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VIETNAMESE STUDIES AND THEIR RELATIONSHIPS
T0 ASIAN STUDIES

( GPapor vent by NGUYEN.KHAC.KHAM
te the XXVI Entmtnational Earigress af
@D vientatiuts hotd at Phosw- LB olhi from
£ A fte 10 ¢ gmmey 196¢)

I. CHARACTERISTICS OF SOUTHEAST-
ASIAN CULTURES

Prehistoric Southcast-Asia, that is Southeast-Asia from the
remotest times up to the beginning of the Christian Era, is
marked at least by four main stages of culture.

The first man believed to people Southeast-Asia about three
hundred thousand years ago, may have been of Proto-Australian
stock which showed some connections both with Java's DPithe-
canthropus and North-China’s Sinanthropus.

At the end of the Paleolithic period and the beginning of
the mesolithic one, there appeared a certain number of stone-tools
shaped into such weapons as hammers, axes, arrows, etc... These
stone-tools have been unearthed at the site of Hbda-Binh (North-
Vietnam), Hence the name given to this first prehistoric period
(about s5.000 years ago).

Hbza-Binh's stone-implements have been often found toge-
ther with: other tools made of polished stone,



The latter. category has been most abundantly discovered
at Bic-Son (North-Vietnam). Hence the name Bacsonian culture
given to this second prehistoric period. {About 3.000 years ago).

Human bones discovered at Hbda-Binh and Bic-Son have
characteristics of Papu — Melaneso — Australoids.

On the first millenium B, C. there began the neolithic period.
This third stage of culture is associated with people which may
have been of Indonesian extraction. Its characteristic elements
are stone axes with the notched handle (hache A tenon). Megalithic
works unearthed at Xuidn-Lac site also belong to the same
culture 1,

«This culture to which the names Austro-Asiatic (for the
mainland) and Austronesian (for the islands) have been applied
by Scholars was apparently marked by such essential features as
follows: Tt was a civilization of the monsoon the peoples of
which had more or less some culture-elements in common, They
all practised the cultivation of irrigated rice with the domestic
water-buffalo, They could use metals on a rudimentary scale and
possessed excellent stone - tools of their own. They showed a
great skill in navigation which accounts for the diffusion of
some Austro-Asiatic culture patterns as far afield as Taiwan to the
North-East and Madagascar to the Far-West. In their societies,

1 See G. COEDES, Les Etats Hindouisés d'Indockine et d'Indonésie (E. de
Boceard éditeur, Peris, 1948). o o
G. COEDES, Les peuples de la péninsule Indochinoise, — Histoire des
civilisations.
{Dunod &diteur ; Paris, 1962) — pp. 17-32. - s
P. HUARD st M. DURAND, La connaissance du Vigt-Nam.
( Ecole Francaie d‘Extréme - Orient, Hanoi, 1964) pp. 45-46,

woman played an important role and enjoyed a position com-
paratively higher than anywhere else in Asia. As for their reli-
gion, it was a mixture of animism, ancestorworship and worship
of the local gods especially of those of water. »

Thus, in the Neolithic period, even before the Aryanization
of India, Austro-Asiatic culture which embraced a considerable
varlety of racial types pervaded Southeast-Asia as well as India
herself, profoundly tinging the languages, customs and manners,
social organization, art and beliefs of their peoples.

The last stage of culture in Southeast-Asia’s Prehistory began
at about a few centuries B. C, At this date, there was in Sou-
theast-Asia a great cultural influx from India on one hand and
from China on the other. Among vestiges of this culture stage
found at Déng-Son (Thanh-Héa Provinte) the most characte-
ristic ones have been bronze drums-war and rain-drums
with on them carvings of human figures and houses which shed
some light on the living-mode of Dang-Sonian people.

tAs far ag China's influence is concerned, it was extented
not only to the coastal Southeast and into North-Vietnam but
also to the Southwest where in Yunnan, as documented by
recent excavations western Han and Scythian elements mixed with
basic Southeast-Asian cultural traits» 2,

2 See G. COEDES, books auoted above.
Lauriston Sharp, ¢ Cultural continuities and Discontinuities in South-
east - Asia >y Journal of Asian Studies, Vol, XXII, Number 1,
November 1962, page 8.
JANSE, « Vietnem carrefour de peuples et de civilisations s,

France-Asie, N° 165, Jenvier-Février 1961; pp. 1645 - 1670,




« Later on, about in the second century of the Christian era,
when History began to dawn, most of Southeast-Asian peoples
were already in regions where they are found today. With regard
particularly to Indochinese peoples, the Vietnamese were already
in Tonking, the areas from Hoanh-Son southwards being at this
time occupied by the Chams, a Malay people who was to be
overwhelmed by the Vietnamese in the later half of the fifteenth

century.

The Khmers were on the rivers leading to the Middle
Mckong. The Mons were already in Lower Burma and the Chao
Phraya (Menan) basin, The various Malay peoples were to be
found in the Peninsula and throughout the vast inland world
chiefly round the coasts and in the river valleys. Other immi-
grants than those named above yet to arrive were the Burmese
who were o penetrate Central Burma from Yunpan in the
ninth Century and the Tai who were to percolate to the regions
of Northern Burma, the upper Salween, the upper Mekong and
the northern parts of Siam during mainly the thirteenth and

early fourteenth centuries»?.

Most of these peoples had more or less undergone Austro-
Asiatic cultural influence which may be considered as a common
exogenous cultural substratum for them.

They were to undergo another acculturation from Indian
civilization and Chinese civilization. Indian civilization whose ele-

ments had been found for the first time in Dongsonian culture |

i i Journal of
3 GSes D. C. E. HALL €Looking st Southeast-Asian History2,
i Asian Studies, Vol, XIX, N°3, May 1960, pp. 244-255.

exerted again its influence at two times from 2nd century to the
middle of the 4 th century and from the middie of the 4 th centu-~
ry to the middle of the 6 th century of the Christian Era.

This new acculturation of Southeast-Asia from Indian clvi-
lization was called Hinduization by Dr Coedés. « According to
this distinguished French scholar, Hinduization ought to be unders-
tood essentially as an organized culture, founded on the Indian
conception of royalty characterized by the Hinduist or Buddhist
cults, the mythology of the Purdnas, the observance of the
Dharmasastras and having the Sanskrit language as 2 means of
expression. This Hinduization was a gradual process of inter-
mixture, slow at first but gradually accelerated sbout the begin.
ning of the Christian era. The causes of this acceleration were
commercial : the demand for luxuries-spices, scented woods, per-
fumes, camphor, etc... consequent on Alexander’s conquest of
Northwest India and on contact with the Western Mediterranean
world, and the demand for new sources of gold following the
closing of the Caravan route across Bactria by which India had
supplied itself with gold from Siberia. At the same time, two
new factors contributed greatly to facilitate commerce in Sou-
theast-Asia, the development of the construction of large Indian
and Chinese junks using a technique borrowed from the Persian

Gulf and the discovery of the periodic alternation of the
monsoons,

Another development which made long sea voyages easier
for Indian sailors and merchants was the rise of Buddhism with
its suppression of the barriers of caste and of exaggerated ideas
of racial purity and the consequent removal of the fear of pollu-
tion by contact with barbarlans as a consequence of long sea
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voyages. A sort of cult of the Dipankara Buddha (¢ Buddha of the
Isles»), protector of seamen, grew up. Until the fifth century,
most of the images found in Southeast-Asia were those of the
Dipankara-Buddha of the Amardvati School of art, which have
been found at Pong Tik and Korat (Siam), Péng-Dirong (Annam)
Palembang (Sumatra), Jamber (East Java) and Sempanga (Celebes).
These images sometimes constitute the earliest evidence of Hin-
duization of the respective regions. The oldest Sanskrit inscription
of Southeast-Asia — that of Vo Canh —1is believed to be of Bud-
dhist inspiration, as were some at least of those of Wellesley

province in Malacca.»

