Bodish Group of the Tibetan nucleus and the

Kiranti languages is quite explicit, while Newar seems to have developed independently from the Kiranti
spurce.
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SINO-TIBETAN
I

Tibeto - Karen Chinese

|

Tibeto—i]:'!urman Karen

| Tibetan-Kanaurt (Bodish-Himalayish)

2. Bahing-Vayu (Kirantn)

3 Abor-Miri-Dafla (Mirish) Seven principal divisions or

Nuclei of Tibeto-Burman
— 3 Kachin (Luish}

5 Burmese-Lglo (Burmish)

6. Bodo-Goro (Barish)

7 Kuki-Naga (Kukish)

| Tibetan-Kanauri 2. Bahing-Vayu
{Bodish-Himalayish) (Kirantn)
- Lepcha/Rong : f
Kiranti Languages Vayu & Chepang
{Close to Kirant
Nucleus)
Bodish Group Himalayish Group
Tibetan —L
Gyarung * Bahing Khambu
Takpa J ! _I Sunwari Sangpang,
Tsangla Kanauri Subgrodp Alora Subgroup Dumj Nachereng,
Murmi Kanaun Rangkas Khaling Rodony,
Gurung Chitkhuli Darmtya . Rai Waling
Thebor Chaudang; ‘ Limbu
Kanashi Byangsi _ Yakha
Magan NEWARI

{Duverges further from Kiranu Nucleus)

Figure 5: Division of Tibeto-Burman tanguages Showing mainly the Bodish-Himalayish
and Kiranti Group. based on Benedict (1972)
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The classificatory works surveyed above seem to indicate considerable ditficulty and uncertainty
about the placement of Newar. The initial problem may be due to the inability of scholars to connect
Newar with the migration pattern of Tibeto-Burman speakers, as proposed in the Linguistic Survey of
India. Further. Newar separated from the “Tibetan” group and the basically pronominalized Himalayan
languages at an early period of its history. In this respect it is difficult or at least arbitrary to reconstruct the
basic stratum that had contributed to present day Newar speech. The truth perhaps lies in the fact that
Newar is a language evolving from mixed ethnic/linguistic influences that do not lend easily to a neat
classification.

1.6 Literary Traditions of the Newars

The Newars of Kathmandu Valley have had a very leng history of literary traditions, both in their
oral and written forms. The oral tradition has only been recorded fairly recently by writers, anthropologists
and folklorists. but it is often difficult to determine the social setting or the origin of these myths, legzends
and folk tales. The fact that these stories from an indefinite past have survived to the present time testifies
to the literate culture and tradition of the Newars. The origin and growth of written literature is a natural
outcome of this oral tradition that is deep- rooted in the Newar social organization. and culture.

According to Malla (1982), Classical Newar literature originated mainly as a bilingual literature.
This can be seen in the earliest specimens of Newar manuscripts such as Hiropadesa, a Sanskrit-Newar text
dated AD 1360; Munavanyavasasira, a Sanskrit text with Newar commentary dated AD {380; a Z-part
Amrakosa, Sanskrit-Newar lexicon compiled in AD 1382 and 1386; and Gopalarajavamsavali, a historical
chronicle‘w}itten partly in debased Sanskrit but mainly in the old form of the Bhaktapur Newar dialect.
Malla (1990: 15-26) also reports the discovery of an early 12th century palm-leaf document dated N.S. 235
{AD 1114) which thus far represents the earliest extant use of Newar in a connected text. This Provides
furthers evidence of the antiquity of Newar writing tradition and its development as a full form of written
expression in a large number of copper plates or stone inscriptions and hand-written manuscripts. Newar
however has been exposed to influences from Sanskrit and Prakrit since the first half of the first
millennium AD, and it was only during the 16th century that the language emerged as a fully independent,
creative medium in literature. Today there is a large body of originai Newar text on technical subjects such
as traditional Ayurveda medicine, astrology, art, architecture. mathematics, alchemy, philosophy, tantra
etc. as well as a number of significant works on religious discourse (dharma saastra), moral ethics {ni:ti
saastra) and music (vocal and instrumental). Matla (1982) also claims that Classical Newar is one of the
few languages in the whole Indian subcontinent to possess a variety of historical writings in prose. The
extant documents such as the Vamsavali-s (chronicles), and Thvasaphu-s (folding diaries on social/political
events) are still regarded to be of immense value to historians. Another genre of literature that has enjoyed
wide popularity is narrative prose on religious, didactic and popular themes. Among the religious texts,
Swasthani vrata stories of Hindu origin (dated N.S. 713: AD [593) and the rebirth stories of the Buddha.
the dvadana and Jataka, are still highly popular among the Hindu and Buddhist Newars. The earliest
Classical Newar text in didactic prose narrative is the bilingual Hitopadesa (N.S. 481; AD 13609, and the
other early texts in this genre include the Tamrakfvana (N.S. 696: AD 1576): Punca tantra (undated)} and
Canakyva Sara Sumgrahah (N5, 874: AD 1754). These narrative prose texts being free from religious or
didactic concerns may have made significant contributions to the growth of modern printed literature.
notably in the development of short stories, dramas and novels as literary forms.

The first specimens of Classical Newar literature were printed by several European scholars
during the 19th centurv. Daniel Wright in his edition of Hnmrv of Nepal (1877) included some old Newar
songs; the Russian Buddhist schoelar Ivan P. Minaeff also published four Newar songs in his book on
Nepal: Vetaalapameavimsati, a story of Buddhist recession, was the first full lenth text to be published in
Europe in [803. Hans Jorgenson published two other stories of Buddhist origin.
Yicitrakarnikavadanoddhrta in 1931 and Bartisputrikakatha in 1939 with Newar originals and English
translations. The two other European scholars who continued this work include Siegfried Lienhard and
Eugen Jung who compiled and published collections of old Newar songs, Buddhist Texts and anthology of
religious and secuiar poems of the Newars. More recently, several Newar scholars and writers have edited
and published various genres of literary text produced by the Malla kings. A very large body of Classical
Newar manuscripts however remains to be studied. edited and published. The majority of these materials
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have not even been properly cataloged. But judging from the interest shown by the contemporary Newar
writers and intellectuals in preserving and promoting their literary and cultural traditions, we have grounds
for hope that the work will continue.

1.7 Use of Newar in Education and the Media

Newar is one of the oldest Tibeto-Burman ianguages in Nepal with an elaborate writing system
and a rich literary tradition. Newar has been used as a medium of basic education and religious instructions
since ancient times. This practice however declined particularly during the Rana regime when the language
was suppressed, the writers and poets in the language were persecuted and their works were either banned
or confiscated. The despotic rulers of the time thus succeeded in ending effectively the use of the language
in education and literary expressions. The use of the language in mass media however could not develop
during this peried. although an eminent Newar scholar Dharmaditya Dharmacharya (1903-1963) is reputed
to be the first journalist to publish pamphlets and periodicals in the language from [ndia. There was some
relaxation during the 30 vears of the Panchayat period, but the government of the time continued to follow
a dominant language policy, and many minority languages degenerated in the absence of measures to
promote their use. Only two Nepalese languages. Maithili and Newar. have been introduced as
optional/elective subjects in the school and higher education curricula. Newar was not taught at any level
of education during the Rana period (1846-1950 AD). Although the ban on the publication of Newar
literature had been lifted since 1946, its use in communication media such as journalism and radio
broadcasting was confined to limited readers and audiences in the Kathmandu Vailey proper.

Following the restoration of democracy in 1990 the new Constitution recognizes all indigenous
languages of Nepal as 'national languages’ and guarantees each community the right to preserve and
promote its language, script and culture. The Constitution also assess the right of each community to
operate schools up to the primary level in its own mother tongue for imparting education to its children. In
this changed context, the Newars provided the lead in establishing a primary school for educating children
in their own mother tongue. The school was named after Jagat Sunder Malla, a teacher and writer, who first
wok the initiative to produce stories and other materials for teaching in the mother tongue when it was a
punishable crime to do so. Today, the Central Department of Newar offers M.A. courses in language and
literature and sponsors doctoral research programmes in Newar. The efforts of the recent democratic
governments to promote the uses of Newar and certain other regional languages in literacy programmes
and communication media (such as radio/TV broadcasting or publications) have been encouraging. There
are now over 25 journals and magazines, a couple of dailies and weeklies published regularly in the
language. There are also a large number of literary-cultural organizations in the Valley and elsewhere
devoted to the promotion of language, script, literature, cuiture and publications in Newar. There are
therefore indications that the use of the language in education, literary, creative and journalistic fields will
continue to increase,

1.8 Sociology of the Newar Language

The majority of Newar speakers live in the Kathmandu Valley where they constituted some 35 per
cent of the total population in 1954. The migration of Newars to other urban areas and trade centers all
over the country has increased in recent years. It was estimated in 1981 that about 20 percent of Nepal's
urban population spoke Newar, and in terms of use it occupied the second place after Nepali. As the
speakers are spread over a wide geographical area, there are séveral distinct dialects with corresponding
variations in social and cultural practices. These dialects have not been fuily surveyed and may be
important in understanding the earlier morpho-syntactic forms of the language. The Dolakha. Bandipur,
Pahari and Citlang dialects are considered to be the oldest and most significant for diacronic studies of the
language. Kathmandu Newar, however, has been recognized as the standard form in which a variety of
linguistic descriptions inciuding its phonology, grammar lexicography and teaching materials are available.

Many speakers of minority languages in Nepal are becoming bilingual. This is a natural outcome
of language contact situations and is obviously due to economic or professional reasons whereby non-
Nepali speakers may have better opportunities in education. jobs and other secial benefits. This tendency to
become bilingual or even stop using the ethnic language except in limited circles is becoming wide spread
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among many minority communities including the Newars. Newars in general have become bilinguals or
multilingual more pervasively due to their urban orientation and their professional needs in business,
administration and technical fields. The current trend also reveals a gradual breakdown in language loyalty
and cultural consciousness, particularly among the Hindu Newar. The Census Report 1991 records a
decline of some 33.7 per cent in the number of active speakers, i.e. a total of 1,041,090 ethnic Newars as
against 690,007 remaining speakers in the whole kingdom. The percentage of Newar speakers in the Valley
has also declined dué to growing migration of other ethnic groups from all over the country in the last 40
years. Although these trends are looked upon with alarm by more conservative speakers, it is very likely
that the linguistic and cultural identity of the Newars will be maintaugled. Malla (1989: 456) expresses this
optimism when he states that “their language loyalty has remained onkofthe strongest in Nepal.”

1.9 Review of some Descriptive problems

Newar is generally recognized as belonging to the Bodic Division of Sino-Tibetan but there is still
a good deal of uncertainty about its exact location within the Himalayan group of Tibeto-Burman
languages. The present controversy centers on whether Newar is related more closely to the Tibetan
nucleus or the East-Himalayish Kiranti languages. The present study will seek to examine data from both
Classical and Modern Newar in order to determine the evolution of its syilable structure, morphelogy and
svntax. Such comparative analyses can help us to arrive at a less ambiguous placement of Newar within the
genetic classification of Tibeto-Burman languages.

In contemporary Newar phonology there are also a number of problems relating to the phonemic
stams of certain segments like non-laterals / r, rh /, velar nasal / N /, palatal nasal /n/, /o /vs./w/and /i
! vs. /'y /. There are also some minor problems relating to vowel phonemes and diphthongs with
implications for the syllabification and spelling conventions in the Devanagari script. The variations
available in the Devanagari system, however. are not strictty relevant to the facts of Newar phonology.

The morphological analysis of Newar verbs since the pioneer studies by Jorgensen (1936a, 1936b,
1941) has been problematic in terms of the structure of verb roots and their inflectional/ derivational
morphology. Jorgensen’s representation of the verb roots and his interpretation of stem-final consonants,
for instance, are largely ambiguous in morpheme structure and segmentation. The system of verb classes
based on the criteria of regular and irregular stem-final consonants has also been inherited from
Jorgensen’s analvsis. The linguists and lexicographers working on Newar have expressed divergent views
on these problems. J

Scholars have observed the limited tense marking system of past. non-past inflections and the
importance of word order and clause chaining as major syntactic devices in Newar grammar, However,
very little work has been done on the lexical and syntactic study of Classical and Modern Newar from the
point of view of grammaticalization as a historical process. This study will attempt to analvze some of the
erammaticalized verbs as attested in Classical Newar and Modern Newar.

1.10 Materials and Techniques used for the study

This study aims to bring together considerable amount of relevant data for analysis of the
phonology, morphology, and syntax of contemporary Newar with some reference to their historical
antecedents in Classical Newar texts. Such analyses can contribute to comparative studies of its numerous
satellite dialects which in turn can provide evidence of the earliest morpho-syntactic forms in the language.
Among the several problems of Newar grammar reviewed in 1.9 above, the existing two verb agreement
systems in Kathmandu Newar and the Dolakha Newar dialect have not been satisfactorily explained by
linguists who have worked on the language, [s the subject and number agreement system in the Dolakha
dialect a result of area pressure from the neighboring Kiranti languages or on of genetic inheritance from
the parent language? The present study will thus be based on the synchronic description of Kathmandu
Newar, generally recognized as the standard form of the language, with some reference to historical data
from Classical Newar texts and the regional dialects which have not been fully explored. The primary tasks
therefore will be to study and review the available publications on Newar and to compile a database for a
detailed analysis of the language. This study will focus primarily on the spoken corpus of present-day
Newar and also provide sample texts which form a part of the oral tradition. The basic approach of this
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study will thus be to provide an in depth analysis of the structural teatures of Newar which in turn can
contribute to typological studies of similar systems in the other cognate Tibeto-Burman languages spoken
in Nepa! and the neighboring areas of Tibet, Bhutan and India.

Notes

1. The evidence from manuscripts and historical documents shows that the language was originally known
as ‘Nepal Bhasha’ from Nepal Samvat 300 (A.D. 1380). and came to be referred as ‘Newar’ by foreign
scholars onty from N.S. 880 (A.D. 1 760) onwards. For an etymology of the word "Nepala’, see Malla
{1980a, 1981).

2. Some doubt has recently been cast on the date of this document, long believed to be the oldest Newar
manuscript. Scholars, however, have not arrived at conclusive verification

3. For details on Newar syllable structure, see Kansakar (1980:9-16). and Kansakar (1982) for an account
of Newar verb morphology.

4. This view seems to contradict the popular hypothesis proposed in the Linguistic Survey of India of two
branches of migration along the Himalayas from east to west. Chatterjee (1951) and Regmi (1960) assign
the origin of the first branch to north Assam and NEFA (the Newars included), and the second branch to
Tibet in the north.
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Nepal Bhasha-Nepali Diglossia:
A case Study of Udas Newar’s Language Use'

Uma Shrestha
Western Oregon University
USA

In the last forty vears, sociolinguists have been increasingly investigating the functional
specialization of different languages in bilingual and multilingual communities {e.g., Blom and Gumperz
1972; Ferguson 1959; Parashar 1980; Parkin 1971: Platt 1977: Scotton 1980). These language studies have
discovered that in such speech communities different languages are appropriate for different spheres of
activities, and that the linguistic behavior is patterned rather than random. Such communities are
commenly categorized as 'diglossic’ following Fergnson's pioncering article "Diglossia® (1959), Diglossia.
according to Ferguson, refers to communities "where two varieties of a language exist side by side
throughout the community with each having a definite role to play" (1959:325). Subsequently.
multilingual communities where three or more than three languages are in functional complementarity are
described as Triglossia  (Abdulaziz 1972} and Polvglossia (Platt 1977) respectively. However, the
categorization of every linguistic situations which exhibit some kind of functional allocation between
different languages as diglossic has been critically questioned (Winford 1985). In similar line of thought, [
attempt to show that the notion of diglossia needs to be redefined and broadened before it can be used as a
descriptive label for various speech communities.

My primary interest in this paper is to show that speech communities which show strict functional
specialization may not. however, conform to Ferguson's idea of rigid social evaluation of languages as
'High' and 'Low,' a defining characteristic of what is called a diglossic speech community. In other words,
[ attempt to show that there is a need to redefine and broaden the notion of diglossia. This [ will
investigate with reference to the linguistic behavior of a merchant caste of Buddhist Newars, called Udas.
living predominantly in Kathmandu, the capital city of Nepal. In order to do so, [ will first investigate the
situational and societal variations in Udas' use of Newar, their ethnic language, and Nepali, the national
language, to determine whether their language cheice in evervday interactions is diglossic in nature.
Second, the attitudes of Udas towards these languages will be examined. But, however, | will first describe
the historical and sociolinguistic background of the Newar community that led to the present status of
Newar and Nepati.

Historical and sociolinguistic background:

The Newars form a dominant community in Kathmandu, the capital, and also in two nearby cities-
-Patan and Bhaktapur. Kathmandu is the seat of the government. the main center of communications.
trade, and education. Kathmandu, Patan, and Bhaktapur lie in the Kathmandu Valley, the original home of
Newars. Although Newars account for only three per cent of the total population of the country, they
constitute half of the total population of Kathmandu city. while the other half consists of the second major
ethnic community, Parbativas (Chhetris and Brahmins), the smaller ethnic communities from the piains and
the [ndian border, and some foreigners (Population Monograph of Nepal 1987).

The twa religions—-Hinduism and Buddhism--have coexisted in Nepal since anciem times.
Hinduism, however, has been declared as the constitutional religion of the country, and there have been
efforts on the part of the government to make Nepal the only Hindu state in the world. The overwhelming
majority of the population (89.5 per cent) has been and continues to be Hindu. Above all, the ruling class
is and has always been Hindu. On the other hand, only a small percentage (5.3) of the population is
Buddhists, and the rest are Moslems, Christians. and others. The majority of Newars are also Hindu. but
the Udas Newars (the subjects of my study) are Buddhist.

The Newar community is highly stratified, and characterized by a strict caste system. Although
much controversy and doubt center around its definition (Rosser 1966), the caste system was introduced in
the fourteenth century to classity the various occupational groups. and it is still the primary basis of sociat
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differentiation among the Newars {Nepali 1965:146). The caste system cuts across religion and brings
both Hindu Newars and Buddhist Newars under the same social hterarchy. This dees not necessarily mean
that individuals within the caste must carry the traditional tasks associated with their castes; however, they
carry surnames that can easily identify their caste status. The castes within the Newar social system are
differentiated from each other in terms of customs and restrictions relating to food, marriage, and other
religious rituals and practices. The caste Udas, represents high caste Buddhist Newars, who are essentially
traders and merchants.

The Kathmandu valley was ruled by Newar kings before the advent of the present ruling dynasty
of the country. In 1768, Prithvi Narayan Shah and his troops from Gorkha, the western hilly area of Nepal.
overthrew the Newar kings and established a Gorkha dynasty in Kathmandu. Since then political power
has been held by the descendants of these conguerors, alt of whom are Hindus. In 1846, after a massive
palace massacre, the Rana family, a sub-caste of Chhetris (Parbatiyas), rose to defacto political power, and
the kings became mere figure heads. From 1846, a dictatorship emerged in which Ranas accumulated all
the political and economic power. They strengthened their power and status by being 'intolerant of
Buddhism and by fanatic propagation of Hinduism' (Rosser 1966).

After democracy was instituted in 1930, both Hindu and Buddhist Newars were given access io
political positions and various other government jobs. A great number of schools and colleges were
established, and Newars became the ethnic group known for their intellectuality and their skills in industry.
commerce, and metal working (Nepali 1963).

The conquest of the Valley was a serious linguistic blow to all Newars. When speakers of
different languages are brought under a common political institution by means of conquest, the
conqueror's language generally becomes more powerful and prestigious. and consequently, enjovs a
stronger position in schools. government, economy. and society (Weinreich 1933). After the conquest by
Gorkhas, Newar was replaced by Nepaii. the language of the conquerors. Through military campaigns. at
first, Nepali was spread as a lingua franca among the various ethnic groups. Then its wide use in schools
and government displaced the use of other languages. especially Newar in Kathmandu (Malla 1973). At
present, Nepali is the national language of the country. and Newar, without economic, social. or political
status, is one important minority language.

A few words are also in order about the socioeconomic characteristics of Udas and their linguistic
repertoires. As mentioned earlier. all Udas are Buddhists. and they are concentrated mainly in Kathmanpdu
city, in the inner market areas of the city close to other Buddhist Newars. Most of their offices and shops,
are maintained at home. usually on the ground floor. so they spend their time primarily with other Udas.
They marry within their own group and usually with people frem their same general area. In other words,
they live, marry, and earn their living together, engaging chiefly in their original customs: hence. they are
characterized by what Blom and Gumperz {1972) call 'closed networks.’

Most people in Kathmandu city are bilingual to some extent. Almost all of them have some
knowledge of Nepali (Malla 1973), the national language. It is almost impossible for anybody to live in
Kathmandu without being able to speak some Nepali. since it is the medium of communication in offices,
courts, schools, and various other public places. Therefore, Udas do exhibit a certain degree of facility in
Nepali, just because they live in the capitai city, the center of politics, education, and economic activities.
For example. although Udas live in compact residential areas, they have to face interaction with other
groups in their work, shopping, and daily activities. Accordingly, the subjects represent a sample of fairly
hilingual speakers: 98 per cent (n = 47) of them reported speakmﬂ Newar fluently and 77 per cent (n = ;7)
of the same group claimed fluent Nepali.

Methodology:

The survey was conducted in Kathmandu: a total of 48 Udas Newars was drawn by means of a
quota sampling procedure. The sample represented both sexes equally and ranged from 15 to 75 years of
age. The sample included subjects of all educational levels from no education to different levels of school.
college, and the graduate school.

The primary field information on language use was collected through pretested questionnaires; the
questionnaire drew upon my personal intuitions and knowledge regarding language use in the Newar
community of Kathmandu, my home city. The primary purpose of the questionnaire was to elicit
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information about the subjects’ language use with various interfocutors in different situations, such as
house, school, work, religious occasions. The secondary purpose was to determine the subjects' attitudes
and opinions about the differential use of Newar and Nepali. The questionnaire also elicited a socio-
economic profile of each subject (age, sex. education).

The questionnaire contained of fifty questions and took about an hour to administer. The
language used in the questionnaire was either Newar or Nepali but not both, The interviewer used the
language the subjects preferred. The information on linguistic behavior elicited from the questionnaire
survey was supplemented by the active participant observation method since the questionnaire survey
provides only what people say they do and not what they actually do in their daily language use (Labov
1966: Scotton 1972).

To simplify the analysis and discussion, 1 have used the theoretical construct of domain proposed
by Fishman (1972), since he suggests that domain analysis can be helpful in studving linguistic behavior in
multilingual societies. Domains refer to larger spheres of activities in which the members of a society
conceptualize their social life as a whole. For this study [ have isolated the following domains: family.
friendship, religion. education, and work. Although neighborbiood, government, and other domains are
relevant for my subjects, data on these are not avatlabie.

Discussion of the results:

In bilingual and multilingual settings, different languages are found to be appropriate for different
activities; one language is likely to be more appropriate than another in a particutar domain. In their study
of Puerto Ricans in New York city, Fishman and Greenfield (1970) identified five domains: family.
friendship. education, work, and religion, and showed that there is a greater tendency for Puerto Ricans to
use Spanish in family and friendship domains, and English in education, work. and religion.

Table | shows the frequency distribution of language choice in different domains among the Udas
in my study.

TABLE 1
Frequency distribution of language choice in different domains

Family Domain: Language Used
Newar Nepali
1. to parents:
a. mother 3% 0
b. father 47 1
2. 1o grandparents
a. grandmother 48 0
b. grandfather 43 ’ 0

3. to siblings

a. older 43 0
b. younger 48 0
4. to spouse 36 !
5. to children 35 ]
6. language spoken as a child 47 l
7. frequently used language at home 48 0
Friendship Domain:
Newar Nepali
I. to Newar friends 41 7
2. to non-Newar friends 7 37
3. 1o a stranger 21 27
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Relizion Domain:

Newar Nepali

1. for prayer 44 4
2. priest 47 I
Work Domain:

Newar Nepali Both
l. to boss 5 6 3
2. to fellow workers 17 2 6
3. to customers and clients 3 4 18
4. for bargaining with customers & clients 3 4 18
5. for bargaining with Newar customers & clients 21 4 0
Education Domain:

Newar Nepali Other
1. language of instruction at school 0 37 4
2. to teacher 4 33 4

Tabie | shows that the single dominant language in the Udas' homes is Newar. used for ordinary
conversations and in interactions with all family members: parents, grandparents. siblings, spouses, and
children. While 98 per cent (n = 47) reported speaking Newar as children at home, ali of them reported
using it frequently at home for conversations. Also. they say they use Newar all the time at home,
regardless of to whom they are talking and regardless of the age of their interlocutors. They use Newar not
only with parents and grandparents but also with younger siblings and children.

In the domain of friendship.we encounter a different situation where friends may or may not
belong to the same ethnic group. With non-Newar friends. the choice is obviously Nepali: 84 per cent of
the subjects (n = 37, total subjects = 44) reported using Nepali and 16 per cent Nepali (n = 7) when
interacting with non-Newar friends. Only in cases where the addressor cannot speak Nepali would the
choice be Newar. This is not surprising since Nepali is the widespread lingua franca for Nepalese in their
inter-ethnic comemunication. One would expect the subjects to use their native language when interacting
with Newar friends, The data shows that 85 per cent (n = 41} of the subjects reported using Newar and the
remaining 15 per cent {n = 7) reported using Nepali with their Newar friends. When interacting with a
stranger, more Udas reported using Nepali: 56 per cent of them would use Nepali and the rest Newar.

In the domain of religion, Newar was found to he dominant. While 92 per cent of the subjects
reparted using Newar for prayers, 98 per cent of them reported using it in conversing with their priests.
Earlier studies on digiossic [inguistic behavior (e.g.. Ferguson [959; Parashar 1980: Zughoul 1981} have
observed the use of a more prestigious language for religious purposes. This is, however, not the case
among the Udas Newars because Buddhism is only a community religion while Hinduism is a
constitutionat one. Buddhism is, therefore, identified with Newar. which is less prestigious than Nepali.

In the domain of work, no language seems to be ciearly dominant all the time. However, in the
choice of language with co-workers. Newar stands out: of 25 subjects who responded to the question, 63
per cent (n = 17) reported using Newar, 8 per cent (n = 2) Nepali, and 24 per cent {n = 6) reported using
both languages. To explain this we must note that Udas are primarily merchants and traders. working
together with their families, so their co-workers are their family members. Predictably, most of the
subjects pointed out that thev do not have a so-called "boss." since they worked with the family as a
cohesive unit. Therefore, only 14 subjects responded to the question--too few on which to draw any
conciusions. Regarding the choice of language with customers and clients in general. the subjects do not
show any particuiar preference. Most of the subjects (72%. n = 18, total subjects answering the question =
253) are likely to use both Nepali and Newar, depending on the language of the customers. For example, if
a Newar customer would come in and ask for something in Nepali, an Udas shopkeeper would use Nepali
to be polite. This would make the shopkeeper seemingly cooperative and understanding, thereby
increasing the chances for a successtul transaction. The subjects reported using both Newar and Nepali
{72%, n = 18, tora} subjects answering the question = 23) for bargaining with customers in general while
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they (84 per cent, n = 21, total subjects answering the question = 25) reported using more Newar for
bargaining with Newar customers.

In the domain of education, Nepali is clearly the single dominant language. Ninety-one percent (n
= 37. total subjects = 41) of the subjects reported studying in Nepali in schools. Regarding the choice of
language with teachers, 82 per cent of the subjects {n = 33, total subjects = 41) reported using Nepali. 9
per cent {n = 4} reported using Newar, and the rest reported using other languages, especially English.

Attitudes and opinions about Newar and Nepali:

In a language contact situation, attitudinal factors play an important roie in determining the nature
of the speakers' language use. Many second language learning studies have suggested a positive
relationship between success in second language learning and the learners' favorable attitudes toward the
second language and its speakers (Spolsky 1989). Native speakers of different languages hold their own
attitudes and opinions about languages at their disposal. Attitudes, both positive and negative, are likely to
influence their decisions about the choice of languages in different situations ( Weinreich 1953). The use of
a language other than one's native involves significant decisions about values and allegiances. The extent
to which one uses non-native languages will be related to one's linguistic attitudes. It is, therefore,
necessary to study the attitudes of the subjects towards the languages in order to better understand their
linguistic behavior.

Weinreich defines language loyalty as ‘the desire of a speech community to retain its language and
if necessary, to defend it against encroachment' (1953:99). Such attitudes are produced when the speakers'
language is not dominant, and will be manifested by speakers' resisting to change in the functions of their
fanguage. From this viewpoint, the Udas Newars are found to be quite loyai to thetr language, as shown in
their consistent expression of favorable attitudes toward Nepal Bhasha (see Table 2).

TABLE 2
Opinion about uses of Newar and Nepali:

Newar Nepali
1. In your opinion, what language
is best for formal occasions? 28 20
2. What language do you like the best? 46 2
Yes No
3. Would you like to hear new broadcasts 46 2
in Newar?
4. Would you like your child (Present or
future) to speak Newar fluentiy? 43 0
5. Would vou like your child (present or
future) to speak Nepali fluently? 35 13
6. Would you like to have Newar language
of instruction? 37 I
7. Do vou think efforts should be made to
use Newar at schools and offices? 237 11 .
8. Do vou think Newar should be taught
at schools? 44 4
9. Would vou like to join club for
strengthening the use of Newar? 41 7

Table 2 shows that the Udas Newars have positive attitudes toward Newar and take pride in using
Newar wherever possible. Nearly all the subjects would like Newar to be taught at schools and be used at
offices and in the media. They are willing to join ¢clubs for promoting and swrengthening its use.  Most
importantly, they would like their children to learn Newar fluently. Although 73 percent (n = 35) would
like their children to speak Nepali. 27 per cent {n = 13) would not like same.

()
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Reexamination of the concept Diglossia:

Ferguson (1959) first posited the concept diglossia to refer to functional distribution of language
use in speech communities where there is an H (High) language co-existing with an L (Low) one, These
two languages have their own exclusive functions in the community: the H variety is used for formal,
public. and religious purposes, while the L variety is used for less formai, intimate, and private purposes.
This concept of diglossia has been extended to cover not only languages, dialects. or registers but any kind
of functionally differentiated languages (Fishman 1972). The notion of domain is closely related to
Ferguson's concept of diglossia where two speech varieties, High and Low, are used in mutually exclusive
spheres of activities. The Low variety is usually used in domains such as family and friendship, while the
High variety is used in domains of education, religion. and work.

From the above analysis, we can almost establish a one-to-one relationship between languages and
domains among the Udas (see Table 3). The study demonstrates that Newar is the single dominant
language at home, among Newar friends, and in religious domains, whereas Nepali is dominant in
education and more likely to be used in the domain of work. Hence, we find a diglossic dimension in the
functioning of Newar and Nepali: Newar functions in private. intimate domains while Nepali is used in
public and formal domains.

The Udas speech community as a diglossic linguistic setting, however, is very different from the
classic diglossic speech communities such as those involving Arabic or Modern Greek in two important
respects.  First. unlike the Udas speech community. both Arabic and Modern Greek represent mono-
culturat and monolingual speech communities. In the Arab World, the Classical Arabic, the language of
the Koran. is used for sermons. meetings. education, government, and all other formal purposes, and the
Colloquial Arabic. the language of oral communication. is used at home, in the market, and for everyday
ordinary and informal purposes (Zughoul 1980). The Arabs do not see Classical Arabic and Cotloquial
Arabic as representing two different ethnicities and cultures: although the two languages are i
compiementary distribution, they are both considered as indicative of the same ethno-culture--Islam.
Simitarly, in Greece, Katharevusa. the ciassical variant is dominant in parfiament, politics, education, and
other formal occasions while Demotic, the vernacular, is dominant in informal purposes {Ferguson 1959,
Sotiropoulos 1977). Since these two language forms exist in a single Greek culture and identity, every
person in Greece learns to 'develop the ability to "classicize"” and "colloquialize™ his speech’ (Sotiropoulos
1977:7). For the Udds Newars, on the other hand. the use of Newar and Nepali symbolizes two different
ethnocultural identities. In other words, for them to learn and to use Nepali will most likely be a gesture of
accepting the foreign culture and in course of time, even giving up their very own ethnocultural identity.
Therefore, there is a continual competition between these two language groups: however, one will
eventually dominate--most likely Nepali in this case.

Second, and most important, the rigid social evaluation of language varieties in terms of prestige
as embodied in the labels High and Low, which is a major characteristic of classic diglossia, is not
prevalent in the Udas speech community” . In classic diglossic seftings. the speakers regard the High
variety as superior to the Low variety in many ways {Ferguson [959). Such reverance for the High variety
15 s0 pervasive that 'H alone is regarded as real and L is reported "not to exist™ (Ferguson 1959:330). In
the Arabic community. the L is not considered to be the ‘real’ Arabic language. so much so that many
Arabic speakers reported not to use it at all when they in fact used it all the time in their ordinarv
conversations (Ferguson 1959). In Greece, Katharevusa is the elavated form because it is the language of
literature, and because it has preserved the historical continuity of the country (Sotiropoulos 1977).
Moreover, the classical varieties are considered “superior™ by virtue of their association with religion. For
an Arabic speaker the H is the language of the Koran. the language of The Prophet. [n addition, Classical
Arabic as the language of the Koran has unified the Arab World culturally and religiously by spreading and
preserving Islamic culture. Thus, this variety embodies the very essence of the Moslem world. one which
is very sacred. and therefore should not be used for any ordinary purpose. This contributes to stabilize the
diglossic linguistic behavior in the Arabic speech community (Zughoul 1980). Likewise, in Greece, the H
variety is believed to be the language of the New testament and therefore is considered superior to the L
variety. Unlike the clear cut social categorization of the languages in the minds of the Arabic and Greek
speakers. the Udas speakers do not hold any such feelings whatsoever. Although Newar and Nepali, like in
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diglossic settings. function for comnlementary rurnoges thew dn npr Fall inen the opor ot v -6 100
and Low. The above studyv of the Udas speakers’ attitudes and opinions toward these lanwuaﬂes clearly
reveals that the Udas speakers regard Newar as much more elevated than Nepali in their literary heritage.
They do not consider Newar less prestigious than Nepali in any respect, and, in fact. they praise it highly
for its rich literary heritage. They take great pride in speaking Newar and do not hesitate at all to transfer it
to their children. Still more, they would prefer to speak it tn all public and formal occasions.

The absence of the High and Low notions of diglossia in this community is even different from
Paraguavan sefting where two separate languages--Guarani and Spanish-- exist in a diglossic relationship.
For Paraguayans. Spanish is the H language since it is the language of the government, administration,
education, and outside communication, whereas Guarani is the L language, one used at home and for
everyday purposes. Although they express loyalty and pride toward Guarani, Paraguayans are clearly
aware that to be a monolingual in Guarani is to be a Guarango (ill-bred} and to be a fluent speaker of
Spanish is to be a cult (educated, civilized) (Rubin 1968:46). The knowledge of Spanish is, therefore,
necessary for Paraguayans to advance socially. [t is so important, as Rubin {1968) reports, that some
parents did not allow their children to speak Guarani at all at home. Thus, for Praguavans Spanish is more
prestigious than Guarani, and hence the H and L aspect of diglossia is justified. On the other hand, for the
Udas Newars the knowledge of Nepali is not as impertant to advance soctally and economically, because
as a group they are socially and economically self-sufficient and independent. First. because most Udas
own their own family businesses, the occupational pressures are considerably lessened. which obviously
eliminates the need for them to learn Nepall. Second, the Udas Newars live close to other Buddhist
Newars while they maintain their offices and shops at home, so they spend their time primarily with other
Udas. They also marry primarily within their group and usually with people from the same general area;
hence their social networks are relatively closed (Gumperz 1972). Such close knit social relationships not
only enforce the use of vernacular among the members but also lessen the need to achieve social success in
the larger social context. Therefore, the absence of H-L aspect in the Udas community means that it is a
different linguistic situation and more importantly, provides evidence for broadening the notion diglossia.

In the following table [ have, therefore. used the labels LA and LB for Nepali and Newar
respectively instead of H (High) and L (Low) for two given languages as used by Ferguson (1939), since
the use of H and L appears to be inappropriate for this particuiar speech community,

TABLE 3
The Choice of language and domains among the Udas
Domains LA LB
Education X
Family X
Work X
Newar friends X
Non-Newar friends X

Note: LA stands for Nepali LB stands for Newar.

Counclusions:

This investigation has shown that the Udas' use of Newar and Nepali is patterned. and not random.
The native language, Newar, is the single dominant language at home, with Newar friends. and for
religious occasions. Nepali was found to be dominant in education and more likely to be used in the
domain of work. With non-Newar friends and strangers. Nepali is more likely to be used . This suggests a
functional allocation of Nepali and Newar: Newar is used for private, intimate purposes. while Nepali is
used for formal purposes (e.g., education, speeches. and administrative purposes) and with strangers.
Based on this functional compiementarity between languages, we can categorize the Udas speech
community as diglossic. This diglossic behavior, however. is shown to be significantly different from what
Ferguson (1939) has described as diglossic speech communities. The distinguishing feature of a classical
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diglossic community -- the social characterization of languages in use as High and Low -- is found to be
nonexistent in the Udas speech community which. therefore, suggests a need for extending the concept
diglossia.

Upon examining the attitudes and opinions of the Udas Newars toward Newar and Nepalj, it Is
clearly apparent that they are strongly loyal and attached to Newar, their vernacular. Although they exhibit
functional use of Newar and Nepali, they neither conceptualize Nepali as the High language although they
use it for public and formal purposes nor do they regard Newar as the Low language, one that they use for
private and intimate purposes. Therefore, this linguistic behavior is significantly different and unique, and
in order to accommeodate this linguistic situation, the concept of diglossia needs to be reevaluated. More
importantly, this study suggests that any future functional investigation of linguistic situations must take
into account the attitudes of the speakers toward the languages in question to give a more accurate picture
of the speech community.

Notes

1. This is a revised version of a paper presented at the Eighteenth South Asian Conference, held in
Madison, Wisconsin (November 1989). Data for this study was collected in Kathmandu, Nepa! during a
period of four months {September 1988-December 1988). [ am grateful to English Department. Ball State
University for providing me with travel support . | would like to extend my sincere thanks to Professor
Lawrence Davis and professor Charles Houck for their helpful comments and suggestions regarding the
earlier drafts of this paper.

2 . Winford (1985). calls for caution in labeling the linguistic situations as betng diglossic, for many
linguistic situations that have been described as being diglossic do not conform to Ferguson's concept of
diglossia. wherein two languages in use are socially evaluated as High and Low.
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How far has Nepal & my Newar-ness drifted from me?
(Childhood Memory)

Sudip R. Shakya
Benson Polytechnic High Schooli
USA

Namaskaar! 1 am a sixteen year old Newar. This is going to be my ninth year living in the land of
opportunities but my mind is still fresh as the sip of fresh hot chiyaa early in the morning. It feels as if it
was only yesterday | enjoyed a sweaty chasing game with my playful cousins in the courtyard of my
grandmother’s house. 1 remember being scolded for not wearing shoes while | ran around as if the energy |
had would never run out. | miss being a kid growing up with cousins and not worrying about all the
problems the world is having. [ was born in Prasuti Griha Maternity Hospital in Thapathali, Kathmandu
and lived in a brick house at Naradevi Tole. | often staved at my grandmother’s house which is in Ombahal
Tole.

My life in Nepal has hit many bumps along the crooked road. We were a destitute famity and our
home was an old Newar-style fire-baked brick house. | didn’t know the definition of being rich but
somehow we managed to always be optimistic about our lifestyle. We had to cook on a portable kerosene
oil stove. The dreaded part was sharing the house with my dad’s brothers and my grandpa.

My day started out very early in the morning. Still sleepy. I would walk a mile or two with my
mom to get our fresh milk, Since the milk came straight from a cow. 1 was known to be a chubby kid in
Nepal. Then when I get home [ would wash my face and brush my teeth. Sometimes we won’t have tooth
powder and so [ substitute by brushing with /ryan-gvaa. or charcoal. Tn Nepal. it is a custom for each
individual to wash face, feet, and hands, and teeth before breakfast. While | eat breakfast we would heat
water on the stove. After the water became lukewarm then we would utilize it to take a bath. Once we
finished our daily necessities then we went shopping at the open market.

Many Nepalese believe that a supreme being means everything in a person’s life. Lord Buddha is
the supreme being of Buddhism, Shiva is the supreme being of the Hindus, Jesus is the supreme being for
Christianity, and so on. Even if we proclaim to have no religion, we often pray to somebody when wg
nead it to guide us through the many obstacles of life. Which is one reason why Nepalese folks like 10
wake up early in the morning just to pray or give offerings to the gods or to their supreme being. In our
country we can't eat or drink before going to any temple and so whenever I went there, my stomach would
howl like a lonely wolf crying under a full moon. The worst part was the 300 stone steps of Swayambhu
and the hike to reach the top. Once you reach the end of the hike, you can perceive the power of the
blessing from the colorful Tibetan prayer flags that flutter against the cool breeze of a crisp moming.

Swayambhu has a white hemispherical mound which has steps carved into them, and it is topped
with a shiny gajur. The bottom of the gajur is cubic and you can see the eyes of the Buddha painted on
each faces of the cube. Once you look at those eyes, a heave of relief overwhelms vour body because vou
know that he is watching the world for you. The amazing hemispherical mound represents the four
elements of earth. fire, air, and water. [ would be liberated after my mom or my grandmother would make
some offerings. The prayver wheels were the most entertaining and so that was my first attack. The one
thing | hated was the stray monkeys. With hunger lashing inside me I would finally have a chance toeat
and next thing 1 know the stupid monkeys would devour my food.

New and old posters of Hindi films would shadow the walls of Kathmandu. You can also see
Nepalese movie posters and once there was a movie made just for Newars. It was titled Si/n and [ had the
chance to see it on the big screen. 1 befieve it was the tirst Newar film. [t featured romance. drama, action.
and it demonstrated the different view of Newar lifestyle.

The happiest moment in Nepal was the life | often shared with my brother. The memory of him
brings bittersweet tears as | face each day without him being there to wipe away the loneliness. He and |
always helped my mom at my dad’s book store and we would often take long breaks to walk along Rani
Pokhari. We would often end up spending our money on laughter and sometimes worthless junk. We
would get weight checked by a guy waiting for a costumer to try his home scale for a quarter. Sometime
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we ate what we considered junk tood and it consisted of extremely crunchy smoked corn on the corn or a
cube of “haraf’.