The process of Hinduization began slowly, individually, and
without definite organizationt, On the other hand being purely
cultural it went on peacefully.

On the contrary, Southeast-Asia’s acculturation from Chinese
civilization was primarily political. « China was the Elder Brother
receiving tribute»; rulers of Southeast-Asia states like all the
others within China's orbit sent specimen products of their coun-

tries accompanied very often by musicians, dancers and actors to |

perform before the Emperor, Chinese recognition gave indepen-
dence to a ruler, there were frequent embassies and the records
of them right into the Ming period are of special value to histo-

rians» °.

¢ The Hinduized States of Southeast-Asin.>

ER BRIGGS, i
4 Lawrence PALM Number 4 (August 1948},

_ A review, Far Eastern Quarterly, Yol. Vi,

pp. 377 - 379, .

5 D.G.E HALL <Llooking st Southesst-Asian History » Journal of Asian
Studies, Vol, XIX, N® 3 (May 1960), pp. 251 - 252.

- - e e
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¢The influence of Chinese civilization could be traced for
the first time in Dongsonian culture, Later on from the T'ang
Dynasty to the Manchu period, it has been for many times
spread over all Southeast-Asia by migrations and especially by
military conquests. Chinese migration into Southeast-Asia date
from the earliest days of the junk trade with the Nanyang. Only
bits and pleces of the story are known as yets". As for Chinese
expansion by force, it took place under such dynasties as Han,
T'ang, Yuan, Ming and each of those interventions in Southeast-
Asia had considerable effects upon the cultural history of the
area, In this respect, let us note that along the same times
Indian civilization went on influencing Southeast-Asia, though
indirectly, through Chinese influence, owing to the long cultural
intercourse between India and China linked for many centuries
by Buddism which, introduced by Indian monks into China,
has deeply fertilized many fields of Chinese culture 7,

Such are the essential component parts of most of Southeast-
Asian cultures. But the picture would not be complete without
mentioning the respective role played also by such other cultures
as Khmer, Tai, Mon, Malay and Arab culture in the course of
Southeast-Asia’s History,

¢ D.G.E HALL, Ibid, p. 252.

NGHIEM-THAM, Lo persistance culturella du substrat Indonésien chez les
Viatnamiens actvels, Hong-Kong University, 1911-1961 Goldan

Jubilee Congress, Symposium on Historical, Archaeological and

Linguistic Studies on Southern China, Southsast-Asia and the Hong-

Kong region, held in Hong-Kong — during September 11.16, 1961.

7 CHOU HSIANG.KUANG, ¢ Inda-Chineso Relationss, A History af Chinese-

Buddhism, Indo.Chinese Litersture Publications, (Allahabad, U.P.,
india 1955), Foreword, page 6.
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Enough has been said perhaps to show the heterogeneity of
Southeast-Asian cultures. However, this heterogeneity has not been
exclusive of thelr originality because the peoples of Southeast-Asia
have absorbed into their culture - patterns such exogenous
elements as Indonesian or Indian, Chinese or Islamic ones, ad-
justing them all to their cultural requirements and to the indivi-
duality of their race. These two most salient features of Southeast
Asian cultures can also be observed in Vietnamese culture, whose
studies ought to have relationships and contributions to Asian

Studies.

i5

II. RELATIONSHIPS OF VIETNAMESE CULTURE
TO SOUTHEAST-ASIAN CULTURES

For a better understanding of Vietnamese culture, we deem
it necessary to give an outlook of its geographical and histo-
rical backgrounds which, as a matter of fact, have great bearing
on its formation process and its characteristic features.

Lying between 8° 33" and 23° 22' North Iatitude, Vietnam is
bounded on the West by Cambodia and Laos, on the South by the
Gulf of Siam, and on the East by the Pacific Ocean which washes
her coasts along some 1, 460 miles, On account of her privileged
geographical position in Southeast-Asia, she has always been a
crossroad of many important ethnic migrations and main streams
of various civilizations. Vietnam originally comprised Tonking
and North Vietnam. Conquered by China in 111 B. C,, she re-
mained for 10 centuries under the influene of Chinese culture.
Independent again in A.D. 968, she then entered on a struggle
for influence with Champa, which she finally absorbed in 147:1.
Soon the Vietnamese were masters of the western valleys of the
Indochinese peninsula from the basin of the Red River to the
Lower Mekong.

Owing to her pecullar geographical and historical backgrounds,
Vietnam has a culture in her own likeness. This culture has
developped through different stages : the Hoabinhian, the Bacso-
nian and the Dongsonian cultures with regard to prehistoric era.
Later on from the and century B.C. up to the 10 th century, it has
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been moulded by Chinese culture with the impact of Confucia-
nism and Taolsm, by Indian culture with Buddbist diffusion,
and from the 19 th century it has been influenced by the West
with the-Coming of Christianity and the acceptance  of Western

thought.

. Though diversified in origin, it emerges as basically homoge-
neous, because its various component elements, far from proving
mutually exclusive have jelled smoothly to from an eminently
original culture 8,

A  VIETNAMESE CULTURE AND CHINESE CULTURE

Since the year 111 B. C., the Vietnam had undergone Chinese
domination two times. The first Chinese occupation lasted ten
centuries from 111 B. C. to g3g of our era, and the second one
from 1414 to 1427 under the Chinese Dynasty of Ming. Such is
the historical background which accounts for the decp and long-
lived influence of Chinese culture upon Vietnamese culture. '

This influence can be traced clearly in such important
cultural patterns as speech and writing, literature and Art, Reli-
gion and Social life. The Vietnamese language is full of words and
expressions borrowed from Chinese. One of three systems of
writing used by the Vietnamese people has been the Chinese
script. Vietnamese literature has been in the past mostly com-
posed of works more or less Chinese in inspiration or imitation.
Vietnamese fine arts aiso show Chinese influence which is for

"8 See NGUYEN.KHAC.KHAM Introduction to Vietnamese Culture, (VietNam
Culture Series, N° 1), Saigon 1960, page 7.

- A

i7

instance transparent in the subject as well as in the motives of
paintings and sculptures. With regard to religion, and social life,
Chinese influenice is clearly revealed in Buddhism, Confuclanism
and Taolsm embraced from the remote antiquity by the Viet-
namese people.

However, in spite of these overpoweting influences of Chi-
nese culture, Vietnam has been able to shape a truly national
cuiture by making a ¢reative synthesis of Chinese culture elements
with such other exogeneous cultures elements as Indian culture
and dustro-Asiatic culture ¥,

B. VIETNAMESE CULTURE AND INDIAN CULTURE

The efforts of our cultural anthropologists have usually
been directed at stressing exaggeratedly the influence of Chinese
civilization, thus overlooking the influence of India. As a matter
of fact, the latter had taken plate prior to the former because
it began to be felt as early as the making of Exterior India.

In order to get a more accurate notlon of its important
contribution to our traditional culture, we should examine them
from two polnts of view: On the basis of the historical ethno-
graphy of “Vietnam and on the basis of distinction between direct
influence and indirect influence of Indian civilization in the past.

-

Y See NGUYEN.KHAC-KHAM
— Introduction to Vietnamese culture, pp. 7-32.

— La Litterature Vistnamisnne, collection Aspects Culturels du Vietnam,
Direction des Affsires Culturelles, Saigon, 1963, pp. 7-26.
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Central Vietnam and South Vietnam had received an earlier
acculturation from India than North Vietnam. This is due to
the fact that Central Vietnam and South Vietnam had been
formerly the sites of such Hinduized states as Champa, Funan
and Tchén-La.

As for North Vietnam which was called Kiao Tcheou (Gizo-
Chiu) it began only from the second century to the sixth
century of the Christian era to be open to Indian civilization
through the expansion of Buddhism.

As a matter of fact, Indian Buddhism was brought into
North Vietnam first by sea, During the whole period of
Chinese domination, a great number of monks from Sogdiane,
from the Indo-Scythe Empire as well as from India, continucd
to come to our country to preach Buddhism.