Being at the Kumari house one was of my favorite memories. She was a truly a splendid friend
and was very amiable. She always had this extraordinary eye make-up and glittering jewetlries which made
her resemble a peacock who had been unleashed in the Kathmandu Valley. [ looked at her more as my
triend rather then a 'living goddess’. Everv day there would be new visitors wanting to get a glimpse of
this 'living goddess’ and they are all amused when they see the great Kumari. ! remember her gigantic
treasure chest being so full of dotls and other neat stuff which tourist had brought her, Through time |
learned that she was the reincarmnation of Taleju Bhawani e.i. Goddess Durga, which is a Hindu deity. The
interesting part is that Buddhist Shakya clan choose the rightful lady to become the next Kumari. The only
thing that affected me from going there was her white fluffy dog. You see | was frightened by dogs and
can’t go near them, even now.

The earliest memory of my Newar life was the day | started school. The memory is sketchy but
vet it still lingers inside myv mind. | believe the school's name was Laliguras and going there was the
scariest experience | had. With tears of fear streaking down my cheek, 1 had to walk down a flight of stairs
made of mud and then pass a house covered with patches of cow dung, When school started | had 1o stand
up with other students to sing Raastriva Gaan, Nepalese national anthem. Then we wouid be seated to
begin our leamning process. When my teacher taught the English alphabet she did it with harmony. “C-A-T
cat maane biralo. D-0-G dog maane kukur’ was one of her techniques. Around noon an old lady with dark
rimmed glasses would come out and bash a gong to indicate lunch. My lunch usually consisted of *biscuit’
or sometimes a big donut. The scariest moment I had there was when I rode on the back of my dad’s

-bicycle. Being a wild kid I am. | caught my right foot on the spokes of the bike. Streaks of tears rolled

down my face as my teacher nursed me with an unattractively orange stingy medicine. 1 was cautious about
riding with my dad from that day on. Then | transferred school; it was named Siddhartha Banasthali.

Siddhartha Banasthali, to me, was my second scariest experience | had. The school felt like a dark
dungeon with three stories of concrete. The rules were strict and 1 remewmtber when you didn’t do vour
homework thev sirip you to your undies and made you walk around with note on the rear rephrasing the
cause of this punishment. | created so many puppy faces to escape the embarrassment. The one thing |
hated was the blue uniform and the long bus rides there. We also had to pass a shrine on our hus ride and
that motivated me to get through a tough day at school. My sister also went to the same school and [ used
to walk her to my grandmother’s house while [ went to my dad’s store. .

The buses in Nepal weren’t advanced like here in America and it had only one destination. The
dreaded buses were very timeworn with rust forming on sides of the bus and the pamnt peeling so easily like
a banana. The seats had no leg room and some even had holes which almost felt like the American yellow
school bus that 1 used to ride. The worst part was the fact that the people squashed vou in there big or
small. You could hardly breathe once vou are inside and the awful aroma of the people sweating, ugh'!
Even the school bus [ rode to Siddhartha Banasthali was ugly. They just took a city bus, slapped some kids
inside. and called it a “school bus’.

The most exciting thing about being a Newar is being a Buddhist Shakya and transforming into a
monk for one whole week. I recetved respect in abundance and it made me feel proud to be noticed. [ went
through different metamorphosis to look like a monk. Some of the things I had to do was to wear these red
robe, shave my head. and I had to have holes on my ear lobes. The earrings that [ wore were in a diamond
shape with some intrigue Buddhist design on it. [ also had to wear a necklace swaa which, was in shape of
the crescent of a moon. The place that we went to become a monk was in Itumbal where my Shakva family
roots belong to. My brother and some of my cousins were also were to be inaugurated that day and so the
ceremony seemed to dragged on forever. They did some pravers and rituals then we had to walk around -
Kathmandu under a very exquisite umbrella. We stopped by an old palace. Hanuman Dhoka, to offer a
Kislee containing rice, a whole betel nut, money, and incense to the Royal throne. The reason to do this is
to register myself as a Buddhist Shakya.

| remember not eating salt for that whole week. They fed me rice pudding Kheer in which they
made it very sweet. You see that was the food that Buddha had eaten when it was offered by a village lady
where Buddha first meditated. 1 also joked about the fact that rubbing a monk bald head brings good luck
and so often [ would let my cousins have all the gooed fuck [ can offer,
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Being a Buddhist ! didn't eat any chickens in Nepal but yet had ducks when the occasion came.
The way the chicken sold at the market made me nauseous. You see Buddha had an infected toe once and
it was healed after a hen pecked the maggots out of his wound. Being thankful, Buddha's followers spared
the chicken and so did |. Being a Buddhist is a wondertul experience. In Hindu the main goal is to be
reunited with the Creator but yet in Buddhism our goal is to reach nirvana. Which is what inspired me to be
faithful to this religion and plus | was born with Lord Buddha in my bleod.

Nepal is known as the fand of many festivities and we celebrate many holidays. Some festivity
goes on for months and some for just a day. | enjoy the festivities of Tihar or Diwali. It is Goddess Luxmi’s
festival of lights. Tihar, [ believe it translates to "a row of lamps’. This is a five day festival in honor of
Goddess Luxmi. We also worship dogs. cows, ourselves, and brothers. Joyous tears overwhelms everyone
as families reunite to celebrate this yearly fun. The reason for my liking of these festivities is the
sumptuous food presented at the festival. I also like the chance to see all my cousins and the chance to go
play out in the garden.

On the fourth day of Tihar, it is a day we Newars worship our own body in which we call mha
puja. Mha means body and puja means worship. On this day we worship Yama Raj, the King of Death. as
well as his messenger, Yamadut. On this day we thank him for life to subsist and pray for longer life. On
this day our heart and our soul will be purified and our request for enlightenment will be carried through
the night. On the day of mha puja, the mud floor is cleansed with cow dung and red earth. My favorite part
is making the mandala. The family is {irst seated in row on a straw mat, the eldest towards the front. and
me, almost at the tail end. Then my mom would come and make a large circle with water poured from a
large traditional Nepalese jug called Karuwaa. After that, then its time for the construction of the mandala.
my favorite! Because the mandala is hard to remember we sometimes would have to look at a diagram.
First we make a lotus design with limestone powder mixed with red vermilion powder. | just love to watch
the geometric design come to life. Then we add some inner circles in which the first one is made of wheat.
second of dried beans, third of rice, and the last one of puffed rice . Then the finishing complexion is
constructed by my mom in which she makes the final oil ring and a dot is put in the center with her left
ring finger. This dot represents one’s own soul or chitta. Once the oil has been put, no one may get up to
leave. Now is the time that | would have these leg cramps and my bladder act like a time bomb but yet |
dared not to ruin the ceremony.

Now comes the actual ceremony. First | had to separate the petals from a flower and decorate the
mandaia, then [ give some offering. I have to light some wick because it represents life and enlightenmentr
They put tika on my forehead and put some plain yogurt on each side of my face. Then they give me fruits,
flowers, and nuts. Now the dried and fried flat fish is served with a hard boiled egg. It is also served with a
hint of wine of my grandma’s art. 1 remember showing off one day and choking on the hard boiled egg. [
tried to eat two at once and boy was it hard getting it out. They have to do all this before the wick and
incense dies to its last light. Once the ceremony is performed then everyone celebrates the rest of the night
with a feast with delectable food and plenty of laughter in honor of the New Year which we celebrate as a
Newar.

The tour inside my memory lane does not end here. When the time allows, | intend to keep
collecting more to express my experience in the Newar society to inform the Newars of my age who are
living away from their nativeland. Remember to never loose the precious memories of being a Newar.
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Recent Research on Newar Studies:

The I1I Himalayan Languages Symposium, University of California, Santa Barbara July 18-
20,1997:

Dr. David Hargreaves
California State University. Chico, USA
Say and Hearsay in Kathmandu Newar Discourse

This paper examines the contrastive functions of the verb ‘Dha(l)-’speak. say and the reported
speech evidential particle hi across spoken and written generes of Kathmandu Newar discourse. Although
the verb dha(l)- and the evidential particle ha can both be said to indicate segments of reported speech.
analysis of the two forms suggests that they distribute differentially relative to genre. authority. content and
accountability. Thus, rather than functioning as mere indices of reported speech. the contrast between
dha(l)- and ha becomes part of the matrix which defined the social parameters ot the event itseif.

Daya R. Shakya,
Portland Community College. USA
in Naming a Language

The issue of improperly naming a language by ju:;t any body may not be tolerated by the native
speakers. A problem that an ethnic group in the Himalavan region has been facing seems to be a
questionable one. Even though the authoritative body of the region has already recognized the same term
that the native speakers want 10 use, the international circle has not been aware of adopting the same term.
Despite of the native speakers’ strong request to normalize the issues of naming the language. the scholars
are still ignoring it.

This paper presents the controversial issue of naming the language of Newars either by the term
‘Newari’ or ‘Newar language’ or ‘Nepal Bhasha’ or the term *Newar’ by itself. All of them represent the
same language. However, each of these terms carry a significant meaning. Since it s not clearly spoken
out anvwhere, the controversy of naming the language of Newars is still unsolved. This paper atempts to

examine the right term and on the basis of historical evidence and contemporary usage that is endurabie in
the native circle.

The I1 Himalayan Languages Svmposium, Leiden, The Kingdom of the Netherlands. (1996}

Tej Ratna Kansakar,
Tribhuvan University, Kathmandu
verb Agreement in Classical Newar (CN) and Modern Newar Dialects

Based on what is known of the CN verbal morphology. Van Driem (1993:33) argues that "the_
rudiments of a conjunct-disjunct system characteristic of modern Kathmandu Newar were fully in place in
CN" and hypothesizes that the Dolakha Newar (DN) which is more similar to Kiranti than to the current
system in Kathmandu is reconstructable for Proto-Newar. Genetti (1990) however argues against any firm
hypothesis in view of inadequate data & historical materials from other Newar dialects. but suggests a
possible old genetic link to the Kiranti family in DN. In this paper | discuss materials trom CN in relation
to DN & modern Newar dialects to show their historical connections. [ also refer to the findings of
Genetti. the contributions of Van Driem & native Newar scholars, particularly Shakva (1990.1992), to
determine whether there has been a certain trend in development from DN through the earlier & later
phases of CN to the present system in Kathmandu. The paper arrives at three tentative conclusions :
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(1) Jorgenson's (1941) analysis of verb morphology in the iate 17th & 18th century narrative texis
are inconsistent & finds no support in the earliermaterials. His interpretation of the finite markers <-am, -a,
-0> as a st & 2nd person vs 3rd p. distinetion actually suggests a historical change rather than a
synchronic agreement system.

(2) Newar verb markings reflect an evidential role of 'agent’ & 'patient’ & not a grammatical role
of 'subject' & 'direct object’. Agent & patient in Newar are not marked for person or number, & this may
well be the situation in the earliest form of the language.

(3) Our present knowledge of the diachronic phonology & morpho-syntax of Newar is neither
exhaustive nor deep enough to arrive at the conclusion that ¢/d system in Kathmandu Newar is the result of
wholesale borrowing, while DN is the only surviving reflex of the parent language. In other words, many
scholars working in the field are not yet convinced that Proto-Newar verb agreement is based on complex
morphological & syntactic relations,

International Conference on Sine-Tibetan Language and Linguistics (ICSTLL) Paris (1994)

Tej Ratna Kansakar,
Tribhuvan University, Kathmandu
Classical Newar Verbal Morphology: A Preliminary Report

Classical Newar (CN) can be defined as the Newar language which appears in inscriptions,
manuscripts & tamsuks (land grants & legal documents, usually written on palin leaves) as recorded in the
three major cities of Kathmandu Valley over a period of six centuries (1114-1770 AD). The present study
is motivated by the on-going project on the CN-English Dictionary, now in its final stages of editing. This
paper seeks to provide a preliminary analysis of CN verbal morphology based on lexical & synractic data
drawn from 38 different source materials including literary genres, historical texts & chronicles. Since
these texts & documents represent various stages in the evolution of the language, the paper shall attempt
to formulate rules to show morphophonemic developments in CN verb roots & the major changes that have
taken place in the inflectional & derivational morphology of CN verbs. The paper will conclude with a,
brief discussion of its implications on the theoretical consequences of thegiven analysis or its implications
for further research on the morpho-syntax of the Himalayan group of Tibeto Burman languages.

American Academy of Religion Nov. 23-24 1995

Reginald Ray
University Of Colorado
Ethies in Vajrayana Buddhism

This paper addresses the role of ethics in Vajrayana Buddhism in its classical Indian formulation
and mTibet. In western treatment of Tantric Buddhism, ethics are typically either not treated at all, because
they are thought not to be important to the tradition, or they are epitomized as antinomian,” again giving
the impression that ethics in any ordinary or conventional sense are absent from the vajravana. In fact,
ethics are crucial to Tantric Buddhism in [ndia and an accurate assessment of their precise role is essential
to any correct understanding of this tradition. This paper will lay out the essential problematic that must
infarm any attempt 1o understand Vajrayana ethics. Throughout this disscussion, an attempt will be made
to set the bajravana treatment of the ethics in relation to the larger world of Buddhist ethical tradition of
which it was indubitably a part. (HRB XVI:1/2)
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25th Annual Conference on Scuth Asia, University of Wisconsin, Madison November 1995

Trevel Balser
Ohio State University
An Iconographic Analysis of the Shrine Facade at Uku Baha

This paper will examinr the iconography of the south wall or shrine facade of Uku Baha in Patan.
Since the shrine facade is the devotional focal point of the Baha, a detailed analysis can reveal much about
the symboliic function of the monument as a whole. Because the field of Nepaiese art history is at a very
early stage, the conclusions reached in this paper must be largely speculative. Neverthless. [ will argue
that there is a fairly coherent iconographic program that demosntrates the complete process of
enlightenment as it is understood in Newar Buddhism. In particular there is an explicit reference to the
Buddhological understanding of the three “ bodies  or kayas, of the Buddha. Nirmankaya, Sambhogakaya,
and Dharmakaya. The metal sculptures placed along the wall of the shrine facade represent various
Bodhisattva who manifest the yogic and cosmological symbolism that is found on the shrine facade,
including the concept of Mount Meru and the sun Moon symbols.

[n addition, this paper will grapple with some of the problems of identifying which mandala might
be represented in the iconography of a baha. Very rarely do the scluptures adhrere to the srtandard texts.
such as the Nispannyogabali and the Sadhana mala. In the strut figures of Ukubaha, there are features of at
least two distinct mandalas: Dharma Dhatu Bagiswara mandala and the Vajradhary Mandala. Is there a
delibrate conflation of mandalas in Newar Buddhism, or it this evidence of an entirely different tradition
unknown to schlors ?

In short, it is clear that Uku Baha contains a highly complex and tuily developed symbolic system
that attempts to communicate some of the central notions of Newar Buddhism.

Dina Bangdel,
Ohio State University
Dharma Dhatu Mandala Iconography at Kwa Baha

One of the major artistic themes found in many Buddhist Bahas of Kathmandu Valley is the
Mandala of Dharmadhatu Vagisvara Manjughosa. This iconographic theme emerges time and again in the
Baha context: as complete mandalas in the courtvard. as strut figures supporting the shrine facade, or as
part of the torana iconography over the shrine doors. The preeminence of this iconographic theme suggests
its significance in Newar Buddhism.

In the Newar Buddhist context, the central deity of the Mandala- Dharma Dhatu Vagiswara
manjughosa-is identified with the swayambhu Mahachaitya. The little known connection between the stupa
and the mandala appears to be the underlying basis of Newar Buddhism, as this relationship is expressed
symbaolically through complex iconographic programs in the vast number of Buddhist monuments in
Kathmandu valley. The focus of my paper is to analyze the iconography of the Dharmadhatu Mandala as it
appears in the Kwa Baha, Patan. and to examine how the symbolisin of the Mandala defines and reiterates
its identification with Swayambhu Mahachaitya.

Janice M. Glowski
Ohio State University
The Goddess Kumari: Structural Hints of Religious Identity

For centuries, inhabitants of the Kathmandu Valley of Nepal have worshiped young girls as the
goddess Kumari. Like the yoginis of the Valley, Kumari is worshipped in various contexts by followers of
several religious paths( marga), such as Buddhamarga, Shiva Marga. and Shaktimarga. Scholars. such as
Michael Allen, John Locke, and Mary Slusser. who have examined Kumari worship practices and the
hahas that house these deities, have brought forth interesting questions regarding the “religious [dentity”
(i.e. Buddhist or Hindu) of the goddess Kumari.
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This Paper explores the “religious Identity” of Kumari by examining the overall structure and
iconography of Kumari Baha. the Home of the Roval Kumari {ocated in Nepal's capital city, Kathmandu.
The various iconographic themes present on the structuralisim serve not only to generate a sacred abode for
the goddess. but like other religious structures in the Valley. provides clues that lead to a greater
understanding of the goddess™ identity.

Gregory P. Grieve
University Of Chicago
A Dilemma of Dogmas:(Re) constructing an Authentic Temple

This paper uses the reconstruction of the Cyasilin Mandap in Bhaktapur to expiore the interaction
between development and traditional culture. It concentrates on the contention and ultimate compromise
between the western architects’ and the ‘local artisans’ understanding of authenticity. The Dilemma of
Dogmas revolves around four gray steel pillars which are visible just beneath the Mandap’s second level.

John C Huntington
Ohio State University
Buddhist Iconography in Licchavi Sculpture

The Licchavi period ( Ca. 300-879) of Nepalese Art produced considerabie numbers of
spectecular Buddhist art. Our archive of Nepalese Buddhist art in the Huntington Archive contains 245
photographs of approximately 100 individual objects almost all of which are still to be found in the Bahais
and at the major religious sites of the Kathmandu Valley { but not necessarily in their original context). A
detailed survey of this material reveals a number of significant iconographic considerations from which
one may derive the basic nature of Newar Buddhism of the period. There were cuits of the folowing
methodologies:

1) The Swayambhu mahachaitya

2) The Buddhas of the past

3) The future Buddha maittreya

4} The jina/Dhyana Buddhas based on the Vairochana cycle as it is still practiced in Nepal to

present day

5} Avalokitesivara in his Padmapani form

6} The standard four Bodhisatwas of Matitreya, Vajrapani. Avalokitesvara and Mawusri

One may also conclude, based on the presence of Tantric symbols and representations of Tantric
ritual paraprernalia, that tantric practices were present at lest the sixth century on,

Barbara Johnson
Birth In a Newar Village(Video)

During 1978 and 1980, as a film maker for the Smithonian [nstitution’s Human Studies Film
Center, Barbara Johnson lived in a Jyapu village in Nepal's Kathmandu valley. The resulting in 30 hours of
research film Archives. In this edited film of a birth with traditional birth attendent, the Newari dialogue is
rranslated with English subtiles and narrated by the filmmakers. The film shows the social settingof a
traditional Newari Birth, the role of the traditional birth attendants or midwife's, tood and religious
customs, and disscussion of changes being introduced from the west.

Todd Lewis
College of Holy Cross
The Newar Buddhist Samayak Festival, 1993

In 1993, Samyvak the greatest Buddhist festival, was held in Kathmandu Citv. This celebration is
likelv a decedant from the ancient panca barshika., a patronage festival of India and central Asia. The
Newar Samyak has become the occsasion for the display of some of the most magniticent mahavana
Buddhist icons produced in the Himalavan region. The film focusses on major events and the proceedings
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of one family which brings its depankara image. The film also intercuts interviews to note the changes in
smayaka instituted after the democrateic revolution of 1990: the prime minister attended, the naraation of
the royal ceremonies specifically praised King Birendra for supporting multiparty democracy and at the
end the king plunged into the crowed to sce the Dipamkara Buddhas, the alms distribution, and other icons.

MNatalie Marsh
Ohio State University
Musya Bahal and Kwa Bahal in Kathmandu

The Bahal structures of Nepal are of great significance to the religious life of the Buddhist
practitioners of all of Nepal. This is evidenced by the number of Bahais of all sizes through out the
country, as well as the elaborate artistic patronage bestowed upon esch site. Musya baha, though a modest
structure, provides a unique opportunity to view one of the last remaining examples of the early
architecture of the Kwabaha . Musya is a branch of Kwa baha in Kathmandu and is located down the street
from another similar early baha. Musya's architectuctural elements consists of strut figures, courtyard
sculptures, wall paintings, a single chaitya and torans. Through iconographic, textual and inscriptional
analysis the iconographic program of Musya baha will reveal the use of the mandala as its basis. The
building’s significance as a sacred space is evitably linked to this physical and conceptual convention,
which 1s in turn based on the concept of Mt. Meru. At this point. evidence suggests the DharmaDhatu
Vagiswara Manjughosa . with the possibie conflation of this Vairochana cycle mandala and an Aksobhya
cycle mandaia. In addition. the iconigraphic elements of Kwabaha in Kathmandu will be used in this
analysis.

Kim Masteller
Ohio State University
Defining the Goddess of Hills: Sacred Space of Vajrayogini at Sankhu, Nepal

Perched upon the estern rim of the Vallev, the Vajravogini temple complex at Sankhu is one of
the oldest and most important centers of Shakti Worship in the Kathmandu Valley. Passing a sacrificial
shrine and several ancient rock cut monuments, visitors at Sankhu recognized the sacred space of
Goddess as soon as they begin the ascent to the temple. The courtvard it self contains two main religious
structure a three story Vajrayogini temple and two story enshrined stupa.

The goal of this paper is to provide an analvsis of the imagery present in the structures and
courtyard of Sankhu’s Vajrayogini temple. From this study, it may be possible to address the relationship
between Sankhu and other goddess sites throughout the valley and the importance of the goddess
Vajravogini in Nepalese Tantric Tradition.