Scriptures from Vietnamese monks in the 13 th and 14 th
centuries also referred to this fact as follows.

«Under the Hin Dynasty (2nd and grd centuries) many
Buddhist monks from the North came to our country both by sea
and land to preach their religlon such as Marajivaka, K'ang
Seng Houei and Meou-Po ».

The Chinese «History of the Wous also recorded Che-Sie
(S1- Nhigp) was a powerful governor in Kiao Tcheou (Giao-
Chau) respected by the local population. In his wake, bells and
high - sounding stones could be heard. His imposing escort
moved forwards to the sound of Cornets and flutes. Roads
were filled with vehicles, by the side of which were marching
groups of Hou barbarians, burning incense. There were usually
geveral tens of themy,

————

i9

According to the late Indianist Sylvain Levi, Hou in the
Chinese language of the third century meant ¢inhabitants of the
West», 1.e. of Central Asia or of India. The Biography of Monk
Dam Thién also recorded some words of Monk Pam Thién
speaking to King Cao-To of Souei (Tiy) Dynasty as follows:

«The people of Kiao Tcheou can communicate with India
more easily than ourselves. While Buddhism has not yet entered
our Kiang Tong (Giang-Déng) the inhabitants of Kiao Tcheou
have already built twenty stupas and made up fifteen series of
Scriptures, because they are nearer to the cradle of Buddhism
than ourselves. Several monks had come over there to preach
Buddhism at that time such as Marajivaka, Kang Seng Houei,
Kalyanaruci and Meou-Po. Your Majesty's Desire is to send some
monks of ours to preach Buddhism over there, but I do not
think they are needing anyone ».

The Buddhist book Phdp-Vy Thwre-Lyc also tells us that
in the 3rd century a Bhramanist named Kandra came to Kiao
Tcheou at the same time with Marajivaka from Eastern India.

From the end of the 2nd century to the year 544 and
also under the Early Ly dynasty (544-548), Buddhism in our
country was only at its beginning, although a certain number
of monasteries had been built which were merely a showpiece
for the religion.

Vietnam at that time was undergoing the direct influence
of India rather than that of China in the Buddhist area, and
aside from a few Indian scholars devoted to the translation of.
Buddhist scriptures, nobody had considered getting Chinese Bud-
dhist Scriptures from China.
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From 603 to 939, when the influence of Chinese Buddhism
gradually transcended that of the Indian. ome there were still
some monks coming from India to preach Buddhism at the
same time as the Chinese monks. For instance, in sBo, the
Venerable Vinitarucci came to Vietnam, took up residence at
Phip-Vin Pagoda (Vin-Giip village, Thuong-Phic, Ha-Béng
Province) and founded the Buddhist of Dhyana 10,

Direct influence of Indian civilisation could also be found
in the field of Vietnamese art. Indian art, as we know, was
carried to China through Central Asia, where Chinese had had
trade with Indiahs during the early Hin Dynasty. Modern
research has discovered vestiges of Indian art all along the
Central Asia route. In all the chief cultural outposts of China,
such as Bamiya, Bactria, Khotran, Miran, Turfan and Tung-
Huang, archaeologists have discovered remains of Buddhist grot-
tos, sculptures, paintings, etc.., which bear testimony to the
great effort made by Buddhist India to foster lasting cultural
relationships with India 1%,

India Buddhist art reached both China and Vietnam. In
North Vietnam, before Chinese domination ended. There appeared
a new Vietnamese art whose vestiges were found in Pai-La,
the capital which Kao P'ien (Cao-Bién) had built in the
northwestern part of Hanoi around the year 864. Hence the name

.10 Sec NGUYEN.KHAC-KHAM, ¢ Contribution” of Indian civilization to Viet-
namese culture s, in Indien Literature, Vol, 3, N 1, Sehitys Akademi
{New Delhi} 1959-60, pp. 23-26.
NGUYEN-KHAC-KHAM, A bibliography on Vietnamese Buddhism, Direc-
torate of National Archives and Libraries, Saigon, 1963.
11 Sea CHOU HSIANG - KUANG'S, op. cit., pp. 5-6.

2|

Pai-La art whose characteristic elements are small six-tiered
stupas with figures of Buddha carved on each tier and with
slightly curved roofs that suggest the architecture of houses
carved on Déng-son bronze drums. The most representative
architecture of this period is that of the Binh-Son Pagoda near
Viét-Trl, and it is also during this period that appeared such
gculptures as the Lokapila, the Kinnari and the Vajirapini
known as belonging to Phit Tich Style. Thus Pai-La art incor-
porates three influences together : Indian Chinese and Dong-
Sonian 18,

Let us by the way, mention other vestiges of Indian in-
fluence represented by art-works of Cham people relevant of
different periods in Cham art as early Mi-Son, Péng-Dirong.
Later Mi-Son, Binh-Binh periods, which can be found yet in
Centre-Vietnam.

Always in the field of fine arts, Vietnamese music itself has
been influenced by Indian music, Till the end of the dynasties
of Northern and Southern China, several musical instruments,
introduced into China from India, passed through Central Asia.
The Yang Emperor of Souei dynasty collected all the instruments
and divided them into nine groups; among them were some
instruments from Khotan and India.

The popular instrument of that time was the Hou K'in, a
stringed musical instrument used by the ancients, it came from
Indian during the Hin dynasty. An important musical instru-

12 Sea LOUIS BEZACIER, L'art Vietnamien. (Editions de I’Unian Francaise,
Paris, 1954), pp. 181- 187,

TS G T I LT i i SR
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ment used during the Hin and the T'ang dynasties was called
the Pi-Pa, a guitar which came from Egypt, Arabia and India.
Most of those instruments were used both by Chinese and Viet-
namese people. With regard to Vietnam, especially, we can men-
tion as coming from India or Cenatral Asia such ones as the P'o
(Phich), the Pi-Pa (Ty b3), the fan Kou (phan C3, phan st Co
or phan si Ba), a forerunner of today’s Tr8ng com which seems
to derive from the damaru of Ancient India.1?

Finally, let us say a word about a peculiar aspect of Indian
influence on Vietnamese culture, that is Indian influence through
the channel of Chinese Buddhism especially in the field of
language,

We know that the Indian Buddhists who came to China to
preach faith contributed certain tables which were helpful in
the spelling of words Shen Kung, a Buddhist priest is said to
have been the author of the system and the dictionary Yu-Pien
or Discrimination of language was one of the first extensive
works in which it was employed. There was also a famous histo-
rian Shen-yo to whom has been attributed the discovery of
the Four Tones (Tir Thanh).

This Chinese system of Four-Tones which derived from
India, shows many relationships to the tones of Vietnamese

13 CHOU HSIANG-KUANG, Indo-Chinese Relations, pp. 3.4,
TRAN.VAN.KHE, La musique Vietnamienne traditionnelle. (Pressos Univer.
sitaires de France, Paris, 1962) pp. 16-21,

LE-TAC An-Nam chi-lirgre, Uy-Ban phign-dich Sir-ligu Vigt-Nam Vien Dgi
Hoc Hug, 1961}, pp., 47.48,
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words especially those of sino-vietnamese words M,

Always with regard to language, we can mention the en-
richment of words from Sanskrit words through Chinese transla-
tion. As we know, during the eight hundred years between the
Hin and the T'ang dynasties, prominent Chinese Buddhist schol-
ars created more than 35,000 new phrases and words by two
methods.

By the first one, single Chinese words were combined
together to evolve a new meaning, such as chin-ju. Chin (chdn
in sino-Vietnamese) means real, ju (Nhue in sino-vietnamese)
means likely ; Their combination means Bhitatathat, The word
is fundamental to Mahayana Buddhism, implying the absolute,
the ultimate source and character of all phenomena.

By the second method a sanskrit word was adoped with its
original sound for instance Sam Mwie coming from SKt. Sama-
dhi and Na-Mo coming from SKt Namo. Most of these words
created by chinese Buddhists scholars from Sanskrit words have
been integrated into the Vietnamese language. Aside from these
categories of borrowed words we think it is worth quoting below
some other Vietnamese words which, according to Father Sou-
vignet seem to have derived derectly from Sanskrit. Such are
among the most probable ones:

Skt, hina (vile, abject) Vietnamese, hén.

14 CHOU HSIANG-KUANG, Indo.Chinese Relations, p. 5.

H. MASPERO, < Etudes sur la phonétique historique da la langua snnamite
— Les Initisles », BEFEQ, 1912, pp, 88-103,




24

Skt, ripa (shape, look, physionomy) Vietnamese, rdp.
Skt, suci {clean) Vietnamese, sqch s2,

Sks, dvi, dva (some, two) Vietnamese, vai.

Skt, buddha (He who knows, Buddha) Vietnamese, biét, but.
Skt, punna (having hunger satisfied) Vietnamese, no.

Tamil beut, bet {steadfast, motionless, very quiet) Viet-
namese, bdt b 15,

Thus we see that Indian civilisation and culture have
exerted both dicect and indirect influences upon Vietnamese
culture as early as Dongsenian era.

This manifold influence went on operating then up to the
10th century at least. We have only mentioned summarily a
few fields of Vietnamese culture where we think remnants of
Indian civilization and culture can be identified, but if we
push further our investigation in other fields of Vietnamese
culture, particularly in folkloric literature, we may perhaps find
out other proofs of these Indian cultural influences??,

15 SOUVIGNET (P.). Les origines de la langgue annamite. (Imprimerie
d’Extréme-Orient, Hanoi, 1924) pp. 150 - 203,

18 NGUYEN.VAN-NGOC. Trupén b nwéc Nam {old Stories and Legends
of Viet-Nam), Vol.I, Foreword Thing-Long, Saigen, 1952.
PHAM.DUY.KHIEM. Lédgendes des Terres sereines. Mercure de France,
Paris, 1951.

NGUYEN.TRAN.HUAN, Vaste Recueil de légendes merveilleuses translated
from- Nguy3n-Dir’s Truydn Ky Man Lyc, Collection Unesco d'oeuvres repré-
sentatives, Série Vietnamienne, Gallimard, 1962.
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C. VIETNAMESE CULTURE AND INDONESIAN
OR AUSTRO-ASIATIC CULTURE

Among all the exogeneous cultural substrata which have
ever contributed to the making of Vietnamese cuiture, the most
subjacent, the most momentous, too, has been the Indonesian or
Austro-Asiatic one.

Intimately mixed with such other cultural influences as
Indian, Chinese, Tai, Cham, it accounts for the profound origi-
nality of Vietnamese culture.

Most of its elements more or less modified by its inter-
reaction with subsequent cultural patterns can yet be recognized
in many aspects of Vietnamese culture; such as in the fields of
Linguistics, Mythology and Ethnology.

A. LINGUISTIC DATA

The Vietnamese language has been enriched by numberless
Chinese words and expressions. However, it is not recognized
by Orientalists as having its origin in the Chinese language.
German linguists like Kuhn and Himly!? lean to the opinion
that the Vietnamese language belongs to the Pegouan, T'ai or
Mon-Khmer group, Henri Maspero !* maintained that it is of
T'ai origin, and Father Souvignet '%, traced it to the Indo-Malay

17 KUHN (Ernest), Beitrage Zur Sprachenkunde Hinter-Indiens, Munchen, 1889,
HIMslél (K.). Uber die cinsilbigen Sprachen des Siiddstlichen Asiens, Leipzig,
1
18 MASPERO (H.} op. cit.
19 SOUVIGNET (P.) ap. cit,
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family. A.G. Haudricourt 20 has recently refuted the thesis of H.
Maspero and concluded that Vietnamese is properly placed in the
Austro - Asiatic family between the Palaung-wa group in the
North-West and the Mon-Khmer group in the South-West.

None of these theories quite explains the origin of the
Vietnamese language, One fact, however remains certain: Viet-
namese is no more a pure language. It seems to be a blend
of several languages, ancient and modern, encountered through
History following contacts between foreign peoples and the
Vietnamese people.

Consequently, the Vietnamese language was enriched with
new words from each successive wave of immigrants among
whom thete were Indonesians 2!,

For these considerations with regard to the origin of }he
Vietnamese language we are inclined to share Prof. NGUYEN-
PINH-HOA'S opinion “For the time being, inclusion in the
broad Austro-Asiatic family, which comprises a number of
languages widely scattered through Southeastern Asia and gene-
rally surrounded by languages of other families, can be con-
sidered adequate, until the results of lexico-statistics or glotto-
chronology bring us more definitive conclusion #.

2 HAUDRICOURT (A.G.). «Lla place du Vietnamien dans les langues Austro-
Asistiques », Bulletin de la Société de Linguisique de Paris, N° 49
{1953), I. 122-128.

«De lorigina des tons en Vietnamien», Journal Asiatique, N° 242
(1954), |, 69.82.

21 NGUYEN-KHAC.KHAM, Introduction to Vietnamese culture, pp. 8-11.

22 NGUYEN-BiNH-HbA, The Vietnamese lanpuage, (Vietnam culture series
Ne 2), (Department of National Education, Seigon 1961), pp. 57,
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B. MYTHOLOGICAL DATA

One of mythic-themes which were the most widely spread

over all Austro-Asiatic-stocked peoples concerns the origin of
ethnic races,

In many Southeast-Asian and particularly Indo-Chinese coun-
tries, there is a whole cycle of legends related to this theme,

dAmong the Palaungs (a Mon-Khmer people) for ins-
tance, the story is told of a serpent moider who fell in love
with the son of the solar King and loved him, and even-
tually was delivered of three eggs. Due to a misunderstanding
with her lover, who had been called back home by his father,
the Naga Princess took two of the eggs and threw them into
the Irrawaddy River. One of the eggs moved upstream to Man
Maw (Bhamo), where it was taken out of the river by a gar-
dener and his wife and put in a golden casket as a curlosity.
A male child hatched out of the egg and the gardener and his
wife brought him up under the name of Hseng Nya, and
afterward of Udibwa (Born of an egg). Later ‘married t:a the
daughter of a Shan chief, he became the father of two sons,
one of whom became Emperor of China, while the other be-
came the ancestor of all the chiefs of the Palaungs, The se-
cond egg alzo drifted down the Irrawaddy unti] it was picked up
by a washerman and his wife. From this also came a man-
child, who grew up to be the King of Pagan.

The same mythic theme can be found again in a folk-
tale from Hsen-Wi, one of the Northern Shan states of Bur-
ma. According to this, there was an old couple who lived
on the bank of Lake Nawng Put, and they had a son, who
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fell in love with a Naga, a Princess which came out of the
lake one day in human form and talked with him. The Prin-
cess also loved the lad — and took him to the country of the
Naga, where she explained matters to her father, the King
of the Dragons. The father then allowed all the dragors to
assume human form, so that his son-in-law might feel at
home. The Princess and her husband lived happily together,
until the Annual Water Festival of the Nagas came, round.
During this festival, the Nagas assumed their dragon shape and
disported themselves in the lakes of the country. The Princess,
however, told her husband to stay during the festival but he,
overwhelmed with curlosity, cimbed up the roof of the palace and
was very much dismayed to find the whole of the country and
the lakes round about filled with gigantic writhing dragons. In the
evening all the dragons returned to the palace in human shapes.
Likewlse the Princess; but, when she came to her husband she
found hith dejected and wanting to go back to his own father
anid mother. The Princess accordingly accompanied him back to
his own country, but told him that she could not stay there.
On her departure, she told him that she would be delivered of
an egg from which a child would be hatched, and that she was
to feed the child with the milk which would ocoze from his little
finger whenever he thought of her. Then she said that if either
he or the child were ever in danger of difficulty, he would
strike the ground three times with his hand, and she would come
to his aid. She laid the egg, plunged into lake, and returned
to the country of the Nagas, The child was born in due course
and grew up under the care of the boy's parents into 2 splendid
youth. Later he married a beautiful Princess, inherited a Kingdom
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and had a long and prosperous reign of seventy-two yearss 23,

This theme of the marriage between human beings and
aquatic animals has also been the foundation of our national
myth, related to Lac-Long-Quin and Au-Co.