Anu Bedagin
Ohio State University
Minanath and the cult of Avalokitesvara

The tempte of Minanath in Patan. Nepal, with its complex iconographies portrays the interaction
between Tantric Buddhism and Hindutsm. principally Saivaism. Although commeonly known as Minanath(
a variation of Matsyendra nath). the principal deity of the temple. Lokewsara is a term that denotes both
Siva as the lord of the world and Avalokiteswara worshipped in Nepal, the Saivite borrowinga are quite
ovious. According to John K. Locke the deity Matsendra nath is worshipped as Sia Vishnu, Sakti etc. in
agreement to the devotion of each devotee,

The intricate sculptural program at the temple. Minanath, poses a varity of prablems that are
duffucult to comprehend. largely due to the earth quacke in 1934. However, a close study of the figures
indicates and obvious juxtapositioning of both Hindu and Buddhist faiths. The focus of this paper is to
discuss the ways in which sacred and ritual space is defined by the structure and its translation as
understood by the followers of each faith. HRB XV1:1:2
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20th Annual Conference on South Asia, University of Wisconsin, Madison. November 3-4, 1991

Panel: Newar Religion and Nepal
Chair; Gautam Vajracharya,University of Wisconsin-Madison. USA

Robert Levy, National Humanities Center, USA
“Newar Brahmans”

The Newars Brahman plays a full range of Bhramanical roles in a situation which is increasingly
rare in South Asia. He is a family priest. Tantric guru and temple priest at the same time. Until recently
Brahmans only did priestly work. My paper will discuss the Brahmans’s work and its relation to the Newar
complex system of auxiliary priests, and will also note the implications of the Brahman's role for the covert
aspects of his status in the caste systen.

Todd Lewis T.

College of The Holy Cross, USA

“Tibetan Trade and the Sinhalasarthabahu Avadaana: The Domestication of 2 Newar Buddhist
Didactic Tale”

The paper presents a translation and analysis of a popular didactic story (avadaana) characteristic
of Indian Mahayan Buddhism that is still important i the living Buddhist community in Kathmandu.
Nepal. This work. the Simhalasaarthabahu Avadaana. is a tale of merchants shipwrecked. seduced. then
devoured by alluring cannibalistic demonesses . . . except for one hero who is saved by the Bodhisattva
Avatokitesvara and live to avenge the evildoers.

The relationship highlighted in the Simhaiasaarthabahu Avadaana is between merchants and
religious traditions: An especially important bond around sex and violence can be read symbolicaity on
several levels. In this text, too, are significant discourses on ethicai and political themes central to
Buddhism in society.

Part 1 draws upon anthropological research in Nepal to demonstrate the text’s multi-faced
relationship with a specific socio-culturai settings. The Simhalasaarthabahu Avadaana has special
relevance to the large mercantile community of Kathmandu, where leng distance trade with Tibet was an
important undertaking in the last millennium. The hero of the story is regarded as a protector of local
merchants, a relationship institutionalized in one of the city’s oldest Buddhist temples (Vikramasila
Mahavihara) and celebrated in a vearly festival. Shrines and ferries along the trade route from Kathmandu
to Lhasa also ground the text in realitv. Nepalese folklore. art, children’s stories, and even a recent cultural
comic book also derive from the formal textual account.

The paper concludes by focusing upon the dominant theme in the domestication of this tale: a
caution against intermarriage outside the Newar community. In examining this adaptation, the Newar
reaction suggest attention to universal patterns of socio-cultural adaptation in Buddhist history.

Panel Himalayan Possession Rituals in Kumaon, Tibet.and Nepal
Chair: Allen Fanger {Kutztown University of Pennsylvania)

Linda Iltis ,University of Washington, USA
“Patras and Possession among the Newars of Nepal”

In both Hindu and Buddhist tantric religious practice. the patra or ritual vessel serves as a central
focus for ritual action. The vessel provided a physical, visuaily perceivable support into which a deity is
invited to temporarily enter and reside. The support vessel may be drawing. a clay or metal water pot. or an
image or a human being,
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Configurations of gods and their human patra vessels in Newar communities range from Kumari-
s, Ganesh-as as, and Bhairavas who are embodied by children to local geographic gods and famous gods of
Purans and epics who are embodied by installed dancer priests, to the Asta Matrika and 330 million gods
who may be embodied by women who study to become Dya: Maejus. Ritual practices associated with
these transformative traditions are equally varied in appearance.

An examination of human patra vessels in terms of their identities and qualifications, on the other
hand, and of the different kinds of gods who enter them. on the other hand. suggest new ways of looking
at tantric practice. Patterns of prescribed and proscribed social interactions surrounding human patra
vessels and the gods who inhabit them helps increase our understanding of the kinship of both gods and
humans in Newar life.

When we think of textua!l explanation and commentaries of tantric practice in South Asia, patras
are mentioned within the context of esoteric Doctrines of Vibration and complex meditation sequences
outlined for the exclusive use of highly disciplined vogic practitioners whose primary aim is isolation from
the worldly experience and total restructuring of experience inside the body and mind in order to effect
change outside the body and mind. This is perhaps one of the most asocial non-interactive kinds of
experience one could imagine.

For the Newars of Nepal, the patters or human vessels facilitate religious experience by providing
an immediate link between the devotee and the sacred through ritual embodiment. [n this context, ritual
practice and religious belief systems are both tantric and socially interactive. Mediative accomplishment,
physical yoga. and devotion combine to make tantric practices which are designed to provide immediacy
for both practitioner and community.

19th Annual Conference on South Asia Madison Wisconsin, November 4-3th, 1990

Panel: Newar Diaspora Throught out Nepal
Chair: Ter Ellingson. University of Washington

Daya Ratna Shakya ,University of Oregon, USA
“Language and Newar Identity™

Newar Diaspora communities in the middle hills and tarai show a wide range of linguistic
variation in their adaption. Part [ of this paper attempts an overview description of this language pattern
based upon field studies conducted in settlements of Kathmandu (1986-90). and relates dialect trends to the
history of migration. It will examine factors such as family's caste and original home iocation of in the
Valley, the population size of the new settlement, and the intensity of contemporary ties maintain (kin,
business, cultural) with the hearth zone, seeking to correfate how these variables have affected the survival
of Newari language. Part II will summarize the nature of dialect differences where Newari is still spoken
today in the study sites of Palpa, Pokhara, and Gorkha. Part 111 will attempt to relate the linguistic evidence
to larger cultural aspects of the Newar adaption to the mid hills of central and western Nepal.

Todd Lewis , College of Holy Cross. USA
“Newar Religion in Diaspora Settlements”

The migration of Newar artisans, merchants, and government officials outside the Kathmandu
Valley over the last three centuries has been a formative feature in regional demographic and economic
change across Nepal's middle hills. As whole lineages resettled. each brought core elements of their hearth
culture with them. Today, Diaspora Newars maintain a striking array of transplanted traditions and these
have also interacted with the cultures of surrounding hill societies.

Part | of the paper presents descriptive overviews of religious tradition in three sites: Trisuli,
Bhojpur, and Chainpur. Epigraphic and ethnographic data gathered in 1986-7 are used to present these case
studies against a historical backdrop. Part 1l analyzes the patterns of enduring Newar Diaspora religion in
terms of Hindu-Buddhist contestation, Theravada missionizing. and caste-centered ritual cuits. The paper
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ends with conciusions about the role of refigious tradition in the maintenance of Newar ethnic boundaries
in modern Nepal.

Linda Iltis ,University of Washington, USA
“The Sword and the Truck Stop”

The Newars of the Kathmandu Valley of Nepal, in the process of establishing sateilite trade
communities throughout rural Himalayan areas, dramatically shaped and reinterpreted local traditions
through their introduction of bo the textual media and urban styles to previously non-urban settings. Local
traditions likewise provided the Newars with new stimuli for creative adaptions of urban ritual forms to
new non-urban settings and ethnic diversity.

Self-representarive of ethnic identity and expressions of political unity and autonomy often
underlie such rituals, particularly those centered on goddesses. [n the Khadga Jatra of Bandipur, a sword of
a former powerful king embodies the goddesses Durga. A Khadga is a double-edged sword, symbolically
as well as physically. It may symboiize political might. but in association with the goddess it also
symbolizes the power of wisdom and destruction of illusion. Thus, in the myth told as the foundation of the
ritual, the king who owned the sword ruled many people by forced unification. without recognition of their
ethnic diversity. But through the power of the goddess, a richer unity, built on recognition of ethnic
diversity emerges victorious.

The Khadga Jatra ritual for the sword goddess not only recreates this mythic victory on the
symbolic level of ritual action, but it also facilitates inter-ethnic cooperation and convergence on the
immediate phenomenal level of socioeconomic interaction. With recent changes in local demography due
to shifts in geopolitical boundaries and road construction, the meaning of local unity and diversity is
undergoing new processes of redefinition and reinterpretation. As these process unfold, the ritual seems to
take on a revitalized meaning through ever expanding reinterpretations of the sword, the goddess, and
political and ethnic identities.

Panel: Psychelogical-Approaches to Person, Society and Culture in Nepal
Chair:  Robert Levy, University of California-Sand Diego;
Discussant:  McKim Marriott. University of Chicago

Steven Parish

Boston University

“The Sacred Mind: Aspects of the Social, Moral and Religious Meaning of Psychological Life in
Newar Culture”

Among Hindu Newars of the Kathmandu Valley of Nepal, the mind is sacred, and psychological
experience has moral significance. This paper explores the way the psychological experience has social,
moral. and religious meaning for Newars, focusing on aspects of Newar ethno-psychology that help shape
moral identity and seif-awareness. Individual self-awareness of an “inner life” develops in term of the
cultural meaning that psychological expertence has for Newars. In the Newar view, a moral god animates
the mind, and ihe efforts of individuals to monitor and transform their’Inner lives” may draw on the
language of religious life. Newar accounts of psychological experience may also focus on its social context
and moral meaning. Implicit understandings of moral experience and agency seem to be deeply embedded
in the way Newars speak of psychological life. Newars conceive of the experience of a morat self in terms
of sensitivity to moral emotions, and in terms of a capacity for setf-control and self-knowledge.

Robert Levy
University of California-San Diego, USA
“Some Psychological Implications of the Organization of Life in a Traditional Newar City”

The presenters of this paper studied the urban organization of the very conservative predominantly
Hindu Newar city of Bhaktapur in the Kathmandu Valley in 1973-76. The city’s organization was of a
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strikingly “pre- modern”™ archaic torm. Some 40,000 people lived w a relatively self-sufficent unicultural
community, whose social structure, space, time and a substantial segment of its action was minutely
organized through powerful, dramatic, highly differentiated and interrelated religious symbolism. The
socio-cultural organization of the city, with its marked contrasts to the sorts of organization of simpler non-
Western communities on the one hand and modern towns and cities on the other, had implications for
much of the private experience and psychological organization of Bhaktapur’s citizens. This paper will
discuss several salient features of an interview sample of Bhaktapurians that seem closely related to the
organization of the city. Those include aspects of cognitive organization, aspects of belief. “symbol
hunger.” and aspects of personal autonomy and identity.

The 18th Annual Conference on South Asia, University of Wisconsin, Madison Nov. 3-5, 1989
Session 7: Multivalence and ldentity: The Gods and Their Worshipers in Kathmandu Valley Society

Owens, Bruce, Columbia University USA.
“Power and Proximity: Divine Multivalence and the Social Ritual and Belief among the Newars”

Eflingson. Ter , University Of Washington, USA.
* Forms of a Formless God: Multivalence and flexibility in Newar Culture”

ttis . Linda L. University Of Washington USA.
“19 Gods, 8 Ghosts, and 2 Dogs: Masked Gods and Multiple Meanings in Newar Religion”

Session 15 : Recent Research in Himalaya Studies: The maintenance of Individual and Group
Boundaries

Lewis. Todd T. Rutgers University, USA
Growing Up Newar: Childhood and Tradition in Chittadhar Hridaya’s Jhii Machaa”

The 16th Annual Conference on South Asia, University of Wisconsin, Madison, Nov. 6-8, 1987

Anning Jing,
Ohio State university
“Aniko (1244-1306): A Newari Artist in China™

Aniko was a leading artist and high ranking art official among the others who were responsible tor
many Buddhist. Taoist. Cenfucius and imperial monuments and images at the court of Yung Dynasty of
China. He established himself at Yuan court by his successtul restoration of a Song Dynasty bronze
human figure. Since then the Yuan Emperors always entrusted him with responsibility for important
imperial projects. His major accomplishments include nine great Buddhist temples. three stupas. one Taoist
temple and two shrines. [t is important to realize that he was not working individually in yuan court but
was a first grade high ranking official in charge of two large ministries with hundreds of officials. It is also
important to note that Aniko’s career did not stop after his forty years of service at Yuan court. His sen
Ashengge continued his fathers career as a leading artist and art official. Aniko’s most important Chinese
student is Liu yuan.
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Stephen L. Mikesell,
Kathmandu. Nepal.
“Newar Community,Caste Relations, and the State in West-Central Nepal”

This paper presents the historical development of a Newar Bazaar town in Nepal in terms of the
development of particular intergsts represented in various caste groups in their relationship to the state and
to each other. It argues that while caste is the framework in which state hegemony is exerted. and lends an
appearance of unity of interest within the towns have been called ** Newar” towns, their form and character
are created in the process of alienation ot other groups by the Newars as merchants.

Anup Paliari
University of Wisconsin. Madison
“A Study on the Peasantry of Kathmandu Valley.”

It has been said that the peasants of Kathmandu Valley are among the most productive
agriculturists in Asia, their organization of preduction almaost akin to horticulture of gardening. These are
the Newar. or more accurately, the Jyapu people of Kathmandu who have farmed the fertile soils of the
valley from antiquity and whose labor continues to be expanded even to day in meeting some of the cereal
and most of the legume demands of a growing .metropole in addition to subsistence production. Yet, n
both the history of the inhabitants of the Kathmandu Valley as well as in the history of the peasant
populations of Nepal. the Jyapu have been by and large relegated to footnote status. [n most studies they
are treated as a smaii section of the Newar people and their social, economic and cuitural lives are assigned
a marginal piace within the larger elite Newar culture and religion. In this paper we take as our starting
point the simple fact that populations have to produce their conditions of material existence and that for the
longest period this has meant, within the valley of Kathmandu, agricultural production. Conirol aver and
the surpius thereby generated form the core mechanism through which the social and political systems
ensured continuity. [t was on the basis of the surplus generated from the land that the historic monuments.
palaces and artistic splendor of the ancient and medieval kingdoms of Kathmandu were constructed and
maintained. The' socio-economic structures and processes that were historically mobilized 10 orgamize
agriculture and agricuitural labor are therefore of fundamental importance to any understanding of the
history of the valley in General. The focus of the paper will be on the changing nature of these mechanisms
of social organization of production and the modes in which the Jyvapu peasantry has sough't to
accommodate or resist these historically. These will be raced to the current period and the fundamental
alterations in social and economic relations ushered in by the Gorkha conquest. The opening up of the
Valley to the externai world will be analyzed as it has affected the Jyapu peasantry. Some unique historical
combinations like the “Urban peasant ™ will be analyzed in the light of the debates on the development of
capitalism and the transformation of the peasantry in the other parts of the world. Also, the effects on the
peasant socio-demographic structure, of the growth of educational. public health and medicai facilities,
non- agricultural urban jobs and the rising value of real estate in Kathmandu will be examined and
compared to other models of peasant transitions. (HRB VII: 23

The 14th Annual Conference on South Asia, University of Wisconsin, Madison Nov. 1-3, 1985 .

Allen, Michael
The University of Sydney
“Marriage and the Status of Newar Woman™

In this paper 1 examine Newar marriage arrangements and their implications for the status of
woman as wives. mothers. and daughters. Three main bodies of data are examined-- the dated status of
spouses (t.e. whether marriages are hvpergeneous. anaganous or isogarous, marriage rituals, including the
mock- marriage of voung pre- pubertal giris to a Hindu god. and post-marital customs concerning divorce,
the status of widows and the property rights of woman.
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Tltis, Linda L.

University of Wisconsin

An Evolutionary Model of Newar Ritual Traditions ( Panel: Aspects of the Kathmandu Valley
Civilization : history, Tibetan contacts, language and Ritual).

The religious practices of the Newars of Nepal are often viewed as corruptions of the merged
great traditions of Hinduism and Buddhism. But perhaps the phenomenon of merged identities is only cne
aspects of a process of convergent evolution: there is also a process which resuits in divergent evolution.
Examination of smaller units of ritual performance shows conventionalized patterned relationships between
ritual symbols and actions, and variant structures of ritual traditions as a process in which compiimentarity
of symbolic structures determines the synthesis ot cultural information and behavior into meaningful
acceptable patterns. In Newari rituals, not all performances or “recombinations™ of smaller ritual units into
larger structures are acceptable or viable. Culitural boundaries set the timits for what is acceptable ritual
interpretations. The recombination of small ritual units is widespread in South Asian religious traditions;
thus ritual forms are in a constant state of evolution. Because of their extensive and longstanding trade
relationships with other areas. the Newars have had a vast wealth of cultural and religious information and
symbolic forms at their disposal. This has resulted in the development of an extremely rich variety of ritual
forms.

Lewis. Todd T.

Columbia University

Newars and Tibetans in the Kathmandu Valley ( Panel: Aspects of the Kathmandu Valley
Civilization )

Although continually Indianized since Lichchavi times. Kathmandu Valley culture also reflects its
position as a satellite on the periphery of Tibetan civilization. After reviewing the history of Tibetan
presence in the Valley up to the present, the paper explores the implications of this influence for Nepalese
historiography and the anthropological analysis of Newar Buddhist tradition. { HRB VI:1)

The 13th Annual Conference on South Asia, University of Wisconsin, Madison Nov. 1-3, 1984

Ellingson, Ter, University of Washington- Seattle. USA
The Gam Pyakham of Patan: A Classical Newar Ritual Dance in Nepal (Panel: The Practice of
Ritual and Performance in South Asia)

One of the richest and !east known classical artistic/ ritual traditions of South Asia is the pyakham
dance tradition of the Newar Civilization of Nepal. Ranging from abstract solo dances to comedy to
modern theater, pyakham reaches its fullest expression in the elaborate masked dance dramas, In these, rare
surviving forms of classical Indian Sanskrit theater and Indian Buddhist ritual practice blend with Newar
culture and cosmology to create special forms which artistically and rituaily restructure the experience of
performers and community. The Gam Pyakham is a Buddhist tantric dance composed by a Newar king and
a Buddhist priest in the | 7th century . in the style of centuries older Indian Buddhist dances. Performed by
high caste Buddhist priests, it combines Sanskrit ritual and histotical drama with Newari comic interludes.
In their transformation to embodiments of indigenous Newar and Hindu Buddhist deities, the dancers
create a geometric embodiment of the geography and cosmology of Nepal. transforming it into a mandala
framework for attaining Buddhist Tantric realization. (Part 2 of two introductory studies of the Newar
Pvakham. See also Linda Iltis, “The Jala Pyakham ot Harisiddhi™)
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Hanson- Barber A. W.

Middle town, Wisconsin

The Role of the Guru in the Vajrayana: A New Interpretation Based on Newar Sources
(Panel: Approaches to Nepali Cultural History)

Most of our knowledge of the position of the gurr is based on Hindu and Tibetan sources.
Dismissing the Hindu notions on this subject as in appropriate in a discussion of Buddhism, the focus is on
the development of the position of the guru in Tibetan culture and how these notions have been translated
to western audiences. This development is historically documented to have developed from an extreme line
of " transmission” originating in India with Naropa and Tilopa. It is further developed with the acquisition
of political power by holy figures in Tibet and culminates in the notion of the Tulku. In contrast to this. the
Newar tradition does not maintain a theory of the guru as deity. Instead, in its reading of the texts of the
Vajrayana, it understands several different interpretations of the guru notion depending on the context. The
first is that of the Buddha Vajrasatrva as the guru to all individuals. The second in importance is the notion
of the of the internal guwru which is in fact Vajrasarrva. The lowest in priorities is the human teacher.
However, the lack of political power for the Newar guru has developed a notion associated with the
relationship between guru and disciple according to different lines than these above. This is seen as the
relationship of any student to a teacher in the classical Indian pattern where abusive behavior of the guru
towards the the student is not acceptable. Finally, it is argued that this is probably the correct interpretation
for understanding this phenomena even in Indian Tantric Buddhism.

litis, Linda

University of Wisconsin, Madison.

The Jala Pyakham of Harisiddhi: A classical Newar Ritual Drama in Nepal
(Panel: The Practice of ritual and performance).

One of the richest and least known classical artistic/ritual traditions of south Asia is the pyakham
dance tradition of the Newar Civilization of Nepal. Ranging from abstract solo dances to comedy to
modern theater, pvakham reaches its fullest expression in the elaborate masked dance dramas. In these, rare
surviving forms of classical Indian Sanskrit theater and Indian Buddhist ritual practice blend with Newar
culture and cosmology to create special forms which artistically and ritually restructure the experience of
performers and community. Reputedly the oldest masked pvakham is the Jala pyakham of Harisiddhi. This
dance theater is famnous for its historical content, and for embodying all the gods, Hindu and Buddhist, of
Nepal. Harisiddhi is itself a uniquely sacred village. with a special lineage of local priest who become the
gods of dances. Simultaneously the most classical and the most ritual of the Newar pyakham traditions. the
Jala Payakham vividly exhibits a fundamental unity of the art and ritual in the interactions of the dancers
and audience during a performance. (Part | of two introductory studies on the Newar Pyakham. See also
Ter Ellingson. “The Gam Pyvakham of Patan™),

Lewis. Todd T.