According to popular tradition, some more than four thou-
sand years ago, King D&-Minh, a descendant of the Chinese
King Thin-Ndng went on a tour to the South and met at Ngii-
Linh mountain (Hu-Nan province) a fairy whom he married and
who bore him a son by the name of Ldc-Tyc.

Ldc-Tyc received from his father the southern part of his
Kingdom named Xich-Quj, and reigned under the royal title of
Kinh-Duong-Vuong (2.879 B.C.).

One day, Kinh-Duong-Vuong called on the God of the Seas
whose daughter Long-Nir he married. From this union was born
a son named Siing-Lim. Siing-Lim succeeded his father under the
royal title of Lac-Long-Quin.

Later on, he withdrew to his former Palace of the Seas. But,
as the Xich-Quy kingdom was invaded by the army of Pé-Lai, a
Chinese Emperor, her inhabitants invoked Lac-Long-Quin who

came back his Palace under the Sea and saved the country from
Dé-Lai's oppression.

) Lac-Long-Quén then married Au-Co the daughter of Peé-Lai,
Au-Co bore a pouch of one hundred eggs which gave 100 male-

23 PARKER (Charles Kenneth). A dictionary of Japanese compound verbs,
= c(}l’;_fllm-uzen Company, Limited, Tokyo, 1939} pp. XXVI-XXIX.
IBURO MATSUMOTO. Le japenais et les lan 1
i h gues A
tigues, (Paul Geuthner, Paris, 1928), pp. 35-40. S
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children. Lac-Long-Quin and Au-Co shared their sons between
themselves. Half of them went with their father to the South-China
Sea, the other half accompanied their mother to the mountaing

located in the area of Phong-Chiu. Once in Phong-Chiu (now

Bach-Hac — Vinh-Yén Province), the fifty sons who had followed
Au-Co named their eldest brother the first King to reign over
the new Kingdom. This was Hing-Vuwong, and this Kingdom
was called Vin-Lang %,

Thus, as we can see, the national myth of the Vietnamese
people shows the same elements as its congeners in most of Sou-
theast-Asian countries, one of those elements being everywhere
the maritime character of the folk-tales.

C. ETHNOLOGICAL DATA

A more careful investigation of ethnological affinities between
Austro-Asiatic peoples and the Vietnamese people could bring
out such rich materials as would take a whole volume. In this
short paper, we may therefore limit ourselves to the wearing
apparel and orpaments, the types of dwelling, and the family
organization of Vietnam in early times.

(a) THE WEARING APPAREL AND ORNAMENTS

The most persistent thing about Vietnamese dress is yet the
cdi kh (loin-cloth) for men and the cdi vdy (petticoat) for women:
The cdi kh# consisting of one plece of cloth was wrapped once

24 TRAN-TRONG-KIM. Vigt-Nam Si-Lerge (Ten-Vig, Henci, 1951). pp
22.95.
NGUYEN-VAN.THAl and NGUYEN-VAN-MUNG. A short History of
Vietnam {The Times Publishing Company, Ssigon, 1958), pp. 3-5.

——
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and a bit around the waist and the intermediate space of the
hips. It is used still as an undergarment by women and. as an
outer garment by fishermen, :

As for Vietnamese women especially country-women &f
North Vistnam and of the Northern part of Thanh-Héa Provirce
they are wearing a kind of Skirt like the Indonesian one. Both
men and women are wearing jacket petticoats with diminutive
sleeves like Indonesian people. Also like Indonesian people,
Vietnamese people are wearing a turban made of piece of cloth
wrapped around the head.

As mentioned in Ngan Nan Tche Yuan by Kao Hiong Tcheng,
a Chinese historian of the Ming dynasty, in the Xth century

Vietnamese males wore a loin-cloth while Vietnamese females
were a petticoat 25,

As we can read in Pai-Viét S&-Ky by Ngd-si-Lien (XV th
century) the fishermen of Ancient Vietnam up to the Trin
Dynasty (XIITth century) used to tattoo themselves in the guise
of a dragon before going into the sea in order to protect them-
selves from the attacks of sea creatures 2,

Let us mention such other vestiges of Austro-Asiatic cus.

toms as the custom of blackening the teeth and the use of the
betel-nut 27,

% NGSIEM-THI\M, op. cit.
8 NGO-SI-LIEN, Dai-Vigt St-Ky Todn-Thr (Viet
4 X = = t i
) Mpc-Béo-Than, Tan-Vigt, Henol, 1945), p. 36.', L
2T HUARD (P.), Le noircissement des dents an Asie Orientale et en Indo-

chine, in France-Asie, No 28 Juillet 1948, pp. 804-813 ; Ne
1948, pp. 906-912. L s Ne 29, Aot

=
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®)

Also in the field of architecture, Vietnam, while remaining
eminently original, shows many affinities with Austro-Asiatic
architecture. According to Lirong-Dirc-Thiép 28, Vietnamese archi-
tectural characteristics lie in its reflection of the living-mode of the
Vietnamese people.

THE TYPES OF DWELLING

The Vietnamese, the auther points out, live in the delta.
Being not very fortunate and having not vital space enough they
are reduced to building their dwelling from the materials they can
find around. Since wood and bamboo are the building ‘materials
most commonly available, all edifices, whatever may be, are essen-
tially a system of columns and rafters on which the roof rests,
strenthening the whole with its weight. One of the many charac-
teristics of Vietnamese architecture is precisely the role of the co-
tumns which serve as support for the roof. On the other hand, the
teopical climate explains why there are few walis or paritions sepa-
rating the interior apartments and it explains the frequent absence
of a door. One sees the entrance wide open or perhaps shaded with
a blind. The most ancient types of Shelter consists of four roofs —
two main and two accessory roofs leaning on an wooden frame
system which is in turn supported by a system of columns.
Concerning especially the roof-structure, we think a further study
should be undertaken for a better understanding of the religious
meaning which may lie under various crossing ways of rafters and
for knowing whether Vietnamese roof-structure is not an instance
of the widespread use among Austro-Asiatic peoples, of crossed

28  LUONG-DUC-THIEP, Xa-Hgi Vidt-Nam (Vietnamese Society, Nha xust-
ban Lien-Higp, Snigon, 1950), p. 360,
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sticks and poles as a mark of taboo or sacredness, or some associa-
ted idea such as that of good luck.

In any case, the Vietnamese Dinh is certainly a parallel of
such houses on piles as can still be found in Indonesia today 22,

() THE FAMILY ORGANIZATION

The family organization in traditional Vietnam has been
under the overwhelming influence of Confucianist Concepts which
give precedence to men. That is why, as early as the beginning
of Chinese domination, Vietnamese society has been a patrilineal
one, where the woman was subordinate to her father before
her marriage, to her husband after her marriage, and to her sons
after her husband’s death. This status of women in ancient Viet-
nam was based upon a Confucianist precept called Tam Tong
{Three woman's subordinations).

However, one can cuppose that in the remotest times, at
least before undergoing Chinese influence, the Vietnamese family
may have been a matrilineal one.

According to Lurong-Dirc-Thiép®®, the uprisings of the two

2% See LE-VAN-HAO, “Introduction b I'ethnologic du Dinh >, Revue du Sud-Est
Asiatique, 1962, NO 2, [nstitut de Sociologie fondé par Ernest Solvay,
Université libre de Bruxelles. Imprimerie Amibel, Bruxelles, pp. §5-122.

NGUYEN-VAN-KHOAN, « Essai sur le Dinh et le culte du Génie tutélaire
des villages au Tonkin ». B.E.F.E.C., No 30 (1930), pp. 107 - 138,
Photog.

NGUYEN-VAN-HUYEN, Introduction & I'dtude de I'habitation sur pilotis
dans U'Asie du Sud-Est, Austro-Asistics, T. 4.

NGUYEN-DANG-THUC, Democracy in Traditional Vietnamese Society,
Vietnam culture Series) N© 4, Department of National Education, 1967.

W LUONG-BUC-THNEP, op cit. 240-243..

p—
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Sisters Trirng-Tric, Trung-Nhj (from 40 to 43 of our era), and
of Lady Triéu-Au against Chinese yoke (in the year 248) testify
to matrilineal family system in ancient Vietnam.

As a matter of fact, the Vietnamese woman, in spite of the
humble status reserved for her by official legislation which has
been of Chinese inspiration, has always proved to be better trea-
ted in the practice. ]

Other proofs of this matrilineal system can be found in the
biography -of Binh-Bj-Linh founder King of Dinh dynasty and
Ly-Cdng-Uiln, the first King of Ly dynasty. Both of them did
not know whose sons they were. In other respects, Vietnamese
woman always played an important role in Vietnamese family,
having alwdys been the main force behind of the agriculture in
an agricultural country like Vietnam.

In this connection, the two following Vietnamese prover-
bial sayings are the most significant. «Chong ciy, v¢ ciy, con
triu di biran: © The husband is ploughing, the wife transplanting
the rice seedlings while the buffalo is harrowing ».

“«Lénh éng khdng bing cdng bis ¢The man's orders are
not worth the woman's jobs .

Recently, Prof. Raoul Lingat 3! has contributed many impor-
tant findings about the matrimonial system of joint estate according

31 LINGAT (Paoul). Les Régimes matrimoniaux du Sud-Est de I'Asie. Essal
de Droit comperé Indochinois.
Tome [I: Les Régimes Traditionnels, Paris, E. de Beccard. Ecole Eran.
caise d'Extréme-Oriant, Honoi, 1952, 176 pages,
Tome II: Les Droits codifiés, E.F.E.Q., Saigon, 195 pages,
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to which, contrary to official legislation the respective marriage
portions of man and woman have been put into community.

Thus, the Vietnamese woman has, at least in practice, never
been in the status of subjection, which bears testimony to the
strong survival of Indian influence and of Austro-Asiatic influence
in Vietnamese social life.

Such are a few ethnological data we can take into account
within the very narrow scope of this paper. Let us, however,
mention such other important research matters on the Austro-
Asiatic and Vietnamese ethnological affinities as questions related
to Maval Ethnography or to physical and spiritual culture of Viet-
namese people, all these questions having been initiated by dis-
tinguished scholars like Pierre Paris, P. Caditre*? etc...

. 92 PARIS (Piarro). Esquisse d'une Ethnographie navale des peuples annamites.
Deuxiéme édition.
Publicaties van het Museum voor Land-en Volkenkunde en het Mariticm.
Museum < Prins Hendirk s, Rotterdem, 1955.
CADIERE (Léopold). Croyances et pratigues religieuses des Vietnamiens.
Tome | {1953}, Tome. Il (1955), Tome [l {1957). Publications hore
série de I'E.F.E.O.
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III. RELATIONSHIPS AND CONTRIBUTIONS OF
VIETNAMESE STUDIES TO ASIAN STUDIES

Enough has been given perhaps to show substantial rela-
tionships of Vietnamese culture to such other Asian cultures
as Indian, Chinese and Austro-Asiatic cultures.

This fundamental fact should not be absent from our
mind whenever we are to do research on Asian cultures.

As far as Vietnamese Studies are concerned, we think
that they will much oprofit by a confrontation with other
Asian cultures and by being undertaken in the national con-
text as well as in the inter-Asian context.

On the one hand, Asian Studies have thrown and will
throw new light upon Vietnamese Studies in such fields as
Vietnamese language, Vietnamese beliefs and Vietnamese cus-
toms. On the other one, Vietnamese Studies themselves have
proved to ‘be useful to Asian Studies through comparative me-
thods. In this connection, we shall venture to point out a
few instances referring to the assertion above. In the field
of Chinese linguistics, Sino-Vietnamese was considered €2 ve-
ry important document» by H. Maspero for his research on
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the dialect of Tch'ang-Ngan 3. Bernhard Karlgren himself
among other Orientalists has emphasized the role of sino-viet-
namese in sinology. *Far more important, however, he pointed
out, is the reflection of Ancient Chinese in actual loan words
on a large scale in certaing languages. At all times, China has
been the great cultural source for East-Asia, and when Korea,
Japan and Annam Borrowed Chinese culture en bloc, thousands
of Chinese words found their way into the languages of these
countries. No proofs have so far been brought forward to show
any relationship between Japanese or Korean, on the one hand,
and Chinege on the other; and whether Annamese is allied to
Chinese is uncertain. But in historical times, as we have said,
a whole army of Chinese words has entered each of these lan-
guages, comparable with the importation of Low German words
into the Scandinavian languages during the Middle Ages. These
elements of vocabulary in the said languages are commonly called
Sino-Korean, Sino-Japanese and Sino-Annamese, respectively.

What is of such choice, interest for linguists in these three
varieties of Chinese, is that the loans were made long ago, that
the connections were severed, and that the loan-material was

32 MASPERO (Henr). « Le dialecte da Tch'ang-Ngan sous les T’ang »
B.E. F, E. O, X, |, paga 21.

HAUDRICOURT {André G.) ¢ Comment reconstruire le Chinois archalque»
in Linguistics Today, Publications of the Linguistics Circle of New-York
Number 2» New-York, 1954, pp, 231-244,

FORREST (R.A.D.}) «The Chinese Language s, Faber and Faber LTD.,
London, pp. 147-169,

NGUYEN-KHAC-KHAM. ¢ Tifng Hdn Vigt va Tieng Vift-Nom»; Lecture
st Saigon Faculty of Letters, 1962-63.

34 KARLGREN (B.). Philology and Ancient China (Oslo 1926), pp- 75-76,
« Etudes sur lz phonologie chinoise s, Tome |, ll, ll, 1V, Stockholm, 1915
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preserved in the forelgn countries uninfluenced by later sound-
developments in China. Hence, this word-material often gives us
the most valuable information in spite of the ingrafted words
having in this or that respect — developed according to the sound
— laws of the foreign tongues. Least valuable of the three is Sino-
Annamese. Not only is it comparatively young, dating in the main
from the gth century, but the Annamese scrpit is of such a na.
ture that it is hard to decide which phenomena in Sino-Annamese
go back to the period when they were borrowed and which have
developed on Annamese ground ».

In the field of Chinese History, histoircal Research on Viet-
nam have much grofited by historical works on China and greatly
contributed to enlighten some aspects of the Chinese History
itself, In this respect we can mention works of H. Maspero %,
Emile Gaspardone ¢, Léonard Aurousseau?’ etc... and publica-
tion of such Scholarly Institutions as the French School of Far-
Eastern, the Society of Indochinese Studies, the France-Asia and
the Institute of Historical Research (Vién Kh3o-Cd) and the
Directorate of Cultural Affairs (Nha Vin-Héa).