Columbia University.

Galactic Polity and the Anthropology of Hindu-Buddhist Relations in the Himalayas

(Panel: Approaches to Nepali Cultural History) : -

Religious tradition in the Himalayas has often been characterized as “the Indo-Tibetan Interface™.
This paper considers this subject using S. J. Tambiah's notion of “galactic polity” to define the continuities
and contrasts between the Bramhanical and Buddhist organization of religious tradition. The Kathmandu
Valley civilization provides the central focus for this analysis. since for the fast 1500 vears Hindu-Buddhist
interrelations have been a distinctive feature of Newar Culture. Furthermore. the longstanding presence of
Tibetan Buddhist Institutions and more recent Shah state Hinduism in the Vailey complicates the
confluence of religious institutions. royal ailiance, and the meaning of “relizious field™ to the lay polity.
We propose analyvtical themes that clarity the ethno-historical analvsis of Himalayan religion.
(HRB V:1 1985)
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The 85th Annual Meeting of the American Anthropological Association. Phiiadelphia, Pennsylvania,
December 3-7, 1986

Baired, R. Elizabeth

Boston

Garbage for Gods: Chhwaasa dio in Kathmandu, Nepal
{Panel: Religion. Theoretical and Imperative studies)

Although the Newar of the Kathmandu Valley in Nepal are divided into either Hindu or Buddhist
caste system, they maintain a strong shared ethnic identity. This paper reports on one shared belief, the
Chhwaasa Dio, a minor god responsible for certain kinds of poiluted materials. The social importance of
common religious beliefs in the context of major religious differences will be discussed. Common
symbolic features of the rites involving propitiations of the ChhAwaasa will be summarized whiie
photographs will illustrate the diversity of neighborhood Chhwaasa shrines.

Tribhuvan University Research Division
(Foreign Researchers affiliated with Tribhuvn Uiversity)

Declan Quigley. (1985)
The History and Social Organization of Shrestha in Nepal
Objectives:

1} To add to the general ethnograph of Nepal at a time when social and economic institutions are under

= =] p p
going rapid change: this is particularly marked among Shrestha who are among the most mobile sectors of
the population.

2) To compare the urban nature of Newar social organization with that of studies of Caste societies
elsewhere which are typical of rural communities. -

3) To analyze the social cohesion of Newars from the perspectives of established theories in Sociology.
(HRB V:1)

The 9th Annual Conference of Linguistic Society Of Nepal (LSN), Kathmandu Nepal, (1988)

Tamot, Kashi Nath
Nepal Bhasha Dictionary Committee, Kathmandu. Nepal.
“Notes on Proto- Newari Numerals” )
Newari has a Tibeto--Burman cognate numeral system. [t extends from one(l) to a thousand
(1000) as in Tiberan and Burmese. The Newari numeral system is close to Tibetan than to Burmese. Here
an attempt is made to reconstruct the Proto-Newari numeral forms by comparing with Tibetan. Burmese
and Proto-Tibeto-Burman{PTB). Here Proto-Newari means the language used before the classical Newari
period(AD 879-1769). In Nepalese history it covers the LichchavilAD 100-879) and Pre-Lichchhavi
period(BC 100-AD-100). Proto-Newari is supposed to be used initially in Pre-Lichchavi period, that is, the
Gopal-Kirat period of Nepalese history. Proto Newari has 'y’ and ‘r’ clusters. The Non-Sanskrit
vocabulary of the Lichchavi inscriptions. It will be closely related with Himalayan languages of Nepal. It
will bridge PTB and the Himalayan languages of Nepal, since Newari is one of the five oldest languages of
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Sino-Tibetan, which has written documents since the beginning of the 12th century. About 400 TB cognate
Newari lexemes have been compiled. Here only 12 proto-Newari numeral lexemes have been presented.
They are :

l. * tshik 5 *na 9, *au
2. % nis 6. * khruk 10.  *jip
3. % sum 7. * nhas 100. *srya
4. * pri 8. * tsryat 1000. * don
HRB VIIL:3

Malla. K.P.

Tribhuvan University. Kathmandu, Nepal.
To Borrow or Not to Borrow: A Lexicographer’s Dilemma

The classical Newari Dictionary Project has now a draft computerized file of about 30,000 records
of attested forms of Newari words drawn from the bilinguat lexicons, narrative texts, plays poems, didactic
works an chronicles -all texts dated between AD 138- - [900. In the following year or two we hope to
access additional records from historical diaries. chronicles. and inscriptions and technical literature.

The file has a large component of Indo -Arvan loans (estimated elements of Newar literature and
culture are drawn from Sanskrit sources this is all but natural. Borrowing from the Great tradition by the
Little tradition is mevitable in the typical language contact situation of the Nepal Valley. Our source- texts
came from a highly Sanskritized elite. Except for the diaries and the Chronicles, the source texts are all
modeled on Sanskrit originals either as translations or as free recensions.

Confronted with such a corpus. we as lexicographers are facing difficult choices. The easiest
course would have been to compile ail the attested items-loans as well as native words. However. this wiil
have some serious consequences. In the first place, the Dictionary wili have a disproportionately large
component of Indo-Arvan loans. giving a distorted impression of the lexical structure of the Classical
Newari language. Secondly, apart from the cost and time factors involved, few persons are likely to consult
a classical Newari Dictionary to check the meaning or usage of Sanskrit or Middle Indo-Aryan words
uniess they have deviant. meanings or usage in Newari texts.

Our main focus should be the native stock of words. words which have been assimilated or
indigenised even though they are loans (as in column 3 and 4). Ordinarily. loans which are semi-
transparent (as in column 2) are preferabie to ioans which are transparent (as in column 1) however, this is
not to suggest that we reject Sanskrit loans altogether. Attested loans are aiso significant to study the
displacement and decay of native vocabulary.

While working on an edition of a palm-leat Sanskrit-Newari manuscript. Naradsmriti dated N.S.
S00/AD 1380. some 12,998 words were identifiable in the Newari portions. Eliminating repetitions. 6.242
words can be identified which w included all orthographic, morphological. and intlected forms of the
stems. While preparing the glossary of the manuscript. [ decided to eliminate all transparent Sanskrit loans
{1820 words in ail), retaining the semi-transparent loans (column 2) some of which are only orthographic
variants of Sanskrit loans. There were 20 loan verbs in which the root was Sanskrit whereas the suffix was
Newart (column 3). About 20 more (column 4) were New Indo-Aryan (Hindi-Maithili) verb-roots, again
with the Newari suffix rap-e. The remaining stock of vocabulary in the manuscript seems to be all native.

[n the following centuries, however, the pressure of Indo-Arvan was visible, very often displacing
the native words altogether. Today the entire numerals. direction words and even kinship terms are
completely replaced by loans.

Much historical wealth of the language lies buried beneath several strata of loans which often give
comparative and historical linguists false clues to the unique lexical structure of Newari. {HRB VIII:3}

Rudra Luxmi Shrestha
Tribhuwan University, Kathmandu , Nepal
“Consonant Clusters in Dolakha Newari Dialect.”
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Papers presented on Newar Studies in the Linguistic Society Of Nepal Annual Conferences:

Thirteenth Annual Conference Nov. 26-27, 1992
Daya R, Shakya,
Referential Management in the Bhaktapur dialect of Newar Discourse.

Eighth Annual Conference , Nov. 26-27, 1987
Daya R. Shakya
“Distribution of Newars and their Language”

Fifth Annual Conference, Nov. 26-27, 1984
Malla. Dr. Kamal P., *Some problems of Newari Diacronic Syntax”
Kashinath Tamot, “Labial Glide(W) and Palatal Glide(Y) in the Early Classical Newari”

International Conference -
Seminar on Heritage of Kathmandu Valley:
Proceedings of an International Conference in Lilbeck, June 1995,

Edited by Neils Gutschow And Axel Michaels. VGH Wissenschaftsverlag. Sankt Augustin, 1987
Content Inciudes Following Papers :

Mary Shepard Slusser: “The Cultural Aspects of Newar Paintings”

Gautam V. Vajracharya: “An Interpretation of two Siflar Nepalese paintiongs is Culteral History”

Anne Vergati: “The King as rain maker: a new version of the legend of the Red Avalokiteswara in

Nepal.”

Stegfried Lienhard: *A Nepalese painted scroll illustrating the Simhalavadana”

Eduard F. Sekler: “Urban design at Patan Darbar Square a preliminary inquiry”

Raimund O A Becker. Ritterspach: “Certain aspects of design of Nepalese degah with ambulatory

Surrounding cella.”

Saphalya Amatya: “Nepal stategy on Heritage conservation”

Robert 1. Levy: “How the Navadurga protect Bhaktapur. The Effective meaning of a by symbolic
enactment.

Nie! Gutschow & Ganesh M. Basukala: “The Navadurga of Bhakapur- spatial implications on an

urban ritual.”

Axel Michaels: “The Trisul yatra in Deopatan and its legends.”

Linda L. Mtis: “The Jala Pyakhan a classical Newar dance drama of Harisiddhi,”

Gerard Toffin: *Funeral and Caste system in Kathmandu valley.”

Reinhard Herdick: “Deaths ritual in Kirtipur in relation to urban space- on the evolution of a
complex ritual.”

Ulrike Elisa Beth Miiler-Bokar: “Man, religion and agriculture in the Kathmandu Valley.”

Peter Webster: “Bolajya- the social organization of labour amongest the Newars of the

Kathmandu Valley.”

Gopal Singh Nepali: “Changes in rigidity and flexibility of caste in the Kathmandu Valley.”

Hiroshi Ishi: “Social Change in a Newar Village.”

DhanaV. Vajracharya: “The developement of early and medieval settlements in the Kathmandu

valley- a review of the inscriptional evidence.”

David Gellner: “The Newar Buddhist Monatery: an anthropological and historieal typology™

Michael Witzel: “The Coronation rituals of Nepal with special reference to the coronation of
King Birendra. (1975)"

Gert-M. Wegner: “Navadapha of Bhaktapur. - repertoire and performance of the ten drums”

N
th
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International Conference-Seminar of Nepalese Studies, Stoekholm, June 9-12, 1987. Organized by The
Scandinavian institute of Asian Studies, and sponsored by the Royal Swedish Academy of Letters, history
and Antiquities: The papers related to Newar Studie are as foilows: ( Ref: HRB VIi:1)

Michael Allen:
lan Alsop:

Ter Ellingson:
Adalbert Gil:
David Gellner
Neils Gutschow:
Reinhard Herdick:

Linda Iltis:

Hiroshi Ishi :

Todd Lewis:
Siegfried Lienhard:
John K. Locke:

Ulrike Miiller-Boker:

Declan Quigley:
Mary Slusser:
Carl Suneson :
Gérard Toffin:

“Procession and Ritual Journey in Newar Religion™

“The Capuchin and the King: Padre Vito and Bala Govinda’a Little Book”

“The Mathemativs of Newar buddhist music”

“The Dvadasaditya in Kva baha”

“The Perfection of Wisdom: A Text and its Uses in Kwa Baha Lalitpur”

“Bisket-Jatra Of Bhaktapur

“Naikap-Eine Von Newars Gepraegate Siedlung Aendert Seine Sakralen
Formen™

“Pilgrimage and the Concept of place in Swasthani Vrata.

“Change of Sana-Guthi in a Newar Village”

“Red Robes and Buttered Tea: Newars and Tibetans in the Kathmandu Valley”

“On some Key-terms in Newar Buddhism”

“Buddhist themes on the Toranas of Newar Monasteries”

“Traditional Technology in the kathmandu Valley: The Utilization of the Soils
and Sediments”

“Social Mobility and Social Fragmentation in the Newar Caste System”

*On an Indian kalamkari Honoring the Navadurga of Bhaktapur”

*The Krishnacarita -some Observations on a Classical Newari Drama”

“L’organisation sociale des brahmanes Rajopadhyava de la
vallée de Kathmandu”

Aspects of Nepalese Traditions, Preceedings of a Seminar held under the Auspices of the Tribhuvan
University, Research Division and the German Research Council, MArch 1990, {(Ed). Bemhard Kolver”
Franz Steiner Verlag Stuttgart (1992).

Content Includes following topics on Newar Studies:

Heinz Bechert :
Axel Micheals:
Gert M. Wegner:
Bernhard Kolver:

Report on a Study of Buddhist Revival in Nepa!

Luku Mahadyah- The hiding Shiva, A Nepalese Stone Deity and Its Cult.
[nvocations of Nasadyah

Some Examples of Syncretism in Nepal.
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Dissertation and Thesis Abstracts

Sharkey,Gregory
Daily Rituals in Newar Buddhist Shrines.
Ph.D. Oxford University,1997

This thesis presents an account of the rituals performed each day at traditional Newar shrines in
the Kathmandu Valley. An ancillary objective is to shed light on Buddhist Sanskrit hymns ( sutras), and
related genres of verse, which are used in the celebration of these rituals. Though particular attention is
paid to the rites at Uku Bahal(Rudra Vama Mahavihara) in Lalitpur, this report aims to provide a general
understanding of the daily pujas. Tit includes a description of ways in which the rites vary at different
venues in the vailey. Rapid sociai change in Nepal has led to a transformation of Newar religious practice,
including the rites considered here. In addition to documenting this element of Newar devotional practice, |
refer to ongoing changes in the practice of the rituals and suggest reasons for them.

Earlier studies have shown that Newar Buddhists regards their practice of Buddhism as tripartite,
encompassing the Shraavakayaana, Mahayana and Vajrayaana. In their views, the dominant form of
Buddhism in Nepal, the Vajrayaana subsumes the earlier and more fundamental forms of Buddhism
without entirely displacing them. It has been suggested further that the daily rituals represent a stratum of
primitive Buddhist practice which esoteric practice presupposes. That claim is assessed here. The
conclusion reached is that it is essentiaily correct, but subject to some important qualifications. The daily
pujaa can be fairly described as a survival of Shraavakayaana practice, as its historical continuities with
primitive Buddhist worship, and its similarity to current Theravada practice indicate. Some antecedents and
parallels are treated here. [t is nonetheless true that the language and ritual forms of Tantric Buddhism have
influenced the development of the esoteric daily ritual. Evidence for this is presented in the analysis of the
framework of the r@tuals as performed in many Buddhist shrines today. (Source:Personal Connection)

Genetti, Carol Elaine

A Descriptive and Historical Account of the Dolakha Newari Dialect. Ph.D. University Of Oregon.
1990 379pp. Adviser: Scott DeLancey. (Order Number DA 9111112)

This thesis is a descriptive and historical account of the Dolakha dialect of Newari, a Tibeto-
Burman language spoken in Nepal. The split between the Dolakha dialect and other dialects of Newari
occurred a minimum of seven hundred years ago. So while this dialect still retains vocabulary and
grammatical features which clearly indicate its Newari origin, it has undergone sufticient change to be
truly mutually unintelligible with the standard dialect spoken in Kathmandu.

The Dolakha dialect differs significantly from the Kathmandu dialect in virtually every subsystem
of the grammar. The most notable variation is found in the verb morphology, since Dolakha exhibits
agreement with the person and number of the subject, whiie the Kathmandu morphology codes a complex
system based on the interaction of speech act and evidential distinctions with no true agreement with
person or number. Other significant differences include the presence of retroflex and syllable final
consonant, the morphology of nominalized and relative clause, and the role of the grammatical relations.

This thesis provides a description of the phonology, morphology and syniax of the Dolakha
dialect. Accompanying the description is a comparison with the Kathmandu dialect and discussion of the
historical implications of the data for the reconstruction of the proto-Newari and the paths of divergence
which led to the synchronic system.

HRB XI(1-3) 1991 p.105
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Leech,Chales Russell, II]
Tibetan Buddhist/ Newari Buddhist interface in the Kathmandu Valley. Ph.D. The University of
Wisconsin-Madison. 1990. 210 pp. Supervisor: David Knipe (Order Number DA 9108725).

This dissertation discusses the historical and religious relations between the Newars of the
Kathmandu valley of Nepal and their Tibetan Buddhists counterparts. The primary subject of inquiry is the
modern-day Tibetan Buddhist influence on what are commonly perceived to be declineing Newari
Buddhist religious institutions, After presenting an over view of the historical relations and respective
religious practices of the Newar and Tibetan Buddhists, the paper assesses the factors limiting religious
interaction between the Tibetan Buddhists refugees and the Newari Buddhists.

HRB XI:1-3}1991

Shrestha, Uma

Social networks and code-switching in the Newar community of Kathmandu city. Ph.D. Ball State
University, 1990, 136 pp.

Adviser: Lawrence M. Davis (Order Number DA 9102159

The present study seeks to investigate the linguistic behavior of two Newar high castes, called the
Shrestha and Udas, living in Kathmandu, the capital city of Nepal, in their use of Newar, the ethnic
language, and Nepali, the national language. Specifically, the study attempts to explain the hypothesis that
the Hindu (Shrestha) Newars are becoming monolingual in Nepali while the Buddhist (Udas) Newars are
maintaining bilingualism in Nepali and Newar. To do so, a questionnaire was distributed to a total of 96
subjects, selected through quota sampling procedures. The questionnaire not only elicits information about
the situational and societal variation in the subjects * use of Newar and Nepali but also reveals their
attitudes and opinions about the differential use of these languages. Also, the participant method was
employed to supplement and validate the responses derived from the questionnaire survey.

The results from this study suggest a diglossic behavior in the Udas’ use of Newar and Nepali,
which, however, is remarkably different from those found in classic diglossic settings. This, in turn, leads
to a reexamination of Ferguson’s concept of diglosia. The Shresthas differences between these two groups
are related to their varied social networks and relationships; the Udas Newars’ greater use of Newar is due
to their closed social networks while the Shrestha’ greater use of Nepali is due to their open social
networks.

The data on the analysis of the subjects’ attitudes and opinions toward Nepali and Newar indicate
that the Udas Newar are positive and favorable toward Newar while the Shresthas are ambivalent in their
opinions toward these languages. This study , therefore, emphasizes a strong need for bilingual education
in the country.

The results of the present study shows that the Udas’ use of Newar exclusively at home and with
children is a major factor in retention. Among the Shresthas, it is rapidly losing ground to Nepali. Newar
then is gradually dying away among the Shrestha, and will continually do so in the absence of institutional
support.

Dissertation Abstracts International Vol., 51, no. 8, February 1991, p. 2730-A HRB XI:1-3,1991

Owens, Bruce McCoy
The Politics of Divinity in the Kathmandu Valley: the festivals of Bungadya/Rato Matsyendranath.
Ph.D. Celumbia University, 1989, 427pp. (Order Number DA9020587)

The annual festival of Bungadya/Rato Matsyendranath in the Kathmandu valley of Nepal brings
together thousands of devotees of different castes, faiths, ethnicities, and localities in honoring one of
Nepal’s most important deities. This dissertation use this festival as a vantage point from which to study
Newar culture and society. Ethnography confined to specific locales within the Kathmandu valley has
revealed the Newar to be a remarkably diverse people with respect to religious beliefs, caste structures, and
almost every other dimension of social life. This study examines the variety of beliefs and practices which
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concern Bungadya; in order to document the complex ritual cycle honoring this popular god, and to discem
fundamental features of Newar religious belief and practice.

Three areas of broad theoretical concern are central to thesis. The first concerns the problem of
acknowledging diverse beliefs within a stratified society while accurately describing a “belief system”
which its various members share, The concept of syncretism is critically reviewed here, as is the distinction
between “great” and “folk™ traditions.

The second theoretical issue concerns the politics of sacrifice. Numerous blood sacrifices,
officiated over by Buddhist priests, are offered as integral elements of festivities honoring a god whom
many Buddhist revere as benevolent Bodhisattva. The importance of sacrifice in Newar Buddhism ritual is
demonstrated in this Mahayan Buddhist orthodoxy.

Thirdly, the relationship between king, subjects, and gods revealed in beliefs and practices
associated with Bungadya and other deities call into question Domination theories of caste and Hindu
kingdom. The dissociation between divine status and secular power postulated by Dumont is contradicted
by evidence present here.

These interrelated issues are central to the politics of divinity in the Kathmandu valley. This
examination of the roles gods play in peoples’ lives and how the nature of peoples’ lives shape their beliefs
about the god they honor, suggest that Bungadya is not uniquely mulitivalent. The coexistence of
conflicting interpretations within the society, animated by differing access to power, is to be anticipated
rather than ignored.

Dissertation Abstracts Intemational Vol,, 51, no. 3, February 1990, p. 911-A

Parish, Stevan M,

Hierarchy and Person in the Moral World of the Newar(Nepal) University of California, San
Diego,1987. 547 pp.

This dissertation i1s about the moral system of the Newars of Nepal. It examines the cultural
organization of moral life in Newar society by treating selected moral themes--hierarchy and equality,
responsibility and identity--in terms of the Newar family, the caste system, selected life cycle rites, and
three overlapping sets of moral concepts. -

Newars express ambivalence about hierarchy; they do not see hierarchy or equality as an
exclusive value for self and society. Rather, they shift from one to the other in discourse sequences; these
shifts are interpretive and motivated Hierarchy and equality seem to “frame” each other in the Newar
system, and informants are able to cognitively cancel out one other to recover the other in contextualizing
scenario, stories or rhetoric. A close at taped interview transcript suggests how a dominant cultural
ideclogy gets edited cognitively by motivated informants.