85  MASPERO (H.) :
“Le protectorat général d’Annam sous les T'ang®, B.E.F.E.O,, X, 339, 664.
« La géographie politique de |'Empire d’Annam sous les Ly les Trin et les
«H3 (IX& - XVa& sitcle)s, B.E.F.E.O,, XV, |, 27.
<Le Royaume de Van-Lang», B.E.F.E.Q., XVIII, 3, 1.
< L’expédition de Me-Yuan s, B.E.F.E.Q., XVII, 3, 11.
«Le dynasstie des L{ antérieurss, B.E.F.E.O., XVI, 1, 1.
« Mélanges posthumes sur les Religions et I'Histoire de la Chine». Vol. Il ;
Etudes historiques. Publications du Musée Guimet — Bibliothéque de
Diflusion. Edition Bibliophile, Civilisetions du Sud, Paris, 1950,

86  GASARDONE (Emile), B.E.F.E.0,. XXIX, 63.

17 AUROUSSEAU (Léonard). «La premidra conquéte chinoise des pays Anne-
mites au |ll& sidcle avant notre ére». B.E.F.E.Q., XXII, 137,
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In the field of the Religions of China and India, valuable
contributions of Vietnamese Studies have been recorded too. In
his book entitled L’Inde et le monde (1926), Sylvain Levi remar-
ked that “all the general problems about Indian antiquity come
to be associated in a very natural way with the History of
Buddhism». (Tous les problémes généraux de 'antiquité Indienne
viennent se grouper tout naturellement autour de lhistoire du
Bouddhisme).

As a matter of fact, Research on Buddhism in Asia far from
throwing light upon Ancient India exclusively, has also illumi-
nated many aspects of Chinese History and Vietnamese History.
Reciprocally, concerning Vietnam especially, her history of Bud-
dhism has proved to be helpful to Researchers on Chinese Bud-
dhism as well as Indian Buddhism. In this connection, we can
point out such works as those of H. Maspero 38, Trin-Vin-Gidp,
Paul Demiéville 4® not including such other important works as

38 MASPERO (H.}). « Mélanges posthumes sur les Religions et |'Histoire de la
Chine» :
Vol. I: Les Religions Chinoises ;
Vol. II: Le Taoisme.
Publications du Musée Guimet. Bibliothéque de Diflusion.
Vol LVIL. Edition bibliophile. Civilisation du Sud, Paris 1950.

39 TRAN-VAN-GIAP, < Le bouddhisme sn Annam, des origines au X1l sigcle ».
B.E.F.E.Q., 32 {1932), pp. 191-268,
cLes deux sources du Bouddhisme-annamite : ses rapports svec Flnde
et |a Chine s, Cahier de I'E.F.E.OQ,, No 33 (1942), pp. 17-20,

NGUYEN-KHAC-KHAM, A bibliography on Vietnamese Buddhism, Ssigon,

1963.

49 DEMIEVILLE (Psul). Le Concile de Lhassa. Une contreverse sur le quié-
tisme entre bouddhistes de I'Inde at de la Chine eu Villa sidcle da |'ére
chrétianne. Tome |, (Paris, Presses Universitaires de France, 1952),
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those of Sylvain Levi, Edouard Chavannes, Louis Finot, Jean
Przyluski, Jean Filliozat, etc...

In the field of Vietnamese studies’ contribution to Ausstro-
Asiatic studies, we shall limit ourselves to History, Geography,
Ethnology and Linguistics,

First, concerning the three first fields of studies we should
mention works of Paul Pelliot 47, Henri Maspero*?, W. Buch 4,
Nguyén-Vin-Khoan, Nguyén-Vin-Huyén, L8-Vin-Hao 4, Georges
Condominas 45, J. Cuisinier %%, Dambo 47, Lavaliée 48, Maurice
Durand 4? etc...

With regard to the field of Linguistics we have mentioned
above some works of Souvignet, Haudricourt. Among the most
recent publications on the matter concerned, we should draw

41 PELLIOT (Paul). ¢ Deux itinéraires de Chine en Inde & la fin du VIlI& sidcle 2,
B.E.F.E, 0., IV, 121.

42 MASPERO (H.). <la Irontidre de |‘Annam et du Cambodge du Vill& eu
X1Va siscle >, B.E.F,E.O,, XVill, 3, 29

43 BUCH (W.). clLs compagnie des Indes Néerlandeises et I'lndochines,
B.E.F.E.O., XXXVI, 97, XXXVIlI, 121.

44 NGUYEN-VAN-HUYEN, NGUYEN-VAN-KHOAN, LE.VAN-HAO, op. cit.

15  CONDOMINAS (Georges}. «<Panorama de la culture Vietnamiennes, France-
Asie N© 123, Aocat 1956, pp. 75-94,

46 CUISINIER (Jeanne). c¢La danse sacrée en Indochine et en Indonésies,
Paris, 1951,

47 DAMBO, cles populations montegnardes du Sud Indochinoiss, France-
Asie N© spécisl, 49-50.

18 |AVALLEE. <Notes ethnographiques sur diverses tribus du Sud-Est de
Findochine », ‘B.E.F.E.O,, Tome I, 1901, pp. 291-311,

49 DURAND (Matrics), «Imagerie populeire Vietnemienns »; Ecole Frangaise
d'Extréme-Orient, Paris, 1960,

4l

attention on the study of Dr. Reynaud %" on Vietnamese phone-
mes compared with some dialects of South Vietnam Highlands
and particularly actual researches by the Summer Institute of
Linguistics the representatives of which in Saigon are Dr, Richard
Pittman and Dr. David Thomas. This scholarly Institute has
currently staretd research in 16 minority languages of Vietnam
(T’ai family) Thd, white T'ai, Nung ; (Viet-Mudng family) Muéng ;
{(Malayo-Polynesian family) Cham, Réglai (Mon-Khmer family)
Brou, Pacoh, Katu, Yet, Sedang, Halang, Bahnar, Muong Rolom,
Chrau, Stieng,

At the same time, S. 1. L. has adapted phonemic alphabets
for several of these languages based on Vietnamese orthography 51,

50 Docteur REYNAUD, <Etude des phonémes vietnamiens par confrontstion entre
le Vistnamien et quelques dislectes des Hauts-Plstesux du Sud Vietnam ».
Bulletin de la Société des Etudes Indochinoises, Nouvelle série — Tome
XXXVil, No 2, 2& trimestrs 1962, Saigon, 1962.

5 S.ILLS, — Vietnam Bibliography :

— BARKER (Milton) :
— ¢« Proto-Vietnamuong Initial Labial Consonants 0 Vdn-Hdn Negaydt-
San 12: 491-500 (1963).
=~ « Annual biblicgraphies of Far Eastern linguistics in Asian Perspectives 2,
Vels, 3-6 (1959-1963).
— ¢ Vietnamase and Muong Tone Correspondances * to appesr (1964) in
N. Zide, ed. Studies in Comparative: Austro.Asiatic Linguistics.
— BLOOD (Dsvid), «A Problem in Cham Sonoranl:s ’; Za'rsc]mft far
Phonetik 15 : 111114 (1962).
— BLOOD (Doris) :
— «Women’s’ Speech ‘Characteristics in Cham*; Asien . Culture 3:
139-14% (1961).

— «The Y Aschiphoneme In Hamenwe *; Anthropological Linguistics 4.4 ;

2930 (1962).
— ¢ Proto-Malayo-Polynesian Refléxes in Chem ; Anthropological Linguistics
4.9,; 11-20 (1962), -
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Finally, let us come now to another field of Vietnamese
studies which has brought a three-fold contribution to Chinese

— BLOOD (Evengeline), «Some Fsuna Terms in 8 Muohg Rolom area;

Vdn-Hda Nguygt-San 12: 311-315 (1963).

— BLOOD (Henry); « The Vowel Systsm of Uon Njuin Muong Rolom?;
Viin-Héa Nguygt-San 12: 951-965 (1963).

— DAY (Colin},
« Final Consonants in Nosthern Vietnamese *; Vigt-Nam Khée-Cd
Tgp-San 3+ 29.30 {1962). :

— DAY (Colin) ot HOANG.VAN.CHAI, Luc Slao Siua {3 Tho Legends )
mimeo SIL Saigon, 1963.

— DONALDSON (Jaan),
«A Study of the Nang Tone in Vietnomese®; Vin-Hda Nguygt-
San 12: 1151-1154 (1963},
« White Tai Phonology »; Hertlord, Conn., Hertlord Seminary Fodnde-
tion, 1963.

~ HAUPERS {Rslph), « Word-Final Syllabics in Stieng ? ; Vdn-Hda Nguypt-
San. 11+ 846-848 (1962).

— LEE (Ernest), ¢ Non.syllabic High Vocoids in Maguindanao®; Studies
in Linguistics 16: 65-72 (1962).

— MILLER {John), « Word Tone Recognition in Vietnamese Whispared
Speech »; Word 17 : 58-60 (1961).

— PITTMAN (Richard),
< Jarsi 85 5 Member of the Malayo.Polynesia Family of Languagess;
Asian Culture 1.4: 39-67, (1959),
« Southeast Asia from » Linguistic Point of Views; Dgi-Hoc Vdn-
Khoa. 1960, 154.160.

— PITTMAN - {Richard), « On Dekining Morphology and Syntax»; Inter-
national Journal of Americen Linguistics 25 : 199-201 (1959).

© — PITTMAN (Richacd); cReview of Kuipers: Phoneme and morpheme in

Keberdian s ; Zanguage 39 : 346-350 (1963). . -
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Indian and Austro-Asiatic Studles together, we inean the fleld of
Vietnamese Archaeology. In this respect, we are indebted to such

-

== TAYLOR (Harvey), « A Phonetic Description of the Tones of the Hus
Dialect of Vietnemese» ; Vdn-Hda Ngup¢t-San 11 : 519.523 (1962).

— THOMAS (David), «Cac Ngu'toc Trong Tinh Kontum?®; Vdn-Héa
A-Chdu 3,1.58.60 (1960).

— THOMAS (David), « Basic Vocabulery in some Mon-Khmer Languages *;
Anthropological Linguistics 2.5: 7-10 (1960).

— THOMAS (David), <On Delining the ‘Word’ in Vietnsmeses; Viin-
Hda Nguygt-San 11 : 519-523 (1962),

Vietnamese transl, 11 : 773-777 (1962),

=~ THOMAS (David), « Remarques sur la phonologie du Chraus ; Bulletin
de la Socidté de Linguistique de Paris 57.1: 175-191 {1962),

— THOMAS (Devid), «Mon-Khmer Subgroupings in Vietnams and A
Note on Proto-Viet-Muong Tones »; to appeer (1964) in N. Zide, ed.,
Studies in Comparative Austroasiatic Linguistics.

~— THOMAS (Devid) and Alan HEALEY, «Some Philippine Language

Subgroupings » ; Anthropological Lingmistics 4.9: 2133 (1952),

— THOMAS (Dorothy), ¢ Proto-Malayo-Polynesisn Reflexes i Rade, Jorsi,
and Chru*; Studies in Linguistics 17 {1963).

— WILSON (Ruth}, «A Comparison of Muong with some Mon-Khmer
Lenguages * ; to sppear (1964) in N. Zide, ed., Studies in Compa-
rative Austreasiatic Linguistics.
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ploneer - scholars as Miss Colani 3, Henri Parmentier 33, Dr.
Olov Janse %, Victor Goloubew 7%, Heine Geldern 58, Stein

52 COLAN! (Medeleine), * L'dge de la pierre dans la province de Hbos-Binh

3

ul

{Tonkin), Hanoi, imprimerie d‘Extréme-Orient, 1927.

® La civilisalion hoabinhienne extréme-oriontale », Bulletin de la Société’

Préhistorigue frangaise, 36 (1939),
® Fouilles & Sa-Huynh et Tan-Long». B.E.F.E.0., 34 (1934),
« Recherches sur le préhistorique Indochinois® :

I, Bréve vue d'ensemble d’aprés les darnidres découvertes.

Il. Exposé da quelques récentes recherches: Stations préhistoriquos d“Annam.
lll. Manifestations intellactuelles {(mantalité supposce prélegique), B.E.F.E.O.
30 {1930) etc...

PARMENTIER (Henri), « Anciens tombeaux su Tonkin s, B.E.F.E.Q., XV, 2,

JANSE (Olov), * Archaoological Research in Indochina ¥, Harvard -Yenching

Institute, 1947, 1951,

GOLUBEW (Victor), « L'age du bronze au Tonkin et dans le Nard-Annam »,

B.E.F.E.O.. 1929,

— ¢ L’Archdologie dn Tonikin et les fouilles de Déng-Son>®, Henoi, Impri.
merie d’Extréme-Orient, 1937,

—«La Chine anlique et {‘archéologis du Tonkin; La vase Curtis au
Musée du Louvres, CEFEQ. N® 30 (1942),

— « Civilisation de Déng-Son dans sas rolations avec 'Océanis »,
* Lo lampedaire de Lach.-Treéng », CEFEQ. NO 25 (1940).

— “Report on the meking and dillusion of metallic drums through Tonking
and Northarn-Annam »,
IV Pacific Science Congress 1930, Vol. 3, pp. 449.451.

— «Roches gravées dans la région do Chapa » {Tonkin), B.E.F.E.O., 25
(1925).

— «<Sur l'origine ot [a diffusion des tambours métalliques ®, Praehistorica
Asiae Orientalis r (1932),

— *Le tambour de Dan-No 5, B.E.F.E.O., 35 (1933).

— «Le tambour métallique de Hoang-Ha s, B.E.F.E.O., 40 {(1940),

HEINE GELDERN {Robert), * Prehistoric research in Indonesia »,
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Callenfels *7, Bernhard Karlgren °8, Louis Bezacier %°.

All those archaeological Researches on the territory of Viet-
nam have featured eloquently so many relationships between
Vietnamese culture on the one hand and Chinese, Indian as
well as Austro-Asiatic cultures on the other one while showing
mutual contributions of Vietnamese Studies and Asian Studies.

In this connection let us note that most of archaeological
sites concerned took their names from many Vietnamese locali-
ties like Hda-Binh, Bic-Son, Péng-Son for instance.

57 STEIN-CALLENFELDS, « The age of bronze Kottledrums »
Bull, Raffles Museum Ser. B.I. No 3.

"% KARLGREN (Bernhard), * The dste of the early Dongson cuiture »,
Bull, M.F.E, Antiqu. 14, 1962,

3 BEZACIER (Louis); ¢ L art Vietnamien », op. cit.




CONCLUSION

Interrelationships and mutual contributions of Vietnamese
culture and Asian cultures, as recorded above, are of the ut-
most interest in many respects.

From the remotest times, three greafest cultures had spread
over all Asia: Such are Austro-Asiatic culture, Indian culture
and Chinese culture. Many cultural elements have been borrowed
from them by almost all the Southeast-Asian peoples.

The result was that there has not been so far any pure
culture in any Asian people including India and China them-
selves. Thus the cultural past of Southeast-Asia has handed down
to us many valuable experiences in the various fields of cultural
interrelations,

With regard to Vietnam especially, she can show us a very
interesting case of cultural-change.

In successive contacts with such exogeneous cultures as Aus-
tro-Asiatic, Indian and Chinese cultures, she has taken over some
elements from foreign cultures, while rejecting other ones. This
process testifies to the preexistence of an indigeneous culture in pre-
historic Vietnam which must have played a decisive role in cultural
selectivity on the occasion of each of her new acculturation.

The most salient characteristic of Vietnamese culture which
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is its profound originality in spite of the heterogeneity of its
cultural borrowings in the course of its history, may throw
much light on the mechanism of transculturation as well of neo-
culturation. At the same time, it proves to be very instructive for
cultural anthropologists. It is the more so because Southeast-Asian
cultures are undergoing a grave cristis originated from their con-
tacts with other new cuitures, of the East as well as of the West,
some of which are basically opposed to their traditional spirit.

What can we do before this jeopardy which is challenging
our national cuitures? Our only hope, we dare think, is in Orien-
talists and their welcome contributions to Humanistic sciences,
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