The dissertation describes an ethic of mutuality and interdependence, an emphasis on the values of
corporate life, and pervasive anxiety about social opinion; but there is tension as well, as is evident in
accounts of family disputes and their mediation. Although inter- dependence is salient as a norm,
individuation and self interested behavior is present and recognized.

Coliectively, Newar moral concepts organize or configure the expression of fundamental attitudes
towards the possibilities of moral life: they give rise to an expectation that people are accountable to a
fundamentaily just universe, deities, and ideally to a human community that is an objectification of the
moral; they also establish the idea that persons are potentially, but not innately, responsible actors capable
of knowing what is moral, and capable of experiencing shame and remotse.

For Newars, psychological development alone does not result in a morai person ; persons must be
shaped by others and confirmed in life- cycle rituals. Informants accounts suggest the role of these rites in
structuring understandings concerning hierarchy, shame, sexuality, identity, and moral behavior. These
rites display and coordinate m any of the themes and concepts of the Newar moral system an can be seen as
introducing them, in canonical forms, to the reflexive awareness of the individuai. Dissertation Abstracts
international Vol 49 No. 02A (HRB IX(3) pp.29)
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Lowdin, Per Olou
Food, Ritual and Society: A Study of Secial Structure and Food
Uppsala Universitet, 1986. pp.176

The study explores the relationship between food, ritual and social organization among the
Newars of the Kathmandu Valley, Nepal. The unit of analysis is the significance of food: i ) in terms of
significations and ii) contextually, in the interaction among various social categories. The study concluded
that food and the customs immediately connected to it express various social relationships: e.g., hierarchy
according to caste and seniority, patrilineal cohesion and solidarity, kinship, and affiliation to the local
cults, Through the prescribed participation in certain feasts the individual's social position and identity
within his own group and in relation to other groups of a similar order are expressed. While certain persons
are prescribed to attend, others are proscribed from participating. 1t is also established that certain foods a
have clear cut meanings in some contexts: signifying, for example, contraction of marriage, the gender of a
new born child, or a wish for purity.

Previously unpublished data from Newar culture is presented, particularly with reference to the
Jyapu and Uray castes. This data has been collected during 14 months of field work among the Newars.
(HRB VII:2/3)

Khatry, Prem Kumar

Childrearing and Socialization among the Newar of Dolakha and Bungamati: A Study on the Impact
of Cultural Change and Continuity. Ph.D. University of California, Riverside, {1986) PP 283, (Order
Number: DA%623043) .

This dissertation describes and analyzes the prevailing methods of child rearing and socialization
in two rural/semirural Newar communities of Nepal. Field research was carried out in two small Newar
towns with a view to compare rearing and socialization methods. The sample consisted of 31 house- holds
each with a total of 147 children under ten years of age.

Newar children grow up in a familial, social context characterized by closed rigid family and
community organization. Child care is provided by members of the family and the community of relatives
such as the maternal family of the child. The community of priests, elders and relatives enters the child’s
life at several stages of growth when various growth rituals are performed. Especially the late childhood
rituals upgrade the male child into the world of adults; for the female child the growth rituals initiate her
into the world of females and emphasize the culturally established feminine duties to be carried out as a
married woman.

As the child enters late childhood, the external domain begins to play an important socialization
role. The school, mass-media, and peer groups provide a different context for the growing Newar child.
But the family and community mediate the influence of the external domain well into the stage of
adolescence. By age ten, Newar children of Dolakha and Bungamati begin to acquire societal norms,
cultural standards and behavioral skills.

The socio-cultural history of the Newar is a history of assimilation, continuity and change. Despite
several external invasions and the flow of immigrants, the hierarchical Newar social structure has not gone
through significant changes. Similarly, family role and relationships. and the life cycle, as well as
numerous religious rituals have survived through time. Collectively, they provide a strong base for the
Newar world view and lifestyle as well as guidance for future. Newar childrearing patterns in these old
traditional settings are now changing gradually as external agents of socialization have begun to share
child care and training responsibilities with the family and the community, but the basic integrative features
of the society have only adjusted to changes occurring at the national level. {Abstract shortened with
permission of author)

( HRB VIL: 1)
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[itis, Linda Louise
The Swasthani Vrata: Newar Woman and ritual in Nepal, Ph.D. The University of Wisconsin,
Madison, 1985 pp. 1023 (Order Number DA 8528426).

Swasthani, the goddess of Own Place, is popularly worshiped by women and families in Nepal.
Worship of Swasthani centers on a month-long ritual recitation of the Swathani Vrata Katha , a book of
stories concerning her various emanations, the oldest manuscripts of which appear in Nepal Bhasha, or
Newari. This thesis is an investigation of primary textual and ritual tradition with the Asta Matrika, or eight
protective goddesses, who are a part of the oldest stratum of Newar religious belief, and the foundations of
ritual space complexes of the Newar Civilization which developed among the indigenous inhabitants of
Kathmandu Valley.

Whether reading the Swasthani stories or observing the roles of woman participating in the
Swasthani ritual, one is struck by the independent, initiatory, positive, and integrative image the woman
represent. Investigation of the roles of woman in both the ideological/ textual and behavioral/ ritual levels
of the Swasthani tradition allows derivation of new models of female participation in Newar society which
have not previously been shown either by traditional male centered approaches or by woman’s studies
approaches utilizing more quantitative, culturally less value centered means of investigation. It suggests a
possible new approach to questions of women’s { and men’s) status and roles. From the stand point of
Nepal and comparative religious studies. It provides a translation of a major religious narratives of Nepal,
from Newari, and a description and analysis of a religious traditions which Nepalese Hindus and Buddhists
themselves consider to be demonstrably linked on various levels with some of the oldest and most
influential elements of Newar religious and cuitural traditions. (HRB VI:3)

Tuladhar, Jyoti
Constituency and.Negation in Newari, Ph.D. George Town University, (1985) pp. 373
(Order Number DA8613952)

The phrase structure of Newari, a Tibeto-Burman language of Nepal, has not been fully specifigd
within a modern syntactic frame work. Such a description is prerequisite to an understanding of the syntax
and the scope of negation in Newari. This dissertation first determines the constituent structures of Newari
within the non-transformational X-bar theory of Residential Grammar(Binkert 1984} and then analyzes the
syntax and scope of negation on this basis.

Part One concentrates on the description of Newari. [t consists of three chapters: an introduction
specifying the objective and focus of the study in Chapter one; a brief descriptions of the fundamental
characteristics of Newari in chapter two; and an analysis of the phrase structure and analysis of the
language within the RG framework in Chapter Three. Different levels of the phrasal hierarchy are
established, and the internal structures of the Noun Phrase and the Verb Complex are analyzed.

Part two focuses on the syntax and scope of negation. Chapter Four summarizes earlier debates on
negation in English. In  Chapter five, two negative formation pattern are identified for Newari;
sentential/constituent negation (mal), and lexical negation ( mall). Two filters express all relevant
constraints on mal. : i

In Chapter Six, the constituents which fall within the narrow scope of negation, i.e. elements
unambiguously understood as negated in a non-contextual situation, are distinguished from those
constituents which may fafl within the wide scope, i.e., elements which speakers elect to focus as negated.
Both kinds of scope are explained in terms of “command” and “binding” relations of Residential Grammar.

Chapter Seven presents a summary of the major findings of this study and extends a number of
generalizations on the interrelation of grammatical processes and semantic interpretation on negation in
Newari. (HRB VII:1)
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Lewis, Todd Thorton
The Tuladhars of Kathmandu: A Study of Buddhist Tradition in Newar Merchant Community,
Ph.D. Columbia University, 1984, pp 658 (Order Number DA8506008)

This is an ethnographic study of the Tuladhars, Newar merchants of Ason Tol, Kathmandu, and
an analysis of Buddhist tradition in their community. Its basic endeavor is to describe the complex
configuration of Buddhist observance in Kathmandu, analyze Newar religious tradition in historical
perspectives, and explore the impact of modern change in this cultural context. This dissertation follows in
the scholarly lineages of historical anthropology as defined by Evans- Pritchard, the study of traditions by
Edward Shils, and the anthropology of Buddhist societies as articulated by 8. J. Tambiah.

In the ethnographic treatment consisting Part |, the religious geography of the Kathmandu valley
is described, from the furthest limits of pilgrimage down to the topography of town, neighborhood, and
house. A portrait of the social setting in Ason Tol and the social organization of Tuladhar caste is then
drawn to define the bazaar community in which the research was conducted. Special attention is then
devoted to Buddhist ritual traditions: daily ritwal cycles, rites performed by Vajracharya priests,
meditations and initiation, bratas, and the life cycle rites. A description of the yearly festivals completes the
ethnographic documentation.

Part Il describes the distinctive characteristics of “Baha Buddhism.” a term used to describe the
unique organization of Newar Buddhism that culminated in the later Malla Dynasty( 1500-1769). Baha
Buddhism survives to the present day in fractured form, although its traditions still provide the central
framework for contemporary Tuladhar observance. In this analysis, close attention is paid to the
organization of Newar vihars, patterns of exchange and hierarchy between Vajracharya and the lay
community, and the specific content of this distinctive Mahayana-Vajrayana Buddhist tradition. In this
section, the nature of Hindu- Buddhist relations in Newar society is also delineated.

The dissertation ends in Part TII with a treatment of socio-cultural change in the modern period.
To define the full religious context of “Kathmandu Vailey Buddhism, the role of Tibetan and Theravada™
traditions and their impact on Tuladhar practice and belief are examined. Finally, there is a discussion of
the effects of modern change in political rule, economics, media, and competing ideologies as they have
effected the organization of Baha Buddhism and the religious orientation of individual Tuladhars. (HRB
VI1:2)

Shakya, Daya R
University Of Oregon
Nominal and Verbal Morphology in Six Dialects of the Newar Language, Masters’ Thesis (1992)

This thesis describes the phonological inventory and correspondence sets of each phoneme in the
Kathmandu/Patan, Pyangad, Bhaktapur, Bandipur, Dolakha and Badikhel { Pahari) dialects along with
nominal and verbal morphology. The nominal morphology includes number, gender, case markers,
pronouns, numerals classifiers, and adjectives. The verbal morphology includes finite and non finite
inflections of verbs causatives, copulas, and negation. In terms of morphology, the dialects in this thesis
can be divided into two groups: one with the conjunct/disjunct system, and the other with subject/verb
agreement. The Kathmandu/ Patan, Pyangad, Bhaktapur Bandipur dialects show the conjunct/disjunct
system, where as the Dolakha and Badikhel (Pahari) show Subject/ Verb Agreement system. Although
Dolakha and Badikhel (Pahari dialects manifest the same type of system, the inflectional morphology is rot
cognate.

The abstracts of the following doctoral dissertations are not available now:

Hargreaves, David (1991)The Concept of Intentional Action in the Grammar of Kathmandu Newari.
Doctoral Dissertation. University of Oregon, USA.

Joshi, Sundar Krishna(1984) A Description of Bhaktapur Newari. Doctoral Dissertation. University of
Poona, India.
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Questions and Answers

To emphasize the studies on Newars, we have asked following three questions to Newar study scholars, the
responses we have received so far are given below,

1. How did you learn about Newars as the possible field of study for your research ?
2. What distinctive feature did you find in Newars from your research ?
3. What are the areas not yet covered in the Newar studies ?

David Gellner, Ph. D
Brunel University
United Kingdom

1. I came to the Newars through an interest in Nepal and an interest in Buddhism. I had visited Nepal to do
trekking in 1976 before going up to study as an undergraduate in Oxford University. In 1979 1 began an M.
Phii in Indian Religion under Professor Richard Gombrich, Professor of Sanskrit and a world authority on
Pali and Theravada Buddhisim. Professor gombrich planned to attend a world Buddhist conference in
Nalanda in{l think) April 1980 and I suggested to him the Name Dor Bahadur Bista. Dor Bahadur
Introdued him to Father John Locke who took him on a walking tour of Lalitpur (Patan, Yala). On his
return to Oxford, Profesor Gombrich suggested to me that I should do my D.Phil (PhD) on Newar
Buddhism. Since [ wanted to study religion in South Asia, and sicne little had been done on Mahayan
Buddhism in Nepal, and since it involved returning to Nepal, a country that | already knew and loved, this
was a suggesstion that I did not have to think about twice. | eventuaily set to do two years of fieldwork
among the Newars of Lalitpur, especially focussing on the Sanghas to do the same kind of locally informed
anthropological study as Professor Gombrich himself had done in Sri Lanka(See his ‘Precept and Practice:
Traditional Buddhism in the Rural Highlands of Ceylon’ OUP, 1991 reissued 1991 as ‘Buddhist Precept
and Practice’ by Motila Banarasidas in Delhi).

2. Clearly I set out to examine the Newars as Buddhists and because they are the last surviving
representatives of the ancient Mahayana Buddhism of north India. This is a line of research inaugurated by
the great Sylvain Levi with his much -quated aphorism that ‘Nepal is India in making’. What is less often
appreciated is that aspects of the Tantric HINDU culture of the Newars is also very archaic and equally
worthy of study from the same point of view. Newar music art and archi tecture have all been studied as
examples of an ancient culture which has died out in the rest of north India. The particular way in which
Hinduism and Buddhism co-exist among the Newars and give rise to a "Double headed" social heirachy is
an important distinguishing feature of Newar Culture. The high level to which art, architecture, and crafts
reached in the premordern period was clearly unsurpassed elsewhere in the Himalayas, except in Kashmir
in the Pre-Muslim period. In other respects, however, the Newars are no more different or unsual than any
other local cultural group within South Asia.

3. The study of esoteric Hindu traditions within the Newars deserves equal attention to the Buddhist, but is
far less likely to be pursued for various reasons. Ritual traditions of all kinds, because of their complexity
and the detailed historical background which can derived from manuscript colllections, deserve to be
studied. The position of women among the Newars is still a controversial question, and Newar Society still
awaits an ethnography of woman of the calibre of Lynn Bennett’s Dangerous Wives and Sacred Sisters; it
is consistent with this that a sensitive ethnography of the domestic sphere has yet to be written. For
predictable reason’s much remains to be done on ‘lower’ caste of Newar society. Social change today is so
rapid that an ethnographer today has to confront issues of massive cultural change: the very different
worlds in which today’s teenagers in the valley inhabit from that of their parents and grandparents. No
doubt excellent studies of this, as well as other forms of changing identity, will appear in due course.
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Declan Quiglay, Ph. D
Department of Social Anthropology
The Queen’s University of Belfast
United Kingdom

L. [ learned about the Newars while doing earlier research for master’s degree on the Gurungs of Nepal. It
struck me at that time(1979) that while many westerners were looking at highland groups in Nepal, very
few were examining the complex urban society of the Kathmandu Valley.

2. L have listed the most distinctive features of the Newars on page 299-300 of the book | jointly edited
with David Gellner(1995), Contested Hierarchies. A Collaborative Ethnography of Caste among the
Newars of the Kathmandu Valley, Nepal, Oxford Press.

3. Areas not yet covered: It would be useful to have a major sociological monograph on daily life written
by a woman. Men simply do not have the same access (o Newar woman's perspectives that a female
scholar would have.

David Gellner, Ph. D
Brunel University
United Kingdom

1. I came to the Newars through an interest in Nepal and an interest in Buddhism. 10 had visited Nepal to
do trekking in 1976 before going up to study as an undergraduate in Oxford University. In 1979 i began an
M. Phil in Indian Religion under Professor Richard Gombrich, Professor of Sanskrit and a world authority
on Pali and Theravada Buddhism. Professor gombrich planned to attend a world Buddhist conference in
Nalanda in( I think ) April 1980 and | suggested to him the Name Dor Bahadur Bista. Dor Bahadur
Introdued him to Father John Locke who took him on a walking tour of Lalitpur { Patan , Yala). On his
return to Oxford, Profesor Gombrich suggested to me that | should do my D.Phil (PhD) on Newar
Buddhism. Since [ wanted to study religion in South Asia, and sicne little had been done on Mahayan
Buddhism in Nepal. and since it involved returning to Nepal, a country that | already knew and loved, this
was a suggesstion that I did not have to think about twice. | eventually set to do two years of fieldwork
among the Newars of Lalitpur, especially focussing on the Sanghas to do the same kind of locaily informed
anthropological study as Professor Gombrich himself had done in Sri Lanka( See his “Precept and Practice:
Traditional Buddhism in the Rural Highlands of Ceylon’ OUP, 1991; reissued 1991 as ** Buddhist Precept
and Practice’ by Motila Banarasidas in Dethi).

2. Clearly I set out to examine the Newars as Buddhists and because they are the last surviving
representatives of the ancient Mahayana Buddhism of north India. This is a line of research inaugurated by
the great Sylvain Levi with his much -quated aphorism that ‘Nepal is India in making’. What is less often
appreciated is that aspects of the Tantric HINDU culture of the Newars is also very archaic and equally
worthy of study from the same point of view. Newar music art and archi tecture have all been studied as
examples of an ancient culture which has died out in the rest of north India, The particular way in which
Hinduism and Buddhism co-exist among the Newars and give rise to a "Double headed" social heirachy is
an important distinguishing feature of Newar Culture. The high tevel to which art, architecture, and crafts
reached in the premordern period was clearly unsurpassed elsewhere in the Himalayas, except in Kashmir
in the Pre-Muslim period. In other respects, however, the Newars are no more different or unsual than any
other local cultural group within South Asia.

3. The study of esoteric Hindu traditions within the Newars deserves equal attention to the Buddhist, but is
far less likely to be pursued for various reasons. Ritual traditions of all kinds, because of their complexity
and the detailed historical background which can derived from manuscript colllections, deserve to be
studied. The position of women among the Newars is still a controversial question, and Newar Society still
awaits an ethnography of woman of the calibre of Lynn Bennett’s Dangerous Wives and Sacred Sisters; it
is consistent with this that a sensitive ethnography of the domestic sphere has yet to be written. For
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predictable reason’s much remains to be done on ‘lower’ caste of Newar society. Social change today is so
rapid that an ethnographer today has to confront issues of massive cultural change: the very different
worlds in which today’s teenagers in the valley inhabit from that of their parents and grandparents. No
doubt excellent studies of this, as well as other forms of changing identity, will appear in due course.

David Hargreaves, Ph. D
English Department
California State University, Chico

13 1 first learned about the Newar language through a field-methods course at the University of Oregon. [t
was there that I first met Mr. Harsha Dhaubadel and Mr. Narayan Joshi. who introduced me to Newar
language and culture,

2) 1 am especially interested in Newar discourse and oral traditions, especially the poetic and expressive
uses of the Newar language in everyday speech as well as folktales and poetry. | am also interested in the
complex and fascinating history of the Newar language.

3) From my perspective, the most important and understudied area of Newar linguistics is the
sociolinguistic dimensions, especially in relation to the problem of how the Newar and Nepalt languages
are used by Newars and how the Newar language traditions can be maintained in spite of the economic
and cujtural pressures to speak Nepali and English. Dr. Uma Shrestha's work is a very valuable
contribution to this crucial area of Newar Studies.

Dr. Austin Hale
Switzerland.

1. For me this took place upon my arrival in Kathmandu in 1968, in connection with research sponsored by
Tribhuvan University. [t started, if | remember correctly, when 1 attended a class taught by Khadga Man
Malla. Boyd Michailovsky also attended a few sessions.

2. My main interest has been in the language, specifically the Kathmandu dialect.

3. Though Newari is perhaps better described than most Tibeto-Burman languages of Nepal we still need a
dictionary for English speakers that adequately covers the vocabulary used in the published literature, and a
grammar for English speakers that adequately covers the full range of grammatical constructions found in
this published corpus.

Prof. Todd T. Lewis : -
College of Holy Cross, USA.

1. I learned about Newars when | began to think about my doctoral fieldwork on Buddhism and society.
My mentor, Theodore Riccardi, said that if | wanted to study the most unexplored Buddhist community in
the world, then [ should plan on going to the Kathmandu Valley and studying Newar Buddhism.

2. Newar Mahayana-Vajrayana Buddhism has been at a crossroads for several decades, with strong
sentiments to follow the old ways, conform to the wishes of the elders, and remain turned inward. Others.
typically younger, are trying to adapt the traditions to the changing world, respecting the essentaiis from
the past, but not being chained to it, and not pretending as if the world outside the KAthmandu Valiey and
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Newar society, is irrelevant to understanding Buddha dharma. Another aspect distinctive of Newar
Buddhism is the common disinterest in doctrine and intellectual understanding, with greater emphasis on
ritual. The deep spiritual faith in the spiritual reality of the triratna and loyalty to the

Buddhas and bodhisattvas of the Kathmandu Vailey is quite moving,.

3. Newar studies have so many lacunae. The lack of serious and sustained archaeological research in the
Kathmandu Valley keeps everyone ignorant about the Kathmandu Valley's ancient history. So many ritual
traditions need careful documentation. Some sustained opinion research would clarify the position of the
generations and generate some kind of consensus for the community. Village/community studies across the
Valley outside the major cities would be important; histories of extra-Valley settlements across the mid-
hills would add important information on the half of Newars living outside the Valley. Studies of Tibetan
namtars woulid add critical information about the nature of Valley religious history over the last milleniuym.

We have also collected some observations from family members by asking the following two
questions.

1. How did you learn about Newars of Nepal ?
2. What distinctive feature did you find in Newars that encourged you to choose your life partner ?

Mary-Jo O'Rourke
Australia

1. I first visited Nepal in 1988, as a tourist. I made some Nepali friends, including Newars. [ returned to
Nepal in 1989 and met my husband, Bimal Man Shrestha, who was working in the Thamel area of
Kathmandu; we married scon afterwards. He is a Newar, from "old" {central) Kathmandu, and so through
meeting his family and friends, and getting to know them over the next few years, | have become very
interested in the fascinating Newar culture and language. We live in Melbourne, Australia, where there are
very few Newars, but visit Nepal every year, and try to maintain very close contact with our family and
friends, and with my husband's culture. As we are now having our first child, this contact with family and
culture in Nepal will become even more important to our family.

2. The Newar culture is very ancient, having existed, as far as | have been able to discover, for the past
2000 years or more. lt is a very particular and unique culture, with its own specific customs, rituals and
practices, and its own language in several distinct varieties. Newars are generally very proud of their
cultural heritage, and traditional practices are still followed even by the younger generation, which shows
that this ancient culture is still strongly alive today. Traditional festivals are still practised widely. There
are Nepal Bhasa newspapers, radio and television programs and films, and an active academic and
scholarly community. The Mha Puja Candle walk and the wonderful Newar Food Festival are held
annually, and Guthis remain extremely active and important in the Newar community. Newars are famed
for their hospitality, and I must say that from my own experience, as an outsider gradually becoming a part
of the community, I have had extremely positive reactions from my husband's family and Newars
generally, who have encouraged me to learn about the language and culture, and opened their homes and
hearts to teach me many valuable things. I am very happy to see that pride in one's own culture can co-
exist with tolerance of another's culture and values, however different. One area of concern to some of my
Newar friends and colleagues is the increasing decline in the passing on of the Nepal Bhasa language to
children, many of whom these days have Nepali as their first language instead. It would be well worth
investigating to what extent this is true, and what could be done about it. The Nepal Bhasa-medium
primary school in Kathmandu is a good example of what might be achieved towards keeping the language,
a vital component of the culture, alive. 1| hope that my family and ! will be able to provide my own
children with the opportunity to learn their father's mother tongue. as well as their mother's (English).
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We would like to hear from ail the people whe have family ties with Newars. Please send your
response to those questions to the editor. Your cbservation will bring awareness on new generation of
Newars. Responses will be included in the next issues.

Daya R. Shakya

3609 SE 42nd # 17

Ph./Fax 1-(503) 777-4593.
Portland OR 97206-3283, USA
E- mail : drasha @aol.com
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Nepal Study Program
Portland, Oregon

S S T ? e R,
Eﬂ' . Conversational Eﬁ X
Newar Language & Culture

(NEPAL BHASHA)

A ten weeks class designed to teach basic conversational Newar language. It begins with practice
of simple conversational phrases and discussion on the cultural heritage of Newars. An excellent class for
travelers, business peopie and researchers.

To schedule a class in our region please Contact at{503) 777-4593 E-mail: drasha@aol.com
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Highlights on Newar Activities

Nepal Bhasha Academy
Mahabaudha, Kathmandu
Nepal

On Janaury 18, 1992, Nepal Bhasha Parishad organized a symposium of distinguished scholars,
intelectuals and writers of Nepal Bhasha (Newar) to discuss a long felt need for an authoritative academic
institution which will academically work towards the preservation and promotion of Nepal Bhasha
language literature and the rich Newar Cultural heritage. The participants in the symposium unanimously
endorsed the idea of an academy, and an adhoc comnmittee was formed to draft a constitition and devised a
feasible framework of operation.

On September 5th, 1992 | the constitution was formally approved and adopted in a meeting of the
Adhoc Committee, and an ACADEMIC COUNCIL with a maximum of 75 members, was formed.

The Nepal Bhasha Academy has thus been established as a self governing corporate body. The
organizational structure and the objectives are as outlined below:

Functions and Objectives:
As mandated by its constitution, the Nepal Bhasha Academy performs the followings principal functions:

* Preserves and promotes study and research in the fields of Nepal Bhasha languages, literature and
culture.

* Establishes links with various communities and nationalities speaking different languges in the national
and international arena, and promotes cultural exchange and dissemination of information.

* Translates into different languges works of Nepal Bhasha language and literature and publishes them in
order to popularized in thé international arena, and also Newar languages in order to enrich it.

* Fosters a sprit of mutual co-operation among different individuals and groups working in the fields of
Nepal Bhasha language literature and culture.

* Offers due recognition and honer to both national and international scholars, and creative writiers who
have made significant contributions in various fields of Nepal Bhasha .

* Nurtures and encourages talents hidden in the Newar society.

* Provides scholarships and grants for creatives and research based projects on Nepal Bhasha literature,
language and Newar Culture.

* Encourages publication of research works of outstanding merits.

Organizational Structure:
Nepal bhasha Academy will be a self sustained and independent organization, comprising of two separate
componants:

* Academic Council

* Executives Committee

Membership:
* Membership is open to all Nepali nationals who have made substantial contributions in the field of Nepal
Bhasha language, literature and culture through the medium of Nepai Bhasha.
* All Membership applications have to be formally approved by the Academic council.
* Honorary membership will be conferred on all national and international scholors wheo have made
substantial contributions to Nepal Bhasha Language, literature and culture.
* The Academic Council will consists of maximum number of seventy five members, which wiil not
include those extra members whoc have been co operated to function in the Executive Committee,

(-Dabuu 1993)
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The First Newah National Conference
&

The Newah De Dabuu
{Based on Biswa Bhumi Daily Sept. |, 1995)

The Newah National Conference was the first time in the history of Nepal that Newars from home
and aboard have gathered and discussed issues of importance to them. This article is based on several
scholars” concern, suggestion, solution and other aspects of conference.

1t is being said that the victory over the Mount Everest is not an important news these days unless
a climber is on bare foot. However, when Tenzing Norgey Sherpa reached the Summit in 19533; was a
significant event.

Similarly, the National Newah Conference which commences today (Sept. 1, 1995) is like a
beginning of conquoring the Everest. We have to consider it as the Sherpa people’s victory for the sake of
future. The Newah conference itself is a historical and significant event for Newars. Eventhough the out
come of the conference is still unknown. SApeaking in the conference Dr. K.P. Malla said that a well
formed organization is the most influencial power in a democratic country. It is useless to work without the
strength of an organization. This conference is to establish a national level organization of Newah laati,
and it is not just in the realm of language recognization. The Newars are scattered all over Nepal and also
abroad. The language which ties them together is slowly declining. Therefore, it is necessary to bring them
together and join them in a new form. The Newars lack an organization to do so.

In the same occasion Mr. Padma Ratna Tuladhar, the President of the Nepal Bhasha Manka
Khalah and the Member of Parliament, made comment that now-a-days the interactiona and interrelation
among the Newars who are scattered all over the country have been restrained. He said “We even do not
know what we should do about our public heritage For example, it is said that theRadio Nepal have made
a broadcast news in Sanskrit, but we do not know what should we do about it? In Kathmandu, there have
been some protest about it. But the Newars from outside the valley, did not show any kind of reaction to it.
Now, if we have a national level organization we can at least send a circular on such cases all over the
country, and hear reaction. The callective reaction from alt over the country certainly becomes influential’
This situation illustrates that why it is necessary to have an organization of Newars. We do not appear to
know our right to equal status in language. An organization might be able to disseminate the knowiedge
publicly. For these reason, the conference attempts to establish an organization.”

In addition, Mr. Dhuswan Sayami, a novelist, expressed his doubtfulness about the conference.
He said “ We are asking what is the advantage of the conference. It does not mean that our aims will
success just with the conference itself, Most Newars have a bad habit that they don’t consider themselves
Newars unless they have to be. They don’t want to devlop a Newarness feeling. A person is a Newar when
he/she speaks on a stage but not when he/she decends from the stage. If we are going to wipe out these
characteristics then this conference certainly be a great advangtage.”

Moreover, Mr. Bhakti Das Shrestha, the President of the conference organizing committee, said
that there is no place to comment on the communal (Sampradayik) ideclogy at all. Let’s keep in mind that
the predecessors have been developed arts, cuiture, customs, temples, bulidings, languages, characters etc.
from generation to generations. This conference is aiming a way that Newah material and cultural heritage
can be disseminated and can be used not only by Newars but also by all Nepalese and even more be
enjoyed by the whole world. May the consciousness of Newar -ness be developed among the Newars. We
have the Newah values within us. So that, other people can enjoy our values. [t is with such a
compassionate mind that we are able to organize this conference.”

The twodays conference was attended by Newars all over the country and from Bhutan and [ndia
and was succeeded in establishing a nationwide(De) organization named * Newah De Dabuu”, the National
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Forum for Newars, consisting of 45 members in central committee, and following 13 members in the
executive body.

President: Mr. Bhakti Das Shrestha,
Vice- Presidents & Regional Representatives :

Eastern: Mr. Luxman Bahadur Haiuwai
Central: Mrs. Satya Bhama Mathema
Western: Mr. Prakash man Palikhe
Mid-western: Mr. Madan Bhakta Shrestha
Far-Western: Mr. Prayag Raj Joshi
General Secretary: Dr. Keshab man Shakya
loint Secretary: Mr. Naresh Bir Shakya
Treasurer: Mr. Luxmi Dhar Manandhar
Members: Dr. Kamal Prakash Maita

Mr. Satya Mohan Joshi
Mr. Luxman Rajbansi
Mr. Padma Ratna Tuladhar

In view of success of forming the national forum for Newars, the Biswa Bhumi daily also
mentioned that it was a great effort for Newars. The future of Newars depends upon how this organization
works for the recognition of Newah cultural heritage and their identity.

{From Anil Man Shakya, Brunel University, UK)

Nepalese Folklore Society
C/o Satya Mohan Joshi
11/48 Bakum Bahal
Lalitpur. Nepal

In 1982 a group of students studying Nepal Bhasha at the post graduate class at the Patan MultiPle
Campus decided to form a society to promote the study of folklore, in which they were highly inspired and
influenced by their teacher, Mr. Satya Mohan Joshi, a well known scholar and floklorist and a former
member of the Royal Nepal Academy, who won the Madan Puruskar, the most coveted award, in the
Nepaelese folk culture. The Nepalese Folklore Society was founded in june 1984 with the Following
Objectives:

1. To collect, record, study and publish the folklore of the different ethnic groups of Nepal

2. To establish links with folklore societies and extend cooperation to other institutes and
organizations with similar aims and objectives.

3. To undertake other activities related to folklore.

4. To promote friendship and cultural relationship between peoples and nations.

The Nepalese Folklore Society has honoured Mr. Satya Mohan Joshi as its chief founder in appreciation of
his every possible guidence and visualization of having one folklore society in Nepal for undertaking
studies and research works on Nepalese folklore.

The eminent floklorist, donors, and well wishers of the society are its patrons. Memberships of the
society is open to all scholars interest in Nepalese folklore. Please contact Mr, Joshi for details in above
address.
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Literary Nepal Bhasha Journals published by various
Educational Institutions and Social Organizations

Journals Publishers
Manda ‘Mandala’ Pulchok Campus, KTM
Sanjhya “Traditional Window’ Public Youth campus, KTM
Kulan ‘Commer’ FHorlz,, Patan Multiple Campus
Jah ‘Light’ Tri Chandra Campus, KTM
Naaye Khin ‘A drum’ People's Campus, KTM
Gwae swan ‘Flower Name’ Tahachal Campus, KTM
Chakanaa ‘Bright Ness’ Sankar Dev Campus, KTM
Swanigah ‘Kathmandu Valley’ Nepal Commerce Campus, KTM
Nibhaah ‘Sun Light’ Amrit Science Campus. KTM
Niilah ‘Holy Water’ Sano Thimi Campus, Bhaktpur
Sutha ‘Dawn’ Bhaktapur Campus, Bhaktapur
Aagan *Secret Shrine’ Thapathali Campus, KTM
Twalan ‘A Door Part’ Ratna Jyoti Campus,KTM
Gan ‘Bell’ Kirtipur Campus, KTM
Sah ‘Voice’ Kabhre Campus, Banepa
Amu e Nepal Law Campus, KTM
Antar Kyaampas “Inter- Campus’ Inter-Campus N.B.Sahitya Pala, KTM
Nepal Bhasa Patrika Daily News Paper (Private Pub), KTM
Biswabhumi ‘world’ Daily News Paper (PP), KTM
Raja Mati ‘Name of Folk Song’ Weekly News Paper(PP), KTM
Sandhya Times “‘Evening Times’ Daily News Paper (PP), KTM
Inap ‘Request’, Apprat Weekly News Paper(PP), KTM
Situ : *Grass name’ Cwohsaa Paasaa Literary Orga. . KTM
Nepal ‘Nepal’ Nepal Bhasha Parishad (LO).KTM
Khelu Itaah ‘Holy Wick’ New Your Publication, Patan
Jhii : ‘WE’ Jhii Publication, KTM
Dharmodaya ‘Rise of Religion’ Dharmodaya Sabha, Kalimpong, India
Jwaalaa Nhaayka *Glassless Mirror’ New Year Publication, KTM
Aananda Bhumi ‘Land Of Measure’ {JEM.L Ananda Kuti Vihar Guthi, KTM
Dharmakirti ‘Religious Deed’ Dharmakirti Maha Vihar, KTM
Labu ‘Path’ Labu Publication Patan Patan
Nhasalaa ‘Lightning’ Nhasalaa Publication, KTM
Nasanchaa ‘Early Moming’ Nasanchaa Publication, KTM
Laskus ‘Wecome® £/ New Year Publication Patan
Shanti Vijaya ‘Victory e%r Peace’ &) / Buddha Jayanti Publication Patan
Tika Jhyaa ‘Traditional Window’ Tika Jhyaa Publication, KTM
Dabuu *Stage or Forum’ Nepaa Paasaa Puchah, America
Newaa Vijiiaana *Newar Science’ . Intl. Nepal Bhasa Seva Samiti, USA
Paleswia ‘Lotus’ " Lotus Research Center, Patan
Paasukaa ‘Holy Thread’ Suthan publication, Bhaktapur.
Paubhaah ‘Thanka Painting’ Lipi Guthi, Kathmandu

These publications support to preserve the Newar heritage for the new generation to come. Spending a
dollar for these journals makes a big difference in the future.
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"1 Nepanl Bhasha Bhasijakaa parichaya * An introduction to the Dialects of Nepal Bhasha : Daya Ratna Shakya
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" Khah ji newaah {(chinaakhan ) * I am Newar'{Poem) Durga Lai Shrestha
Newaah Vvijfiaan

T EITS TS ST ST P TIF LT ETIIIL T TTTETII TSI TS (il LTSI IS TS TLLEEI TS FTITIL TSI EITITL,

>
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e &A:-FA
TR
e ore, Aeve, WO

(9 Rie gaoq A8 @faw =397 T 08 9.7 oF war yoaq @ gy = 3 4 e wim aq @ | 9% 47 G0 99 R
JH: TEVIREAT GIHFR G TR S W A UHEUT ST T A 907 e o 47 § 1 98 1ar Ee gae o a4
F] WG T 6 TEE YN Bid 3 =6 Tl 9 HavE e O TG | o7 89 4.7] W @R 390 S 99 T 5O & oF
TR W TR WA (g T STvY TR § | o7 9% g SSwd JHGAT] THECT e a5 viNE YS9t 9 T
W T SRR T A9 A T T T Sahe-(5:0) § FUE g 97 @l I A FqHA 5 S 6 e
- q9EE)

gl
T = e T g I o |
TR = ¥ Wt 2Ee] ? Hg S |
e, goHiEm, WY TEiUa TR 9 |
@ BH0%4 T G TR T W =
THET a1 W, =93] g% 99 el

i BAfSvs, 3 TR,

\9]0% HaEgeA figem & | -
Y SHUAE T RN B e |

Yo g Ty !

frRene 3 Rl & 1S 1R

Ten g 2 wg wy !
JodiRM q diie o S e
@d 39 g wg T = =y g |

™ o= Fom v @ 3 v @ B el

o T e wE, e P e T G |
g wm s o ey
! T TL T TP IH 4T FH Fg

1

Ramayana Composed by Achyut Shrestha
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7 T BH PR B THEE gH = |
2 79 9fiEr & SvE o a= |
7 THRY g o Tewte S @i Ty me il

s Tifs e Sfs Sfr T W Bt
;T G B o ! B ¥ e
FEHgE AT TG B

o FEfeFE F vw T @ ® sl

o T Ty e g @

Byg o9 o = 4

=& R N R S T S
TIERN W T 0 FRSR T ol

o9 o 97 F TR wE T 98 o |
T AH Y T BH T G W A
TR W T Towd 95 3F Uy T = llell

I o @ TR T

™ T T fad g Ut s
g JYH oo ME wEurr A T w4
uRewE § w6 e oa- 3w IR

v Wie & wes o fog 9e 2,
a9 3§ = Sae 99 9eEees 2 1ol
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T el

1 VR W ¢ R A 9
A G

L. T IE g W: (Introduction)

Py = SR 9 dueay WEY 9@ 96 g1 e, Tegel o uftEe A erefere e 9 s
Qi TR ISE U em ae e R a% Fla T wer @ 8 S o) wd e e @l e o
Py 37 o T 19 9 s W i W R 79 R TS gge oA |

?.ﬂﬂl’@“’fmzﬁwance Method)!:
= o g% 93 = & T W H (Steping) TR 3R € oTEveE | W T ] WEN §

AR ) TR 3) TUS® T
¥) By w= Y) e o %) TeH &
) THE 9E

TS | q@H T S (Parallel step) ¥HUR WA OF | SRl gfamd SRt (v) SRR e
== Fa o T g9 vl s | el g = g Iem gfow o Tio §: w9 Ovse wed = | el fe
St 2ur EieRt Sl 9 W B ifeeh: e Bg o8 | | e gieeq oifEE w9 gy ' T e
T | MY IR R e, o TS ggv] s veney wuel, S9R e 9w i 9iT o S
=E | 23 {5, 1§ WA A0 N W 9ed a W | wn e B Feam S wE: sR 9o | o) =
R T B o = 9 gs: UR 9od a8 Ya | 3 90T 9 genn el 9 9eq, g
T TEE: i S g foems Mierery W W9 T G w9 TE v TioreRd, o W9 weLaR s e
=l = T T e Tl Agde W) cm ok v wmn w9 w T W | 99 g e w =es a8
4% | T e T o wrd geeed B ga ufiss el s | oF ou woiw fedd s el w wd o
Eccoeall

3. HAEA: (Pose)

TP 232 ] g9 AU FRR (Pose) R w0 BEEAE @ | WA wREed R g WE aw
9 o = o ¥ W 7] e w9 S S | T e, @ add gEaed T ST e SfEiad SivE
e B (pegree) SUS: WA AW (Anti-clock Circling)®fee ] 3 9] 3 |

1 Nepaayaa shaastriva charyaa pvaakhanve Chapulu  *Classical Charya Dance of Nepal' Chandra Man Munikar.
Mr. Munikar is associated with Anandakuti Vidhyapeeth (Boarding School)Swayambhu, Kathmandu as a researcher and director of the
Classical Dance. He can be reached @ Ph.271499,272063, 142163 or Fax: 977-1-270826.
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() ¥u & (@) go fan
(1) 3y et (%) tco fei

SR T (bottom) © Bl =4 (top) 1¢oC fall sfn uE 9 swm wfitn mmorE I e W T 97 g

3.2 Xhoﬁiﬁm'ﬂﬂ(Fortyfive Degree Mudra):

B R B =9 s e 4 C Rl o e | gt o] P 9 G-
%) ferel ) 3) sf=a
%) TES 4) = §) A

3.3 %o °TEHMI TR (ninety degree Mudra):

7] e A Y TR W SR W wE g H W g ko0 it e s e a9 |-

3) e ) W 3) &

¥) TR ) faam 5) mfg fafa
\9) BB ¢) Vg R} I

20) gHm 2e) 3H

3.3 23‘1°%ﬂﬁmgﬁ(ﬂundred and Thirty Five Degree Mudra):

oI T @ S o A 9R 1340 Tl oo | s g ol m- .

?) TR, ) Juid, 3) EFaT,
%) af ) @& &) FUTR

3.¥ 2¢o° &M U7 (Hundred and Eighty Degree Mudra):

¥. W

@I Tl O A g 7 PN o Bl s wEm: | g o 9] T 99w

R) TTH 3) e 3) SERgpe
%) gftar ) foifem §) W
'9) TEH T ’

Ao g W FY TS ] v () e e S S wug v gE THI v

(FeRd) WAy JrE w9 W W ueme W == g -

(&) 9fF ™ (@) 9™ (T1) FH=0] ™
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¥.{ URE T (Spirituality):

= wrE g J wEd ieae Tl 9ol o 59 < wde uft o om0 g | Use 9E, Seeue
TR W e g9 | uihE W R W TafT wie e @ |
¥.3 G (Braveness):

Y T Wi Aot T g 9 go7] W W A o ag | Sl s, de, w6 o,
FHY, 7 W TR G AR IR g |
%.3 el (Compassion)!

T, T S HEOE 93 e I9R) v T R W O 9] 3 | TR, SN, SR, BievE,
FHEUNET TG Peb HETT T, TN W @: |
u. §d (Music)

T g, @ia €9 9 I P Avee § qeq orh 9 (feg) saen =8 | = =y g, e g
sy o =9l v —en R T v e, e, 3 @ 3 oo = s 5 | o e R v T
FAS G |
4.2 T (Rythem)

- AT s gE T 99 @
R) eRef ) TSt 3) Tt ¥ o iod
Y) 7 & ) THHEE \9) Tt ¢ YETGAH

%) W 10) TES 2%) TE
4.3 (Meter) .

i T et I 9 99 @

T SO, eSS, TS, W, 6, ©, 39, 9™, 79, 3, 3FE, 90 00 3k | 99 S | e
TR g oy B oY) T BT BT a0 9 W S = | T e W R @ Wel S| W] @R, T e 9
o = TR g ==[ | 99 57 Wi o |

§. YFRFRRN] 9 § 3731E: (Determination)

oq A w gEr] W T WY i e Aee i) e aEm g8 W e w g =
W%é@mwﬁ@g@:m%m@%ﬁmwmmzmmamafmaﬁgamaamaﬁq\l93
qu 99 wfe @ 9 3 ¥ ey 5 | o W g9 w9 o € uige 9 da-3d ] v@ wesw wR et
ATTTH |

wF U W] v 8 @ oW 9 9 e g | o gae 994 TR (T go 9 i e o
Gehar o e fifed S oY am, fomm, TR am e | w9 o W% 9o IR 3 Svedd T 7] SR
oM S =7 @ ST 1R 3 I T % e R W | w eeed ane 3 0 e e TR vm = w
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g | Ak =94 S RH IEEE 9 AR 9l g | afie wy, goon, e 9 sfoele onf wRe vl =
TrafR a3 S T | oF Wiwl Ul W Ty vl G weid s T | TR vE, T S, ST,
TR, T R erEves 9 )

ofeh Y N HE AT T Y SEGER weh Tg U S F URT S Sed 9 | 49 sreeE argeed
AT -, T T SO e e T d | 3R WG, I O d%hd ofiE wod 2 | e w4 W
T, WRe-E, -9 3R O S TR Wi 9 T T e S 99 | 9 e We He TR e
fefy 7 weeh 2mg |

') B UE0 (Training Period):

o o = @i guie g o e SRW 9 | gue o0 | THE 9ed SUg Al e & |
R g e @ TRy Fhe ' gl o, T, e g, & wem, e, e, =, e, @,
%P, 4, TaY, Fra, Fragf, W, = sk e I Woue T S AR |

a9l I8 9=y ¢ PR 0 O TR WEE: | 9 9 3F TS W BRST  (Extra Energy) gHd
(Feelings) O (Brightness)e | 0 HQ@ ol 74 g 4 B 2o % o =0 &9 (Molding)d
s e o

s ity 3w T fefe wd W wEET W | S99T] W 3 3 e a0, 99 ghee gt
IREA TPEC], FEFE, A, TF, T wrad 99 T 9 Seed o T S T U fud 9 fies Seemali
T S qET] SEd 5 | 9 e e o v 2 Weaa sl gof w9 wen wole gem ge s B, 9o
AfSTR, WeAGETR g A G Sa: HAHE:| TEH e 7 R g e S e s ] S W 5
o | o B A - g |

¢) 99 WEY 98w ( Importance of the Charya Dance)!

o T e gTR HieE g | T Sieda ) ] wed g | o e T s ok e 3
FidEE WG = o | 9 e AN 9] R Rl el @ | vER WEE S Y A o e e
T 98T | FAEET de  od = wE Aaam e = g |

Q) =3 (conclusion)

o el e s e Pl S i 9 SRR w9 S 3 | e ] A A e o
7] | o wared Fem 5 W %Y om e dem wea o @ o |
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sy fegesgoT

o.T] W veM  Tad =y 4§
T AE
3.3

g. T@Iﬁ@‘:(Introduction)

A N T A 3w, TR e T e o b o Y v g | e 3 g ) w9y
T B o A & —gﬁa@ﬁa:mﬁaﬂﬂg@qmd{ﬂﬂ@#ﬂ@ﬁﬁ:aﬁ%ﬁmﬁ!ﬁxwﬁaﬁéﬂa
T T A A o FER A g § W e 9 = g | R T W wee welY @ RE W g aen
o G S 78R, S <efia e a9 WP ¥ vA w gl T o w |

?-ﬁﬁ(mmose)
i o @i ey
%) -3 HREM A7) W weE] I g =39 o Toes o g T A 62
R) = mw%%mﬁ@@n@&qwmmém@: |

o9 BRI o e v eag ] AT S | oF W 09 W @ W MR % axi W@ 4w @ wed amn
T A A S W | e T SRS T € S 9 e, 8 W] ey e e s e
G | T A I W AT W W W o] v ¥ 9 S | v SR g g e 9 i
oo S o qdg 93 weve T @ | R, g ] @ i 9, weET] 9 o ane eEefd oo R =
HFA T | WG Y A Y oY g O T 297 I T | W T 4 =6 seEEn 3.4 uhve o%
W, TEH TE ] SFEE .4 WY S B T R FR g 7 Siefie S5 e W 8 46T TR TieE art
T T W G

3. T (Dpata)

o ¢ IR T A HE A 9 e T SRRer v v @ o i e e W | | R T
TS (Data ) TE FA: A TG wH = | 7 O = sl weitR st memma we e = g
FF.229) TR 1o wan Jemm: Foee 9 A T | 9 T o T shveERer e W e TS R

' Thahgu bhaave lhaanaa run chwonsaa chowe nan sai * *If the native people speak their language they can also be able to write’
Darasha ‘Newaami’
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THOLT] Sk WY TES WRe BH F & W werr] o gl | sRe aa: uien SR S w5 o W am
ol fo ol A sfawesg oyl @ 3 9 99 TR = T 31 99 B Ja s weeT] Wi | e
3 E AT WY v S e e W ] @ s o = | e W SR o SRR TR aeh 3 T
1] 7g st oF 9] UeerEa Tl Y o =agg gae w | O oY @

IR =@, W

31 B i A &, o/ 22 & U 9d =T | o 7 T g ¥ v A o g | feer gRu o i fie S
iy o gl g e fag |

R W A = 7] Tt g ¥ weMl ongg mRe @ 7 o 7] foeel e ww o w1 5 | WEer @ 7 R WS S,
T-shirt, Jeans 3 Raincoat SME A A e | e I 4 90 = o3 7] T o= & ovew 5 9 f5 2% ¥%9 ) HEew S
December—JanauryWé\_rT’-qT ?ﬁoomgﬂ"ﬁ? EﬂWWﬁW%ﬁg

ug 5§ e CollegeE;‘S'i—\.dm:'Lssion74@?3“”#'?:\3711-{5t July Month & % admission Open ﬁg %ﬂ%&ﬂ =4
Homes & Apply IF W] SeatWﬂ'ﬂﬁWlﬁI"iHomes%TryWﬁm|ﬁm@'&%w@'mﬁﬂ’jw?ﬂ\
TS Typing Class EEF:J,?IFiTml

g, BF TA ' g B T whe o9 e @ Aew | g o fim TR science @ 9RO Wi @
T E W | NG G T EA S O] W ) W] W A o g A | 9 TRl v A = e Byl e ) e o =) oS
fufear B 7= 41 B | S foegl =) o el Ty I =S

= WS T
g

¥. W(Malysis.)

23 0 a9 T AT WG g g e % ¥ e | WA e e =Y A Ten s e
] R = T oY T T A R 9 TR | SR 99 WAL S VE: 39 =] € o Ui fsa T A v wa
= | oA dog gEEA A €Y (clause) 90 | o5 @@ @re: e o QeAT] A €Y wue fi-

@3 =HYS]
oy aw e BRI
RCeRsE 33 200.00
i i LE B Ly e WL g
% g 4 12.0%

o e daned R 3 = 'S (words ) 3 % Hrao = Ty ™ 59 =

g Y
& 0% 200.00
A Eqkle) CRAR
2 39 4.34
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o B @ g W g ud F o3 = d@ra @] Yiod ¢3 Ui A dra: gEn o t¢ nhive s 48]
W Era: e 9] g | 9%k o dra aged OIS % o WA 9 = e oE B | = d@re: 3 ey
faa 71 %9 = 0@ B
falisike U M O
SpE| W 2.0
-3l 33 §.2¢

g9 A SRR e WrE: 3R (3T SN WEg] 3 | Wi ofl e srEied waw sk el
@ra: gERT] o WS © 9o | 9N A deany 9 $Y TR O sne: drd: gedeE a0 g

¥.2. mﬁ:gm%séw: (Analysis of the Text)

Uiy Bo q.7] W e 90 994, wlE 9o W A9 W= 0T @ g | e U e Ue: ue s g B
T o1 fm WA g9 W & =] F T @ TR aE aw: 9 | = W B AT | st i (s
ary # fom = |

%.%.% @Al fayST (Phoneme )

¥.2.8. -3 (Vowels)
T: o faedw o o9 e = w-oEd © 93 | U 9, o 3 9] B-aE: 99 @
HERYT |- 3G ' A FMTI N

@ Haeh FaAT] IS
W T-IETR e S TEHLT] I el 9] 99 @ |
pacizccac ol AT IS

99 HERT W ST B 97 A W S A e T A A W g | swE o @t e
o R Y S, 3 3 3, T, 3N b -9 qEhich = g O] W | WY @ % A e WYL A
T ST IO A S T B H-aTE: T deehe: v A &) W S o 9 md g | o R ww
R FeRT] H-sEEn B R () aeeete 3 Rt FF (7)) R B sl g 8 F e opg g |
Hq-3E: 7R A7 (Dipthong) W94, -3 (3N S s A7) 5 | 33 (B )9 93 3 fom w-amm: @ YU v
| ud o e TR w6 SEEAE o Se gEAT] den W A R o Tgen 7 wd @Y T9el S
AR FhasiamEs o= a8 W] 3 |
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¥.2.8.% 9-HE:H T (Congonants)!
*H IS TN Ao geT] W AT SR uY TR g | e o, Wy TR hien fEe () geEr
] g

RO TR iRl
-3 F | (2) 7T T4 ® @) 9 %
TH (33 9 ¥ @ (B 8 W
TEHMOM JF E® =@ (s = T
7 E| 4 =
(=M LT (¥) B7E
q g

°q S FY g W 3 OW T 99 9-IE: g g | 41 = 9o el | 9eg @ ol e | g
A7 5 | o I W AN W | Y R e A SO Ewd, W, W, ®, % § 8 W 309 % 9 o
T IR G

A RICGH = 1
= =wE
g Hewl d Tean

FA] NG T AT AW A G TG | g 9w

Bl H:ﬂf : g 18
-ferm B ] %

=5 =

=] =T

<A =]

=] =]

== § =4

= gar] f = ] o
- fag 2

Ty 7 T

s =F

! T

79 9§ 9 UAE ages T =W O TS FU § 3 9 T |
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¥.3. THERTUTE WTE: ( Grammatical Catagories)
T W AR U T e 99 98 R ve el g = S g | W it S oy |ue T
T T 379 | o Y e oy e wra s B

U G U

o gra: Ly ¢.L3
e dra: 9% 3%.3%
T ¥ ¥.95
a9 2 7.20
SHERfUTER TR(MEE) Uy 944

T o g we W g ol v Wraey W W R oW 3] | AU wen, B ageRr 2
@n@ﬁaﬁﬁgwﬁmwmﬁﬁﬂﬁﬁ@% | 31 AR o9 39U Syntactic Catageries T
g A T AT RN S 3 g AW 3 @ i v s ? i W w9 e sl e
e fafoffs s =g 3t

¥.3 TS 99 @ (Error Analysis):
oF W A7) W T S e TR FY uEfe g W a9 oavd 3 faer 9wy 3 1 oy wAfe 5 o9 wer
@] ( Error Analysis ) § @ =agd ¥ oivy TR B W O Wo @91 4] @ra: § 3% w00 B9

= = |

] gra: T @] g Wi
- A s - i)
&F - fm fg - !

w0 - &7 fegt - &
g - B ] - g §:7]
¥ - &) - g
6 - Yhey X - =
SE - £ a¥ - ig

T - gl T - T
=T - ERE e - HeHn:
T - Ex | - o=
TS - RIg2 - ]

99
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] ra: g 59 EaUREUCH W 9

g g HE - T
Pl - P g1 - a7
Tferem - feren 7] - B3|

gFY 307 @ra: TR TEE ouel 9] 3 | B 9 =T (Rov) ®@rE: gom) Qo 30 T R
] W 3UMEeY, 14.%] A Mistake T B | & e weaT] 99 = 3 vfed w9 <@ as
T <) WV AR S0 ST g T L R T g mE A e § 0 3 N T B ) w9 P srER g
g afih T (Elements) M W 34 =97 § Fefor w80 fm: 5 &) fvem =4 = | o7 Son] Oeq wrg] w1l
W] (Error A H RO A EA g -

) A v @ Y <l e smea |
) TEA WAL T = T ey i |

o fieheu Y e fa @A) Wy foenaREe w97 O ST ==t 9w 7 A o o fm
= T2 | g BY 99 W-

¥.3.8) W @A ST (Vowel Quality)
AEE W A § 2 ] W 3 | o o = R | | TH O s T g S = g

- fEgen =T A
H -3 ] A Rl
H oS s 3 1]
T R -
H -3 ] fufmr - wferan

%.3.9.2. W o991 (Nasalization) ‘ )
I FO WA Y T T | S T e e e Sfie e e w iy | wei
TEmaE O & () 3 e s fiffer & (7)) o oo 9o @ A 9@ T |

A7) i #q TT WA W
A A 3 E

kil H bk S

= 7] = ]
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¥.3.2.7.) i 991 (vowel Length)

A 9, FgfiETiE e @ 9w e w e e T @ | TR T smE: g s
37 31 Figh o T syt e wwe o @ | o 9 = o ol f o See aehm /R #m
o] g Wra: ot goen <] v g

BT Wig e ol 3G

g - g |
T - & El
er B o |
£ I o E|
HERT] - BT d
EL| e R <)
EC)f & 3

AU M M S el Wl g, deee FaE W OE e J T w sy W e ame: g
T FAIA MY ES a9 A= | oa i sravg el e mw e ' ew dgm g g
' oNE: W WP 9% w7 | o U e o e o A e 99 e Ty weere #9 s Ay few S R

Tl Sp] e W 1 g Y g @ra: 99 g | )
=] Wi
fa g N gHe
TRl Al
T o
IECTi| fafy
T = 3 (F)

T T T o=

%.3. ) YI¥ 37U 8 ( Devoicing)
=fHeh fameR A Y TE: AW - MBS I F | AT |G ] g | % YA G ERT A 9,
T @ A9 B AT @ |

101
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E2R) G e
g -
- &)

&

oh g W g O o WEER G e T FeeeE OF Jue 9 e g eamn wemEn 9| =] uw
3 = ) M) g o R =uE w0 oA gl aE | 9w e J wee e @ oW ee Aue e o s
it o T WY 5 | = e T T e SRR O w8 9 e | g T e W g S T
T = |

3.3.3.'2'31'%111“ @l (Retroflex and Dental /t/)
o W Bl we w T arl e wg dn o = Wl | ok T e BT ] WeR T W S19 g
o AT 5 | (| W T A A =g we ok § @ R ) |

ezt - fafz

¥.3.%. {91 @949 (Consonant Clusters)

o ANE, A 9 d A9 A W o o 31 T g | o Ui waid A gna e W g iy @ g 1w
7% R el w9 % 9 " W e 1R Y SE el 9 sifewumE FEn S =i e 9 g
I

] wiE &
- 3

s - il

= T - =5 7
el HeA
TR HPd

o o e W] g @A F gem |aq%méﬁmﬁm%gm:m maﬁf@mﬁglmw
T swaa e dom wEm 9] 95 !

¥.3.4. Wmm:mmtactic Catagories)
oF; = ege] U Toum @y =l e gEE ST fan gl ®Y g a7 oF wb @ od o
FY g ErE: T WS 4 T e = |
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%.3.4.3, PR (Case Marks)

FHh W TN HY w 7] g TG T 99 | S O $ieh SASRURER 9 faufed | e weny o
T AU, e A w7 § | o ST US 9NA UE: Y -4, -3 a9 o7 WA § | o 9 wet 4
g |

] T w9 RIS da =g T
HES - T TE 3R
By @ Rz -
Bt - st Ty
B2 -] ;o

o A oA L et
AIRER = anfyrEE . oyl
T fog o= . T

o5 g wY g W 3 AT TeH G T = 9 S WS Ny | w5 e wgg w9 89y dra
e W HY R S | R T we wd ofif] 9 B-an] s | gsany R e ame A o s | ST SR
TR 4 W] 99 B O oH T TE 5 F9 w3 g W 3 e T

¥.3.4.72. 999 (Number) .
TS S qA YET] 98 9 TeE (o) Bl g | o weem 9 gee geEs 9 A e ) -
S 1] WEROT WG -9 @ | oF Sen] deq -9 Ber:T] G TG | v e 1 |

25/ i &
wWH T - WHER
o o S
fet-h - fafa-a

a8 Tl s frm il wgge O = A w%:ﬂw:gﬁmaagﬁﬁwmlg%ﬁ@ﬁé
T 3 E 7w | e een d ot v 9 g 8 T win = o g | ) o e wd e =
g | 3 g favewor 9 e wEer | o = g d ae dge =

4. &= (conclusion)
o ofes 3 W frdeg gor] foea =@ wR orh =aiim BT 2y %9 o9 oF =47 O favdum o o w ud
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3@ vy e = oW B ) W s g q oy Avewn T SfS @i A9 aee § el e ww wd "1
oH T weT] W § O T 9L veM § S TR e W § R S 9 ¥ s # weaa e o6
W T 2 IS g = @ TN H-ag R R we me: W v e = AN 9] 9§ W] o H-ag 9 |
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Announcement

A Conference on Buddhist Heritage of Nepal Mandala

We are happy to announce that Lotus Research Centre, Lalitpur , Kathmandu is going to organize a
Conference on the 'Buddhist Heritage of Nepal Mandal' at Birendra International Convention Centre,
Baneshvar, Kathmandu from 20 to 24 October 1998. We have planned to invite national and internaticnal
scholars of Newa Buddhist culture of the Kathmandu valley 1o the Conference. Below is some information
about the Conference:

OBIECTIVES OF THE CONFERENCE

to promote researches and studies for the preservation and promotion of Newa culture.

to disseminate the findings of the research and studies on Buddhist Culture in the Kathmandu valley.
to discuss different aspects of Newa Culture and hence introduce it to the world.

to exhibit the Buddhist lifestyle in the Kathmandu valley.

to promote national and international cultural exchange.

to create awareness among people by showing them the beauty and significance of the Newa Culture.

CONFERENCE THEME
'Buddhist Heritage of Nepal for a Better Life'.

CONFERENCE DATE AND VENUE

The Conference will be held in the Birendra International Convention Centre, Baneswar, Kathmandu from
October 20th -24th 1998.

LANGUAGE
The languages of the conference will be Nepali, Nepal Bhasa and English.

PARTICIPATION . -

This conference is open to all individuals who are interested in Newah cuiture of Kathmandu valley and
who want to contribute to the preservation and promotion of Newah Buddhist Heritage.

CALL FOR PAPERS

Three days of the conference will be devoted to paper presentations by conference participants in twelve
concurrent sessions. Papers are invited on any aspect of Newah Buddhist Heritage.

Full papers or abstracts of the papers should be received by May 30, 1998. Submitted papers will be
examined by the Conference Organizing Committee and authors will benotified whether their paper has
been accepted for presentation.

Manik Bajracharya, Organizer
LOTUS RESEARCH CENTER
PO BOX No. 59

Lalitpur, Nepal









Panel, Book Review and Translation

If you would like to organize a panel on Newar Studies in the South Asian Conference (1998) in
University of Wisconsin, Madison, Please send your name and panalists by May 1998 to:

Frof. Mohan Narayan Shrestha

Department Of Geogrphy
Bowling Green State University

Bowling Green, OH 43402 USA
E-mail: mshrest@andy.bgsu.edu

Any submission of paper, book review, translated work and information related to Newars, please
send it to following address:

Daya R. Shakya Uma Shrestha, Ph.D.

PO. Box 90581 Dept. Of English,

Portland OR 97290 Western Oregon University,
E- mail : Drasha @ AOL. COM Monmouth, OR 97361, USA
Ph/Fax (503)- 777-4593 E-mail: shrestu@wou.edu

Ph.(503) 838-8377
Fax: (503) 838-8474

All south Asian Contributors can also send their subnission by mail to:
Newasah Vijfiaana
c/o Siddhi R, Shakya

P.O. Box 571
Kathmandu, Nepal.

All contributors from Nepal please contact our representatives for information and submission:

Shanta Ratna Shakya Labha Ratna Tuladhar
Stationary O Art Concern Basiko Nani

Pyukha, New Road Ason, Kamalachhi Tole
Kathmandu, Nepal Kathmandu, Nepal

Phone: 977-1-22361 Phone:977-1-221723
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A JOURNAL OF NEWAR STUDIES

Membership Information

Please complete and return to the Editors

Newah Vijfiana publishes information about Newar Studies and members’s activities. Please keep us
informed on your interest and activities regularly

Please Print or Type Clearly:

Name:

Address:

Phone/Fax:

E-mail:

Professional interest and Activities:

Please enter my membership in the International Nepal Bhasha Sevaa Samiti (INBSS) with Subcription to
Newah Vijiana from Voi. { NS 1118/AD 1997). Payment of:

Institution: (US 3 35.00)
Individual (US $ 20.00}
Students  (US $ 10.00)
Airmail Surcharge{Add US$15.00)

Total ) is enclosed

Please make checks payable 1o Wewaah Vijnaana, NPPA.
Thank you for your support.

Daya R. Shakya

3609 SE 42nd #17
Portland, OR 97206, USA
E- mail: drasha(@ aol.com
Ph:1-503- 777-4393
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